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How Firm a Foundation! What Makes It So*

One hundred fifty years is not as long as you thitie Lord has not delayed his coming. | well remenmbg great-grandfather, who was twenty years old
when Joseph Smith was still leading the church—bhadProphet died as a young man. Also | remembgrwell indeed attending the centennial
celebrations in Salt Lake City in 1930. It was jaer my mission on one of my rare visits to Utiastayed at my grandfather's house on the corileph
Temple directly across from Temple Square, and acedome long talks together. The theme of the cefgkpageant was "The Gospel through the Ages." In
the years since then, | have come to see that hbadea at that time how vast and solid the fotinda of the Church really are.

At that time | was going to UCLA and majoring iff,al things, sociology. For my year's researchignt | was making a study of the churches in Giad
California, gathering statistics (such as, thatrchwattendance dropped sharply on rainy Sundayéaneased proportionately at the movies) and lgavin
interviews, sometimes quite frank and revealinghwhie pastors. With every one, the strength ol thiéer-day Saint position became more apparenteo
Here are some of the things on which the foundatsis secure.

1. Joseph Smith came before the world with a "séefiarresting, original, satisfying. Because lvét alone, he couldn't lose. Consider: he matthinggoing
for him, and his enemies hagterythinggoing for them: they moved against him with aé# thealth, education, authority, prestige, comptet@mand of the
media, tradition, culture, the books, the univésjtthe appointments, the renown, and so on, @indlde. And they ganged up against him with ceteid

fury. Why was he able to survive the first onsla@dfithey had had anything at all to put up adais story, he could not have lasted a week—but tzel
nothing. "Question them," said Brigham Young, "&inely cannot answer the simplest question concethagharacter of the Deity, heaven, or hell, dhis

that,'} and it had been so ever since Origen wrote hi& wortheFirst Principlesf "Outside of the religion we have embraced, themothing but death,

hell and the grave," he sajdf they had anything to offer, they could havedgwoed it any time. Those who embraced the gospe tise who had been
seeking long and hard—amdt finding. In the eloquent words of Brigham Young@heé secret feeling of my heart was that | wouldviding to crawl around
the earth on my hands and knees, to see such asnaas Peter, Jeremiah, Moses, or any man that teluine anything about God and heaven. But to tal

with the priests was more unsatisfactory to me then it now is to talk with lawyers."

2. It was a choice between nothing or something—vetmat a something! The staggerip@digality of the gifts brought to mankind by Joseph is just
beginning to appear as the scriptures he gaveeusedd up for comparison with the newly discovesedediscovered documents of the ancients purpprtin
to come from the times and places he describémsetrevelations. He has placed in our hands fragnod writings from the leaders of all the major
dispensations; and now, only in very recent tirhes, the world come into possession of whole libsoif ancient texts against which his purporteghsoes
can be tested.

3. The thing that impressed me in talking to theishérs was that our gospel is not culturally ctaded. | had just been spreading the gospel in fou
countries, and everywhere the reception was ex#iwtlipame. My son recently wrote an arresting comime that phenomenon from his mission in Japan:

One thing I've really come to be sure of is thatgbspel applies to all people. East is East anst W&\Vest, but wherever the sheep are, they
know the Shepherd's voice. The Japanese see @hitisin somewhat the same way Americans see Baddlas a strange, complex and exotic
philosophy that would take years of research tcewstdnd at all. When | go into a house to teaelyays tell the people that my knowledge is
very limited; and therefore | will not teach therarh my knowledge, but | simply come as a witnesspaftual truths that | have myself
experienced. | tell them that if they will surrendeeir prejudice, they will themselves have thpesience of the Holy Ghost. . . . I've never had
anyone say that they weren't feeling the Spiritc@irse, getting them to follow it and give up thes is different.

If the gospel is not culturally conditioned, neitlieit nationally conditioned. Which nation do yprefer as a Latter-day Saint? Answer: "Whichewessy
me the inalienable right to practice my religioatd for years there was only one nation that natdbalification, the United States under its Citunson. It
was the glorious principles of the Bill of Rightsit opened the door to the gospel in this dispemsdhat was the indispensable implementatiorhef t
gospel, without, however, being part or portiorihat plan which transcends all earthly disciplines.

4. Nothing was more offensive in the teachingsoseph Smith than the ideas of revelation and ratstor. The Protestant doctrine wada scriptura the
Catholic claim was that thenly sources of revelation were (1) scriptarel (2) tradition. But in our own generation both riawi®n and restoration have
ceased to be naughty words; and Catholics and $aniis are exploiting them in a way that make®orget how recently and how vigorously they were
condemned as a peculiarly wild aberration in Josplth.

5. A recent newspaper headline announces thatilmeltes are now, for the first time and in a bigviEeginning to cultivate the charismatic giftst imothe
revivalist manner, but as a necessary part ofahersChristian IifeE Years ago | wrote a series of articles called ‘@dixbices" in which | surveyed most of

the available anti-Mormon writings in the Churctstdrian's Office since the beginniﬁg‘.he claims to heavenly visitations and miraculgitts, especially
healing and tongues, were treated as nothing shtite most heinous crimes by Joseph Smith's srifioday, we are apt to forget that too.

6. The ideas of priesthood and authority were ngiaiary. For generations after Joseph Smith,ebenked divines were to debate the tension between
"Office" and "Spirit." But nothing is more wondettihan the way in which the Spirit operates throtlgh priesthood; especially firm was its foundaiioa
principle by which true priesthood cannot be abumemiisused: its power cannot be applied to furgvate or party interests, or to impose, coeoce,
intimidate—the moment it is directed to such endaytomatically becomes inoperative.
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The priesthood is further more invulnerable becdiusandivisible. As long aone true holder of the higher priesthood is on thetedhe potentiality of tt
church is there. It suggests the idea of cloningt from one cell one can produce a whole orgarnitsatso suggests present-day ideas of manifesttd
energy at various levels: "And without thelinanceshereof, and thauthority of the priesthood, theower of godliness is nahanifestunto merin the
flesH' (D&C 84:21). As in physics, the reality of paitis and forces is apparent only after certain gpgcific conditions have been met.

7. Which brings us to another unshakable foundattone—the ordinances. Protestant authorities dtiatitone of the weakest parts of their positicthés

inadequacy of their IiturgZ/.The Reformation abolished a lot of pomp, ceremany ritual but put nothing in its place. And ndweécomes clear that the
ancient Christians made much of certain rites adeéhances that had indeed been lost. But what dbeldReformation do but get rid of things that were
plainly late and unauthorized intrusions from péiepagan sources? In the nineteenth century, RdBadholic researchers, beginning with Dom Guranger,
abbot of the monastery of Solesmes, began to disdoym the study of old manuscripts that the ritEheir mass were indeed later innovations, diffg

markedly from the earliest practicfﬁs\nd today we have seen the Ecumenical movemeageljadevoted to correcting amestoring(theologians actually
use the word) rites and ordinances that had bestn lo

8. Ritual is in the nature of a public and soding, but the rites of theempleare something else. Here again, Joseph Smithivexs gs something solid and
substantial that invites a world of comparativedgtwvhich will show from the very outset that thias no mere theatrical gesture. The whole condepieo

"hierocentric point" around which all the sacralil@dations were built is presented here in itSn‘eﬂss‘;.9 It is at the temple that all things are bound toge

The ancient word for the temple was "the bindinippof heaven and eart@This is no time to go into the inexhaustibly reyymbolism and indispensable
reality of the ordinances and the significanceheftemple in binding the human family together. pbat here is that Joseph Smith gave us the wthaig,
and it is a marvel beyond description.

9. With his "scenario" of protology and eschatodgg prophet has brought the indispenséiel dimensiorto the gospel. This is a manner of speaking, but
an instructive one. The teachings of men are tweedsional unless they have actually experiencethitte We live in a flat, two-dimensional world tvi

no depth or extension beyond quesentexperience either into time or space: "When tha dias, that is the end thereof" (Alma 30:18). gteti is

supposed to go beyond that; it wants to, but kdamonfidence and so uses all the devices of @re&guence to fake that third dimension—as we lgok

into the soaring vaults of St. Peter's, we marvéha skill with which the architect and paintersa setting of bells, music, and a splendid paggani robes,
lights, and incense (not without some narcoticajfeseem to give us thkusion of passing into a third dimension of reality. Wihgther with the devices if
they have the real thing? The futility of such etMaince appears in almost any attempt of the Latdgr Saints to achieve spiritual uplift through maps

poetry, painting, drama, or special effects, alivbfch invariably fall short; to those to whom tiiérd dimension is real, any attempt to enhanbs it
two-dimensional materials is bound to appear pifitnadequate.

10. If the Church has any first foundation, ithe unimpeachabkestimonyof the individual. Since this is nontransmissilwee might dismiss it as irrelevant,
an absolute beyond discussion, criticism, or detnatisn. Even for the individual, the testimony asrand goes in accordance with faith and behdfior.

is real, then it is indeed unassailable and impratde. | cannot force my testimony on you, but éhere certain indications to which | might call you
attention. People who lose their testimonies anduace the Church or drop out of it, if they arevinced of their position, should be totally indifént to
the folly of their deluded one-time brethren arglesis: iftheywant to make fools of themselves, that is up &rthbut we are intellectually and socially
above all that. Well and good, that is how it i@ther churches; but here it does not work that way

Apostates usually become sometimes feverishly actietermined to prove to the world and themselvasit is a fraud after all. What is that to them?
Apparently it is everything—it will not let them ale. At the other end of the scale are those wha mlrancor and even retain a sentimental affedtion
the Church—they just don't believe the gospel. Mkigaite a few of them. But how many themcan leave it alone? It haunts them all the daykeif life.
No one who has ever had a testimony ever forgedsies that he onacld have it—that it was something that really happetogdm. Even for such people
who do not have it anymore, a testimony cannoebleced to an illusion.

11. Ten points should be enough, but we cannotipatise word ofprophecywithout notice. It is just becoming apparent totlagt the scriptures that have
come to us by modern revelation are replete witiplpecy—there is far more prophecy in them than amypmspected. It is the fulfillment of things that
never seemed possible that is bringing this outrigvely cite the prophecy on war (D&C 87) as cleaidence for the prophetic guidance of the Church
—without ever bothering to take to heart its mesgages. It still comes through loud and clear watprophetic message: the consummation of the whole
thing is to be "dull endof all nations" (D&C 87:6), not a full end of some oraxtal end of all, but &ull endof all; and that bywvar, not as a possibility or
contingency, but as a "consumption decreed'mtist happen'Wherefore" the special instructions with whitlemds, "stange in holy places, and be not
moved" (D&C 87:8). | have been rereadiffie Life of Wilford WoodrufiWoodruff often marvels at the vast and unshakfhladation laid by Joseph
Smith, and at the same time he wonders if the Samve continued to build on it. If he has somebtuvhat about that superstructure?

| had thought to go on adding yet more buildingckfband to discuss the changes in the Church theatd personally observed between the Centenrdal an
Sesquicentennial—another of those pageants, s@#ksBut that wordholy has stopped me in my tracks. Naturally | wouldéhtalked about thgrowth of
the Church. But is there a critical size or numigesn reaching which a state of holiness is obtaioet there a set period of time, a term at thametion

of which one routinely rises a stephiolines® | remember that as the ancient church grew irbeusy itdiminishedn holiness. If it is numbers God wants,
there is no problem: "God is able of these stooeaise up children unto Abraham" (Matthew 3:9)d $he Lord.

To be instructed from on high, you must "sanctifyisselves and ye shall be endowed with power" (B8.6), "and thus ye shall become instructed in the
law of my church, and beanctifiedby that which ye have received, and ye dhialtl yourselves to act iall holinessbefore me" (D&C 43:9). After all, we
are stuck with the title of Latter-deBaints—people sanctified, literally "set apart” in thetldays, when "the adversary spreadeth his dominams

darkness reigneth; and the anger of God kindletinagthe inhabitants of the earth; amamhedoeth good, foall have gone out of the way" (D&C 82:5-6).
This is the world in which Joseph Smith was "insgiof the Holy Ghost to lay tifeundation[of the Church] . . . and to build it up unto tmestholy faith"
(D&C 21:2). This is not just another institution.

The greatest change | have noticed in the fiftyysance | used to make the three-day bus trip fromAngeles to Salt Lake is the absence of thdl Ith

felt when the golden words would begin to appeathenbuildings of every little towroliness to the Lordover-arching the all-seeing eye that monitors the
deeds of men. That inscription was the central@dent of every important building, including eaolwh's main store—the Co-op, as committed as any
other institution of the Church to the plan of heks. Next to that, what moved me most was thé sfghe St. George Temple in its beautiful oddifiat
became of "holiness"? Did it pass away with alltbéle pioneer monuments all along the highwaygediput by the relentless demands of a bottom-line
economy? Those delightful old stakehouses, bislstprehouses, schools, wardhouses, homes, andeauenhave been steadily replaced by service
stations, chain restaurants, shopping malls, matak$ prefabricated functional church and schoitdlimgs right from the assembly line: admittedly n@o
practical, but must every house and tree and montibeedestroyed because it does not at preserfopagelf in cold cash? The St. George Templeoia n
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lost in a neon jungle and suburban tidal-wash a$lyticky-tacky commercialism. i can only assume that it bespeaks the spirit ofimes. God has se
that the Saints must build Zion with an eye to thiags, holiness and beauty: "For Zion must inceeageautyand inholiness (D&C 82:14)—uwith no
qualifying provision, "Insofar as an adequate netun the investment will allow."

Everything in Zion is to be holy, for God has cdlle"My Holy Land," and that with a dire warnirtghall the children of [Zion] . . . pollute my holgnd?"
(D&C 84:59). Apparently it is possibléloly things are not for trafficthey are not negotiable: "Thy money perish wlithe, because thou hast thought that
the gift of God may be purchased with money" (A&:20). Things we hold sacred we ot sell for money. Consequently, to become commaddafdrade,
the land of Zion and what is in it must de-sanctified. Here we meet with an interesting ancient precedent in Israel, recorded both in thadD®8ea

Scrolls and in the Book of Mormon. When the peapége in mortal danger from their enemies, they @¢aalrry the battle to them and wage destruction on
the land; but that was only permitted after thénlgest had stood boldly between the ranks oftinges and in a loud voice formally pronounced the
enemy land to be "Desolation'Herma Horeb (the MoslenDar al-Harb and theager hosticu®f the Romans), while their own land under God#gxtion

was holy land, BountifulDar al-Islam, ager pacatug‘

Even so, the land of Zion must become un-holy (whedconsecrated must b#e-secrated) before it can be used for gain. "Thie thai air, the water are all
pure and healthy," said Brigham Young to the Saintiwing in the Valley. "Do not suffer them to lmee polluted with wickedness. Strive to presenee th

elements from being contaminate]j."Keep your valley pure, keep your towns . . . pdfé"The Lord blesses the land, the air and the watere the
Saints are permitted to Iiv&'"Our enemies . . . would like to see society iafUpolluted, and their civilization introduced; littvould be a woful day for

the Israel of God, if such efforts were to be sssﬁd.“lf We have shown elsewhere that they were succesdfitland, in Far West, in Nauvoo, and
finally in Utah. Time and again the Saints have enadungle of the superstructure, unwilling to comfto the foundation laid down in the beginning.

When | first came to Utah in the 1940s, it wasesstirnew world, a joy and a delight to explore fadt wide with my boys and girls. But now my frients
longer come on visits as they once did, to esca@@itim commercialism and ugly litter of the Eastl &he West Coast. We can watch that now on the
Wasatch Front. The Saints no longer speak of makdgand blossom as the rose, but of making akduick in rapid-turnover real estate. All the stoidd
have talked with at the beginning of this semeistteind eventually to go into law or business; BaighYoung University is no longer a liberal artdegé.
They are not interested in improving their taldmisin trafficking in them.

Come with me to the places | used to visit in happimes, taking the four distinct zones that rortimand south parallel with the Wasatch.

Zonel. First the mountains, the impregnable retre€ad's creatures, whom he has commanded to muttimybe happy in their proper sphere and
element—and this is certainly it. The loggers, nsneattle and sheepmen have grabbed all they ¢amdeare still on the prowl for anything left ovBut

now, wondrous to relate, even where the resouneeskémpy, indeed the "developers" invade en maktermined to make a marketable commodity of the
only remaining value—solitude. They are selling tlaaitd of course destroying it in the process. Aedhwuast not forget those who Kkill for pleasure, the
hunters whose campers line the freeways bumpeurtgpér.

Zone2. Come with me next down into the valley, whére 8aints once converted the plain into a gardeastming as the rose, with the stately trees and
running waters | remember so well—they had in mireppring a place fit for Deity to visit and for atgito dwell in: fertile, bounteous, unspoiled hgpge

who planted and dressed their gardens, taking gaoelof the land and being happy in it. Then a lemgacle started reaching down South State Street,
which was then the main highway, with its brash g@ntial clutter and its vulgar procession of arridallboards designed to distract the eye andriimel

with their insolent message: "Never mind that, ladiatI'm selling!" It was the blare and vulgarity of peftsomotion and massive corporeal presence, which
even then was rendering the whole land of Amerio@aotonous desert of regimented, uniform assefinglg and places where things were sold.

Quickly this spread out all over the valley as frags connected one shopping center with the nete wubdivisions wiped out the only available
orchard-lands within five hundred miles, and orsiles the farms and their way of life melted awefore the relentless inroads of real-estate prersot
from all over the land. | see Joseph Smith standinthe framework of a schoolhouse under constrméti Far West, whither he had led the Saints to
establish a new Zion, an advance company to preparground for the great influx of immigrants @lidw. What were they doing? Grabbing up everything
in sight for a quick resale to the newcomers daiitinary prices. The Church was afflicted with thal-estate fever from the beginning, with tragisults.
This is that the Prophet said:

Brethren, we are gathering to this buitiful larmlptiild up Zion. . . . But since | have been heperseive the spirit of selfishness, covetousness,
exists in the hearts of the saints. . . . Herafawee who begin to spread out, buying up all the khey are able to do, . . . thinking to ley
foundations for themselves only, looking to theimandividual familys. . . . Now | want to tell yahat Zion can not be built up in eny such way.
| see signs put out, Beer signs, speculative scheeenbeing introduced. This is the ways of thedveBabylon indeed, and | tell you in the

name of the God of Israel, if there is not repeagan . . you will be Broken up and scattered ftbis choice land [sic‘t6

But they continued to build this ambitious supersture until presently the whole enterprise waswaevay in the worst mobbings the people ever knew.
This same sermon was recalled and its lesson epéathe Saints by Brigham Young immediately atfterarrival of the pioneers in the \alley, as relea
by Wilford Woodruff, who in turn repeats the lessonour generation.

Zone3. We move into another zone, to the highly mitiszel mountains that line the west side of theeyallhey are called the Oquirrh, the "forest
mountains," by the Indians. Not any more! Undeanaapy of deadly smelter-fumes, the forests haveg $imce departed. All along their length, the
mountains are being torn up on an enormous scaleled¢hépeople once boasted of the largest opemipi¢ in the world. But not the people who lived
there: as in other copper kingdoms, century-oldohave been bulldozed away against the proteékeofinhabitants; to dig out the last morsels etaf
bearing ore, no stone is left unturned that miggldya little profit. Here, for over a century, daggressed and poorly paid miners toiled away. Wheas
small, my father, whose father had worked as al dhithe horrible mines of Scotland, and my mothé¢mse father had been a supervisor in Park Cigrwh
she was growing up, would tell about the heroic labdrious lives of the brave miners who transiiies treasures of the earth to the coffers ofittreand
in return received nothing but abuse. The miningrapions naturally extended down into the valleth smelters, refineries, and mills that stillggo
impudently pouring the foul industrial wastes ithe limited air space of the valleys—mostly by niglatbscuring the "mountains high and the clear blue
sky" with foul, choking, miasmic fumes, and claignimmunity from all restraints on the grounds taempts to limit the pollution cut into profitsh& ideal
condition toward which promoters, developers, amhsors seem to be striving is that of the blestste of Kuwait, where the people sit on unlimited
amounts of money in the midst of industrial desotgta technological wasteland of superhighwaystaglrises, of a bleakness and monotony that resitier
their riches futile and forlorn. What good is &létwealth in the world if one must live in a seweget and keep it?

Zone4. As we once thought the mountains in their renméajesty to be immune to the invasion of a defitiivilization, so we thought that the desert aste
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would be left alone as of little cash value to am/dOne of my favorite haunts vthe sand dunes near Lindel: Utter solitude andithenatically hauntir
beauty of the place were wonderfully soothing,esffing, and inspiring to body and mind. Then suljdiae recreational vehicle market was discovered,
and overnight it became a Walpurgis of noise, bregydrinking, drugs, fights, vandalism, theft, asek, where mindless youth could run riot with thoeistly
mechanical toys.

But this was nothing. Already, vast tracts of tleseft had been set aside for the practice of vavi@ys in which life may be taken most effectivahd on
the largest possible scale. First it was bombingea, systematically developing the most efficard thorough ways of demolishing man and his wdsks.
this was the age of innocence compared with thé step: the deadlier, nastier, meaner, more ins&dénd depraved arts of chemical warfare, whengr@at
is drafted to war against nature. This culminatethé deadly nerve gases, including the futile laowlible wet-eye bombs which some have been eager t
bring in because of the business that might cortie them. But experience has shown that even thegeas can miss. There must be something more
absolutely destructive of life. Well, there is. 8vern Utah has always been known for its peculipulse air and its "Kodachrome-blue" skies, whicérseo
prevail no matter what is going on in the resthaf world. AlImost a hundred atom bombs explodetian thaste atmosphere have converted it into agera
new element whose gift was the most dreaded dlisghses-cancer. Professor Teller was broughet&¥, more than once, to tell us that the testinidpe
air was utterly harmless, salubrious in fact, alosbéutely essential to our position as No. 1 nation

And as the culminating abomination of desolatioa,find that corner of "Zion," which to me alwaysadis that moving phrase, "Holiness to the Lor@&5h
now been set apart, "consecrated" us it were hffantastic MX game, the ultimate in waste, tytilind desecration of the land. As they welconee th
wet-eye bombs abhorred in Colorado, so the Saovswelcome the MX after New Mexico has spurnedithwoathing. Why? Because it brings money: 50
billion spent on a trick that justightfool the Russians, and if it works will certaimlgstroy us—what life will be possible after a dokebombs (the
minimum that the mighty installation will attrad¢tave done their work within our borders? And if @aint on divine protection, let us recall our vémyjited
immunity to the Nevada testing.

Such considerations admonish me to ask whethsnaéll in Zion, and | find the answer in myselbaé. Have | taken the message seriously? No. | have
been quite halfhearted about it, and much tooyedsiwn into what | call th&entile DilemmaThat is, when | find myself called upon to stampdand be
counted, to declare myself on one side or the ptiteich do | prefer—gin or rum, cigarettes or cigaes or coffee, heroin or LSD, the Red Rose or the
White, Shiz or Coriantumr, wicked Nephites or widkeamanites, Whigs or Tories, Catholic or ProtetstRepublican or Democrat, black power or white
power, land pirates or sea pirates, commissarerpiocations, capitalism or communism? The devitisatness and simplicity of the thing is the edsgidn
that | am choosing between good and evil, wheedtlityy two or more evils by their rivalry distratly attention from the real issue. The oldest tiickhe
book for those who wish to perpetrate a great ctimeoticed is to set up a diversion, such as 4 fiigthe street or a cry of fire in the hall, tls@hds
everyone rushing to the spot while the criminahasnconspicuous and highly respectable citizeattywalks off with the loot.

It can be shown that in each of the choices justath one of the pair may well be preferable todtmer, but that is not the question. There is natpn
arguing which other system comes closest to theofamensecration, since | excluded all other systainen | opted for the real thing. The relative iteeaf
various economies is a problem for the gentilesdoy about, a devil's dilemma that does not comeee in the least. For it so happens that | hageguntly
covenanted and promised to observe most stricthaiceinstructions set forth with great clarity asichplicity in the Doctrine and Covenants. These ar
designated as the law of consecration, which aselately essential for the building up of the kinguon earth and the ultimate establishment of Zion.
"Behold, this is the preparation wherewith | prepgou, and the foundation and the ensample whiffelunto you, whereby you may accomplish the
commandments which are given you; that thromgtprovidence, notwithstanding the tribulation whatall descend upon you, that the church may stand
independent above all other creatures beneathetbstial world" (D&C 78:13-14). It is all there,isHaw of consecration, by which alone the Saiats ¢
implement God's plans for Zion in spite of the petgion it will bring on them; this is the foundation which they must build (see D&C 48:6). The
alternative is to be dependent on baser thingsZion cannot be built up unless it is by the piffes of the law of the celestial kingdom; otheevisannot
receive her unto myself" (D&C 105:5).

But should | ask for tribulation? | live in the tereorld, don't I? Yes, and | have been commandé@dame out of her,. . . that ye be not partakeisesfsins”
(Revelation 18:4). It imot given "unto you that ye shall live after the manokthe world" (D&C 95:13). Well, then, you muse bin the world but not of the
world." That happens to be a convenient para-seepiwe have quite a few of them today), inventga bhird-century Sophist (Diognetos), to the great
satisfaction of the church members, who were rgfidcoming very worldly. The passage as it appeatse scriptures says quite the opposite: "For
[whatsoever] that ign the world. . . is not of the Father, bsiof the world" (1 John 2:16). The Lord has repeatedijpmanded and forced his people to flee
out of the world into the wilderness, quite litédyathere is only one way to avoid becoming invalve the neighborhood brawls, and that is to maveod

the neighborhood. There is nothing in the Constituthat forbids me doing certain things | haveeamanted and promised to do; if the neighbors dika'it,
they have no legal grounds against me, but therevays of getting me to move; "the tribulation shall descend upon you," said the Lord, but dagdmy
way and "my providence" will see you through (D&8:14). This inescapable conflict is part of our lamheritage, as we learn from dramatic passages of
scripture.

The story begins, according to many ancient wrdtiagd unknown to the Prophet Joseph Smith, withrSsgeking to promote himself even in the premortal
existence, and being cast out of heaven in higpadd dedicating himself upon his fall to the degton of this earth, "for he knew not the mind@dd"
(Moses 4:6). Lying in wait for Adam in the Gardée, fails in a direct attack, repelled from his pbgya natural enmity between the two; whereupaafin

of rage and frustration (such as he also displayeléaling with Moses [Moses 1:19-20]), he boasss how he plans to put the world under his bloadgt
horrible misrule: He will control the world econorhy claiming possession of the earth's resourcesbg manipulation of its currency—gold and silver—he
will buy up the political, military, and ecclesiastl complex and run everything his way. We see ptting his plan into operation when he lays ledaim

to the whole earth as his estate, accusing otligrespass, but putting everything up for salertgcae who has the money. And how will they get the
money? By going to work for him. He not only offensiployment but a course of instruction in howlmle thing works, teaching the ultimate secret:
"That great secret" (Moses 5:49-50) of convertifegihto property. Cain got the degree of Mastethislia, tried the system out on his brother, andegioin

its brilliant success, declaring that at last heldde free, as only property makes free, andAbat had been a loser in a free competition.

The discipline was handed down through Lamech aradlyf became the pattern of the world's econompgds 5:55-56). We may detect "the Mahan
Principle" vigorously operative in each of the faanes we talked about: As the animals are beipgdvout in Zone 1, so all forms of vegetation dedding

to asphalt in Zone 2, and human life is made <hodt miserable in Zone 3; while the total destructbeveryform of life is guaranteed by the macabre
exercises in the desert zone. And all for the spumpose: Cain slew "his brother Alfel the sake of getting gdirfMoses 5:50)—not in a fit of pique but by
careful business planning, "by the conspiracy" (D84216). The great secret he learned from Satartiveaart of converting life into property—all lifeyen
eternal life! The exchange of eternal life for vabylsuccess is in fact the essence of the clasgit With the Devil, in which the hero (Faust, JaBeamne,

even Jesus) is offered everything that the wedlthevearth can buy in return for subjection tca®atereafter. There is no question of having soime o
both—"Youcannotserve two masters" (see Matthew 6:24), the onggddammon; if you try to have it both ways by podtoff the final settlement, says
Amulek, "the Spirit of the Lord hath withdrawn froyou, and haso place in you, and the devil haal power over you" (Alma 34:35). One may see Mahan
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at work all around, from the Mafia, whose adheretache principle needs no argurt, down to the drug pusher, the arms dealer, theufaaturer an
seller of defective products, or those who poisendir and water as a shortcut to gain and thuseshand sicken the lives of all their fellow cne@s. Is
Geneva Steel Works worth emphysema?

At last we come to the lowly snail-darter. Recerlgngress pronounced the doom of that specieshveliténds in the way of construction of a dam. It
seems like a fantastic disproportion—between a twb-fish and a big dam—and it is, with the overwhiegnveight of the argument all on the side of the
fish. What is the cash value of living things wheove been commanded by God to multiply in their pragphere and element? There is none. Yet there are
those who are offended, outraged, at the suggetstidrsome little finny, furry, or feathered spsciaould dare to stand in the way of a mighty loazliat and
the mightier corporate interest behind it. In thaikdarter debate, the ultimate expression of e@mipt for life came from a senator from Utah whdwit
heavy sarcasm asked, Why not declare the smallipex & endangered species? Where business istarestoncerned, small living things are to be
esteemed as no more than viruses. "He who hasidanthe least of these" (see Matthew 25:40) &gyl the bad sense as well as the good: "He who
despises the least of these my creatures, despédesWo unto him who offends one of these littlees!"

But how about the law of consecration, which isfinendation of Zion? It is, as | said, containedhia Book of Doctrine and Covenants, explainedetmet
once but many times, so that there is no excusediunderstanding it. The three basic principles(as so plainly set forth by Wilford Woodruff))(
everyongyets what he really needs, his wants being met &@ommon fund that belongs entirely to the Laord & administered through the bishop of the
church; (2)nobodykeeps more than he really needs, his surplus@gdo that fund; (3) dickering and controversgpthe amounts involved is forestalled
by the clear statement of the intent and purpogkeofaw, which is that all may kegualin temporal as in spiritual things. One man's sa®dy be greater
than another's—for example, because his familyrgeta but once those needs are met for each, thereaqual, satisfied, at peace, each free teldpv
his own talents and do the Lord's work, for thah&s purpose of the law. There is plenty to dcetiisf/ the work ethic without a profit motive, "btlte
laborer in Zion shall labor for Zion; for if thestbor for money they shall perish” (2 Nephi 26:F5)jilure to observe this law places one man abowéhan
abominable in the sight of the Lord, and for thetson, we are told, "the world lieth in sin" (D&@:20), in Satan's power indeed.

This law, the consummation of the laws of obediegmee sacrifice, is the threshold of the celesti@ittom, the last and hardest requirement made ofime
this life. It is much harder to keep than the rdéshastity and sobriety, for those temptatiorissgle with advancing age, while desire for the sgcand
status of wealth only increases and grows throhglyears. Yet none may escape the law of consecratdne are exempt from it in the Church (D&C
42:70-73; 70:10); none may outlive it, for it isparmanent and everlasting” law (D&C 78:4; 72:3)cavenant and a deed which cannot be broken" (D&C
42:30), even by transgression—there is no escapf®®iC 78:10-11). It cannot be put off until mor@vrable circumstances offer (D&C 70:16); it was
given to the Saints because the time was ripehmnt One cannot move into it gradually to easestioek (D&C 78:3), or observe it partially (D&C 48)7

or even grudgingly (D&C 70:14). It is so fundameénteat the early leaders of the Church (BrighamnfpuVilford Woodruff, Parley P. Pratt, and others)
declared that their first impulse after being begaliwas to give away all their property to the paad trust the hand of God to supply their wantsién
mission field, for in any case they could take ey with them. Was that a hard choice? Let udlrgracase of the righteous young man who had kept
every point of the law and asked to become a désoipChrist: "Yet lackest thou one thing," the Hdold him (Luke 18:22), "if thou wilt be perfect"
(Matthew 19:21). There was yet one thing—the lawafsecration, which crowns all the others. Butytheng man could not take that one step because he
was very rich, and for that the Lord turned him ypwarrowing: he did not call him back to suggesieraterms but turned to his disciples and poimteicto
them by this example how hard it is for a rich n@aenter heaven—only a special miracle could daeitexplained; it is as impossible to enter thestile
kingdom without accepting the celestial law as fior a camel to get through the eye of a needkttfdw 19:24). The disciples marveled greatly &t for
theyhad never heard of that convenient postern gatented by an obliging nineteenth-century mini&ethe comfort of his well-heeled
congregation—the ancient sources knew nothing dfghte, and neither did the baffled apostles. (Ehahother "para-scripture.") If | keep all théet
commandments, says Amulek, and ease up on thisrgnprayers are vain, and | am a hypocrite (seea/3dt28). Tithing is merely a substitute—a very
different thing; once we start making concessiarexplanations, the whole thing becomes a fafdridiness expenses and necessities are deducted fr
tithable income, nothing is left. God takes a sexiview of any attempt to cut corners: he struckias and his wife dead not for failure to pay himg,

but for "holding back" part of what they should kgpaid (Acts 5:2, 5, 10). The free-wheeling intetation of "stewardship" offers no way out, for exde,
piously announcing that the stuff is only mine dgrihis lifetime (a generous concession indeed!ydmission that | must dispose of it in a respdasivay
(as if others had no such responsibility). Oneaisteéward over his own property," namely "that WwHie has received by consecration, as much as is
sufficient for himself and family" (D&C 42:32). Thé "his own property" to which he has exclusiight, and that is the limit of his stewardship—anid i

all consecrated, whether given or received. Ones doébegin by holding back what he thinks he meked, but by consecratiegerythingthe Lord has
given him so far to the Church; then he in retwteives back from the bishop by consecration wieaitee needs.

To "consecrate," says the dictionary, means "toer@ldeclare sacred boly; to set apart, dedicate, devote to the serviaeooship of God; to deliver up

or give over often with or as if with due solemnitgdication, or devotionl.j God is going to "organize my kingdom upon the eanated land" (D&C
103:35), the land "which | have consecrated tohedand of Zion" (D&C 103:24), for a consecratedple. "Let the city, Far West behaly and
consecratedand unto me; and it shall be called miasly, for thegroundupon which thou standesthsly' (D&C 115:7). The word appears more than 140
times in the Doctrine and Covenants. It was whenesof the brethren began trading in this holy [Hrat the Prophet denounced them, telling themen th
name of Israel's God that Zion could never be logilin such a way. The foundation of the Holy @igs to be nothing other than the law of consearatio
(D&C 48:6).

Is the law unrealistic, impractical? It is much tate for me to worry about that now, for | haveeatly accepted it and repeated my acceptanceshbiece
every month. (At a recent conference [October 19ERler Mark E. Petersen spoke of the importandeeepingall the covenants we have made—and
none is more important, more specific, more satad this one.) What about Brother So-and-So osiékeat So-and So? He is free to do as he pleasés; |
not covenant with him! | knew quite well what | wa®mising to do and when and where | was to danitl why—now it is up to me! This is not like plural
marriage, which was suspended by a formal decreause the whole of American society and governmadtthrown their weight against it with dedicated
and unrelenting fury that disrupted the whole cewslife in the Church and even the nation. WhenWnited Order was dissolved in 1834, it was tghou
no pressure from outside but because of greed ymathsy ("covetousness, and with feigned word&{0D104:4, 52) within the Church. Brigham Young
revived it again—the Brigham Young Academy at Prasas founded for the explicit purpose, in his wokfs;ountering "the theories of Huxley, of Darwin,

or of Miall and the false political economy whicbrtends against cooperation and the United Or]ﬁer."

But after him the old covetousness and feigned svotdmphed again as rich men quietly bought ugrotiimg shares of the cooperatives without chaggin
the name. To quote a recent study, "astute busiesgradually gained control of the cooperativegand] completely changed the character of the
companies; though they often kept the company rtamsame, in order to take advantage of the lquagal that cooperatives still held. By the mideegt
most of the stock of the cooperatives had beentedidfew businessmen who now controlled the eppration, . . . whose main concern became

profitmaking." Moreover, by "operating under themeaof the now defunct cooperatives," these busisessjoyed a monopoly in the Iaﬁbln 1882
President John Taylor sent out a letter declatifigeople would be governed by correct principleging aside covetousness and eschewing chicamety
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fraud, dealing honestly and conscientiously witeos, . . . there would be no objection” to thm’efenterprigﬁ—he was appealing to them to do away
with covetousness and feigned words, the very #hihgt had put them in control of the economy.

But while attempts to implement it come and go,dbeenant remains, and those who have enteredsit live by it or be cursed (D&C 104:3-5), for ingh
matter God is not to be mocked (D&C 104:6). | ama iperfectly viable position at this moment to akiseand keep it, as | have promised, independeifitly
any other party. | do not have to wait for pernaissirom any other person or group to act; | dohwote to join any body of protesters who feel titaecs
are not on the right track before | can keep theesraf chastity or sobriety, nor do | have to jaiclub or splinter group in order to keep the Ten
Commandments. The essence of the law of consetiateharity, without which, as Paul and Moroni tes, all the other laws and observances beconte nul
and void. Love is not selective, and charity knawesounds—"For if ye love them which love you, wreatard have ye? do not even the publicans the
same?" (Matthew 5:44-47). How do you keep the nmygbrtant commandments? the apostles asked, ae@linthe Lord told them of a man who was
neither a priest, nor a Levite nor even of Israekeae Samaritan, who did not wait for clearance tgef@elding to a generous impulse to help one in
distress who was completely unknown to him: "Gal da thou likewise!" (Luke 10:37) was the advice—ywa on your own. "It is not meet that | should
command in all things" (D&C 58:26). | made my coaats and promises personally with God, in the fissson singular. "I want you to understand," said
Heber C. Kimball, "that you make covenants with Gaxd not with us. We were present and committegeftovenants to you, and you made them with

God, and we were Witnessésl.'Paul recognizes this in his lucid statements atif@itaw of consecration in his letters to Timotlvizich should be studied
carefully. And he is talking about the foundatidrttee Church, which rests on the personal contretiveen God and the individual: "Nevertheless the
foundation of God standeth sure, havinig seal the Lord knoweth them that are his. And, Let gware that nameth the name of Christ depart from
iniquity" (2 Timothy 2:19). The Lord alone knows a/are the true church; he alone stands at the 'gaté,he employeth no servant there" (2 Nephi 9:41)
as he takes each one by the hand and speaks eaehien the Prophet does not know who are indkerant and who are not, "as you cannot always
judge the righteous, or as you cannot alwaystelWicked from the righteous, therefore | say wto, hold your peace until | shall see fit to makehings
known (D&C 10:37).

What is there to stomefrom observing and keeping the law of consecradiotiis very day ashave already covenanted and promised to do without
reservation? Is the foundation too broadusto build onAVeare in the position of one who has inherited alemof fabulously rich and varied franchises.
Only two or three of the enterprises really appeaim, and so he devotes all his attention to them agtents all the others. How often have we heard,
even from outsiders—if the Latter-day Saints onblized what riches they possess! Well, there isase in the will stating that if the heir negleatsy of

the franchises, he will forfeit them all. What amding with genealogy, temple work, Sunday Schorésthood, home teaching, scripture study, anahall
meetings? | simply can't do them all; | cannot begido justice to them. Why not? Because | anmyagrandfather used to say and not entirely in jest
taken up with the cares of the world and the d&deéss of riches, by which he meant business nBigt you spend so much time at it? Don't you krtoat t
if you lived by the law of consecration you woulave time enough for all of it? But that is out loé tquestion; our way of life demands the other.dN 8
exactly why God has always commanded his peopd@/eoup that way of life, come out of the worldddllow his special instructions. The main purpose
of the Doctrine and Covenants, you will find, isrigplement the law of consecration.

[A question-period followed this presentation. Thesstions were in the nature of practical objestiemery sensible and reasonable. For example: "People
now moving into Utah Valley must have somewherkvi therefore the orchards must go."

Response: What could be more sensible and to th€?da such a spirit a friend says to meriisthave my two cups of coffee every morning; otheewis
cannot get through the day." Perfectly sensibleatvidithe answer? What do you mean by getting tiirolie day? "Well, | have to go the office—the ald r
race, you know, a real strain." Must you go todffeee? Is there no other way? Who tells you thenmeo other way? The more completely committed you
are to a prescribed way of doing things, the fespions you enjoy, until you end up a helplessgords to your precious "way of life." If you are igreed or
dedicated to a regime that you do not really likethat wastes your talents, then you are a prisodeed—in Satan's power. In short, when you SEyete
is no other way," the game is lost and he has Wha.number of possible solutions to any probletag®n, limited only by our own mental resources] a
God is anxious to give us all the light and guidane arewilling to receive in solving our problems (D&C 88:32-3B)e mental paralysis of our times
strongly suggests that God has withdrawn his Spiih among men, as he said he would. Quite regémt newspapers and journals have been full of the
alarming decline in mental capacity and learningagrthe rising generation, in which, | sorrow tg,ddtah leads the parade with its appalling 26 getc
drop in Scholastic Aptitude Test scores and theekiwating in all the land in mathematics—the orgest that requires some real discipline. Can such
people ever be independent? We lamely submit to-dolmmb tests, weteyes, and the MX maze, we inhal@tist of vitriol tailings for years on end antlyra
to the support of the nation's No. 1 polluter im midst, as we surrender that last wildernessdmggipbn earth in the name of "unlocking" it to ptéva
land-grabbers. Satan has us where he wants us—d®lptared to death: "If we leave his employmehgtwiill become of us?" For he has us convinced
that there is no other way, nothing to do but gm@l Ah, but therés another way. If you and the rest of Adam's chitdngll only listen to the gospel, you
will soon learn that ample provision has been niadke providence of God through his law of conaéon.]
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