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On the Indigenization of
Academic Discourse

Syed Farid Alatas*

The institutional and theoretical dependence of Third World scholars
on Western social science has resulted in what has been referred to
as the captive mind. The captive mind is uncritical and imitative in
its approach to ideas and concepts from the Wesux./_‘Xl' his state of affairs
has brought forth various reactions from intellectuals in developing
societies. One such reaction is the call to the indigenization of Third
World social sciences. However, the call to indigenization itselfis fraught
with difficulties. In the following section the problem of imitation in
development studies is raised and the call to indigenization is discussed.
Then, I proceed with a discussion by Foucault on the relationship
between discourse and power. The understanding of this relationship
between discourse and power is then brought to bear upon both the
problem of imitation of Western social science in developing societies
as well as the problems faced in the indigenization of the social sciences
in these societies. The aim here is to present an understanding of
the problem of imitation and an insight into the obstacles faced by
indigenization efforts in terms of the relationship between discourse
and power.

Development Studies, Imitation,
and the Need for Indigenization

More than thirty years ago in Cairo, Gunnar Myrdal warned against
the uncritical adoption of Western theories and methodologies in
developing countries. He referred to the need to remold economic
theory tg.~comply with the problems and interests of developing
countrie@t a more practical level, S.H. Alatas referred to the fact
that Western economic systems, methods of government, law, ideas of
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deniocracy, procedures of election, and conceptions of welfare have,
among other things, been ungsitically adopted and advocated by the
elites of developing societie@'he Indian scholar J.P Singh Uberot
had the following to say about the problem of Western social science
in Asia in general and in India in particular:

The aim and method of science are no doubt uniform throughout
the world but the problem of science in relation to society is not.
The problem or problems of science in a rich, technologically satiated
society are different, even opposed to, its problems in a society of
poverty lately liberated from colonial bondage. The two sets of
problems and two situations cannot, without serious falsification, be
placed upon a single continuum. It is scientism and not science which
conceives of them along the single line of unilinear evolutionism.
Our understanding of the proper content of science, its problems
and its priorities in relation 'specific society will depend on our
attitude toward this questionfi:ja

Uberoi was concerned with the lack of an indigenous approach in
the soctal sciences. This is a problem that describes the state of the
social sciences in much of the developing world where the social
sciences are uncritically adopted or blindly imitateﬁental captivity
or the phenomenon of the captive mind refers to a way of thinking
that is dominated by Western thought in an imitative and uncritical
manner. Among the characteristics of the captive mind are the inability
to be creative and raise original problems, the inability to devise original
analytjeal methods, and alienation from the main issues of indigenous
society.® The captive mind is trained almost entirely in the Western
sciences, reads the works of Western authors, and is taught
predominantly by Western teachers, either directly or through their
works. The captive mind uncritically imitates Western social science.
This is manifested in the areas of problem selection and choice of
research methods, as well as the suggestion of solutions and policies.
It is also manifested at metatheoretical and epistemological levels as
well as at the levels of theory and substantive work.

This is not to deny that there are structures of academic dependency
that link core and peripheral social scientists. Mental captivity exists
within this context of dependency. Academicians in the periphery are
dependent on their counterparts in the core for research and
development funds. Scholarly journals are controlled mainly by
academic institutions in core countries. The various aspects of academic
dependency have been discussed by others.” My purpose in this article
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is to discuss the issues of imitation and indigenization, which, although
related to academic dependency, are nevertheless distinct problems.

The call to indigenization does not simply suggest approaching
specifically indigenous problems in a social scientific manner with
a view to developing suitable concepts and methods, and modifying
what has been developed in Western settings. It goes beyond this and
refers to the idea that social scientific theories, concepts, and
methodologies can be derived frpm the histories and cultures of the
various non-Western civilizations.® Stach social sciences are not confined
to the study of the civilizations™of their origin but are extended to
explain and interpret the whole world from various non-Western vantage
points.

The lack of indigenous social science traditions in the non-Western
world is a result of factors internal and external to these societies
as is the case with other problems of underdevelopment. This lack
does not allow for the transcendence of the inadequacies of current
theories in the social sciences, particularly theories of development.
In order to understand this, a few words must be said about these
theories of development.

Modernization theory, which flourished during the 1950s and 1960s,
had two main components to it—the structural and the psychological.
As a structural theory, modernization theory has an evolutionary vision
of social, political, and economic development. The roots of this vision
are to be found in classical theory with its belief in progress and._.
increasing complexities in the social, economic, and political spheres.®
Modernization theory was given its best known form by Rostow.!® From
his observations of the industrialized nations, Rostow suggested that
there are five stages a society must go through in order to industrialize.
While these five stages were derived from the experience of
industrialized nations and are even questionable in this light, Rostow’s
stages of economic growth were applied to underdeveloped countries.

The psychological version of modernization theory claims that
Western society possesses those psychological traits required for
economic success. Such traits include a high need for achievement
and economic rationality. The main proponents of this view are Hagen,
McClelland, and Inkeles and Smith\.‘}According to Inkeles and Smith,
contact with modern institutions produces people with modern
attitudes. Among the attitudes discussed by them is the increasing
secularization of society. An event such as the Iranian revolution is
testimony to the fact that secularization may work against the rationale
of “development.” For this reason the Iranian revolution has been
referred to as the ultimate blow to modernization theory?“and the
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manifestation of dissatisfaction with Western models of development
throughout underdeveloped societies.

It is now generally understood that the path of development
experienced by industrialized countries, whether in structural or
psychological terms, is not necessarily the path that can or will be
followed by underdeveloped countries. Marxist and Marxist-inspired
theories offer such a critique of modernization theory. Underdeveloped
countries cannot follow the same path as that of the developed countries
because of the historical evolution of a highly unequal capitalist system
of relations between rich and poor countries. Unequal power
relationships between the core (industrialized) countries and the
periphery (underdeveloped) countries do not allow underdeveloped
countries to experience independent, self-sustaining development. To
a great extent, underdevelopment is attributed to the policies of
industrialized countries and their extensions in the form of elite groups
in the periphery. Furthermore, world-system theory sees the world as
constituting a single, hierarchical division of labor. These approaches
are correct to criticize modernization theory for its lack of attention
to the structure of the world economy and its hierarchical relationships.
Nevertheless, their inadequacies are not to be denied, particularly those
they share with modernization theory, of which one is neatly summed
up by Walker:

They appeal to certain basic underlying forces at work:—the pursuit
of power in equilibrium systems or the dynamics of economic
structures. Thus, quite apart from the adequacy of each on its own
terms, it is possible to question the narrow assumptions about human
action on which they all depend. One may particularly question the
Tack of concern about those aspects of human action usually subsumed
under the term. “culture”—values, aspirations, creativity, language,
and ideology®

What is referred to here is the notion of cultural specificity that entails
variations in or rejections of current theories that explain development
as well as the creation of new theories that are nourished by the historical
conditions and cultural practices of developing societies. This is what
is meant by the indigenization of the social sciences in developing
societies. In the postwar period, when most of the Third World gained
formal independence, a trend began to emerge in the social sciences,
often referred to as indigenizatio uch indigenization takes the
form of Indianization, Turkicization, Sinicization, Islamization, and
so on. Intellectuals in various non-Western societies engage in conscious
efforts to develop bodies of social scientific knowledge in which theories
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and concepts are derived from their respective historical experiences
and cultural practices.

The culture-specific situation of a society determines, at least in part,
the concepts, theories, and methodologies that arise from tackling
specifically indigenous problems. An example is the conceptualization
of unemployment. Aggregate unemployment in many countries is not
presented with separate figures for men and women. Thus the
unemployment problem may be overstated because in many countries
male unemployment presents a more serious problem than female
unemployment, because there is more absorptive capacity for females
than there is for males in hoysehold work. Consequently, more males
than females roam the streets.”i‘

Social scientific theories, concepts, and methodologies that claim
to be indigenous need to go beyond simply tackling indigenous problems
with the appropriate modification of Western concepts and theories
along the way. Systematized bodies of knowledge are needed that are
based on the indigenous cultures in the same way that Western social
science is based on Western historical experiences and cultural
practices. For example, the organic image of society that is central
to functional evolutionism, which in turn informs a wide variety of
theories of development, is traced back to Plato. The organic image
of society is deeply rooted in Western consciousness. In a similar
fashion, non-Western societies, without discarding Western social
science, need to base their social sciences on indigenous philosophies,
epistemologies, histories, and so on. For example, how would Ibn
Khaldun’s thought define a theory of development?

A concrete example of indigenous social science is given by Batra,
who, in discussing the history of Iranian civilization, uses a theory
of social cycle derived from Sarkar’s philosophy of history. Merits aside,
this theory 1s a fine example of an indigenous theory of social and
political change because it is deeply rooted in Hindu philosophy. Society
is divided into four types of people, corresponding to the four groupings
of the caste system—the Shudras, Khatris, Vipras, and Vashyas. Each
group reflects a type of mind, action, and outlook toward life. Society
is said to evolve over time iniegms of four distinct eras, each dominated
by one of these four groups.’® This is an example of a theory of social
change that is not confined to the study of Hindu society but seeks
to understand the Iranian revolution in terms of the historical evolution
of Iranian society. It is important to note that the field of application
of an indigenous social science is not restricted to the society or
civilization in which it was developed. The purpose of this example
is to show what is meant by the cultural rootedness or cultural-specific
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nature of theories. To be more specific, indigenous social science
activities can be understood to be carried out at four levels:

1. At the metatheoretical level, indigenization refers to the revealing
and analysis of world views, as well as the ontological,
epistemological, and ethical assumptions underlying social
scientific works. For example, how are the residues of colonial
capitalism perpetuated in the thinking of postcolonial peoples?
In other words, what is the sociology of postcolonial thought that
would reveal how scholars in the Third World are not self-conscious
of their being trappgd in the categories of colonialist or
neocolonialist thoughﬁ

2. At the theoretical level, indigenization refers to the generation
of concepts and theories from indigenous historical experiences
and cultural practices. An example would be the work of Batra
cited above and also Akiwowo’s African concept of asuwada in
connection_with the development of an African sociology of
knowledge!!®

3. Atthe empirical level, indigenization refers to a focus on problems
more relevant to the Third World which have hitherto been
neglected. For example, corruption is a serious problem in many
developing societies but there is hardly any empirical work being
done in this area.

4. At the level of applied social science, indigenization refers to
specifying remedies, plans, and policies, and working with
voluntary organizations and other nongovernmental organiza-
tions, as well as with government in their implementation.

What is suggested here as indigenous social science must be
distinguished from what has been referred to by others as nativism
or orientation in reverse,‘ ativismn, or reverse orientation, refers to
the trend of “going native” among both Western and local scholars.
Whereas interpretive social science would elevate the native’s point
of view to the status of the criterion by which descriptions and analyses
are to be judged, nativism goes beyond this to a wholesale rejection
of Western social science. Indigenization is not the rejection of Western
social science but its selective adaptation to indigenous needs. Although
Western social science originates in the West, it is not to be rejected
on those grounds.*” Rather, Western theories and concepts, taking into
account their epistemological and historical presuppositions, must be
encountered, modified, and combined with indigenous ones. The call
to indigenization is simultaneously a call to the universalization of
the social sciences. This presupposes an assumption about the cognitive
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status of social science. In fact, a number of such assumptions are
possible. First of all, it can be held that social science is a universal
discourse and that national or civilizational versions of it are distortions.
On the other hand, one could accuse Western social science of
ethnocentrism and replace this with an indigenous ethnocentrism
(nativism, reverse orientalism, and so on). A third position and the
one adopted in this article, is to posit a universal social science that
has various civilizational or cultural expressions, all contributing to
the understanding of mankind. Then, indigenization of social science
seeks to fill a void in this universal discourse, that is, the absence
of various indigenous expressions.

What is needed in the Third World, then, is an indigenous social
science tradition that transcends Marxist and other critiques of
modernization theory and serves as a corrective to imitative social
scientific work in the Third World.

In the following section, I will discuss Foucault on the relationship
between discourse and power. In later sections this will be applied
to both the problem of the imitation of Western social science discourse
in the Third World and the problem of the indigenization of the social
sciences.

Foucault on Discourse and Power

In this section I discuss the ideas of Michel Foucault on the relationship
between discourse and power. Foucault’s ideas are utilized here because
he made a connection between power and knowledge. Drawing the
connection between power and social scientific knowledge will be useful
in placing the problems of imitation and indigenization in perspective.

In Western civilization, more than any other, language has occupied
a central area of concern in the twentieth century. And this is not
to be understood simply in terms of linguistics. Rather, we speak of
the “partial hegemony” of linguistics vis-a-vis other fields in the human
sciences. The various structuralisms that have issued from Saussure
through Levi-Strauss, Barthes, and Lacan seek to explain things such
as kinship systems, fashion, and the unconscious, placing linguistic
concepts in new domains of application.*’ Various systems of philosophy
revolve around language. Such is true of Heidegger and the
poststructuralism of Derrida and Lacan. Here, our concern with
language is specifically with discourse.

What Foucault had in mind by discourse refers to the “delimitation
of a field of objects, the definition of a legitimate perspective for the
agent of knowledge, and the fixing of norms for the elaboration of
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concepts and theories.”* What Foucault had to say about discourses
in general turns out to be insightful when applied to the discourses
on development in the Third World, as we shall see later. Here, 1
shall deal briefly with Foucault's understanding of how truth is imposed
and power wielded by discourses through the various procedures of
the control and limitation of discourses.

Foucault shied away from language that is grounded in subjectivity
and sought an ungrounded language. To elaborate on this requires
an understanding of the two dimensions of meaningful objects:
designative and expressive. A sign has a meaning insofar as it designates
a particular object. Or it may have meaning insofar as it expresses
thought, perception, or belief regarding the object. The sign is related
to the thought that it expresses. The dispute in history concerns the
importance of each dimension in the order of explanation. Is expressive
meaning determined by designative meaning or does the reverse hold
true?

For the ancient Greeks, reality was the idea of which empirical things
were copies. But language was not important, words were not important;
they were merely external clothings of thought. The later Augustinian
view posited that the thought of God was clothed externally in creation,
meaning that everything was a sign. God'’s creation was then understood
expressively. This view set the stage for the semiological ontologies,
which looked at the world as a meaningful order or text. But even
here language had a marginal purpose because it was God and not
man who was the expresser.”

Medieval nominalism rejected the semiological ontologies. There are
no such things as ideas, forms, or essences of things. All things exist
as particulars. The universal is simply an effect of language. This view
rejects the expressive theory of meaning. It refuses to see things as
manifestations of the idea. Furthermore, words have meaning only
insofar as they are words for things and not signs. The philosophic
trend of nominalism rejected the view of the world as a meaningful
order. In the seventeenth-century scientific revolution the conception
of the world as consisting of objective processes naturally found an
ally in the designative theory of language. The role of language was
simply to designate these objective processes.*

Language, as the designativists see it, is “an instrument of control
in gaining knowledge of the world as objective processes.”® In order
to have control over objective processes, words that designate these
processes must themselves be transparent. To posit that language is
shaped independent of the thought of the subject and in turn shapes
individual thought is to lose control.?® Modern modes of thought hold
with Locke that “every man has so inviolable a liberty to make words
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stand for what idea he pleases.”” It is in this sense that the subject
is the ground of knowledge; he is a founding subject.

Foucault, recognizing this, was against the designative theory of
language, noting that “Western thought has taken care to ensure that
discourse should occupy the smallest possible space between thought
and speech” and that it should be “no more than a certain bridging
between thinking and speaking.”?® The founding subject “founds
horizons of meaning” without needing to “pass via the singular instance
of discourse.”*®

Although it is clear that Foucault believed that a designative
philosophy of language is inadequate for discussing the relationship
between words and things, nevertheless, for him this was only one
of the ways of eliding the reality of discourse, of the limitation, exclusion,
and control of discourse. The designative theory of language is simply
one procedure that serves to control, limit, and elide the reality of
discourse. There are several other procedures.

First, there are the external procedures of exclusion that include
prohibition, division, and rejection, and the opposition between true
and false.® There are also the internal procedures of control that
function as “principles of classification, of ordering, of distribution.”*
Here, through principles such as the commentary, the author, and the
discipline, discourses exercise their own control and limitation. There
are also procedures of control that are neither external nor internal.
These are the procedures that determine the “condition of their
[discourses] application, of imposing a certain number of rules on the
individuals who hold them, and thus of not permitting everyone to
have access to them.”® The control, limitation, and “rarefaction” this
ume is of the speaking subject. No one participates in the order of
discourse without being qualified or without satisfying certain
requirements. Such procedures are the rital, societies of discourse,
and the doctrines.®® The designative theory of language and the idea
of the founding subject are just two themes in philosophy that have
come to “correspond to these activities of limitation and exclusion,
and perhaps also to reinforce them, "

Let us take a closer look at the link between discourses and the
exercise of power. We need to state the tasks that Foucault set for
us in “The Order of Discourse.” These are the four methodological
requirements that must be fulfilled if the analysis of the conditions
and effects of the control, limitation, and rarefaction of discourses
is to be carried out.*® First of all, there is the principle of reversal,
requiring us to look at the “negative action of a cutting up and a
rarefaction of discourses” (rather than at the positive action of creation)
by such figures and systems as the author, the discipline, and the will
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to truth.®® Putting the principle of reversal into practice constitutes
what Foucault called the critical set of analysis.®” The critical set has
the task of analyzing the instances of discursive control and the
procedures involved. As we have seen, Foucault rejected the designative
theory of language and criticized the control and limitations that it
brings about. But he offered more by way of the analysis of several
procedures of the exclusion, limitation, and control of the discourses
referred to above.

Now we consider the other three methodological requirements that
constitute the genealogical set of analysis. This set of analysis is
concerned with the formation of discourses within and without the
limits of discursive control analyzed by the critical set. The genealogical
set puts into practice the three principles of discontinuity, specificity,
and exteriority. :

In the principle of discontinuity, Foucault called upon us to not

imagine that there is a great unsaid or a great unthought which runs
throughout the world and intertwines with all its forms and all its
events, and which we would have to articulate to think at last.
Discourses must be treated as discontinuous practices, which cross
each other, are sometimes juxtaposed with one another, but can just
as well exclude or be unaware of each other.*®

By unthought I understand Foucault to refer to the unarticulated pre-
conceptions that are held to be necessary to and nourish thought but
are nevertheless unavailable for articulation.

For Foucault, interpretation led to the normalization and disciplinary
control of man. Discovering the groundlessness of texts revealed to
Foucault the arbitrariness of interpretation and the imposition of
interpretation by people. This leads us to relate the organization of
discourses to the exercise of power. In modern society power is exercised
at many sites. In Foucault’s words, “It seems to me that power must
be understood in the first instance as the multiplicity of force relations
immanent in the sphere in which they operate and which constitute
their own organization.”* We must not assume that an overall unity
of domination couched in terms of the sovereign state or law is given
at the outset. Rather we need to conceive of the operations of power
as extending beyond the state and its apparatus.** Foucault was
concerned with the site of knowledge. He wished to look at power
as it is wielded in the relations of knowledge rather than the relations
of production. But he was not merely looking at another arena of power.
He also wanted to look at another way of exercising power, a way that
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requires our privileging discourse in the scheme of things rather than
subordinating it to structural factors.

In the theory of the old power, Foucault maintained that power was
“centered primarily around deduction (prelevement) and death, [and]
it is utterly incongruous with the new methods of power whose operation
is not ensured by right but by technique, not by law but by normalization,
not by punishment but by control.”™' Any analysis of power and
domination need not be confined to taking law, prohibition, and state
power as the model, for it is not only through prohibition and blockage
that power is wielded. Power not only has its negative forms through
prohibitions, limitations, controls, and punishments, but has positive
forms as well. Positive power is also wielded through the strategies that
arise from discourses. The multiplication of discourses takes place not
“apart from or against power, but in the very space and as a means
of its exercise.”* In the theory of the new power, power is not vested
in the subject. Power is not to be restricted to the subservience of citizens
to the state or the domination of one group by another. It refers to
more than just repression.*

Let us try to understand the new power in terms of sexuality. In
the nineteenth century there was a proliferation of the discourses on
sex that set out to formulate the truth of sex, for it is sex that underlies
conduct and existence, being a “universal secret, an omnipresent cause,
a fear that never ends.”* This being the case, the psychoanalyst has
the hermeneutic function of verifying this obscure truth. It is this
verification of truth, the will to truth, to which Foucault wanted to
alert us.

Referring to the principle of specificity, Foucault said,

We must not imagine that the world turns to us a legible face which
we would only have to decipher; the world is not the accomplice
of our knowledge; there is no prediscursive providence which
predisposes the world in our favor. We must conceive discourse as
a violence which we do to things, or, in any case as a practice which
we impose on them.*

What this means is that once a domain “susceptible to pathological
processes” is identified there arises the will to look for the secret,
underlying forces at work. Once the truth of sex is discovered, whatever
does not conform is declared false, hence the institutions that engage
in therapy and normalization.** This is domination, because once we
are told about the truth of sex we have to adjust our lives accordingly
with the help of psychoanalysis. The modern man is, therefore, an
object of control and the target of policies of normalization. The
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processes of normalization that seek to transform the behavior of
individuals and populations are constituted by the disciplinary control
of individuals effected at the discursive level by fields such as
psychoanalysis, medicine, pedagogy, and a host of other technical and
scientific fields.

In the principle of exteriority, Foucault said that “we must not go
from discourse towards its interior hidden nucleus, towards the heart
of a thought,” as if there were a truth or a hidden essence to be
discovered.*” The faith in the truth or hidden essence nourishes the
will to truth that brings about normalization and control.

To recapitulate, Foucault went beyond the critique of positivism that
is implied by the critique of the designative theory of language. There
are other procedures (external, internal, and the control of the speaking
subject) by which discourses exercise control and limitation. The
analyses of the procedures, together with the putting into practice of
the principle of reversal, constitute the critical or archaeological set.
The genealogical set of analysis, involving the principles of
discontinuity, specificity, and exteriority, looks at the formation of
discourses and their role in the normalization and disciplinary control
of man, that is, the wielding of discursive power.

It now remains to assess the value of Foucault for understanding
the relationship between discourse and power in the context of the
social sciences in developing societies as far as the issue of imitation
and the problems faced by indigenization are concerned.

Imitation, Power, and the Discourses on Development

The problem of imitation has led to the call to indigenization among
scholars in many developing socicties. But there are several obstacles
to indigenization that must be analyzed, and imitation is not the least
important of these.

Above, we have referred to some inadequacies of development
theories. We have also referred to the problem of the uncritical adoption
or imitation of Western theories of development and the need for the
indigenous social sciences in the various non-Western societies. But
we need to go beyond this. We need to go beyond mere recognition
of the problem and call into question the concept of imitation itself.
Previous conceptualizations of this problem have not adequately dealt
with the notion of power and domination as they come into play with
the global spread of the Western social sciences.

The problem that we have is not merely imitation. It is not sufficient
to say that in the periphery the imitation of Western social science
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does not allow for the comprehension of indigenous problems, or that
it does not create a liberating discourse, or even that it maintains the
“mechanism of imperial domination” by legitimating core/periphery
exploitation.*® In the cultural sphere, imitation alone cannot sustain
core/peripery exploitation. Without linking imitation to power in the
world system any statement on imitation would tend to be a weak and
untenable thesis.

Furthermore, it should be clear that we are dealing with the cultural
sphere, with the realm of ideas; the objective is to analyze a form
of knowledge, Western social science, in terms of power and not merely
in terms of how it legitimates the status quo. Structural causes do not
take precedence over cultural/subjective ones. Western social science
that is often disguised as universal social science is not a superstructure
upon the world economy or the interstate system. Rather it intermeshes
and intertwines with these structural processes. This is not to say that
1deas do not legitimate ways of doing things. But here I am concerned
with how ideas do much more than this. Specifically, I want to move
away from the monotonous concept of imitation and instead look at
the state of the social sciences in non-Western societies in terms of
reification and power as it is wielded through the discourses on
development.

Reification, a term associated with Lukacs, refers to the idea that
man’s products are believed to have a separate existence, and are
coercive over and control man. “Man in capitalist society confronts
a reality ‘made’ by himself (gs a class) which appears to him to be
a natural phenomenon alien to himself, he is wholly at the mercy
of its ‘laws.”"** In Marx the concept of reification comes across very
clearly in the idea of the fetishism of commodities. Laborers “forget”
that it is they themselves who impart to commodities their value. Instead
they believe that value is inherent in the commodities they produce,
or that the marketplace produces this value®® There is also such a
thing as the fetishism of ideas or the reification of ideas. Here it is
believed that there are certain objective truths to be found “out there”
and that they have been discovered in Western social science. It is
“forgotten” that knowledge is a reality that is socially constructed. If
we consider the body of knowledge that we call Western social science
(including knowledge produced by non-Western scholars) as consisting
of reified ideas, then we say that it is Western social science that
dominates the various civilizational expressions in the non-Western
world. Just as the capitalist controls and has access to the reified
structures of capitalism, so the Western scholar controls and has access
to these reified ideas. But this is not enough. We need to work out
the techniques by which reified knowledge realizes power.
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For this we turn to the works of Foucault and his notion of power.
As we have seen above, Foucault was interested in those practices that
lead to the normalization and disciplinary control of man. We are,
therefore, called to relate the organization of the discourses on
development to the exercise of power. The concern here is with the
site of knowledge, the discourses on development. We wish to look
at power as it is wielded in the relations of knowledge rather than
in the relations of production. But, like Foucault, we are not merely
looking at another arena of the exercise of power. We also want to
look at another way of exercising power, a way that requires our
privileging the discourses on development in the scheme of things
rather than subordinating it to the structural factors of political economy.

What this amounts to is that the Third Worlder is, therefore, an
“objective of control . . . [to be] examined, measured, categorized, made
the target of policies of normalization.”® In order to make the link
between the uncritical adoption of development theories in the Third
World and normalization it is necessary to view the problems associated
with this uncritical adoption of Western development theories which
is acute in the following problematic areas:

L Factorgenic versus actorgenic analysis. Analysis in development
studies can be factorgenic or actorgenic in orientation. Factorgenic
refers to results of human action; they are, however, external to man
and survive longer than an individual or group. Actorgenic refers to
that which is found within the individual or group. Development studies
tend to stress factorgenic at the expense of actorgenic analysis.”* For
example, in the statement “In many developing countries, ineffective
exchange rates and monetary and fiscal policies and excessive
borrowing during the 1970s resulted in inflation and unsustainable
balance of payments positions,”®® there is a lack of attention to actors.
Why were monetary and fiscal policies ineffective? Were they misused
by politicians for political ends? What part does corruption play in
excessive borrowing? Are all funds used for the designated purposes?
Answers to such questions require the study of concrete historical
individuals and groups rather than anonymous forces.

Another example of factorgenic analysis comes from the two-gap
model of Chenery and Strout, according to which a country is
constrained from achieving self-sustained growth by (1) the skill
limitation; (2) the savings limitation, measured by the gap between
domestic investment required to achieve a certain rate of growth and
domestic savings; and (3) the foreign exchange limitation, measured
by the gap between foreign exchange requirements needed to maintain
a certain level of domestic investment and foreign exchange earnings.*
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Again, what is missing is the inclusion of historical or contemporary
data surrounding actors in the various relationships that are causes
and effects of these gaps.

We can say of economists of underdevelopment and of development
planners that they have been, to a great extent, factorgenic in
orientation.

When they discuss problems the picture which emerges is that of
anonymous forces bringing about or obstrucring certain changes. They
discuss the absence or presence of natural resources, the size of the
market, the terms of trade, institutional impediments, labour
productivity per capita income, and a host of other daia relevant
to descriptive and introductory explanations.®

Such descriptive and introductory explanations refer to pathologies
of development that no doubt need to be identified. But there is more
to underdevelopment than the factorgenic aspects referred to above.
The normalizing procedures requiring injections of foreign aid, direct
investment, and the like generally do not address the problems at hand
although they serve other purposes. Indigenous theories of development
should, therefore, correct the imbalance between factorgenic and
actorgenic analysis.

2. The redundance. of development studies. There is a tendency for
development studies to be redundant due to their extremely general
nature. An example is from an article on socialist developing countries,
in which several fundamental laws and constraints on development
are given.*® A country that invests too little shall not enjoy economic
growth; a country thatinvests too much shall not enjoy economic growth;
a socialist country should attempt to strike a balance between individual
and collective incentives, material and moral inducements, and so on.
According to Morawetz, the bad perfomance of socialist developing
countries is due to their not taking heed of these fundamental laws
and constraints. But the problem with this is that the analysis is too
general to mean much. It is too general to enable us to understand
the precise reasons for which socialist developing countries performed
badly. On the other hand, such an analysis would call forth normalizing
techniques of a very general nature that would be applicable across
the board and, perhaps, easier to justify.

As another example, consider Alavi’s theory of the postcolonial state.
His account on the origins and bases of the postcolonial state is
presented at a level too general to account for the differences between
democratic and authoritarian postcolonial states.*” In his discussion
on the relative autonomy of the postcolonial state as lying in the need
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and ability of the state to mediate between the contending interests
of the mercantile bourgeoisie, indigenous bourgeoisie, and the landed
classes, it is possible for the most part to substitute any postcolonial
state for Pakistan and Bangladesh in Alavi’s work without invalidating
the account. After all this, the question of why certain postcolonial
states are authoritarian and why others are democratic remains
unanswered. This stems from the level of generality at which Alavi
presents his theory.

3. The presence of erroneous theories and concepts. Here we are concerned
with the relevance of theories and concepts even in their original
Western setting. Let us consider an example from economic theory.
In general terms, modernization theory is based on the assumption
of an economic man. Such a model of society consists of self-interest-
seeking individuals devoid of culture and ideology. This recalls Kirzner’s
Martian doctoral student who, for his dissertation research, focused
his telescope on a certain location on Earth. He observed a set of
boxes that were lined up in a row. Every morning at 7:30 smaller boxes
moved past these boxes, coming to stop at one of them along the way.
The smaller moving boxes swallowed bodies that emerged from the
stationary larger boxes that were lined up in a row. The Martian then
postulated a law based on these discoveries, the law of moving boxes
and bodies.”® In such a law, the fact that these moving boxes and bodies
represent people trying to catch buses is obscured. The danger of
imitating theories based on unrealistic assumptions such as that of
economic man is quite clear. The result is normalization in the form
of dehumanizing policies that seek to redress material problems while
neglecting or even obstructing cultural and spiritual expression.

4. The irrelevance of Western theories and concepts in the non-Western
context. Here I am referring to the idea that there are theories and
concepts that may be xelevant in Western societies but are not so in
non-Western societie£®2This would require looking into the possibility
of indigenous alternatives. For example, concepts of authority derived
from the works of Ibn Khaldun may be more relevant than those of
Weber. Another example from the ficld of development studies concerns
the concept of unemployment to which I have already referred.

5. The inability to differentiate the universal from the particular. There
is much confusion as to what concepts are universal and what are
particular. Both are subsumed under the universal.®® Consider the
concept of urbanization. In the West the city is held to be a civilizing
influence and necessary for economic development. The sociological
and psychological traits required for the functioning of a modern
economy are bred in the city.® However, in many non-Western countries
the rural-urban dichotomy suggested in Western theories is not valid
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as cities in such countries exhibit more similarities to rural areas than
to Western cities.

The emphasis on urbanization in the theory of modernization is
tantamount to taking a pro-urban position in the long-standing debate
about rural-urban differences. It assumes a certain superiority of
urban social organization (and for that matter, Western urbanism)
over the rural life-style.®* '

What is assumed is that development as embodied in urbanization
1s the transition from rural traditional culture to urban modern culture.
Urbanization is thus understood as Westernization, the taking on of
modern values as opposed to traditional values. Urbanization in this
sense is seen as a universal phenomenon, one that is both beneficial
and necessary. Other phenomena that are often taken to be universal
when in fact they are-mot are secularization, the weakening of family
ties, and indeed, that deyelopment itself. It would seem to be clear
that any policies of nerfnalization arising from the confusion of the
universal with the particular would be tantamount to Westernization.

6. “Negative” imitation. Not only are theories and concepts uncritically
adopted in non-Western societies, but there is also the tendency to
imitate what i1s not being done. A very good example of this comes
from India. The former Indian food minister, Chidanibara Subrama-
niam, discussed the problem of protein deficiency in India. In the
state of Madras it was estimated that up to 40 percent of children
had suffered from permanent brain damage due to protein deficiency
by the time they were of school age. Thus, expensive and new school
facilities y to a large extent, wasted.®® Itis quite possible that because
protein deffigiency is not regarded as a problem in Western countries,
it was simiafly not seen as a problem in India.

Similar examples exist on the educational side. There are no courses
on the sociology of corruption or on the sociology of imitation in non-
Western universities. I am inclined to think that at least one reason
for this is the absence of such courses in Western untversities. The
absence of such courses in non-Western universities is a reflection
of ignorance or indifference toward these problems. In this case, the
uncritical adoption of development theory results in the failure to
identify the real as opposed to the discursively created pathologies
of development.

7. The lack of attention to issues due to methodology. Weber referred
to the importance of values in shaping scholars’ interests. “To be sure,
without the investigators’ evaluative ideas, there would be no principle
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of selection of subject-matier and no meaningful knowledge of the
concrete reality.”®*

It is also true to say that in some areas of development studies,
apart from values, methodology also plays a role in shaping scholars’
interests. In other words, methodology is one of the factors that
influences the selection of the object of inquiry. An example is the
problem of corruption in underdeveloped countries. In spite of the
fact that such corruption is generally perceived to be a problem, it
has never been the object of inquiry among development students
to the extent that other problems have. This is in part due to the
fact that generally applied methods such as survey research and
multivariate analysis cannot be readily applied to this problem. One
cannot interview corrupt people and obtain accurate data nor can one
come up easily with adequate indicators of corruption. Although some
studies have been done,* the problem of corruption has not become
the object of a well-defined field in which various theoretical
perspectives have been developed and backed by empirical work. Here,
too, there is a failure to identify and specify the real pathologies of
development.

The discourses on development and the problems associated with
their uncritical adoption in the developing world place developing world
subjects under procedures of normalization. Imitation, or the uncritical
adoption of Western theories of development, serves as the receptacle
of normalization. Imitation results in studies in the Third World that
continue to be burdened by the problems that beset development
studies, some of which were listed above. Imitation perpetuates works
in development studies that tend to be factorgenic, redundant, based
on erroneous assumptions about the nature of man, culturally innocent,
and that universalize what are specifically Western traits. Each of the
problems that beset development studies discussed above and thar are
retained in works by Third World scholars on development prepare
the Third World to undergo procedures of normalization in a number
of different ways:

L The simplification of development. The problems of factorgenic
analyses and redundance in development studies serve to reduce the
problems of underdevelopment to general, anonymous forces such as
market size, terms of trade, direct foreign investment penetration, and
so forth, thereby making out the problem to be less complex than
it really is. This serves to simplify the problems of underdevelopment
to prepare the Third World for the procedures of normalization. To
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the extent that the problems or abnormalities are presented as simple,
universal, and existing across the board so are the solutions or
normalizing practices, such as loans, foreign aid, direct investment,
technology transfer, professional training, scholarships, population
control, and so on.

2. The misspecification of pathologies of development. The problems of
erronecus theories and concepts as well as irrelevant ones when
transposed to non-Western settings result in the implementation of
inadequate policies of normalization. Even where there may be real
as opposed to discursively created abnormalities, inadequate policies
are implemented. For example, the erroneous assumption of economic
man is associated with dehumanizing economic policies that neglect
spiritual and cultural concerns,

3. The neglect of real pathologies of development. Negative imitation
results in the neglect of problems that are not considered as problems
in the seuing of advanced industrialized nations. Previously, the
example of corruption was given.

4. Normalization as Westernization. The various practices of
normalization are couched in terms of the process of modernization.
But because of the confusion between the universal and the particular,
traits particular to Western civilization are taken to be universal. The
procedures of normalization, therefore, take place under the aegis of
Westernization, that is, in the context of Western images of man,
religion, social organization, and statehood. The uncritical adoption
or imitation of the social sciences in the developing world is therefore
translated into the superimposition of alien forms there to the extent
that social scientists, state elites, and policymakers work hand-in-hand.

This dgployment of development operates through three major
strategies.** Qne refers to the incorporation of problems into the domain
of develépmem. What this requires is the creation of “abnormalities™
that are to result in the creation of a field of intervention of power.®
Once a domain subject to pathological processes is discovered, various
techniques designed to normalize this domain can be applied. The
next strategy is the professionalization of development by way of the
mushrooming of fields and subfields in development studies. The goal
here is a type of knowledge that seeks to identify the nature of
developing societies, with a view to formulating policies and steering
them in the right direction, “to produce, in short, a regime of truth
and norms about development.”®® Finally, there is the strategy of the
institutionalization of development. This refers to establishment of
international organizations, national planning bodies, and local
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development agencies that serve as the agents of the deployment of
development.® Although these three strategies of the deployment of
development have brought many benefits to the Third World in terms
of the identification of problem areas and the implementation of policies
and programs, they have also enabled their practitioners to maintain
some degree of control and vigilance over the Third World to the
extent that underdevelopment is perpetuated by the policies and actions
of the advanced industrialized nations and their allies in the Third
World.

The discourses on development have to be analyzed not only in
terms of oppression, law, or exploitation but also in terms of the power
they bring about through normalization. The discourses on
development manage development, inserting it into “systems of utility.”
It is not only sex but whole societies that are defined as domains
susceptible to pathological processes and, therefore, as objects to be
normalized. These pathological processes are identified in the
developing world, and an agenda of normalization is set up whether
its composers are liberals or neo-Marxists. The processes of
normalization that derive from the discourses on development are
manifested in policy formulation and planning and provide the context
within which the problem of the imitation of Western social science
should be seen. The various disciplines dealing with development and
their consolidation into the field of development studies are designed
to speak the truth of development so that developing societies can
be normalized (for example, the infusion of Western values, or how
to silence tradition/religion to facilitate development).

The goals of normalization are ostensibly to raise the standard of
living, increase productivity, improve the distribution of income, raise
educational levels, and so on. Some of these aims are fulfilled in some
areas, but the processes of normalization and disciplinary control can
still be discerned. The process of normalization in the Third World
affects scholars too as they undergo training in the various metropolitan
establishments, thus perpetuating and reinforcing the normalization
of developing societies, because rather than uncovering the discursive
creation of pathologies of development, they aid in the creation of
such pathologies. It is therefore crucial that the uncritical imitation
of Western social science be seen in the context of such normalization.

The problems associated with the imitation of Western development
theories that have been discussed above are to be seen within the
context of normalization,” for only then can they be related to power
and domination in the world economy through the social sciences.
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Some Obstacles to the Indigenization of the Social Sciences
in the Third World

The efforts to indigenize the social sciences face a number of obstacles
as a result of the colonial encounter and the continuing tradition of
Western social science in the Third World. The Western social sciences
are well entrenched in much of the developing world. Western standards
of scholarship, cogency, precision, and the like are the criteria by which
these indigenous social sciences in their embryonic form are judged.
My interest here is to apply Foucauldian theory toward understanding
the problems that beset developing world attempts at the indigenization
of the soctal sciences in their encounter with the Western social sciences.

As stated earlier, in the designative theory of meaning language
becomes an instrument of control to obtain knowledge of an objective
world. The world is seen to consist of objective processes. As such,
the language that is used to describe such processes must itself be
transparent. Language

cannot itself be the locus of mystery, that is, of everything which
might be irreducible to objectivity. The meaning of words can only
consist in the ideas (or things) they designate. ... The alternative
is to lose control, to slip into a kind of slavery, where it is no longer
I who make my lexicon, by definitional fiat, but rather it takes shape
independently and in doing this shapes my thought.”

If the world consists of objective processes and if language simply
designates these processes, then language can be said to be neutral
in the sense that it does not reflect the values, interests, or the cultural
context of the speaker. By extension, then, the language of Western
social science is also neutral, which is the same thing as saying that
social science is universal. Discourse and the practitioners of discourse
do not mediate between the subject and the object. They only report
what is objectively out there. This is a Western social science disguised
as universal. It has its own theories, concepts, and categories.
Practitioners of Western social science in the positivist and empiricist
traditions, including those in the Third World, are deluded into thinking
that their categories are universa)’* They ignore the differences in
intersubjective meanings between Western and non-Western settings
and persist in using Western categories. This analysis is helpful because
it enables us to see how, say, Arabic, Chinese, or Indian categories
would have less legitimacy in the presence of Western “objective” ones.
And all this occurs because we have all become followers of the
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designative view. We see how holding onto a designative view aids
in the elision of the reality of indigenous discourse. From Foucauls,
however, we learn of several other procedures of exclusion, limitation,
and control. We get this from applying the critical set of analysis.

For example, in discussing division and rejection as a procedure
of exclusion as discussed earlier, Foucault refers to the opposition
between reason and madness.

Since the depths of the Middle Ages, the madman has been one
whose discourses cannot have the same currency as others, His word
may be considered null and void, having neither truth nor
importance. ... It was through his words that his madness was
recognised; they were the place where the division between reason
and madness were exercised, but they were never recorded or listened
to. No doctor before the end of the eighteenth century had ever
thought of finding out what was said, or how and why it was said,
in this speech which nonetheless determined the difference.™

Foucault goes on to say that although today the doctor does listen,
it is within the context of the same division referred to above. This
recalls the exclusion of another voice, that of the indigenous writers
in the Third World. For example, the plight of the Muslim ‘alim (pl.
ulama), rooted in the Islamic tradition, has parallels to that of the
madman. Although his words are not considered null and void, his
point of view Is not considered scientific and, as a result, does not
have the same currency as that of one trained in the Western social
sciences; a point of view is held to be more relevant because it is
modern and speaks the truth. For example, the views of the wlama
on Westernization, the social consequences of the unveiling of women
and of premarital sex, and the problem of secularization were never
looked at as sources of insight into an alien reality. Rather than the
reality with the wulama’s views as guides forming the basis for study,
it was the wulama’s views themselves that became the object of
metaanalyses.

Apart from this—and more importantly—Muslim points of view are
cordoned off in a separate area, the area studied. Thus, universities
even in Muslim countries have departments of Islamic studies in which
Islam becomes the object of study and not a point of view of study.
Such scholars are not regarded as qualified to enter the discourses
on man and society, as this is within the domain of the sociologist,
political scientist, and histortan. As Foucault said, “There is a
rarefaction, this time, of the speaking subject; none shall enter the
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order of discourse if he does not satisfy certain requirements or if
he is not, from the outset, qualified to do s0.”™

Beyond this, when Islam is relegated to an area study and is not
considered a point of view, then the area specialist is narrowly
specialized and thereby excluded from other areas of discourse. Instead
of viewing the world from a Muslim stance, he views only Islam, for
his object of study is not the world through the mask of Islam, but
only the mask.

Another procedure of the exclusion of discourses, an internal
procedure, is the organization of disciplines. Those among the
indigenous social scientists who aspire to attain the level of disciplines
for their craft are up against numerous obstacles, for there is more
to a discipline than the “possibility of formulating new propositions
ad infinitum.”” A set of propositions that is presented as constituting
Chinese sociology, for instance, needs to “fulfill complex and heavy
requirements to be able to belong” to the discipline of sociology. Such
requirements include an experimental-statistical methodol over
which Western social science has a comparative advantage® Works
that seek to indigenize the social sciences in their respective societies
would not generally be accepted as part of the various social science
disciplines. For these works to qualify for membership, they must deal
with a determinate range of objects that should be reducible to variables.
Statements about these variables are true only if there is a one-to-
one correspondence with objectively verified situations. In a world
in which positivist social science dominates, Third World social
scientists, whose epistemological validity is being denied, cannot hope
to have their voices heard.

Yet another means by which discourse exerts control is by way of
“fellowships of discourse.” These function to reproduce discourse
within a closed community, according to strict rules. The “fellowships
of discourse” in the social sciences are diffuse, yet constraining.” An
example of the workings of such feIlowshTﬁs_{Jguld be the proliferation
of terms, concepts, theories, techniques, and methods that may as well
be trade secrets as far as Third World scholars are concerned, in view
of the costs and other difficulties involved in keeping up with the
latest journals, monographs, and computer software and hardware.

In our final example, we discuss the opposition between true and
false as a system of exclusion and control of Islamic discourses. In
the opposition or division between true and false, the will to truth
“tends to exert a sort of pressure and something like a power of
constraint ... on other discourses.””® Foucault gave the example of
how Western literature for centuries tried to ground itself on science,
that is, on “true” discourses.” The will to truth operates through
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defining the form that discourses deploy, the plane of objects that they
address, and the techniques they use.

Expression in the Muslim social sciences is governed by the will
to truth (in Western social science) in two ways that correspond to
two main trends in the Muslim social sciences. In the first trend, the
aspiration is to return to a past logic of discovery, a rationality that
was prudential rather than instrumental. The goal of such a rationality
was to show man the way of an ascent from the perception of the
physical world to that of the spiritual. This type of rationality comes
up against a technical-economic or instrumental rationality that
excludes the nontechnical as unreason. The modern positivist
conception of instrumental rationality, therefore, denies as legitimate
Muslim forms of thought and action.

The second trend in the Muslim social sciences is a “scientific”
one in that it attempts to ground itself on positivist science as conceived
in the West. I have in mind the recent attempts at “Islamic economics”
that have sought to ground the discourse in a theory of wealth and
distribution in very much the manner that Western economic science
is grounded. Such economics is unable to solve the problems that it
addresses because what it amounts to is neoclassical economics dressed
and made up in Islamic terminology. Not very different from neoclassical
economics, it extends a technical-economic rationality over a wide range
of problems, which presupposes a view of different ends as comparable
outcomes, which in turn, entails the elimination of cultural hindrances
to the comparability of outcomes. The main problem with this state
of affairs is that under the guise of “Islamic economics” the policies
generated in industrialised capitalist centers are implemented in the
Muslim world and are legitimated.

Foucault criticizes the designative theory of language, and proceeds
to show us in more colorful ways the control and limitation of discourses,
as we have seen from the application of the critical or archaeological
set. Most of the means of control and limitation of indigenous discourses
referred to above have to do with the positivist and empiricist traditions
in the Western social sciences, including the prominence of
experimental-statistical methods. But Western social science cannot be
reduced to positivist epistemologies. There are alternative interpretive
traditions in the social sciences. But attempts at indigenous social
science do not necessarily find allies in interpretive social science.
The encounter between indigenous and interpretive social science is
no less limiting to the former if it encourages nativism.

Foucault's genealogical set of analysis is concerned with the formation
of discourses both within and without the limits of discursive control
analyzed by the critical set. What is important in connection with
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nativism is the principle of exteriority from the genealogical set of
analysis in which Foucault cautions us against proceeding toward
essences, or the “hidden nucleus, towards the heart of a thought.”*

In interpretive social science the native's point of view becomes the
criterion by which scholars’ descriptions and analyses are judged.
Nativism, however, refers to the search for “essences” of the cultures
of the Other and the highlighting of differences and absolute
oppositions between Western and non-Western cultures.®

The potential dangers of nativism to indigenization efforts are of
two types. One is that nativist social science falls into the very same
trap that it wishes to oppose, that is, the tendency to uphold and
perpetuate the superiority of Western cultural and political systems.
For example, let us assume that there is a situation in which the
experience of the Western self is incongruous with articulations that
are offered in an Islamic setting. The goal of interpretation would
be to study the intersubjective and common meanings embedded in
Muslim social reality. These meanings would be for Muslim society
and are partly constituted by self-definitions, which can in turn be
re-expressed. But there are those who may not understand a particular
self-definition that is said to underlie a Muslim society. In order for
them to do so they would have to change their orientation to become
socialized into the Muslim way.

Although such interpretive methods represent improvements,
objective social science is not entirely free of its problems. We cannot
assume that the Muslims are more in touch with their reality than
is an outsider. For example, a Western intellectual historian studying
the phenomenon of “Islamic social science” cannot take it for granted
that Muslim social scientists themselves are in touch with the processes
of normalization that are going on in their own society. All he can
be sure of is that Muslim social scientists are calling into question
the universality of the Western social sciences and are attempting to
contest the accompanying control and normalization processes. Beyond
that, it is conceivable that the “Islamic social sciences,” stimulated by
processes of normalization in Western culture, are themselves a victim
of these said processes. And in fact, this is the case to some extent.

For example, when the uninitiated attempt to study the burgeoning
literature in Islamic economics, they do so by trying to identify some
hidden essence of Islam that underlies this economics. This attempt
to understand Islamic economics in terms of the self-understanding
of the Islamic economists leads them to become as unaware as the
Islamic economists are about the true conditions in their society. After
all, Islamic economics is merely a branch of neoclassical economics,
serving the interests of capitalist expansion by supposedly opposing
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it. In attempting to ground itself on a theory of rational man and
a hypothetical-deductive methodology it has merely substituted Islamic
terms for neoclassical ones, retaining the assumptions, procedures, and
valuations. As such, it has failed to engage in the analysis and critique
of a highly unequal capitalist world-system in which the gaps are ever
widening. What this shows is that the intellectual historian attempting
to share the actor's point of view—in this case, that of the Islamic
economists—may not necessarily understand what Islamic economics
means and may miss how this supposedly anti-Western economics was
coopted and made to serve those very trends that it outwardly opposes.

Second, nativist social science, in celebrating absolute opposition
between Western and Eastern culture, often results in a wholesale re-
jection of Western thought, which is to be substituted for by indigenous
thought. Consider the following view: “The fact that concerns us here
most is that all the social sciences of the west reflect social orders and
have no relationship or relevance to Muslims, and even less to Islam.
If we learn and apply western social sciences, then we are not serious
about Istam.”® Another case in point would be from Arab social science,
which in the 1980s tended to substitute the concept of ‘wmran (the
Khaldunian concept of civilization) for Western notions of society.®*

The critique of Western social science in terms of the control and
limitation exerted over indigenous attempts at social science is not to
be confined to the critique of positivist epistemology, but should be
extended to nativist tendencies in interpretive social science.

Conclusion

It is clear that the call to indigenization is simultaneously the call for
a liberating discourse that is able to break through the regimes of power
and the techniques of control and normalization. Whereas positivist social
science contributes to the normalization of developing societies,
interpretive methods are not necessarily able to uncover the same
processes of normalization that are propagated by indigenous actors (the
problem of nativism). The situation of academic dependency in which
Third World scholars find themselves leaves them susceptible to the
imitation and wholesale adoption of Western ideas and techniques, which
in turn perpetuates this normalization. The idea, then, is to break out
of this cycle with a liberating discourse. The quest for indigenous forms
of discourse is simultaneously the quest for a liberating discourse because
of the specific historical circumstances in which the Third World finds
itself. What will the indigenization of social science projects involve at
the conceptual and empirical levels?
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First, it would call for studies on imitation or the uncritical adoption
of Western social science in the developing world. This would require
a classificarion of the various forms of imitation in the areas of metatheory,
methodology, theory building, empirical research, and policy formulation,
It would be necessary to establish a set of criteria of relevance in order
to distinguish between the uncritically adopted and creatively applied
or indigenized. Furthermore, the mechanisms and ways in which this
uncritical adoption hinders or merely does not facilitate development
must be mapped. For example, what are the implications of positivist
social science for development theory and policy? To what extent is current
empirical research in developing societies itrelevant to the needs of these
societies? In what ways are policies simply transplanted from advanced
industrialized nations without taking into account local conditions?

Second, the call to indigenization would involve the study of the
strategies and techniques of normalization that have artsen from the
uncritical adoption and application of development theory in the Third
World. What are the development policies and programs engaged in
this process of normalization? Here it would be necessary in the research
to draw a distinction between genuine problems of development, on
the one hand, and those creations of “abnormalities,” on the other. For
example, poverty is a genuine problem but the lack of a “beautiful body”
is a discursively created abnormality. A related question regards the forms
of the institutionalization of normalization. Advertising would be one
of them. Yet another question concerns the classification of normalization.
Are there different forms and manifestations of normalization, and how
can they be identified?

Third, indigenous social scientific activity means the study of the various
ways in which indigenous voices are elided and controlled. Some of the
procedures and principles involved in this have been discussed in the
previous sections with reference to Foucault. To be sure, there are other
principles as well as techniques. A possible example would be journal
refereeing. How and to what extent is indigenous creativity stifled by
the standards, prerequisites, and valuations involved in international
journal refereeing?

Fourth, there must be conscious attempts to engage in social scientific
acttvity with a view to taking into account the world views, socichistorical
contexts, and cultural practices of the indigenous societies so that
indigenous concepts and theories can be generated. Some examples of
this have been presented in a previous section.

Fifth, it is imperative that such attempts at indigenous social science
have their own implications for political practice, social work, policy
formulation, and program implementation. But just how indigenous
theories of development influence practice must be articulated. For
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example, how does having an indigenous concept of unemployment affect
macroeconomic policies designed to curb unemployment?

And finally, it must be stated that the call to indigenization is not
simultaneously a call to nativism or reverse orientalism. This refers to
the trend of “going native” among both Western and local scholars and
constitutes an almost total and wholesale rejection of Western social
science. Indigenization is to be seen as a simultaneous call to
internationalization as long as the latter is understood not as a one-
sided process but rather as one emanating from developing societies
while incorporating selectively the Western social sciences.

Some would argue, as Taylor does, that Foucault blocks out “the
possibility of a change of life-form which can be understood as a move
towards ... greater freedom.” Taylor accused Foucault of adopting a
“Nietzschean-derived stance of neutrality between different historical
systems of power, and thus seems to neutralize the evaluations which
arise out of his analysis.”® An example is Foucault’s discussion on the
classical and modern ideas on punishment. In the classical epoch
punishmentis a liturgy. Some crimes are looked upon as violations against
the political order, which is part of the cosmic order. And so punishment

_is not a matter of deterrence or reparation but rather one of restoring
the order® Although most tend to see the modern philosophies of
punishment as improvements over the classical and less barbaric, for
Foucault modernity has just another system of power, a “bto-power” that
normalizes and disciplines to maintain a “bio-mass.” This raises the
issue of how an indigenous social science tradition in the various
developing societies can at the same time be a liberating discourse. Insofar
asindigenous social science vields research that is relevant to the problems
of developing societies, it would be a liberating discourse. But here the
reference is to liberation from the hegemony of Western discourses on
development. This does not mean to say that indigenous discourses
themselves do not wield power through the processes of normalization
and disciplinary control. But this would be a different regime of power
requiring separate treatment.
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