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Time, Narration, Politics

B - HEH

B - HER (Jacques Ranciere) @ ZBEEER - BEREN\KE
BE2EERE fiBREN\KRBERRTE - 1965 FHMNEES
E (BEEA#m) (Lire le Capital) - 1980 ERLUIFAZE MHEHK
Bl o~ TERMYE) & MH2EM™) BB 190 FRAEERES -
BRI » 32 TR 1  (Mesentente) o ZHEBEEAHR (¥
BITE® ) (Le Destin des images » 2003 ££) ~ (EZB P RE)
(Malaise dans ['esthetique » 2004 ) ~ (REZIR) (La Haine
de la democratie > 2005 &) ~ (ERBRMHER)Y (Le Spectateur
emancipe > 2008) % o i EFEHRNE - ERHBAEERRE »
HEBAEREBEENBERZ— -

Jacques Ranciére

o
1 .";--_il'_:";' ' LR
e

S
A

SR e ""I-"E

I-.ﬂl':;.l'!'l.n'f':‘i.un'. o

Jacques Ranciére is a French philosopher, professor emeritus at

the Université de Paris, VIII, and former head of Philosophy at the
Université de Paris, VIIl. Ranciére came to prominence when he
co-authored Reading Capital with the philosopher Louis Pierre
Althusser in 1968. In the 1980s, he was known for "philosophical
education”, "historical”, and "poetic questions”, and concentrate

in research of atheistic-politic in 1990s. Ranciére has numerous
publication including The Future of the Image (2003), Aesthetics and
Its Discontents (2004), Hatred of Democracy (2005), The Emancipated
Spectator (2008). His discourse mainly involves philosophical thinking
of literature, film and politics, he is regarded as one of the more
significant and influential philosophers of contemporary aesthetics.
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R UBBEN+FHMEEAERRERERH  EEEFIMES
BEETRERILERRANHERREE | 15 TEBOEAESEEM
WEBAIBUIRAS ; A FHRERAIIXBEBNAEEEL ; REHTFN
EmITRERIPMRINSERLBTN - BHEEEIZMRMEERETH
FELEAGNAEN  BEEBLEERANBAFEE  efAEERHER
MRS (common world) BYFE MBI/ R - FEHPAMES]E LR
SWARER - RIRAERTI > UREHBHEFER  WERSEHER
BERN > BEERE  MASFUEREHFPHERMME - BRI > EF
RET ERGBEEXFER (BEREHFIHMN NEZE RFHRET
BLETERERMAN BRITEBCZHANED REEELZHERAERE
AR -BEASX BEARBBEESAZBEN—BAERG UK
KHBEGREESR  RERETREUSRERNGZEZHRES RIEDF)

(distribution of the sensible) o

Bt
ll[3

RREAENEMENBRTENRTEIFBMENAE £ —KEANKEE
YERETMHEEIE > B EEE T RMAEMATHEZERLRSE
REEER MBRMARETHN T2 > EEMNE TEBARE
E~BHolseEiEETE > B FIAEER T EBARRLEMBET S5 —
o EEREBERT  BEHT RN « SARBAZEN DR o
EBRENMERFUER TEATESEPEENAR > BRZEEAR
BEEARE - UERBAFMSENZEEINEBIS - NIRNZ2HETE
BIERREB AR - Eit - KEANMEBESHEMATEENEBERZ T
BERY > NTEMERMGEHT  BLEEFTETPNAEHZEIESHRNTEE
Mo BEMBE THJAEM ) (possibility) £ TEES L (capability) Z i
1TiEAE > MEBIERIARMDZMZL o

fEIE T ERER TER) BEMS - ERENTTE2EAHBERER

BEfE #FE BUA | Time, Narration, Politics | 011

MmEREHEBER > TEGNERS > T8 EYNBEEHULER
REELFAMERAMBRAN > SHOEHREEEIMHANES  EXEEE
M ER S ELRNEE > EEMETIER > EhMEAMB AR SR
LEEREBHRE DRAEF c MEEET > THENKE SEFEB
RS EIRIEAR - WIBZ AL - —REBNNEBE N2 AN R
IE#& (justice of time) HERBKE > FENER) EEEEGMEDR
mHEE (Anaximander) AABEENTRMEAANNEG @ [FY
BEVER MELSNARSEERTS -  REENS—BERYS
EEER > BENXEGEEN > ERERENBERFZENEE -

RRBR > »H T EHEEBNEIRES > AL AR RREEZNRENE

(dramaturgy) > BENESEHMELATERER  BEESH-BEEERM
MEPEEFR - ERENERES —ER MBIV R4 E — BSR4
AMENKESE — BLERERERBMENIMET N ZBHHEANE
7 EfERBERERTEIERYN  FTEEBEERABANRE > 1
RAR—EBHAFmAEMSIANELRE  MERERFBMEREEL | &
ERERND > FEEEZER —EBANBENRMIRE - BRREREENS
EFfEEN > MBEBNTAEBHNRRAESEZEHRRIERNTE - NILE
o ERMERBZEAE TR IR THBEFARENIRE > FERR
EFfERTEREEMERSH EERSHRTENOVANE - ERZMA
I LGB T MRERE T B REELRR - BB T RERER SRR
BEA—BHETRANFARNEXEEE > cMBBRETREEAN
HERESAERRRINEG > RIFHEEETRNREIRHBEES AT
£ OmBAHEN FRIEEFRR —BEBNRELRA  R2EMH
BEX&  BAEANEEERNE—E THFRE - EREENNEEEE
FMBERNKBHREABHE TAESHERER | tfIESH T HYERYN
SREEPRSIRBRIESE R Z) - &5 T HEAHS - hERTHKELOR - B
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—BEEET TETFEEL (presentism) —F > AREREEEQEDN
B ©

BRERGEER > BULANE TR ERER AL EBERERRBIIAFTFR
EEBYVEIE o BEMMRBEHEZE T RAARKNERF > RRUXEBBERER
E - BRAKRSFEERBEMGERNE ; AL REFIERYHBBREA

AEMEER A\REFHEFRE > EMEAGELUIBRHZERSE - HfIE
EMGHER ATEURARRSUBERAR RN ZEEHTEE
ERNERMEREE TELEY > Fit ) BEANELOIRERAERNARR
BEEFKBIRBENYEY > BERE BTy 2t HABHIINHE MR

ET) B IREET. ZFEEB’J@Ijt BURMAXAEHEEERRMEL
DEFBEETH BEES)  BEESNEHTERR K TEENS
PR RIS R R R )

AT THRE— RMLNAEAEHREESENRE BRI —RAHEH
TRETEBHNRA - TAEMETHEAEESEANIXAE > ERGHE
EEBEHT APUANER —TEERENERTBEHLEN (F2)

(Poetics) ° fthz » uﬁ}\E’JTEVITinzf’E F0 0 MEBREERE > 2D
WEEEER—ENEREBMEE  EEENIHT EENTRER
BEG4ZEEZLEN > MEHHEWME M08 24 EAEEREMA
SOEMFEERNEE - it FARENRERBEHZHMER AR
RER 3 (good fortune) EAR= (misfortune) Z RBIBIRAE > LURA

(knowledge) ZFH (ignorance) ZMEMEIE - RRETERBFE R T
FFTIRIEN > B2EBERATAZE (injustice) — BEHENTRAEZRRR
PR SAR — M EHNBIRPESHH - B0 AREI R 40
EEFRBEHAMANBEEREZ L - TEBRNELETEREERL > E&R
BHMENENE —BEREH AN ESFHEANIEE - B

BEfE ®FE BUA | Time, Narration, Politics | 013

LIEME > BRUEUARSEMBEN | BAM (necessity) HEBHEM

(verisimilitude) -~ BEEMKBERAE  HEBNAMKFLEAERR
—HEMEREAEREHTIRESBEEARNEEER AABEMER
MESEM MR EAER BEEAMBARRFEEENERE > =
MEHPEARHABAMEER _BE=FL N c TRIMZET (F
2) FhAER > TFMEBNEREAREBANEEEE 2 BM T HEt
BE®RAT TEE (historia) HRREEL — MM RE B
B2 EMBEFHRITHENREFES L MEELERFHEMELES
Brf ~ ARt EMmEAERAENSL  F—8A HMNETEETS
BRI BERIRMBF Bz P — EENEBAEBSNTERER » BRTZ
HMEREMER > MMs2 > MEL TEERENAL KRR > FALR
MU ERAAZEMNA (active men) ; S—BA > tMANE TEE
EVEERFELENSEY > —BhEPNEERBLEEMBRRIIREEN
R BmEz > SERLE DLARBINAL WK BLARREEE

(passive) > WAREABMMITMHE > MEEBMIUSBMIFZER > &
EERTHASHNER > RE2EALEAPNBIREZAREEFRE o titb—
28 > 25 {4 FE) 7 R ) HEE 45 PR RO R SR 2R 1M T 4 2t £62 R D M4 ) i B 1) o0 B 40
E 0 BRFNHMEREER AN

Fit > FEEES—BLEHE - B EBEETHNFELES > EEZHH
ABFHME - AMBAERFE - B FEEFEERELENS —EIE
> AZRAE GERE) (Republic) WEE > BHENEEZSHHRF
B~ =R A KRENBBTE RSN DA B > ERNETRER—
MM ES - ERIERNEE 2R | BBLELRAERBEHEMSE M
PR TEXATHEZERENAEANBETTHERE

SRR MEE T RAEANENE BB RS EANEEE THEER
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N M RENEREWERENER - FBEL > BANARSZERE &
LCENREDEZH - —FH > eMRFEBNEREUTAIERSESEY
o MEREEHMSEAMRERN > ERBREE LHRMAILGRERITAEET
BFRIRIPE 6l - IR ST 3 A ROt R 8 e — 18 BB A R BA B 0O AFR
EREHRNHER - EFEE > BB RS ANESHRERREBIRES K
ERMBLEROITEENREEE L > wEF TENRREEM LE 1
BN EELEPNEZEHHEL - AR EELSAMEAIEMZRE
FERAENME RN M 2 BHAIGE —EMNEST I - BRT D
BIgh > BB TIEAHEI) NBEFRE MEEF =) WEE > BA
HIEEREAEAN > SMEZPANEN T =RIBMEERER © thoh > EL
% (historical rationality) tiI2H THBMES I @ A2 A E R HIBIR
EF—RJAEZE—EFRERARNE L AMESHNERE=Z —(EH - B
BOAMHNTEERBEEENBRZOERNPIEENM -

A—RVEBRE - ELWEREBSER T —EEREHOHNE > EFUME
FESERITRENRL - B2 AN AN R A SEENBER I E—BEBNER - B
BERRREZENRED > BLEARELEEZNIEMFIEBEELRRRE
MER > ERPRMEFEROZEENHIER » FF > SARRHEROVELE
ROSEELHTANEEELE cRIAZRELERRIDEBE £
ARRAGIENR RO ESHRENABIRES > THE  BLTHS
BHNENT  FETBEESHTLENEY  RAFMREEELNENE
BESNF I - EIt > AT EEZTEN  WBEESAHEE M
FEER BRI NATHRBERNEERL | LRI A RRAEEFERES
BEHANR R IRAFRIRI R - B35 BFREIERIMEFHEMET R HRERE
B RAEREREER—EHERT > mAEFESAAERE - HRNELE
RUMBARBEERE  BEA— LA —FBEERZHREE - 5t

BEfE ®FE BUA | Time, Narration, Politics | 015

RRREENEE ; MBS —EA—Z28 A —AEEAMNEEE > B
wWEIA (passive men) BEEMEERKRE @ EMMIKEREEZTHE T
& BHiBENBE R EUALEERANNARAIBENRIEZE ©

FESE AR RHIARISE > A R 2 HEBE{CEMNERROESPEE
MEHRTEMBR DR — BN RA R AT EM R RE — PTERLAY ©
HAMNIEBER—FEEXEEIAESRENER  AEAREZRSAE
BYE - HRBREERIEENSZRE > ERNORNAGEEARRBIEN
PR BEANEENREMENE D L - EENEWL - BERMKATLLE
BEA BmEREEMANED  AZ2ERNTESRMLEIETE THEFR -
HMESKAEDN > MR (necessity) ~ AIFEM (possibility) AR
BI8EM (impossibility) ZBEMBEEBHEETLRER EFRIBIENE
NRERAETR > BEATHREARSTRMEERRMBE T ELELAMY
WERA] - BEBZMERNRNE > W—R R MR T ARIER 2R DU &
HpiRMg Bt EBEEEME—EK - BHEBRNEREEENE  EX
FREABRZEMBENERS ZTEEENIREE - BRM > BAMTL
PREEREM=ZREE—T T PIsEM » MPITE S NEEM LA AEY
A ERERANECZ L B ENRE— BB ZE—FTE :
AEFEEBRERFNRIFAEERMINAIAEN » FREKEHE

BEANBLEASHABREBLET  CEUFERETER T ENXA
MR EHERETHAEMERNIARB (mapping) @ BEHHEBERMHE

(common time) REZXRNS —BEHRZRE (emplotment) ° EL&%
AMWEMGEE S (2K > MEKEEASHE—EEARKIRE N
B BEKBENABRESG > MeXKEEMBNET - BEEEBEFE
BiRf - BXZABMEHN - ENEZR TS ERNERKRE  MEW
B BNRE  —2EURRE BTPEAIREERDSRMENZIK
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ER R MERIEAN) (empirical) KHE > IEMNZEBLEER
FY) TKREIR) BIBREEREIE > F190 > TIERREESARRRE > E
TRRBSRERIRIK - BENKRE - T2KENBHEFR > 827 —EFFE
ZERFEAMENRERE > W EHRBQLNNE | TAEREE
FEREINEZDRBIMSSS > MERETELSAMNS —BRE - U
KREBEFHMABORE - FrBMERIETNHEACE - 752 EHRE
ZRBERAETRNRBEZN TENNEE > BEBTEATZNERELE
FERARRHULHVER - T THLCERZER > RBARKRT - FREIRHF
RS A BIBENBRT IGHEREE - IBEE  RBBE - BFRNEE
R RHRBFSHEBRTAVER o I/E - APEEBRATERRZBIAEZ
B RARFEREBENETNEHE - AT HHLUEH > BRRNEHIER
PSEEHBREN DS - BIEBETIANFAIRSHNLERME EERE
a2 MM FL  (privileges) BY > MIREES ERIREKZRIRIE
BEATERBNANMRELEBRAN DN ENTEN T - ERUL > 5F
ZEB RN FUE R B EERNZMRE SRR KRBT » SBEUT AR
HMBLEBARN FE) - SRELLARUENTBEERE  BEE-HER
EZWERZE > eFBERESNEN > MEEBTHHEF

R TAME) EERIA > MERKERAZERNRVEEESIA
BEERBERBES —EREANNE  SEREHNMNEEFECRES
FEAKBRFHRHAE - EERNBHAREREORNET - BREH
ANHRAHREZRFANILESR  TUREBEREE — BELEEEFYIK
FEENRFBRFOAMN —RSHRA - ESRLESMAREEER
EXERTHEHENANRR ; MLAHERGE THRENZEH - ©#E
Pz ERME @ EmitfI2FEs TEHE) BIBERE ~ fERFE) (flexible)
ABFRCHEXEFH B RMIER 2 BEHRTN » ARURBEE - BEHR
WEELHT BREERFAER T80 NERERNEBTZN - B

BEfE ®FE BUA | Time, Narration, Politics | 017

MWAH K BEEBRHBHNERE > TEEEBRT -

—FHE > BEEREYYS  HETEURBEHEREREEEISSHNINEER
BTRHESENIY > REFRERTMEN TREER) £ THEMPS
AMNBRAEEE - 5—FE > RESNFNEBEAORKIEERZERE
ETHEABEAETRERAERNEREEN - U LR MEARZHRER)
(The New Spirit of Capitalism) BEA&IBAZE NN GEEZEIENGR
#oBIFEMS 198 ERRNFEBEMBSKR TEM%E) #HHIEH
FERAREMATHESMFNES > SB-MEAMANERZEAAEE > W
BEMREIEME - b —2 > E 1973 FHBHE %> tFELEATE
AFEERBENTR > SAREFHAEMNEERSIMENTH
(flexible) BIEEH

gz THAM) BEUFEHRRARUEELBEMERBE > UERK
BERNESMTRNFIEBRETLI  REBA/EDMABEH - BREBER
BERHEBSFEEMERE  —ERRENMNET  5—RBRRTER
BEFINES - IEBERNIBEH  XEHRROARERIKABRIETIFSE
BEBKEMLBENGEES  ELEAREBEHEEEBEETREARED
BARREH B EB—K > MERARNFSERFPIGHSER SHRES °
BE2  REAARERENFEEIZRSNILAIRIEN - EEAW DLW
R > ARt AMRECH | —ERIEABRNERE » Z3—BREHT
M K EEBYRFE o

PRUGREE L FIRHBE S IEMERE 5 A RKEM DA B—BERESE
HORB R FERPOEN AR > BAREERMANTESTUERNOEZRMS
F_BAEREMBESENRREANEGR - MERBZBTERS LA
MRERIBE - ElE Tty (crisis) BYIEH - ERERBHRN > KK
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BHREAEAETEEMZOPREENIFEERE  HERBRTRHEILTHE
o BSRUNRANEAER  BRMASEATREENER - —H@E

Mt RBREMENS—ERF  PRER TEERE) NFRBEEMA
EREHTSERFHLEELAREDESR ; E5—1H > cth8EMERE
BRBVAR R LU B 2 A B ERARBIR — RV REIE (perpetually visible

sign of identification) ©

AEEBESHNKEEERER  ZA—CEHICTENEEREZ B
BINEE - BEEMICACETRE —BHE > SBRENE T EKE
SRR 2 ENEG o TEE2XHERAIE (Hippocratic) BIEAR
o BRE—BRAENEZ > ERERAENEENE  EBEMTAE
MEEMNEZ % - F$ﬁﬁﬁﬁa—f§9’]§%& TERENSEE L M
ERREERBIEE o BEFNAATISRSERNRT | BEEET
BEEENEZ MERESKEES  KESKELAHEEATE -
EEZANEENEH SR —RBHEaNAXEENERARE - MEER%E
RRAMEENET T HEAATEERHEZRNAE  UREBL - R
BERAOSHEE RN —RIREE > ABEEEEFENZE > EFMEBRNIRE LM
BRMETRERE - SREMN > BL T84 ENMEERRM ] MMEIE
EELWRA (K NEYRE —RBK:S » EEZALKNER
RHETEMRZHHRANERERF - EREERKEBERZFE )
WEE > FEHRMEBTREMEAZBEE » BEEFE BN RIER
BB A (FFE > BHRERERE - BFREEEFN) - UREERES
RN AM (FELL > BIEE TRSZMAMN2EHAM » KB AR
R MELERER) o it FRERTRERMNAZ2ERTTNENE
o EBHERTRBENFERERENMANR W2 LBk /IEE SN
BREE 2 IKASREA o R ERMNAMERLOIFEERHE 2 BOH
I FIRFR AREELRZE - BRRHBEREEARZENE Y 1

BEfE ®FE BUA | Time, Narration, Politics | 019

BEFE BB RBEK BB IR ERE - B EAS—RME K EENALEIEITHY
REBEH -

HPIERREARENRRE - BEREBRMNIERFHE R ZHBBNE
A REAE 2 B 2 1EREBERE | W R S B AREREE

EHRNBEASRRUANKBNEFRIE S Z L - TETEER) BB
TET  FTAMEIER -« M REEMSHREEMEME NN RIERE
EH-—#X —HKE2KEENIER AINFERNEFEHAM - B
st Gt ERNERREER  IWMONVEBRESFE » BEAER—
EREETT - RINHFIEZRBEE > WEHBZRFERIES > I
SRR ERRL - KT EME LRERMNSRE > BESKBNERY)
e A TENEREEN 0 HBEBRIMIINENE T ARBUL LR B
PR ET o Frhl A2 RE A R B ERAY— L@ o

RBINFE—HEHEMRME - ARBLEEREAHNAERZ THA
= MPIFARERBIENTES > L NRERBNAER) - FEMK
WD ARIER - ASEHRNYIDLFIZBMMAIBETFNYPER
B ethatmMERNZRENSE B3 - WBERHEEENSEX - F
RETWH N - ERBFAEBERZZAEIFE RIS T2 ReFmBHIX
SEBIN > ERXEHNHEMRBNNER - UK KB E Kk
EEBERREMENTE  HFERNERXE > MEKRESRE (Gauny)
1840 ERBHBMNEETERNEE o HIItAHELEN > TEXTR
RAREAETHZFHERHRERTHN—ERER > ERRESIDIAFH NN
BEERBUKFGREENEERE  THEXERNE TARBEENRK
o 7l (FEARR—ETABE  WESENRKBNZETNEFES
e EEEREL  TERRANEMBEELRBMESCHNBELR
MmEBRBEMERBNMBEZLANDE - EERFHES MK &
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DENARRE > TIE > —ERTESEREENKOTIRER | —
SRNAEIEUAKRERNOE  HRETENRE > RERESNNE
R BRBEMS  SMESENRE > BENCESBN I FESE
B BBAXNTEIRAME o 77 (BMESKR KD  (Proletarian Nights)
—EF > BomTERUNEBAAEBLRNOBEENE > R2R T BR
EE N SR EE 2 BAVRER - 2 WA R R B9 B R M B 1S B RO RS
MRERE BRIEEHERS | (5FF—RBZEM (space of time) B9
MEREEER - BEENE—ESR > REREE LRERERERF
ZHREENEANE B EBRTBEEZINIBEEHMEBBERELENRT
B BANENTS - BUREFRRBEHMAMB IR > MBITET —
EEBRE TﬁH‘—J%B‘t—b?fﬂi%.l:?ﬁﬁ&ﬁ&@%%’l‘a?%EE’\JE%F'EE » BE R
—RBESERFZEELFLBHAEEHNER o Eit > TEXTBEHM
SMERETERRZNNERER > MBEM T —BENFLZBAEMHE -
EENENEASHEA —EREMNRE  ATENER > AKEXEFH
fth NEERE) KR BRARRMEIASBNHKERSEEE SR
M > MEBARERERAZBINBLERE R TIEFTRGM AR o

EME ERENA—REEBEEHRARREH ZENDFIEZA > &
BIAZRE—EME (miliew) » —BEFEEN - EBLERMIAUKLEHREE
RIEROXERRNFE - (LERMMEE - RFIFUBE —EREIEX
BERRBAREREXERZTNEREITE AR eFARENRES

N TREH-EFTBEARBERANELEERNKO - SEEMAKRO
FUEMPIRBEREMEI NS ERE - ARESEER L - HFHER
EH—RBEBEGHT  BEREAFFMERNZO—NHERERE
HRERNNRE —BE > BHA 152 EERKFHE  5—AF
ZHMRFEY DN BEEBIBRE > ERKOEFENKOEBIENBY)
DBRIEL o AL - BERZIFARENABREHN LN RER - ARBEHE

BEfE ®FE BUA | Time, Narration, Politics | 021

HHD ; MEENBEHEN DKM ETARARENEE » REHFZ—8
B e WERFA—RBERERZAEL S —EFBH#NNE > BRE (E
H#EM) (The Ignorant Schoolmaster) —&EHRMENEX - EREH

(Joseph Jacotot) B T/EED S HBEAN S MR ERIZL c —H @
BE—RHBBENRLERE > SEFERRE AT EE B VAR MK
BRVER - WAKARENREF BARM R FAVEE Y - EERAF AR
BEERKBREARFITEINFTENRE  BEFE L F2ERBHEME
[RBEELRATE - Z—HH > B—BRERNERE > —@e] I EMAE
EAIRZIBRYE > IS A1 IS BB AUt R B RS 2 B IS HE ROV IE R AR T T
BEHERE EHUHMENEX  BEERRSIBHERS » LWARKRERBPM
REMNE: TeEHEEmESHEZ2F1  (Everything is in everything.)
Nk TE2BEHEZE > KRKEUTHWRAE-—R=MSEBHMIED :
FIENEBEBRZEMEM 1 (Learn something and relate to it all the
rest by this principle: all men have equal intelligence.) % TFrA
F) BREALEEINAE TREE) PJLGERMIFR—BIVERE > miE
BEEA ENEBTRABE T BAHE B ARIER - SEMES —ERH
NEZINEHRE T Zes BRI » —£& T3  (passive) HWAMTE
T TTEZIAREE) WRERR T T3 > WE LRIt 268 T HEFFR o
DE7EER (Walter Benjamin) E—REBRNXEE » HEKNKBERAH
RREEARNE NIBK > St ASBERNEERT 1830 FLtAERE
AR BRAEAA T ELEEBEMS T LEE > sINRENERFLEXR
f—ik - ERAFMAEENES —BRBNEE > FEFNEEE  BE
RIFFEER BB EREER > AN DR ERENELE  THEME
TEBREZFHAMNOENRERENLE Lﬂi EREHEREE
MAFHRREERO > FIREHNHMNHEERR -

BREMAEHS —BEHRT  UREHZENSEBEET AR



FHWEHRFAK | Trans-Justice Reader | 022

B> ARABT RBFENESd - —FH > FEREBEIRENEHERGH
21 NENERE) | RERZINERE -~ BERROEE > HERUELRE
ROMN#HARBENTHERY - S—FE > KEREFNEREAS &
EaNRA TEEBANENEBEN 2R EGn EBEGIERE
BHERT DENSEANHEIT > INETEERRRESLBNEIL -
EREBREBINESTED - 28X (Virginia Woolf) —E &2 GRREB)
(Modern Fiction) MIXE » MWENEREE T IEHNESR > REEE
TEHCERMNHRA AAEERMNFHETES OPNIERZE > RET
EARZENEREAN - TEBRER  FEAFHNEHHEERFTRAEE

BRI > AAMEREEFAERIILEHAHSIERNE
BRE - BEENHTEERMSET > SREERENERE MR T
miENBEHIEREH L o FEN FREETNEENHE > E2FH 2 AHR
WEZ ANFTHAENHRARR > SREMEAETHNZEIARTEMHERIA (Mrs
Dalloway) HFIERMXEN BB EGHEMNNRE ; BRI LEHHE
EMERFZ ANER > BBRFRMFAETRERED R LERNE—E < &
ERBHEIAZHEINESEENBRZ2E > HATTURRIHEEE
(Flaubert) PREHENSZS —EHF  UMEBRERZ REE - €% (Emma
Bovary) EE&EIINIB—K > i FRELE/NF— R AEHN R > 1 EE
BR—BULHTREBRFEERMNKRE ; MBTERZEBN > IEZAKE
=R A B HAREHBX
MR EFRARENFAFERET RPN EAFL — BAEENZL
—ERMEANSEEMBRNER  HRINHFERINTEZER
EHEHMETRBNSEHE > MEELEBNNERZER 2 EBNEY -
BERKE  BAREESREENHATRBE MM EEENRENFE
ZH ERBERBBEEENBE LA ESHEE « LAE T B SRR
BB th R — B EAHBIE o

BEfE ®FE BUA | Time, Narration, Politics | 023

ATHBAENARE — N EEERE M « BIBRRAKEY
BZE—NEE—FRRS > BBAEMBZ=(F2ENBEHEE BN
PIKERENSENS SBERSZNGEEE R ERS > MRBREY
ESKREMBZEARNKRERE BERSEBNEZ BN EELS
B SRlER . —AE > ERE UF81 A (Tflexible” individuality)
3 TFHBEHETEM)  ("neoliberal subjectivity”) HEE2IKFEIZERZBEH
—EM—EREEZLEEREERMEGRENDBEE » AU
FHRAEERFELERITHDN - HRME > AT EERREE Michael
Hardt) B2t 2 (Antonio Negri) B9 #7 > S BRE TIERFREEYE
EREZENE—Y > AEEEE —EFENER | RRNHEEFTENE
BREEBERTEEATREEMNE TR ZH - BFE L > BMPINEBRER
R BRIEKLRRMNTRMS LN EBEIFEE - ZRMEETER
FLMBF A - B TEIIRENARIEIFZNGRE - ZRBTERIHREE
BERFAREANERR T ; MU THASRDEE  ARSBRZHT
E BB ERE « B4ATER EMRE B FHEFEAP ; BrLdlmRits
BE TERIBERAMTEE AN ITIENAM ; BBETEBH R TEAMET
—RBHAHAM - REFEERCHRRE > FEHRMOEE TREREK
WEE —EEHMAFF > BSEERRZINGE - BRRRERRREY
EITREFEID  ELERER  SEBMREBMNE D ; TIEEEERF
B EARRERE ) o 55 TG AR R I B R B0 B 3B 5T o] LARR A (B S
NEERENBMEEANRA > BHEREA TEISEHNERT) B
RIEBSEs  EAEMEENE - —BK BEITERMR—BXT
BRNS TANKEFNZIEE > BLEEMRNERK DT R TRHE
HETER  -BESEINBEEREREMEEARNER | —LEFHTH
BEMEEH#FEHARERNFEEYR > B85 — L ARBE RPN
Ko PR ERENE > BMR) NEFIRHESRTAEELRAE
BHNEREF ; BRI RHE I RE—&E R U R R i E



FHMEHRFAA | Trans-Justice Reader | 024

L —REHFERFENEMN 0 EIERER B ERERBIMEE -

ERE— HMEREN " EEAETATLEAERN MG 5
IO [ERE B8 BIGEEED ; HEEEIMARIMEDE
HIE1R o TR EE M E RN E M S BWER - R EER

REBBROERE —ERBRET RN B VBIBMRKRZ R REGE—
E—RREBFUENREREEENGFE EBEENBEMNH ISR

R DN ZREMRBERT > BR T IRABED » MEEEE P LUEE
M —EF484 © TE%E)  (occupation) ° BE L BEFLEFAERZE
DECHPFAEERMNIERBE  HiERNERRNERNES TR DK
3|8 —EAEFEEBTEEHIMLAREE - ERASREBHENDE
MR+ T AR TR E TSR EE T AERNERNZER
MEELR - SR> ARMEEBOUEBESEZRAT I A7 EBLER
TR~ EREPADBMBITARNES  tABEEEH e =[mRETR
EHEREERSZAT - FHERNKONERET » EhE2RER RICFREIK
SRAESIRERS — BB > NRE L E TRES T - sl 2R
HEREFERNZELER  EEETRREARHE LRASBERMS|
RFAEEMBVNR - BEBBORE - BERENKEZEXEMAHBR -
EAFHNTIAGERT EEERRENZERR - MfIFRGERBTHT
Bt R, > Bt RR EE D ENRESEMERRFRON—ESLE -

EEEGETHEZME 0 FHIEENERFAE (Taksim Square) 7
REBIZE LRWEMR AT RFEMAREANNFER > ERDERETFE 2B
THEEMBT  CERIRERERERRNAHLIREMME » BEaE
NVERARETHNMEE BREEENE » HAANGETESERE
KRB (WEIRERERTHNZRER ) B9RE (encounter) ° BIF &
BTN —HAENERRE LB —EEEBEUESZE

BEfE ®FE BUA | Time, Narration, Politics | 025

REMHFNEABUEER  MEN ERRRANBEGMARREEE
FREFERANIEE o (GENFEEEEBAMESNERELANRE > 5—
& BHE—RXEFPRFHNESRE > WHE NZEAL (Standing Man)
EEEEEy EFTAREFRKENTHEE BB THNEEEER
BT ENKBAEBUATHNKEMEEBNITER ; 5—8 > 2EREE
ARSI > RENHAREENHBLNETER N HERE ; B
—BAIZABERNABRER - ISR E LB R EZHF R
NFZBARBBREER » SREBRAIFAE ANES » BmtfInEmEeE
IBTE M A4 R DD E B 5 25 A PSR R B N E Y 2 1B E A —— BRI R RV &
Ythei 2 TEEE) NEY  HEEERNNERA—EIMHEELNER
i o WMAE RN ESMEI BRI B RMETE LS ENE SR EAET
I EMAEBETIAESTMNETIFEEENAR -

28 IR T ELEBRITER 2 MNEREE > BRMNEBLIFEEY
RRHEHHENRE > MEBMABAFAAREMREHMREN - AREZSR
KN EE RS - XEFAELEHREZEARRNEREL - RIZED
DB — RN EE T RELNNEERN > AT REPLESHBIUER
PRERRENDT - URBLERL2EEFEMRANLE THDH > KElE
MRV E > BEESAMHNRERUTEENAERBH I RAKEN —ER
R B E A TR ER LR RS Rt K EMTES - REAXEIEER
B MARAMNMEERSERNAFEE B BENREREF S EER > I
AEZRF—BHEMNBZEBHEEMNEE - BERNBZEERM
WRERFAFNEARMBEEARRIREZE > TREMBEEZNAELR
BSRIOREF ERY BB T BB EMERES K NA—ELEE o (&
XARIEHFEES "Modern Times: Essays on temporality of Art and Politics”
(2017, Multimedijalni institut) 2& 32 hix #1 “Le temps modern: Art, temps,

politique” (2018, La Fabrique Ed.) A HR#ETT LR BN R AUEET © )



FHWEHRFK | Trans-Justice Reader | 026

B K Tdistribution of the sensiblel #% 18
SHIENE > BN Ranciére EEAENER
TERXE > BRERERMIEEZLN—
B > ERTEMEXRF Mpartage
du sensibles WFEMARLE RENZE > ™
TWIEEZKEH X EE Tdistribution

A THR) - MERXEZHRBAS
partage du sensible B8 E G & 7T 1]
D1 THEZ) IR ARET HEN
BEARS > A BXEEASKERAD
lparkagel #1 Tdistributions > A& LL
REEZ MEERRERE  BERAY
DEHAZHER - MREE D) (F
%) > HARAEURTZEM > B M5

8 M) NEGER—ZEN TF1E)
B BEERRIPFENFE M M)
o () 1 B THE=Z) BZARBRNE
& MEBEESHNEEMEERENES
3 TRF) ASHUEENTE °

EE1 D T TEERBES - BRESE
T BRBABEFRETHER Y
S > BB R ERECRE R
B EERBBUERE KRN ERETIER
HRAEBIZIREEIEM T ZHERE - ME
REAAREFAELEYNERRKRE
fth SENEERXZRENESRERAE
PRV R o BRFINE AT RIBHRIE
oo BVHEF B T RESR o th AR ¥ LK IR IE
ENREREENEE (KB) » BER
fPeEstR2—@ESE UNg) 1#H—

BREENAE RS GEHNRREERNER
— BRI AMENBEAZEEK
HIEEMAME - EHENELHBFRME
BEETSKR TABRKRMESHPHER
HERENAHEERERH ()

FEARERTEHNEERBILAHTER
BERMHREFESENHESE W
EERERER (FKFIFTEEARKE#HEE R AE
ERERER EW A ~ BUERA (R
AIARRNIRE R TR RENRRERE
PRI N FPREERNES  —
BREENURENIREMAMEKENE
g S—EBAgRAHAMBPEESNEL
EENIESR o1 (2018 1 13-14)

2

B Tdistribution of the sensible) %1
B REEERE (BAE2MR
HoMmmH2EEEMBEMERE) B
HANRHRE (FEERRANESZ) H
BERTNEE B TSYEELER
A& AMIBREBEERZMmMA B R
ZEH o

3
EXHRIUEE Y THFfE) WERS TEE
(K®) 1 -

4

EE2: THAEATUERZEEN—
B WAL FKE) ERER
HINFEMENEBME > BRGSIFAR
BEEXHENER  REHGRENG
RUFABERAN - BUXFEFES I
BE TRHE IFKRIBEAREES

REFHEAEBEEN  MEREAS
NHH - ARREL A EARIBEERR
ZBIN—IRER » —IRRARUEAKGE
XAIUERABRRERBRTHER  RRD
RAEELABBEFHFD - PR 2 AL
FRASIHBREL ISR R IERNAER » B
EREERMANMEEENDE - ERIRE
NA BRI S - MEFREEE
R 7% » CEMERET S AP ER R
BItEDEC e 1 (17-18)

5

EE 3 [AMBEEERE T M~
MZERE RaEEmERROS
e —EEATER) () Z—F
e MegEsy -0 (18-19)

6
EEL T—BREFZNEE  —BRE
BRI (21)

7

E= 5 TEeATEE (BREB)
o BERNRENERARESR 0 B
WL T IEERFRE SRR - M
IERSEBRIEE TR - 1 (30)

8

EE 6 TMEATIANBEBTN > 2@
WIERERTANERREEE - ()
RARAUNEFRREE D M AR AMN
REEBRA o BB F D2 IFELR
B E BRI R H TIERYSIAY - DB
RARGT MM — T ERN—EESR > B
B REMZEBTRSGE > BEtfIsm

B ME BUS

B~ PRI B S~ UBREB BRI
NBEZEMRE - ERERTHNESTHE
EOE/E -1 (33)

9

EER 7 TERMR EEENREF
AIEHENS—/\RHEEE—LF !
—LERERFBNEE - HHENRE &
BHERAENEBE NESEHEMR
& —EHEINRE EEBRNEH
REEATR BN BAEBETEEES
ERFH (2H (BEIE MR
(BHERY 5 afRHE2) » #f
fEER R 2017 £ & #EE 38 > La Fabrique
AR 1 53-58) AMESLEBRIT A%
WIS ENH—BEEERTINEE
BLEBEBRATEM—BRENKES -
BRERNFE - RA -~ BENZEIN
RE > —EARFEHAESAE H— B NE
BUEIRHATEEL S —BE SN
WA Z—RBREDNEIBEBRNS
& o IEREVAR BIRTE A S T R EERE
ME > AERE—ETAERFRAFHTS
HAERA o AMEBEBERHREERT —
EFARENERN  AEALLKEZIEM
FO8BMERE > T R8T BEERES
HEFRE > MR BHKEE SRR > B
BEREZHLBEZ HEHENEREID
6 PRAR  ERNR N RAT
REFNRDNE - ER - RE W T IT E B
RS R 7505 » M BN R ISERE
Bt o BERARUE AR DML > B R T TE
=) MEYR ECWIE BB ERE
BRETAISEEME NN R L o EERS
FHE—RZIEERERFBEEBRBN

| Time, Narration, Politics | 027




FHMEHHAK | Trans-Justice Reader | 028

B WERELEBEMEBRNE - BHNES
MEBERR > BLEHRETEETEAERN
ESRBHEETOAMRIERERETHN
A o (BIE T 2 I 3R TP 1L 5L B e 2R A
RAR SZRIEHEE - T2 5E50 A5 1
FRES 2 FFETHEE - EMEAENGE
R¥LAREE - EMEUELE SRR
MEBVIES) o BB T KR T 7F H AR
R > PLBHREG LRBIEDINEE - @
BERR I —RAR I @R AR — R &
EER N —RAREI REER RN — &
IR HE - WHEZE ARG RN
BENFRZAHEE - BN IIFEARERR
1BFLENEBRERFMI1848F A
WERZEHZME - FANHEBRIERS —
TR > SEVELEEMANNE - L T
By 2 NMERNARZEBLERAFRETE
TSEEE)  MERIFERHLES
MFIESHMES o1 (34-36)

10

FE8 ! [MEEEATEEERBIE
BHARKENSLERD > MEUREH
BRMENEE > BEBEETRNE
B> MEBEES—5E - EBERT
A ERE ML EEE - URIEHARBIK
Ko BUEMASHEIFENARE M2
DT e a2 B B SR AR B FEE 0 L
F—E LRI B T A RIENBIRFER
RERAE  BRBTERR IR EES
BYBSRERYBR B ME - BMmiE R R ) A B E
3 £ LRSS E R E e R AR
FLE BB H E B A IR R0V B AR IR
BENER () RE TARZFI &
Higm > SERERMERENERET

MPRZONRBMTR - FE L EEF
BB ENFLURNERATEET BN
B o BES TR/ CERHERN—
B> BAENEATHNEER—E - 155
EERREREmERRFEEFEEME
BRI > SRE T EEELBIER
i B SR IRTT B BIAE 3 1 09 BT R
BB tME 197 EZAE+AZ
RIFT A > AR MU RERIERIF R - B
BIBL THRE e 2l RsEEME -y (37-
39)

11
R TRBEAMENERETEWE
B aeR A Z BB B RIRMER S - BRZ
B P9 TE B B9 L (R 2 B RS BB AR B ZI BV AR B8
6> RREFEANDELABDE - BNL
XEBWNIERK > REH - REEH (Erich
Auerbach) FLRFERNEREAAREE
EFNZOLIE - AT ASEFTEEEN
EREY T MERE - —EBRMEERD
BRI T R RGBS —
MEENEL F—2RTRAEE &
—MAOA > RaERRNES - MR
A EMBIREGHELEN £ —E88
RAMSHRELHE TG RAEEAE
o BTSSR F AR E A - A
EAAZEmBH ENRBMATE 7t
BAIEFIRE - 2WEET (TP ENBE)
(Promenade au phare) /> FAERE
F—EHMTRENRZ EREE4E
B o IEREBHE RN R > &
BEEHHER—EFE RS - M
EERCA D IRET B B RS A dp BRI A A
GBRIEENNE UFEFSEEHELE

W% - AR MAHE H TR EER R
EHAFKFEH BN —% > EfEEmE
HURERHRENEIERTREE
Mo —BEEERHTENERERES .
HEHNETHAEEERSHNETA
BRI ERERMYE > MAELRELRKE
MHENERFZEHBE AHNTE—R
% BEEBENAENEREESCN
RREFED > UBEMSETFERMVEE
R TIEES R - Z—BREEE A
ENERBEE > HEESRBNAIRI
HE—E—RENEG . EfREL IE
TEERE) SRR TREmEE) &
> BEEIEEREMRAFNEERT %
BREREAHEFZHETAN
BEE - SR ERFEE A RREERE
MEF ERRAS » SIFE R IEES HBMIRR
NERNBEBNRERTERAREER -
B AR AR A E S LERIREM T TR
EML (précarité) > tHBELER N R
Bl (41-43)

12
A0 T200341 (43)

13
EE D TBE 2010 Fi#E)  (44)

14
EE 12 TEZEWEE®R (Atatlrk)
XAEROWILE)  (46)

15
EE 13 [RAEXFELRSES —ERE
RrEIBY TS5 > WS ER TFH AR T

BEfE ®FE BUA | Time, Narration, Politics | 029

BRI F G EEBE « FLIE -~ REEAVER
LERZBEIEREE » HRILEEES
R ZIPR BB BY/NGR - DU BEST B E 4 IE
ERBMARRE 1 (47)




nHII ¥ﬁ’§§]
o 1 = A

I8 2012 FEEEHNEE S HERBE B - PEEMBRHZE
BiE > FRPT AL BHEABREERBE » UREEFERRERHAIER
DHEE - MERE (FMERN=1F : Bff - RIBHEER) (30 Years
after Les Immatériaux: Art, Science and Theory » 2015 %) » EE B8 F
CREUEBEMBITETE)  (On the Existence of Digital Objects » FAEBRIE KB
HER > 2016 £=H) ~ (RPEMKITEE — FHEXMRDH) (The
Question Concerning Technology in China. An Essay in Cosmotechnics
Urbanomic tHhR > 2016 &+ H8) UKk (EBHFHEBMR) (Rowman and
Littlefield Internationa > 2019 &£ 1 B)

M ERE—RE)IENKESEE > EBMOEGREED RES SR
(Pepe the Frog) & L it EE 5k 5% Bt B (Anti-Defamation
League) SBAFFE IFELEK WEAZLIREETFEZEEREMRIR
MEIRNIGEH > FREET NIRRT 2016 FEX > RFHHE
MEEMMRBIMEELES - B2 (Matt Furie) S1FEET —EER T4
HHARMF 1 (#SavePepe) RERVES > CPEEESENEENRESR
o



FHMEHHAA | Trans-Justice Reader | 032

2004 F > 121G - R (Peter Thiel) AR ZHERREAESERY
W - S (Réne Girard) RIBAST & (BUREBURER) (Politics and
Apocalypse) FFIZERNXERIE I N ——FHETHEEHEREZEN
K - AR BE—EMNBUGER » REME RN Z N THPAEEH
FHLMEIREE) > T2RRKES) BRNFtRGRFEE. ' 2
WEAADALRERETRTHEFSHRAMNEE > BtbfEREL > B
RAMEEZEAAFER (E--HEHAI?) FHE-E-

ERANMEREINER ZmA > BRITMTRHEIBZREENRE > H
FRREAYEZFHE (Mencius Moldbug) —— W A BISFI 2 KA
HEIERESH - 28X (Curtis Yarvin) MERLEE—LURERE
BRER - BWE (Nick Land) - MIRE=WEE T > MEMPMIRIBM S
EHB L B HIRE Reddit Ml 4Chan Z THIR LA - E= AT
FEEEBE > BETER > MBOIEERE TEBRNIMRE) (Ungualified
Reservations) T ETHBEBEENEEER > MAMEI QS Tlon HiEET
RENZR - RASMNZERKRER « E=F R E Pay Pal KW &
REGRPXEMBERET (Palantir) ABBIMA » UREBBGFER - )IIE
(Donald Trump) BIBUHER$Z/N4E (transition team) & ° B& AT
NEZELRABAGRSEFE Urbit o REIN EFTEE ZAARE R IIZEH|
FHARE > LFERE—BHNHE > BARSUERERNEAZRKE
NN EE——BNFTsB A& E % (post-singularity) 1R1ERAR o

RN A AERIR AR LT SE 23 R B E &ML 7T 0 BIARAS

BRWHEREACRERED - ERSHEE E RSN - ESME2

WM REEEMNEMEM | Onthe Unhappy Consciousness of Neoreactionaries | 033

B R T BRI TS LRI AT ) & - RIL NG - 58 B0 2 76 it 5
VG 7 S R - R — A € IR e I 1 B R 7 S
W o TR e g 2

HRDIEWOMBERE T RRERELN FEEEH) K& EREEMRS
AR EENRDEIBNES - HRETRR  ErRBTeyasn—
BERBHENES  RPEBIFZFERE — WA MR R IL BT
BEEHUESS - ERMISHAZLRAEENSRNERERERNZOTH
RTFE > EBRESEEHENRREZ o B REHRTRD A EMRRE
AIFAPEANRTHBIER > SREHNBZRE - SHERRAEER
BRERIMERS—EFERE > BRKATHNENARESEFE - 21K

12 P R R Y R A B L B 2 e S R A R
FIBZ Hlt > 3 1 B e 2 8 IR & 19 B Fefldl 2 B 3l - 8 — X
i EEGRAIEEME A S NHETETPRER T U EENE o Sk
IS K S SRR AR T LWEE ., ks -

PRBERBEENBERESEIFBA > AT NEMENEZRRER
WEBELZBERNBERFIXE  EEUBRAMAZEER - ZRERA B
RYERTHBHN oM > AEBHTERET > MLETHINCALE > &
NERATE—BIFAENREZF - BEEEHTET > BHEEEFLHEH
18 > LUKE ~ BERNTERER ; 2 SEZENEENAR—ERZ
BB o S ISEHIL R AESIRM R LA REY S RIEEY 1T
NFE > ERAECNMRAZERE  MASEERES - EWE - FERFE
(Jean Hyppolite) RYfRRE :



FHMEHFAA | Trans-Justice Reader | 034

FAREBME G R R R TS - LA R
SEL R EL AT MGG 3 2 LA B B - TR LR - RO K
AR 8 B 2 1 -+ -+ S5 T L R R 5 O 1 K
ERAE LR —MKEne -

HITRBHTERERR  MEES  LHEREIEE  BEKAES—EEH
RERNELCME -ERKEMRAZIE  XB—EFE  FEESFDH 175
FIE | (pharmakon) SUEFRIAEREHEMMBERESERS - AT > FER
HNAR—EBRE  REEREERENTCBRFAR—RBETREEE
TP T (schwérmerei) BAHEZ ELIFRMNFBEZE c REIESIRHTR
= - B1EH8E) (Oswald Spengler) FIER (FEAHMITETEY  (The Decline
of the Occident) RIFBEEFENER > TN ——FBHERRELREM
HER o £ (BREBEFZI)  (Years of Decision) —&/H > HiEK#FERE
BREN N IEEEMATE AR UM A TEAKEE  (the salvation of the
white race) B9 TE&LKE®]  (Prussian Spirit) E4EIEHEK :

YL - HE2 "%, RA IR RSN EE - HiEH " &%

o TR g e W Y 7 0 s 22 ] v i A S 900 S 1 1 R
=W B N o A R B L S o= T N

g6+ IR SEE A 2 0 0 S o R 0 1 TR R R
B WA e B R A BRI R 1 R Y
R 2 % - i - 7

HFRBREZEINRBTRFERA S IRZESHRIVERE - WHFIZR:R -
BRES FEREENREMRZ - N+ N\ RN EERIEFNNNE
ME— T RUHFAREBEEERNBENRFEAEE  BEFHHREE
ENREMEES  REXBATHERMEEER ERREEMNREE

WMREEEMNEMEM | Onthe Unhappy Consciousness of Neoreactionaries | 035

FHM TS HARLBEENME @ UKEKESEA S EHRIRIVER > A
RPN B EEEEEENEM  LUEEM R B T HE PRIV
MEN— FEMPREERNEEE LS o MENRDEEEEEIEE
BMEES > AEMEERTA BREXAREIEME -

Il. AR EE R

N—FM4%  EERAZERSRIESLE2HE] > THERETERRK
WELE  BERRORIEEEEEM - ) ZERBOLE A IRITR SRR
B—ER XERE WEY BEEBE 7 ZMAN - &W (Francis
Fukuyama) - ERAHKFARE © T2+ Fa1 > RERRIZUNME
BIREER ARMEAER) - HHRR—EEENRETEE - 4
me SEEERBE T XEREMNR N — MBISMARR) BRAREMEN
RITRSEMNRZHMZER > B)IERTHBEREI RGN > MRE—E
TRERMEENE > BEMINREMESHREMTE » RERZEZEEA
BRE+7N ~ £ TN EETER - TRBKFTHEENE T HIEER
REEMURHNEXESENREMTEZEBERIRE - t1fIDRIRS
RERBRIC > MFFRRTEFZRA) - T—RIIN TERBREES) B
BERNEERXESD > RET2RER - BRBAKRESE T #ABBMERD
E IR HAMET  BENHEE > MEENEREREMRSIR
B EHROEHZAF o EMFINILBF - HAHRETEHZ®H > MFIEER
BEI IR BB THIRR -

MBS A TRMWIENE HEHESTEENRS ) (The
Education of a Libertarian) > EEXEZEZZWNEREEZ . THABMEE
REMEREBEBERIL - 1 | BRI EHEE LRSI E M EEN
B2 EHSEEaEES IS SRR ARMESAEL (RT) #EE



FHWEHRFAK | Trans-Justice Reader | 036

B MERBARSERENRER —NRTEEEBREHRREER
RERER  INREMEBFZEANELRTE - MERE  REMHBTH
HER » MRS RERBEKES RS -

T2 R RO 8 T 0 e R A R B R R LY AT R
B o ST R BRI - 4 F S M8 M 0 S A B e IR
1R A2 2 20k R BT - SRR 0 S AR 2 e 0 1 R
o BRSO R A AR B
SHE TR R LR o LR S B -

BMENBRUHERFRREME > ERERNER  BAFRREE MK
REPEE BERREHETERERE K1 7 RBEMBE
FHEZABEL (An Open Letter to Open-Minded Progressives) 1 >
1%'51%%?51 MTHR—EAES T REEEAERNERTIIEZNHEETIRZE
2o PHRES THENECAEMAEREE > FRBHBHA LA
NWREBEITAL - EREHFEN—BER  BRRIBRARKEENEERN
BEEE - RBE TREE 2 RENBESISELES - BREHNIES
TR ARG TR > ERBFIBERSANLEER  HRFRBEES
R BEE—EBHEGENEE  BUAERKABEAXHEPNEE -

b

i
i

=

\

R ESNFm AN R BB RIMEN B mEERR
EERBRNMINGEZE (Diderot) ~ E@ME#H (d'Holbach) ~ &R
(Paine) ~ @R (Jefferson) MERHTRE (Priestley) — BEXE

HEMEEH IRAEENESREEIRNTERNBERRE - 5—
BRAIRRABMNEE BERAWEEHR (Ferguson) ~ K (Hume)

ﬁﬁ%(Bmm)’@ﬁﬁﬁﬁiﬁymﬁﬁﬁfomﬁ“iﬁw B A

BREZREER > AR REMSUWEHFEMZIE

i
o

WM REEEMNEMEM | Onthe Unhappy Consciousness of Neoreactionaries | 037

MRS BIRTLERFZUAT (Fredrick the Great) BEREZIK (cameralism) >
WE—FMERBEVEBEMERRE > BE TS REHNERRT - Ba—7
HEBARREN T RFEERETMERSN > TIRH—EREEREA
CENMERZRI R —EERFEARSI TNEBF - 5—FHHE > M
BHRRREESNAZERERNEAR et

HERNER > MY THAET) #ENEXE  ITXR REE
NIEMEEMBENNRER - HEBE BEEER > TEAMKE®
BoAREREAE  UHARBENFE - | EABRETHITELME
MEZERMEE - EEREEM > MRHTRERBCHABANAER
AHEANHGNBCAERETHT > MakzBmas TREE) - Al &1
EARANERNAEESNEATERFENER - BRI TRERR
BEEDHGT  BEXEFUNE—ED c EEERRBHNAERE —BE
TERVER] - EWMNEENEER !

3 32 S B G TR 0 ol T B kN EDA RS2 0 e DI - B
K1 VB B2 ISl el ol 03 PH A ) ST A % A I B R AT 73 00 - 5
J > — SR MR @R PR — — AR R HE R IRy 1 2
AN — BB RES AUAE H — 1 SR AU R R 9 1 A 2

MRBHETESANLEEEWNREEREETE @ ZRBNBaBRGNEE
IS ERERBUENHEZ £ - GBI - U —EREEHBRFREN
BFESIHELENERE - MBHEHR B RNEEERENIEE (the Whigs)
B RHT MREBERAET  BERERM > EANFEES
BEMEOABERTZ - ELVHEERERENERESE » MBANHEE N
BRECRAELERESRIGANRE - B (REBERXES) —FF
o BERTEARSIMERHERERRZ EHRERET T BRI ERE
ERNHFEEER  HERRAPRAMEENEREE  BEENE



FHMEHHAK | Trans-Justice Reader | 038

BENFERSH - BEERNERERNMESBRRIMAL - EEERE
—EEREENEY - GEN—EEHE  BHREEHEKRSF - EHE
AREETSEREIFE MR BRKHMARREMF - RIBFMIE
SHEMFEINGENTFE —ERE %  BERZEIBERE
WA S IBEHRER  WIBEHHREENHE !

RSB IRRERD - B RERR YU BUR TR 7 R 3 2 M@ s 1A 2
i Ml ) 1 25 S e R FR AR AR 0 PRI BORSE R 25 o« TR
Wb o (ranter) ~ TPEFERIRGT T 1 (levelers) - @A HAEIBIHY
A F R IR BON LS~ B BOH BOE B 1 DRI T T B i SR 52

BREXEFHHECHNERENH N T EREBUANNE - BR L EEMX

BHRTIBRLE HEENSTE - BHEBRTREEENLE > &
BMESH

i o R A A % B — L USRS B i S - IR R AR
ik € 0 G — BB S WS TG - i 8 R o R PR
RBEE - P Z IR0 - TR E R - B & k% B
RERIRZRE T I JEERERT - A 2ERE ok & s R BEW - 5 H - BRI H
BEIEME DA Fl T S RARONY - PEVI IS FRHIDIF AR -

DREEEIEREESNRHTRZEGRF —NBEME > WIERHENBERIZE
MREBERRAN—ED B WAWATEREERHEERE °
P ESNRAEE TBEREH) > MEBEREHHARZERF
BERHE—RE - MR EBERE W RSB ERMFIB LA FEEE RN
HHNEE > MABBEREHENEREHNEBERER LHHE

WMREEEMNEMEM | Onthe Unhappy Consciousness of Neoreactionaries | 039

T -MRBFEEEBEENNECEEMMBCELE—BLOIE > UniE
BELTEHRAS —mNEFRE > LEMFHRMIEE R ABRBUE
IR RNBREE - MEEEMNEmW s ~ FEMNMMENES
EERENHELERMNBARE L BRRESEENMEHBUERHE
BEEFEEEH™ L - BUAKES (political fatigue) BEIEMA SR
FEBUATER —BEREHMAKS] ; REKKEZE (sinofuturism)
PR A EECK E AV ED o MAPIPTERAY THPEIRKREER) » ENEPREEZET
BNOMSERARSNEE > MEAA > BEBRER  ERNEANREKE
BRERI R IR BRI RF > SR A ERVBUA ERE LR ENRE
KEE - BREE (Milton Friedman) IBEFBRE —EHMBHLEHESE
B AEARI > BRIEEABMEEEL (John Cowperthwaite) (1960
FAHEEBMEE) hBRKNER > THAX (EBER> (Hong
Kong Experiment) RiE » EBKHEBIBEEEE  ERHIBEM &
NERMEE) o

ERHEENNEEEMBEMAEIRMDA  BYASPMBEENRK -
FEBUREZ AR RS o BREMMIRIE ? FIEADBS - MIRBERN
IEHEIR T T B EE LA » 2IEIFREBCHIKRR » BIREAEE
HRHEHRERR  RXEFRINTE RENBHEREZBERE
NEGE ERAFEOIFEERES - B - HAITE ETABEL) —
EHEENIRE  RREBERRA X USKEZ—EME @ EREHEER
BBUERAE ERIEBUGER - MR BT RBRES—BEEEH 0 28
HENCHEEMEBER R -

1. 3 2 Bh 3 8 B9 35 16 58

ERAPEBNN—EEEHK EEIRNEASNHEN TEY)) - B



FHMEHFAA | Trans-Justice Reader | 040

B> WEEMBENEERETE (ELREERA) > REZEL (XEH
£) — 2B RECERACBIZEUER - TERNBERT > BIKH
EIRE D RIRETBE > REBUARMAABR - T IS SEARE - — 11t
LEENHERER > FARSMUIRAIE (reflexive modernization) BHE
HRGEIBMRAMEEAE T RHR SR SERNIRAL - SEmEREHE

ATLARMIERE - REMKBE—E 'MoIEEENSERH » MRS
BEER  CHUFRR—EEAHFLUMISRAEREEINIL "5
WAREEPRLIE RFEIREE > hRAEFE LB FEEERERE - AEWf > BX
HiE—EHEFEE— D RHMFAEMRE—EE  ZEHN ——IRENZSR
SRPTEEA] ©

ZRICWEREZREBEENERER  KWREMSSE R LM AN EE
WHABBBENTEN L ZEATEVERLEIN - HER—TE
(André Leroi-Gourhan) 7EHE 1945 FHARM (RIFEREL)  (Milieu et
Techniques) —&EH > BEMBMLESEIAIE o i THRMIRE) (technical
milieu) EHEH—ERBFREBHENEE BHEERNEEUETRAEEL
RETXEEENEZRNRR - B SHUABULZENER > MEUR
BERMEEREEE (ethnonationalism) REXLER - HFIRACHE
B BER - SEMERNERLAERN 0 AABBRMNRERER LT
F7E > PRERVIEF A B X EB R I8 BRHE T BTt E TR AT BA AR o AR E
A0 PEEMRIER HIPNRRER TILEIBAER c HREMMHR
BMERNRAER > HiE2H RGBT EEIFE (REEE
FIRERHEM AR  EERERBNERRA L 2RAAWANER) -

ZRICBETRERAEELZERNZREN > WBIFALBEERA—FEIR
%o FMEXR (Leibniz) MEER+N\HLTEBLE > BIEH MRS
MAEERANEERNS  WEEEMEBBERRXREXT (characteristica

TL

WM REEEMNEMEM | Onthe Unhappy Consciousness of Neoreactionaries | 041

universalis) BB ; OGRS > PEBEERBFEHRANERK - BRE
FHBEMRNBALER  EXETHUHERL SRDE—HINE
KRB WEEHERA - BEOHREIENS S MEESRNES
BEENERERSEME - 5 EB AR EE )\ FIE 1980 &
KRB E MR T EENBALBIE - 50 > BERNTETER
HEGOEE LS EE > B8 T LER LR S BAMNBEE T
b BIRBOBHLEDNG THRESHSHKLY - EEBHEE
B EBMNGEE) - RENERFEARE—REER  EEEEAR
WERENEATHN  TTEZEN > TEMMERUINEREES
SREEEANZFNBLERZ - 15 B LEMERLAYOEE > M)
iR REAER LM  RIRERCHEES o WERIEBREE o

PAT » 2R ENFFEET > RENBARVERGTBRT - NMEE
(B EREFERNHBEERMNE > RENEELZPEATHRETLE
EREMBEREEE - AEMEEEEMWIENABRERRRSFHFE > B
BB RERAET  EMVEEELERS T PERANRKERE - R
MR ACEBIEE  RRETFRELEBANEN > EAERTRMNIL
FNHRZET - WAL ERES S > 2EHNBH W IFMFT R E &R

FABBN  BUAMEEFNGFE 2L ME—EER » TEREMEE
MEREENELFEABR - MNEKCHBBR T Z— B —BE
FRE—REEET LERMEREREUECETREME -

HEAL MiIKHEHREPN (SHELAR) S BEBRNRR  AAAES

AR RBEAI 2RI  E A EFTMNEREERMEENEE B
% BERECAFR ME—EZA ()  (Meltdown) BIXXHARR
5 —2h



FHWEHFA | Trans-Justice Reader | 042

v GV M 1 5 R BRARE A 1 1 B B R T e R
e+ SR T T T 2 TR M R B PO R
R MR 75 ML TR ~ BOTR I © SCTb i S IRRR A - S8 e B B0 7 T
TR U b -

FRBEROMTRE T RS EHREEMHBNBRY S ARTNE
BEHTABTRSEINAAIER  RENSEINES LEBN
1

MBS - P EBRRUME BN AAREANEE > REBBED
B YIS

EROHESRENEELARBNAALTENESE  BE > BEE
RIS BB ERBTRILY > FAMILE RD2 040 R IR/ E
BB TR OEILS  EhEEABERETEERN—EER
MERRS - FARFERERNE  TUREANSRES (28,
rE#) o FIMBBRBAERREEHABERIBENTELK -
tt & (Aleksandr Dugin) M8y TS M B A E 1 (fourth political
theory) o HEMBE—H LR —ETHRHETRBEENA - EHFE
BEEWER—BEELNRPNT - OENECAER TR ERBA
S AHERMBOAER  BHIE  HETEAEARIE 0
BHZEBAERNEIENYEEA BANRKERNER > BEN
BOAERRM T EREBEEARN (1) (Dasein) o L7 EH
BEANBRES B TEERE (EETH) BBURERESBDE
B MR EMBARRREE-BRBTEDS  LRERETH
EmiEERETES (EEME - Z28) - LBEHRER [Arthur Moeller van
den Bruck] B3 AFIEFIEE - H B [Julius Evolal ) ~ @ %
(8779 - ZE [René Guénon] ) MFER (MH - EEEE [Alain de
Benoist] ) M o WSk 2RMERALR > MIEHISHREL(E

WM REEEMNEMEM | Onthe Unhappy Consciousness of Neoreactionaries | 043

Mo ABRASFMET > RITEFOHFTHRUNES - LUHRBS
BEREHHE > (tWE 1990 FRNEEFER (Gottingen) MIFREEE
T24) B IEBEAR) > BEER—BEPEAENT BHBRNNE
BEFEZ E (neoracism) - fthi§ T2bky BMATE - WA TEM)
PIE M ERFARVERELMPENE - MWEALFTE2—EEHEERE > #
RBEMEBH > MNARSFIEREZESNRRTERENHERER > 2E
RERIREFRHNNE > RMBYENBHEEH I - YENBHEOEILE
BT —ERRACHEABRNEETE - SRNEBT A ERESE2RE
BRIIFEER > MEW R ERERL - WERABEHHYAEE
Lj\iﬁEﬂbéﬂ’]%%%%ﬁ%fﬁfﬂiﬁ FNHERIHNEFHEERH
M#S - RBANARARHLE > AANRROERDETHBEN
PEF L WERELCEMARESZSHRMTE ; EHRAHYBEES
JEfR > HamBEth S R ESTANBE - ERERERMELEHNERE
T0E > EUBHERNBENRACEERB—EHRNANHER - BER
RPWAEFETREMEE > W/ Ot5ERl - MARIBRMBGREE D
ARSI B PRV A K D48 ©

RFALERL > EMERBRESTRENENELTE - BEBELEE
EREMBEEHCER > RTEFRE > RENCESHHILIELEE
B BREBEENME  BEEEMEn ) FRELBBUANRE -
EBREAGE (EHEDTHORIBE ARSI L) o BHHTNH
REEHEHAZETEEES - BMFANHARMETE RS ERTE

WE > AHBZNFER > LERSEEHAEROFER? RBEREE
EHTER 1 UABEAER IBAMAXREBCHE  IIEHBHEHZE



FHWEHRFA | Trans-Justice Reader | 044

RLOERBH FRARSEOBF > TMBES - %58# (Ernst Bloch)
HREERHFE > BEBFILENRIEHEEAEENS > MERER
mﬁ%ﬁaouﬂmAimaE%m’ﬁ%hﬁﬁi%@z%%%%’m
EMEMRRCERAEEAREE " GEERNORREE (pharmakos)
S EWET - FEEE L (Sir James Frazer) & (&&) (The Golden
Bough) SRFFE@EMET » M BEARE T B RECAMBH o 2AT -
BREENFRBLR ABEA ; tPRE—TBEHER > LBHEH
RBEASERERNEE - SREZNBHNEFTETHRERA
BT S HF - 2 RTEERGENIISEEEE - AT REEERT
HHRMME > LBEAERENAME EINSRIERESRESE > Ba
HPEERSERETISEPNRE - RS> ASBNAESERNE
RG> BELUGE FEECAS AN AR B0 (i 2 BRB LA IR AR ORI SE > R
SHENRHIENT  UEARBHBLEEE - AT FEAMETE
B ORMBEEERS AU RDAEAGFEARS  LELEANEER
RACE MRS A B EETT o

mIMEERRN  BXERBEESH RBFRATIZETRET —LE
BUNRE - tPIEERRBAR (natur) BEREL (technik) Z B
I WRREUNXIERIAREE S BRKEXEER - (—REBAXIE

lkultur] BXXBR [zivilisation] ¥ L) ~ BHRZPALUE (FBEHRIE
&) 1922 FHRE > MERPEBEELRT (AERE  BEaBEEM
B B Y (Man and Technics: Contribution to a Philosophy of Life [Der
Mensch und die Technik. Beitrag zu einer Philosophie des Lebens,
19311 ) WERMTHREMHAER - ° 5K > RAGUBRRZNE
BEMRERREIBZELSN R THMNRET > TR RTRRAMEBARM
BEWRE T % BRFMETRATEMY (innerlichkeit) THEZAMBFNZ

DGR ©

WMREEEMNEMEM | Onthe Unhappy Consciousness of Neoreactionaries | 045

RESARBEER > BEARER KL QB U Facebook ~ Google A
PayPal o IEE0MAES (IKZEE]—) (Zero to One) —EHFIFRT » B EK
E5f: RAMAIZZIMGE—RFELEES IRKMRT > &M
FASHSHEMBER ; BUIREME T > X4 (Skynet) HEEALEKMIN
FE el MBRERFARA Urbit NEE > TANRBHEERRANITH
o BT - BEMHR TR 1990 FALEN ISRIBYE) > RIEM
AIEELE S BN R RERN > ARASHERMEU MRRERE) -
REAEEA FREAURENTE B EUEREHRER - i
EHMERTREMEMNRIRZERTRERN—E > THILEBRAEASE
BHEM » EERAKEN RSB A B Z0IERE - 78T » tMAVBAEE
RUBREF— B HEEE VRE > EREEIRRMAXICHEYE M
A—EESEG e £H TFE) ——BEHNNEBEFHENERE
JFo HiBie T REKETEZEENRAIE ] - BEBEERX=IKFAM
ERETRIREMANBF AL - BETRHE/NR (Phyl-Undhu) E 4G
RESENGF 'BEENFYRKENEBRS) > ER—RBERIRE
RETHNHRE BRMXFHOFIFEAATENERS > BIFORBL
RKNMEBTEERE - EHERE > HERERAABRSFREL » BAER
ERA LSRR AR RER A AR AL B -7 ARNE -
R IFHIIFBCA L SR ZEDINmERFEEMREZE - RIMA
FERBERESHF - BUIAKRTRMEZ T2 EEBREZNEED
BEM > BERMMEBMERNBERZERATEN®E - RMBYEER
BB AR ILIEE BT R RVEE - UEE—ERIER R H BB
ANEFRENBRE 2RI EEBUSC #EERRIE -

BEAHUTARNRERVERE S FARRBRNEBOAMNER2RZIZRES
EnEEGRE RN REE WA SUENEZBERNEBMESE -
ELBH - 15 1&%) (Bernard Stiegler) BYERIE > HAMIRT AR FKAFIFTEERY



FHWEHRFA | Trans-Justice Reader | 046

R ER—& T8N  (digital epoché) » EEERFRF - ERIH
ERRNERS EMYE &R - 862k - FRIEZBERMHI
RHECRAAEBREBEBRETHHELSN > TRAE —EBBELHESF
BIERIZ - BR—EF URIEMNB BB ANEK > SRMATLUSBER
7 (WEARFRE) EZ) RITRESIARB2MEFNEZNES X B
REZFEERNBREEASCHRED KREM R FHOMNB LR - B2 —
B BAENMEENK S > TBRENBEETE2MERWAN K AGHE
B2 AAFELSERMERBER TXRHE) INRBSKREREER
& o

B BRAUDIMEESNEE R SRR MELEE L2
(Condorcet) & > BRELHNERN  RATKETHA  #HE &
A R EERGAIANEAER o L B ENT 2GRy ES
BMABEHHRELNEE - W RPEZEE - EANS B TSR
MR REZRES R  MARBEBAMUZ ESERIAL ; BB
ZRRSEEFZE > MARRIERZERALER - RAUEEERD
57 S A T T 4 1 SR PO R o

WM REEEMNEMEM | Onthe Unhappy Consciousness of Neoreactionaries | 047

518

1

RS- R (LRFHHFEL » (&

- BTESAEZ R - BUA BEURER)
(&R - ERBRINAE ZARKED

hR > 2007 ) > H189-218 ¢

2
Bt & 207¢

3

MENE#H) BEERBIRHTIRZ 2
BARIR B NEER > B RRE
E (BRI KRE) (Phenomenology of
Spirit) REENLEEHBMITEROTH o
RREDAEERZERTHOERR
EBREEEAS-NERER - TEEEH
TERFALELENEH > TEARET
ENEFEE ) BEE > (BRRERE) -
AV KENE (RKBUHHR 0 1977 F)
B 126 (5 206-207 E&%) -

4
[l B 455 (B 752E%) -

5

2R (BREBHRKENEREERE)
i - FEFEF (Jean Hyppolite) > WEE -
VIR RO - ifrEsE (FIbASH
R > 1979 &) > B 197~ 207 °

6
Bt & 207¢

7

BETRTE - EEY > (BHEE 8
B HEMRELEL) (EERAEFAE
HhR > 2002 ) > B 142-45 -

8

BEHATAUZZTENE - ZINMH
(Philip Sandifer) Z (¥ &= &1 F* % :

e 1% ) (Neoreaction: A Basilisk) > #

EFHMBER TR ERMG FHHIE

MUERELBRRUNENZE - LEZHE
(Eliezer Yudkowsky) ~ & 72 - B 1@
(Nick Land) » LER&Z TR B7F

ERXEY > REEETARNE -

9
P - BEF (shaan Tharoor) > (B
& TEL&E A SRERIERRI
(The man who declared the ‘end of
history” fears for democracy’s future) >
EREIEK > 2017 EZANH © https://
www.washingtonpost.com/news/
worldviews/wp/2017/02/09/the-man-
who-declared-the-end-of-history-fears-
for-democracys-future/?postshare=6401
487082770512&utm_term=.8dac172ffc89

10

2 B https://www.cato-unbound.org/
2009/04/13/peter-thiel/education-
libertarian

11
Er - w@fE (REMXED) - 58S
AIERER > LU EIfEZ S AR EH A -




FHMIEHFAAK | Trans-Justice Reader | 048

http://www.thedarkenlightenment.com/

the-dark-enlightenment-by-nick-land/

12
BEHEIRE T~ +N\HLEREN—5E
8 > tEWRERERIHERER

13

2 BEaMmAx UE KB (Jonathan
Israel) - (BB ZED  BEMEED
EREARIMNEMLER) (A Revolution
of the Mind: Radical Enlightenment
and the Intellectual Origins of Modern
Democracy) (EMETEEAEHAR > 2010
&) o

14
KBE - HEEES (FEER) R
https://www.hoover.org/research/hong-

kong-experiment °

15
mEE - NEH (BRACETEZE
B-MRENE BUMER?) (s
Re-modernization Occurring—And If So,
How to Prove It?) » (E& -~ X bEH
g) $°+M> %H5>20034%F & 35-
48 S E % - B (Ulrich Beck) ~
KK E - FHT (Wolfgang Bonss) ~ 5%
BH %@ % (Christoph Lau) 7 (K
SRR | B~ RBRAARE)
(The Theory of Reflexive Modernization:
Problematic, Hypotheses and Research

Program) »RLE> & 1e

16

BEEES - EX (FEFENLR)
(Untimely Meditations) > R.J. B M &

@ (R. J. Hollingdale) 2 (RIBKREWH

bR > 1997) > B 104 °

17

Ew- @ (K& 19979F> B
http://www.ccru.net/swarm1/1_melt.
htm

18
TEREZRENZE  GNERENERE
MEREENBRR  HE - #OF -
& - 8 5% (Anne Robert Jacques
Turgot) B9 B H AL E R B R
EAAMMEIBBEEN TRE]
(friponnerie) ¥RAMARE » 1 ZKEUF
REEBNTY - 2RUBEH (B0
o) » EH117-18°

19

DELK - (FHEBUaER) (The
Fourth Political Theory) > f& 3 Arktos
HAR > 2012 F > H 9o

20
Bt E34e

21
BL-&829

22
R (RRERENBEE: ®FHRA
¥ 5 #@ ) (The Question Concerning

WM REEEMNEMEM | Onthe Unhappy Consciousness of Neoreactionaries |

Technology in China: An Essay in
Cosmotechnics) (7 # % #7 Urbanomic
HAR > 2016 ) o

23

[EfF2ZEg (The Invisible Committee) >
(& %KY (ToOurFriends) > 2014
£ > https://theanarchistlibrary.org/
library/the-invisible-committe-to-our-

friends.html ©

24

2 R B %I B X Ueffrey Herf) >
(RBFEARESR: MIBHNEEE =
BRI R~ XIEMEBUE)  (Reactionary
Modernism: Technology, Culture,
and Politics in Weimar and the Third
Reich) > Bl KB HR 1984 F > B
101

25
FHEZEFE (RZR—) > BELERT
MR2E ) MNAFEEF TEERANNE
FERFIERRFNEE—5 > 2B
HXFENAE - —HERS > AFER
FHARRHEE; EBNBELEECHAR
EE-F—HH BRERETHRKIE
MERNAE MIXEEHBETRAR
BB el (Who makes an effective
scapegoat? Like founders, scapegoats
are extreme and contradictory figures. On
the one hand, a scapegoat is necessarily
weak; he is powerless to stop his own
victimization. On the other hand, as the

one who can defuse conflict by taking the

blame, he is the most powerful member

of the community.)

26
BX o (REBIEAM) - B38-

27

®E R (GEERABRRATEFE
(Competition is for Losers) ( % # 1
BHi#RY (Wall Street Journal) > 2014 £

LA+ Z B> B https://www.wsj.com/

articles/peter-thiel-competition-is-for-

losers-1410535536 °

28
DEEIRE > (K5MRYEdp) > H4be

049




On the Unhappy Consciousness
of Neoreactionaries

Yuk Hui

Yuk Hui is lecturer at the Institute of Philosophy and Art (IPK) of the Leuphana
University Liineburg since 2012, a visiting associate professor at the China
Academy of Art, and a visiting associate professor at the School of Creative
Media of City University in Hong Kong. He is also a researcher at the Centre
International des Etudes Simondoniennes.

He is editor of 30 Years after Les Immatériaux: Art, Science and Theory (2015),
and author of On the Existence of Digital Objects (University of Minnesota
Press, March 2016), The Question Concerning Technology in China. An

Essay in Cosmotechnics (Urbanomic, December 2016), and Recursivity and
Contingency [Rowman & Littlefield International, February 2019).

A widespread pro-Trump meme features Pepe the Frog, a cartoon recently
considered a hate symbol by the US Anti-Defamation League for its
appropriated use by "alt-right” white supremacists in racist and anti-
semitic situations. In the fall of 2016, the ADL teamed with original Pepe
creator Matt Furie to form a #SavePepe campaign, an attempt to reclaim
the symbol from those who use it with hateful intentions.

I. Decline of the Occident ... Again?

In his contribution to the 2004 conference “Politics and Apocalypse”,
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dedicated to the French theorist and anthropologist Réne Girard, Peter Thiel
wrote that 9/11 marked the failure of the Enlightenment heritage. The West
needed a new political theory to save itself from a new world configuration
open to a “global terrorism” that “operated outside of all the norms of the
liberal West1". Granting in advance that the West had embodied the doctrines
and values of democracy and equality, Thiel moved immediately to argue that
these had made the West vulnerable.

Such assertions of the Enlightenment’s obsolescence characterize the
principal attitude of neoreaction, of which Mencius Moldbug—the pen name
of Silicon Valley computer scientist and startup entrepreneur Curtis Yarvin—
and the British philosopher Nick Land are the primary representatives. If
Thiel is the king, then they are his knights, defending certain communities
surrounding Reddit and 4Chan. Nor are the three unrelated. Over the past
decade Moldbug’s blog, Unqualified Reservations, has inspired Land's
writing, and his startup company Tlon is supported by Thiel, a well-known
venture capitalist, founder of PayPal and Palantir, and member of Donald
Trump’s transition team. Tlon's primary product, Urbit, proposes a new
protocol different from the centralized client-server structure that currently
dominates contemporary networks, allowing decentralization based on
personal cloud computing—a so-called post-singularity operating system.
The task of neoreaction seems to be sufficiently summarized in the question
raised by Thiel towards the end of his paper:

The modern West has lost faith in itself. In the Enlightenment and post-
Enlightenment period, this loss of faith liberated enormous commercial and
creative forces. At the same time, this loss has rendered the West vulnerable.
Is there a way to fortify the modern West without destroying it altogether, a

way of not throwing the baby out with the bathwater?

I think Thiel's question exemplifies a condition Hegel once diagnosed
as "the unhappy consciousness”; understanding this concept is helpful
for understanding neoreaction.3 Since history is, for Hegel, a long
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chain of necessary movements of the Spirit on the way to absolute self-
consciousness, there are many stops or stations along the way—for example
from Judaism to Christianity, and so on. The unhappy consciousness is the
tragic moment when consciousness recognizes a contradiction at the heart
of its previously blithe, even comedic nature. What self-consciousness had
thought was complete and whole is revealed as fractured and unfinished.
It recognizes the self's other as a contradiction while at the same time not
knowing how to sublate it. Hegel writes:

This Unhappy Consciousness constitutes the counterpart and the
completion of the comic consciousness that is perfectly happy within itself
... The Unhappy Consciousness ... is, conversely, the tragic fate of the
certainty of self that aims to be absolute. It is the consciousness of the loss
of all essential being in this certainty of itself, and of the loss even of this
knowledge about itself ... It is the grief which expresses itself in the hard
. « . b
saying that “God is dead.

Hegel's recourse to the affective language of grief is not accidental, for
the unhappy consciousness, as the name implies, is dominated, even
overwhelmed, by feelings it cannot escape. In Judaism, claims Hegel, a
duality of extremes develops in which essence is beyond existence and
God outside man, leaving man stranded in the inessential. In Christianity,
a unity between the immutable and the specific is called forth through the
figure of Christ as God incarnate; however, such unity remains a feeling
without thought.5 The unhappy consciousness feels without understanding
the participation of the universal in the particular, leaving this contradictory
duality insurmountable, since it is still only a feeling, not a concept. As Jean
Hyppolite explains:

The object of unhappy consciousness ... is the unity of the immutable
and the specific. But unhappy consciousness does not relate to its essence
through thought, it is the feeling of this unity and not yet its concept. For

this reason, its essence remains alien to it ... The feeling of the divine which
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this consciousness has is a shattered feeling, precisely because it is only a

feeling.6

For the neoreactionaries, the Enlightenment in general—and democracy
in particular—appears as an alienated other of the self. It is both remedy
and poison, or more precisely a pharmakon in the Greek sense. However,
the consciousness of contradiction remains a feeling, and the attempts to
escape this feeling open a pathological path towards a deeper melancholia
or an illusory abyss of the schwarmereiof speculative thinking. Thiel refers to
Oswald Spengler’s The Decline of the Occident to describe this contradictory
self, and to frame 9/11 as a decisive warning of it. In Years of Decision,
Spengler himself connected this restless sentiment to the “Prussian Spirit”
which he saw as “the salvation of the white race”:

The Celtic-German “race” has the strongest will-power that the world has
ever seen. But this “T will”, “I will!” ... awakens consciousness of the total
isolation of the Self in infinite space. Will and loneliness are at bottom
the same ... If anything in the world is individualism, it is this defiance
of the individual towards the whole world, his knowledge of his own
indestructible will, the pleasure he takes in irreversible decisions, and the
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love of fate ... To submit out of free will is Prussian.

Certainly it is easy to see the neoreactionaries’” embrace of the purported
decline of the Occident as a repetition of these familiar historical moments:
in particular, the attack against the radical Enlightenment towards the end
of the eighteenth century and the emergence of reactionary modernism
in Germany between the First and Second World Wars, which married
Romanticism with technology and finally merged with National Socialism. It
is important to keep this repetition in mind to understand the tactics and the
rhetoric which the neoreactionaries use—with or without awareness of these
histories—if only to understand what, for them, constitutes the decline of the
West today and why the Enlightenment appears to them to be the source of
such unhappiness.8 If the neoreactionaries reject the Enlightenment, it is a
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rejection of a strange and specific kind.

Il. Quarrels of the Enlightenment

After 9/11, Thiel predicted an increase in security at US airports and greater
scrutiny of immigrants. These policies reached a new level of intensity in
the travel ban imposed by the administration of Donald Trump—the product
of "American democracy” which has stunned even Francis Fukuyama, who
recently remarked, like a true Hegelian, that “twenty years ago, | didn't have
a sense or a theory about how democracies can go backward.”’ However,
the question goes far beyond American democracy: “state of exception”, a
term used to describe emergency measures such as travel bans, becomes
utterly banal when Trump exercises what is no longer an exception at all,
but rather the routine power of the sovereign, in ways reminiscent of the
absolutist monarchs of the sixteenth, seventeenth, and eighteenth centuries.
The return to monarchy embraced by the neoreactionaries orients itself as
an assault against the Enlightenment values of democracy and equality,
which they understand as, respectively, degenerative and limiting. In a series
of blog posts entitled “The Dark Enlightenment”—which have since become
something of a neoreactionary classic—the British philosopher Nick Land
praised the lords Moldbug and Thiel for honestly declaring these gods to be
dead. In their place we find the god of freedom, whose own patrimony is not
without shades of light.

Land cites Thiel's 2009 essay “The Education of a Libertarian”, which
famously pronounced: “I no longer believe that freedom and democracy
are compatible."10 But what does it mean for democracy and freedom to be
incompatible? Thiel claimed that libertarians have been mistaken in thinking
that freedom can be achieved through politics (democracy), when the only
way to realize the libertarian project is through capitalism outstripping
politics via an extensive exploration of cyberspace, outer space, and the
oceans. Democracy is what prevents the realization of freedom, writes Land,
suggesting that democracy is merely an Enlightenment myth:
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In European classical antiquity, democracy was recognized as a familiar
phase of cyclical political development, fundamentally decadent in nature,
and preliminary to a slide into tyranny. Today this classical understanding
is thoroughly lost, and replaced by a global democratic ideology, entirely
lacking in critical self-reflection, that is asserted not as a credible social-
scientific thesis, or even as a spontaneous popular aspiration, but rather as a

religious creed, of a specific, historically identifiable kind.

Land and Moldbug also raise the question of alternatives, which, in the
spirit of Thiel, requires “recovering from democracy, much as Eastern
Europe sees itself as recovering from Communism.” In “"An Open Letter
to Open-Minded Progressives”, Moldbug related his own trajectory from
a progressive to a Jacobite.'? He rejected the political correctness and
politeness of progressives by proposing to instrumentalize Hitler and the
reactionary thought of fascism. This is a form of ideology critique descended
from radical left thinking about what happens when ideas and practices are
institutionalized. It is only in the “cathedral” that ethics and dogma overlap.
But while for the non-academic left, this dogma is ineffective and benign, for
the neoreactionaries it is an existential threat; political correctness becomes
a toxic threat to Western Civilization.

This quarrel over the Enlightenment resonates with a debate that raged
during the European Enlightenment. On one side were radical thinkers
such as Diderot, d'Holbach, Paine, Jefferson, and Priestley—philosophers
and Unitarians who attacked the Church and the monarchy and saw the
progress of reason as the realization of universalism. On the other side
were more moderate Enlightenment thinkers such as Ferguson, Hume, and
Burke, who championed the monarchical-aristocratic order of society.13 The
Enlightenment, it would seem, has no original commitment to democracy.
On the contrary, the issue was contested from the start.

Moldbug’'s frequent references to the cameralism of Fredrick the Great
further dramatize this quarrel, exemplifying the confused feelings of the
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unhappy consciousness. One the one hand, Moldbug calls himself a Jacobite,
defends the divine right of kings, and proposes a new cameralism that sees
the state as a business—a vision that has apparently appealed to the Trump
Administration. On the other hand, he avoids the fact that the Enlightenment
was practically Old Fritz's personal brand—not only did Fredrick reject
the divine right of kings in favor of social contract theory, he also wrote
famous essays on “enlightened monarchy” and said that “my principal
occupation is to combat ignorance and prejudice ... to enlighten minds,
cultivate morality, and to make people as happy as it suits human nature,
and as the means at my disposal permit.” He even sheltered Voltaire when
the latter got himself into trouble with the church. And sure enough, it is
clear that the neoreactionaries see themselves as so many contemporary
Voltaires battling the contemporary church of political correctness—what
Moldbug calls “the Cathedral”. Hence the unhappy consciousness stranded
between an awareness of the contradictions of the Enlightenment and their
transcendence: for the neoreactionaries, the Enlightenment giveth and the
Enlightenment taketh away. The expressed symptom of this disease is a
relentless irony, as Land observes:

Without a taste for irony, Mencius Moldbug is all but unendurable,
and certainly unintelligible. Vast structures of historical irony shape his
writings, at times even engulfing them. How otherwise could a proponent
of traditional configurations of social order—a self-proclaimed Jacobite—

compose a body of work that is stubbornly dedicated to subversion?

But this contradiction is precisely what makes the neoreactionary
consciousness so unhappy, insofar as Land and Moldbug allow their feelings
of grief and loss to take precedence over the difficult protocols of reason
they nevertheless cite with a compulsion worthy of Freud. Moldbug wants
the authoritarianism of the Jacobites alongside the political economy of
the Whigs, and if this makes no sense, then too bad because someone is
probably getting bullied by the Cathedral on the internet someplace. Land, at
least, good veteran of the academy that he is, knows enough to avoid getting
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bogged down by tiresome questions of historical accuracy, and as The
Dark Enlightenment goes on, one can almost feel him slinking away from
Moldbug. After parroting some boilerplate libertarian catechism, Land moves
quickly towards his real aim: exposing the contradictory consciousness of
contemporary progressive bloggers, a target-rich environment to be sure,
albeit one far below his weight class as a thinker. Here it is significant that
Land has reversed the order: reusing the radical philosophers’ criticism
of the monarchist Enlightenment thinkers against themselves, cunningly
accusing the radical Enlightenment—played again, following Moldbug, by
the purported universalism of radical Protestantism—of hypocrisy and
contradiction, following its own gesture and script:

Under this examination, what counts as Universal reason, determining the
direction and meaning of modernity, is revealed as the minutely determined
branch or sub-species of a cultic tradition, descended from “ranters”,
“levelers”, and closely related variants of dissident, ultra-protestant

fanaticism, and owing vanishingly little to the conclusions of logicians.

This attack on social-democratic politics as the consequence of
Enlightenment institutionalization is in fact a return to the conservative
thinkers of the Enlightenment itself: a negation of the negation. Land
embodies the return of the repressed even as he warns against it:

The basic theme has been mind control, or thought-suppression,
as demonstrated by the Media-Academic complex that dominates
contemporary Western societies, and which Mencius Moldbug names the
Cathedral. When things are squashed they rarely disappear. Instead, they
are displaced, fleeing into sheltering shadows, and sometimes turning into
monsters. Today, as the suppressive orthodoxy of the Cathedral comes
unstrung, in various ways, and numerous senses, a time of monsters is

approaching.

Such complexities are part of the reason why it is too simple to just denounce
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the neoreactionaries as racists—though probably most of them are. Their
rejection of the Enlightenment comes out of a “self-consciousness” that has
not yet grasped a unified concept of its contradiction. Rather than confront
the difficult fact that their God never existed, the neo-reactionaries set
about trying to kill Him by sabotaging the Cathedral and pursing absolute
deterritorialization. The will towards such radical change leaves them with
the illusion of a beautiful story on the other side of the world, and with
elaborate speculations about a superintelligence that will save human
beings from politics. For example, Land’s celebration of Asian cities such
as Shanghai, Hong Kong, and Singapore is simply a detached observation of
these places that projects onto them a common will to sacrifice politics for
productivity. Political fatigue often causes the West to be drawn to East Asia’s
promises of depoliticized techno-commercial utopia; sinofuturism becomes
the model for radical change. By “sinofuturism” we mean the idea that China
has been able to import Western science and technology without resistance,
while in the West, the fantasy goes, any significant technological invention
or scientific discovery will always be limited and decelerated by the political
correctness of the Cathedral. It is not surprising that Milton Friedman, who
regarded Hong Kong as a neoliberal economic experiment envisioned by
himself and the Scotsman John Cowperthwaite (the financial secretary of
Hong Kong in the 1960s), had the same observation, writing in his essay "Hong
Kong Experiment” that the economy of Hong Kong outstripped that of the US
thanks to its ability to function without any “vagaries of politics".“

This desire for productivity is consistent with the neoliberal premise that a
techno-commercial depoliticization is necessary to save the West. But from
what? | tend to believe that the rise of the neoreactionaries reveals the
failure of a universalization gua globalization since the Enlightenment,
but due to a far more nuanced reason. For the neoreactionaries, the
equality, democracy, and liberty proposed by the Enlightenment and their
universalization led to an unproductive politics characterized by political
correctness. One therefore needs to “take the red pill” to renounce these
causes in order to seek another configuration, whether political in disguise
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or apolitical in essence. Neoreactionary thinking as unhappy consciousness
is an outcry in the face of a dialectical transformation of globalization.

lll. The Neoreactionary Unhappy Consciousness

Regardless of which Christian sect we ascribe it to, universalism remains a
Western intellectual product. In reality there has been no universalism (at
least not yet], only universalization (or synchronization)]—a modernization
process rendered possible by globalization and colonization. This creates
problems for the right as well as the left, making it extremely difficult to
reduce politics to the traditional dichotomy. The reflexive modernization
described by prominent sociologists in the twentieth century as a shift from
the early modernity of the nation-state to a second modernity characterized
by reflexivity seems to be questionable from the outset. Reflexivity, resting
on a “heightened awareness that mastery is impossible,” instead of being
a constant negotiation for differences, appears to be only a means of
universalization through methods other than war.15 This doesn’t prevent the
return of nation-states, nor monarchies for that matter, which anyway never
left—witness the Kingdom of Saud, whose support for the 9/11 hijackers is

well known.

The universalization process functions according to power differences:
the technologically stronger powers export knowledge and values to
the weaker ones, and consequently destroy their interiority. The French
paleontologist André Leroi-Gourhan illustrates this process beautifully
in his 1945 book Milieu et Techniques. He defines a “technical milieu”
as a membrane separating the interiority and the exteriority of different
ethnic groups. The differences in technological development define, to a
large extent, the boundary of culture and power differences. Of course,
today it is no longer a question of ancient ethnic groups but rather nation-
states and ethnonationalism that define the boundary of cultures. In the
process of modernization, the dynamic described by Leroi-Gourhan has to
be largely updated, because such a milieu virtually doesn’t exist, since all
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non-Western countries have been forced to adapt themselves to constant
technological development and innovation. Take China as an example: the
defeat of China during the two Opium Wars led to a rampant modernization
in which such a technical membrane became virtually unsustainable due to
fundamental differences in technological thought and development (the most
significant existing membrane is probably the Great Firewall of China, but its
construction is only possible thanks to Silicon Valley).

The universalization process has been a largely unilateral one, reducing
non-Western thinking to an amusement. Even for Leibniz, who took
Chinese thinking seriously in the eighteenth century, Chinese writing is
only an inspiration for him to construct a characteristica universalis;
in other words, Chinese thought is only a passage to the universal. The
modernization following the Opium Wars was intensified during the Cultural
Revolution, since tradition—for example, Confucianism—was naively judged
as a return to feudalism, which goes against the Marxist view of historical
progress. The economic reforms that started in the 1980s, directed by the
world’'s greatest accelerationist, Deng Xiaoping, further accelerated this
modernization process. Today, military-industrial technologies in the global
south are catching up with the West, reversing the unilateral universalization
of Western modernity since the turn of the last century. The Hegelian
consciousness has to recognize that the “climax and terminus of the world
process” is far beyond Hegel's “own existence in Berlin"“. The last scene
of such a joyful Hegelian consciousness was when American and European
expats were practicing yoga in India, climbing the Great Wall in China, and
enjoying the exotic delights of nature outside of their country. Today, when
Shanghai is no cheaper than New York and when Trump accuses China of
stealing jobs and destroying the US economy, the story is over.

The story of globalization continues, but happy consciousness is outstripped
by material conditions. And not only in the US. When | visited Barcelona
last summer, | was struck by the fact that so many Spanish restaurants
and shops are run by Chinese people. An anthropologist friend studying the
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suburbs of Barcelona told me that the situation is even more astonishing
there, where most local bars are now owned and operated by Chinese
families. He remarked that something significant will take place in the
coming decades due to demographic changes, let alone the issue of refugees
from the Middle East and North Africa. We must remind ourselves that the
limit of globalization is not established by the lie of the Enlightenment, as
the neoreactionaries claim, but rather that it is only a historical zeitgeist in
which colonization, industrialization, and the birth of economics overlap. The
new configuration of globalization now reveals its other—which was already
present at the beginning, yet remained unthought.

Fundamentally, the neoreactionary movement and the “alt-right” are
expressions of an anxiety over the fact that the West is incapable of
overcoming the current phase of globalization and maintaining the privilege
it has enjoyed for the past few hundred years. Nick Land already admitted as
much twenty years ago, in a text entitled "Meltdown":

The sino-pacific boom and automatized global economic integration
crashes the neocolonial world system ... resulting in Euro-American neo-
mercantilist panic reactions, welfare state deterioration, cancerizing enclaves
of domestic underdevelopment, political collapse, and the release of cultural
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toxins that speed-up the process of disintegration in a vicious circle.

The neoreactionary critique exposes the limit of the Enlightenment and its
project, but surprisingly, it may only show that the Enlightenment has never
really been implemented, or rather that its history is one of compromise and
distortion."” Clarifying the emergence of neofascist politics on a global scale
demands admitting at least this much: in the same way that Hitler’s love for
the master race in no way imperiled his alliance with the Empire of Japan—
indeed, it was the British commander of Singapore who left the landward
side of the island undefended because he did not think the Japanese could
see out of their slanty eyes well enough to attack from land—so too does

contemporary ultranationalism constitute a truly international phenomenon.
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The neofascist movement extends far beyond Europe and America, with
different ways of orienting the “global” and the “local”. Take, for example,
the Russian political theorist and self-proclaimed Heideggerian Aleksandr
Dugin and his “fourth political theory”. Like Land, Dugin is not someone
easily discredited or denounced. Yes he has to be understood as a true
reactionary. His fourth political theory claims to go beyond the failure of the
three previous political theories: liberalism, communism, and fascism.” If
the subjects of the previous three political theories were, respectively, the
individual, the class, and the nation-state or race, then the subject of the
fourth political theory is the Heideggerian Dase/n.zo Dasein resists the
deracination of the postmodern, the midnight “when Nothingness [nihilism)
begins to seep from all the cracks”m. The fourth political theory is indeed a
reactionary theory, which finds its roots in the conservative revolution and
fascist movements (Arthur Moeller van den Bruck in Germany, Julius Evola
in Italy), traditionalism (René Guénon), and the new right (Alain de Benoist).
For Dugin, the global is the modern world and the local is Russian tradition.

In Asian cities such as Hong Kong a similar movement has appeared in
recent years, initiated by folklore scholar Wan Chin, who completed a
PhD in ethnology in Gottingen in the 1990s. His theory of "Hong Kong as a
city-state” is based on an awkward neoracism against Mainland Chinese,
replacing the “global” with China and the “local” with a mixture of colonial
history and Chinese culture dating back to the Song Dynasty. | am personally
not a traditionalist, though | appreciate tradition and still believe that the
failure of all communist revolutions is due to a failure to respect tradition
or draw from its forces, instead posing matter against spirit. The opposition
between matter and spirit leads to a nihilism which pushes modernization
to its extreme. The question today is not whether to give up tradition or
to defend tradition, but rather how to de-substantialize tradition and
appropriate the modern world from the standpoint of a de-substantialized
tradition in terms of episteme and epistemology, as | have tried to propose
in my recent book.22 | emphasize both episteme and epistemology, since an
epistemological shift still remains within a trajectory of European thought,
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and serves the diversification and perfection of the homogenizing technical
system; the question of episteme goes further, since it also concerns the
question of forms of life. This means that it will be necessary to transform
tradition itself in order to reappropriate technological modernization and
reconstitute a new episteme. These are the nuances that we must make, and
make carefully, instead of subsuming discourse to clear oppositional and
exclusive categories of right and left.

Critics have frequently pointed out that globalization is another name
for global capitalism. Distinctions between capitalist globalization and
alternative globalization notwithstanding, the silence of the antiglobalization
movement since the end of the millennium has led some authors to suggest
that coming to terms with a certain sterility should cause revolutionaries
to break away from the constraints of leftist politics that keep “the Gulliver
of revolution attached to the ground”zs. A radical politics is called for by
both revolutionaries and neoreactionaries, though radical in two completely
different directions.

IV. Thinking After Meltdown

How then is the West going to save itself, to sublate the contradiction of
the unhappy consciousness? Reaction, like fascism, doesn't tell the truth,
but only allows people to express themselves. Trump's victory is more or
less a victory of reactionary and right-wing thinking, which do not provide a
worthier analysis of the situation but rather appeal to the emotions, as Ernst
Bloch once said about the situation in Germany.ﬂ' Commentators have tried
to suggest, based on the relation between Thiel and Girard, that Trump and
tech entrepreneurs are comparable to scapegoatszs; like the pharmakos in
ancient Greece or the King described by Sir James Frazer in The Golden
Bough, their sacrifice puts an end to social and political crisis. However, the
figure of the scapegoat is analogous to the “red pill": it is only a rhetorical
tactic that justifies its reactionary tendency as a covert truth. The sacrifice
of the scapegoat is a redefinition of friend and enemy, which is rather clear
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in Trump’s position on China-US-Russia relations. To maintain an uneven
globalization and avoid the expense of war, real scapegoats are going to
be sacrificed, since they are the vessels for hiding the truth in favor of
populist movements. In other words, how can the West maintain unilateral
globalization to preserve its privilege and supremacy? This question is not
asked by Land, who simply mobilizes the neoreactionaries as a means of
advancing his own bionic agenda. However, no matter how unwilling one is,
we cannot deny the fact that today's world can no longer maintain the old
order; the military modernization of the past century makes this impossible.

Bloch was right, but emotion is not enough. The reactionary modernists
also provided something substantial. They wanted to overcome the
opposition between natur and technik, and therefore to reconcile
technik and kultur (kultur was considered to be opposed to zivilisation)
within the interiority (innerlichkeit) of European culture. This is also why,
after publishing The Decline of the West(1922), Spengler followed with Man
and Technics: Contribution to a Philosophy of Life (Der Mensch und die
Technik. Beitrag zu einer Philosophie des Lebens, 1931] to reassert his
pro-technology credentials.?® Today we can observe how technology returns
to provide a futurist vision of the technological singularity as a solution
to any politics, with the added nuance that the /nnerlichkeit is no longer
of central concern. Thiel is a venture capitalist who has funded major
tech companies such as Facebook, Google, and PayPal. Technology, as
he wrote in Zero to One, means complementarity, and “strong Al is like a
cosmic lottery ticket: if we win, we get utopia; if we lose, Skynet substitutes
us out of existence.” Moldbug is the developer of the operating system
Urbit, which runs on libertarian principles. Nick Land is interested in
technological singularity and the “intelligence explosion” since the 1990s,
recently praising the blockchain technology behind Bitcoin as "solving
the problem of spacetime.” In Thiel's view, it is only through an invasive
technological intervention that the West can recover from democracy. Land’s
accelerationism is the most sophisticated of the various accelerationisms,
and far more philosophical than the leftist version, which relies on a rather
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shallow understanding of technology. His transhumanist position, however,
is another kind of “universalism,” one in which all cultural relativity is
subsumed to an intelligent cybernetic machine, producing a “meltdown”—
an absolute deterritorialization and an intelligence explosion that captures
the creative force of intellectual intuition in the Kantian sense. Land seeks
a remythologization of the world through Lovecraftian weird realism.
“The endless [that] ends in itself,” a poetic sentence from Land’s fictional
work Phyl-Undhu, gestures toward an idealist recursive genesis.

The competition to realize the technological singularity has become a major
battlefield, and the threat of war has never been so imminent. Thiel once
wrote that “competition is for losers,” since it is monopoly that “produces at
the quantity and price combination that maximizes its profits”27. The irony
is that the nonpolitics Thiel supports careens towards such an undesirable
fate. We must avoid this war at all costs. This doesn’t mean that we should
completely reject the possibility of a superintelligence. But we should
resist surrendering to a destiny predefined by technological development.
We urgently need to imagine a new world order and seize the opportunity
provided by the meltdown to develop a strategy that opposes the relentless
depoliticization and proletarianization driven by the transhumanist fantasy of
superintelligence.

This meltdown doesn’t have to mean the end of the world. In can also
be approached as a pivotal political and philosophical moment, when
restructuring on both a global and local scale is possible because the old
structures have been dissolved by new technologies. In the words of Bernard
Stiegler, we can describe our moment as a “digital epoché,” in which old
institutional forms are not only conceptually but also materially suspended.
For example, Finland is considering using new digital technology to
abandon the traditional way of teaching according to subject and to develop
a curriculum that involves more collaboration among teachers. This is a
moment when new forms of educational institutions can be created, when
a "destitution” (in Agamben’s sense) can be carried out to break down a

WMREEREMNEMEM | Onthe Unhappy Consciousness of Neoreactionaries | 067

synchronization that so far has only served the interests of globalization.
This destitution can lead to the emergence of epistemes that diverge from
the hegemonic synchronization internal to the technological singularity. It is
an opportunity to develop new thinking and new constitutions that go beyond
current debates focused on universal basic income and robot taxis. We must
not wait for the technocrats to implement this thinking via lengthy reports
from the "Cathedral”.

Let us conclude by going back to the Enlightenment and its world process.
Philosophy is fundamental to revolutions, affirmed Condorcet, since it
changes at a single stroke the basic principles of politics, society, morality,
education, religion, international relations, and legisla‘[ion.28 Such a notion of
philosophy has to be turned towards the question of thinking for a new world
history. Maybe we should grant to thinking a task opposite the one given to it
by Enlightenment philosophy: to fragment the world according to difference
instead of universalizing through the same; to induce the same through
difference, instead of deducing difference from the same. A new world-
historical thinking has to emerge in the face of the meltdown of the world.
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The condition presently confronting humankind is extremely complex
and entangled with a massive emerging crisis in knowledge production.
Philosopher and theorists made mention of this crisis as early as the last
century, in the 1960s, that the categorization of disciplines has rendered
impossible to align with the realities and issues we face. At present, even as
“interdisciplinary” has nearly reached the point of cliché, the problematic
ideology of disciplinary differentiation is still privileged over the urgency
of historical realities of “colonization” and “skill” (or technology), “cultural
theory” and “ecology”, “science” and “cosmology,” etc. In accordance

with present realities, the author shall attempt to reconstruct the above-
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mentioned problematic ideologies. In previous research, issues of
“colonization” have indeed been described in political history terms with
leanings toward political economies, and subsequently, focusing on the
textual and ideological analyses of culture and art. The enduring reliance on
“cultural interpretation” has made it impossible for discourses regarding
“colonial” domination to confront the challenges of the technological society,
while research relevant to “skill” or technology have rarely undertaken
interrogation on issues of dominance. This touches on the difficulty of
relating cultural theory to ecological or technological theory; or cosmology
which has been relegated to historical culture, and has in fact not engaged
in clear dialogue with science for an extended period after the Second World
War. Hence, this essay attempts to reconstruct the structure of the mutually
relevant key perspectives mentioned above, with the intention of reclaiming
Simondon’s doubts on the dichotomy of “cognitivism/skill”, furthermore,
to reclaim the critical escapism of Heidegger's existentialism in Deleuze
and Guattari's contemplative opposition to “the transcendental” and return
to “earth”, and finally, respond to the “cosmology” proposed by Yuk Hui
from their joint writings on materialism to explore the relationship between

cosmology and colonial dominance.

Along with the Age of Exploration, colonialism brought Europeans and
European culture to all corners of the world. From the 16th to the 20th
century, East Asia and Southeast Asia were gradually incorporated into the
framework of economic colonization, and from this, instituting the modern-
day political oppression as well as the colonial institutions and political-
business networks for economic exploitation. The national self-determination
and independence movements after the Second World War may have done
away with political control and exploitation by foreign regimes, but this has
ushered in the numerous after-effects of division and conflict as well as the
psychological after-effects of distortion and struggle of the colonized which
gave us an understanding of the actual state and complexity of the “post-
colonial” condition. And thus, the post-colonial theory has grown into full-
swing since the 1990s. Although theoretical developments have gradually
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settled after 20 years of development and a complete discipline has been
formulated within the system, economic operations in the emerging global
markets of the past five years and the multicultural dilemma have reignited
interest in the post-colonial issue within contemporary art, especially in
the recent Kassel Documenta and the numerous biennial exhibitions that
followed.

However, are there existing relationships that cannot be ignored in the
period of post-colonial discourse and the global democratization movement
of the late-1980s, in the fountainhead of globalization intimate to this
wave of democratization, and in the parallax between the worldwide
proliferation of democratization and the production transformation of highly-
industrialized nations? Obviously, even though “post-colonial discourse”
has provided numerous descriptive methods, dialectical models, and
conceptual definitions for “culture” over the past two decades (the1980s
to 2000s] of descriptive research, cross-cultural research, and present-
day commodification; it seems to fall short of adequately describing or
formulating a compelling critique of the developments over the past
ten years. On the one hand, because the commodification of academic
circulation has stagnated critique in the general allegations of nominalism;
on the other hand, multiculturalism has limited the efforts of numerous
post-colonial conclusions and methods to derivatives of difference and
emphasis on hybridity, which has instead greatly limited active dialogue.
Additionally, relationships of colonial dominance have not been alleviated by
post-colonial critiques or the consciousness brought about by this critique.
On the contrary, the near-comprehensive commodification and neoliberalism
has catalyzed accelerated accumulation and collapse, rapidly tilting the
global balance; the fragmentation of social relations and growing wealth
gap permitting increasingly violent confrontations, democracy has thus

encountered an unprecedented morass.

Therefore, rather than be satisfied with anchoring the colonial and post-
colonial in a specific historical period, or by simply explaining these
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developments through designations of nationality, we need to rethink the
actual development of the global structure and colonial dominance within
history. In other words, to persist in transcending the colonial dominance
of modern national systems and specific historical periods. Moreover,
in the current environment of digital and internet technology, colonial
dominance has escaped the previously recognized scale and framework. The
relationship between capitalism and power has achieved disparate modes in
the rapid flow of information. Hence, in this search, we encounter a concept
used by Gerald Vizenor that has yet to be further explored: the paracolonial.

“The postmodern turn in literature and cultural studies is an invitation
to the ruins of representation the invitation uncovers traces of trivial
survivance, trickster discourse, and the remanence of intransitive shadows.
[...] The postmodern shadows counter paracolonial histories, dickered
testimonies, simulations, and the banal essence of consumerism; at the
same time, trickster pronouns transformations and the shimmers of tribal
consciousness are heard in literature. [...] The cold simulation of tribal
cultures, or the paracolonial pretensions that precede a tribal referent, are

. C . 1
the most common representations in histories.”

It was Gerald Vizenor who first proposed the “paracolonial” through the
rhetoric of Native American literature. This differs from post-colonial
discourse in its lack of emphasis on prioritizing “cultural specificity”.
Furthermore, he reviews a number of texts written since the 19th century
using Derrida’s concept of différance and Baudrillard's simulacra,
undertaking a complex and multilayered dialectical on descriptions of Native
American tribal culture and Native American lives, while further recognizing
the interventions of Western critical theory on the writing of tribal culture. On
the one hand, he expressese ways in which theories relevant to “anthropology”
produce divergent interpretations and simulations in the absence of tribal
culture, and on the other hand, it presupposes the double equality of “clear
courtesy”, and the equal presupposition in contemplating the rhetoric in
literary creation (termed “simulations of survivance’) so that it can be
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directly quoted in philosophical theory:

“Foundational theories have overburdened tribal imagination, memories
and the coherence of natural reason with simulations and the cruelties of
paracolonial historicism. Anthropologists, in particular were not the best
listeners or interpreters of tribal imagination, liberation or literature.”

(Vizenor, 1993: 75)

For Vizenor, the term “paracolonia” connotes the relationships of dominance
that cannot be contained under the frameworks of colonial discourse or
post-colonial discourse. This relationship of dominance mainly encompasses
political, economic, or cultural aspects. This relationship of dominance that
“cannot be contained” occurs in the mandatory “shadow writings” of history
and literature, and emphasizes that these writings are a type of “inferior
shadows”, copies without an original prototype: “simulations”. Vizenor,
and subsequently Malea Powell, both limit these simulations of survivance
external to colonial and post-colonial categorizations to textual analyses,
which is to say, their so-called “paracolonial” is limited to the crystalized
oppositional epistrata, only more nuanced and complex. If they can still be
distinguished from phenomenon relevant to the post-colonial, it is their
illustration of the mutable and convoluted nature of the relation of colonial
dominance. We can vaguely envisage their intention to discuss relations
of dominance that cannot be resolved by the anti-colonial, an-colonial
or ex-colonial, but explanation through textual analysis remains akin to
analyses of post-colonial critique and falls short of the lingering, persistent
“colonial-ness” that they, and we, continue to perceive. However, Vizenor's
proposal relevant to a general unified “paracolonial history” perhaps offers
possibilities for further scrutiny, which is precisely his problematization of
mainstream critical theory in exploring “survivance writing”. Or, described
more directly: it is precisely the effect of the mainstream critical theory on
writing that the paracolonial relationship can be more clearly seen.

Hence, we do not concur with themere rhetoric of “absence” in reference
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to the oppressed, but rather use “shadow” to connote the simulacra
created by the absence. Even if we can see that the speaker has fully
captured the frustration and dominance within the real-life experience and
reading analysis, and their intentions to critique this “identification”. By
simply using Baudrillard's simulacra to address this issue is, in reality, an
oversimplification of the real effect produced therein by media, information
and perception. Moreover, it is precisely these real effects and behaviors
that continue to generate reality, making it difficult to establish "absent”
or baseless critiques. That is to say, Vizenor ignores the fact that beyond
being a form of dominance, “paracolonial” also generates a number of
qualitative changes and transformations. The paracolonial does not exist
merely as a form of rhetoric but has substantive effect. It is an endlessly
evolving relationship in reality, or perhaps a basic form of colonial
dominance. What we wish to address is that although Vizenor’'s narrative
method provides ample textual analysis for the contemplation of the
paracolonial, it simplifies and even hijacks the substantive connotations of
the paracolonial in its presuppositions of the “absent” and the “nothingness”
as simulations. Simply put, Vizenor's critique oscillates in the paradox
between the “once existing” and “absolutely absent” of tribal culture, fully
ignoring a possible aspect: an actual connection between the intrinsic and
the world. From the perspective of Native American tribal culture, in his
avoidance of anthropological methodology, Vizenor neglects a reexamination
of the evolving Native American shamanic thought (one or more types of
cosmology). This means that the practice of writing and expression that
sufficiently resists the paracolonial is not limited to the real and the unreal,
or the dialectical relationship between the real and the simulated, but the
existence and evolution of linkages must be examined from the relationship
between cosmology and the intrinsic.

Regarding the contemplation of “cosmological” real links, Deleuze and
Guattari undertake a unique narrative in the chapter entitled “The Geology of
Morals (Who Does the Earth Think It Is?)" in A Thousand Plateaus that may
provide us with another possibility for expanding the paracolonial in depth.
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They used the protagonist Professor Challenger from the Arthur Conan Doyle
novel, The Lost World, as a continuously deterritorializing character in the
“plane of consistency” for undertaking an extremely complex elaboration and
argument for “a body without organs”. They applied geological and biological
concepts to explain ways in which organic layers and the plane of consistency
are linked to relevant views in genetics, molecular biology, and particle
theory, wherein geology categories provide structure, establishing layers,
base layers, epistrata, parastrata, striated space, smooth space, ecumenon,
and clarifies the methods of connection, flow, and qualitative change through
other scientific concepts, converging on induction, transduction, variation
expansion (transduction), etc., and linking to the span the three concepts
of planes of consistency, deterritorialization, and abstract machines that
Deleuze and Guattari interjected into the subject of rhizomes. In this manner,
the strata deformation or flowing geology is able to reconstruct a link
between life and the world; while due to the link occurring in the midst of
deformation and flow, the form and operation of colonial domination must be
reexamined within a state of flow and network linkage.

The chapter heading, "Geology of Morals,” is an obvious reference to
Nietzsche's On the Genealogy of Morals. If Nietzsche's profound discussion
on the behavioral patterns and psychological state of faith and morality is
articulated through a critical genealogical methodology, and fundamentally
criticizes the development and operation of the humanist spirit; then, by
comparison, Deleuze and Guattari have performed a “non-human” or even
“post-human” moral-judgment through “God's judgment is stratified” or
“topography”:

“The abstract machine exists enveloped in each stratum, whose Ecumenon
or unity of composition it defines, and developed on the plane of
consistency, whose destratification it performs (the Planomenon). [...] But
it divides into parastrata according to its irreducible forms and associated
milieus, and into epistrata according to its layers of formed substances

and intermediary milieus. [...] A stratum exists only in its epistrata and



FHMEHRFK | Trans-Justice Reader | 094

parastrata.” (A Thousand Plateaus, 1980:66, 68)

In their descriptions, it is clear that the occurrence of “judgment” is not
initiated by a specific subject or consciousness, nor is it a Leibniz-style
transcendental choice, but rather a redistribution of geological terms to
complete a series of continuously operating territorialized, deterritorialized,
and reterritorialized “judgments” through various combinations of epistrata
or parastrata. Epistrata and parastrata allow induction, transduction, and
translation to occur between layers, and are an important element in our
understanding of the operational methods of the abstract machine between
the strata:

“[TThe stratum develops into epistrata and parastrata; this is accomplished
through a set of inductions from layer to layer and state to state [...]
enables it to put all of its interior layers ‘topologically in contact’ with the
exterior, [...] The development of the stratum into epistrata and parastrata
occurs not through simple inductions but through transductions that
account for the amplification of the resonance between the molecular and
the molar [..] a third major grouping of strata, defined less by a human
essence than, once again, by a new distribution of content and expression.
[...] it operates with symbols that are comprehensible, transmittable, and
modifiable from outside (translation).” (A Thousand Plateaus, 1980: 78-79.)

Hence, accordingly, we can say that Deleuze and Guttari's abstract machine
attempts to use anonymous geological descriptions beyond the methods
of "genealogy” to create another “judgment,” based on a relationship of
geological strata and a continuously deterritorializing and reterritorializing
“moral” geology. Comparatively, the topography derived from this “moral”
geology is no longer the “earth” that Nietzsche once alluded to, nor is it
Heidegger’'s creationist imagination of “landscape” or “horizon”, but a
dynamic structure of equivalence, connectivity, and deterritorialization, and
linking this with a “rhizomic-cosmos” relationship.
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The “land” or “earth” is no longer in the form of a tree or roots, but
rhizomes. In the discussion of Deleuze and Guattari, its importance
and mechanism are not in the correspondence of the epistrata of the
modern nation or dominant culture, but in the simultaneous existence
and continuous production of the parastrata in the "ecumenon”. In other
words, the land does not precipitate and crsytallize as epistrata, but forms a
“deterritorialized” hybridization in the mutual permeation of the parastrata.
The latter determines the abundant state of the land. In other words, in
previous discussions of colonialism and discussions of post-colonial critical
discourse, the initial development of the epistrata and parastrata is often
cut off due to the aggressive occupation of the epistrata. At a moment of
transformational justice, the colonized land or the earth that exhibits a
colonial history can mostly bring about the rectification of names identified
by the epistrata, but this is often accompanied by the emergence of two
main paradoxes: either that nationalist-leaning identity politics will not truly
bring about a deterritorializing force or productivity of the parastrata; or
else the epistrata that is strengthened by political symbols is often unable to

eliminate the emergence and development of colonial domination.

Therefore, there is an assumption that these discursive issues appear in
the regarding the epistrata as the sole perception of the earth, and that this
sort of perception implies a singular specificity for the “earth” (or land). Or
conversely, to always be cognizant of painful experiences resulting from
being dominated produced through the crystallization and excision of the
“epistrata” means that the specificity of the land and the absoluteness of the
earth is exploited, corresponding to the pain and entanglement formed under
the dominance relationship. If the land is understood through the “parastrata”
of Deleuze and Guattari, then the land itself would be the amalgamation
resulting from the endless deterritorialization and reterritorialization of the
parastrata, i.e., the inherent uniqueness of the earth (land] is the product
of external elements entering into the ecumenon, whether or not it has
experienced colonization is located in the post-colonial. Hence, it can be said
that using “colonial” and “post-colonial” to describe colonial domination
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can only trigger the reappearance of the relationship of dominance through
the epistrata. We shall temporarily refer to this as the "épicolonial,” which
is the manifest colonial dominance, and comprehend that the “épicolonial”
is a historical narrative with humankind as an ontological center. Under this
narrative, we naturally accept the “land identification” of the imagination,
and accept the premise of the possibility of extension to an absolute “earth”.
However, the various forms of decolonization promoted by democratization
cannot truly resolve the facts of occupation, exploitation, and domination in
human society, but fully exposing the phenomenon of colonial dominance
on the parastrata. Colonial domination does not only affect the epistrata
but profoundly and realistically acts on the various parastrata capable of

deterritorialization. We will refer to this as the “paracolonial”, a relational
network with topography as the main axis.

Discourses from Vizenor's rhetorical critique of the “paracolonial,” Deleuze
and Guattari's geological description of earth, the world, and cosmology,
and the completion of the link between interiority and cosmology have
no doubt escaped the confines of textual analysis to initiate a study of
transcendentalism. This study enables rhetorical issues of expressing
“colonialism” to connect more profoundly to a material world described
through mechanical references. They make this claim in the second half of
the chapter:

“It is difficult to elucidate the system of the strata without seeming to
introduce a kind of cosmic or even spiritual evolution from one to the
other, as if they were arranged in stages and ascended degrees of perfection.
Nothing of the sort. [...] There is no biosphere or noosphere, but
everywhere the same Mechanosphere. [...] What we call the mechanosphere
is the set of all abstract machines and machinic assemblages outside the
strata, on the strata, or between strata. [...] The abnormal clicking went
on, beating out the dark, cosmic rhythm which underlies all mystical gate-
openings—the Mechanosphere, or rhizosphere.” (A Thousand Plateaus,
1980:89, 91, 94)
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In short, the two attempts to deduce another moral theory and cosmology
through a rhizomic “machine theory”. Conversely, this impersonal moral
theory linked to cosmology implicates a recontemplation of “technology”.
This is evident in their extensive application of Simondon’s theories of
individuation. As such, contemplations of the proliferation of colonial
dominance in the “paracolonial” must necessarily detach from the
uncertainties of the strengthened pronoun, dialectical pronouns, and
the “shadow” strategy in Vizenor's rhetoric; while we have to explore the
impersonal moral theory of the "mechanosphere” to understand the reality
that colonial dominance has entered into a “technological” stage, or to say
that the development of colonial dominance in the “paracolonial-strata” has
“deterritorialized” into various fractal mechanical integrations, disguising the
“self-rigidity” of the mechanical integration through massive (quantitative]
and rapid (speed] proliferation. Hence, in order to resist the “paracolonial”
or transform the “paracolonial”, we must extend the abstract machine that
leads to qualitative change as described in the cosmology of mechanosphere
or the rhizomesphere. If their machine theory extends Simondon’'s
contemplations on technology, the most groundbreaking extension of these
is the applications of “deterritorialization” and of the “abstract machine”
as “technological” operation and appearance, and to propose linkages to
the rhizome theory and cosmology. They attempt to transcend philosophy
through geology, that is to establish a moral theory based on geology, or
perhaps attempt in another chapter to discover an energy model within
anthropology that transcends the framework of human nature, that is to
establish a machine theory based on nomadism. However, isn’'t the bridge
between geology and nomadism precisely composed of a “tribal” cosmology?
Its method of resisting the fractal mechanical integration of the paracolonial
is to form these “tribal” abstract machines, and it is because of this
possibility that we can continue to say that “the tribe is not absent,” and is
not a “complete simulation”. In other words, the paracolonial is the extreme
“entropy” of colonial dominance, and resisting the paracolonial that occurs
within the "Mechanosphere” requires the creation of an abstract machine
capable of instigating (qualitative or perceptive] deterritorialization within an
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impersonal cosmology. Resisting the paracolonial differs from resisting the
colonial or post-colonial in being free of “culture” and its implicit (human
centered) identity politics, it is a resistance within the "mechanosphere”. A
clearer understanding and development of this resistance can be found in
Steigler’s theory of neganthropy and negentropy.

“We call neganthropic that human activity that is explicitly and
imperatively governed — via processes of transindividuation that it
implements, and which result from a criteriology established by retentional
systems — by negentropic criteria. The neganthropization of the world
breaks with the care-less and negligent anthropization of its entropic effects
— that is, with the essential characteristics of the Anthropocene. Such a
rupture presupposes the overcoming of anthropology as conceived by Lévi-
Strauss, through a neganthropology that remains entirely to be elaborated.”
(Stiegler, 2015: 14)

In Stiegler’s critique of Levi-Strauss, we can view the “ethical geology”
of Deleuze and Guattari as an initial differentiation with a connotation of
the “neganthropocene”, but since the proposition of “the Anthropocene”
had not been raised, they can only be propelled into the “impersonal
pronoun” state of the "nonanthrope” and “neganthrope”, unable to leave the
“exanthrop” stage, but lacking the contextual support of any concrete input
of neganthropic content. But at the same time, Deleuze and Guattari are
able to begin deconstruction of “judgment” and “morals” using a clearer and
more comprehensive “geology”. If the Anthropocene is evidenced by geologic
discovery in initiating a new discourse of technological ethics, then Deleuze
and Guattari have “de-constructed” geology as earth that encompasses
the abstract machine. The earth as a plane of consistency “metaphysically”
diverges from cosmology to return to a critique of Nietzsche and
Heidegger, but not as an anti-genealogical theory or anti-existentialism,
but to differentiate certain internality and cosmology, an undecipherable
relationship between machines and the earth. In actuality, a premonition of a
“technological theory” have already begun to emerge.
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As such, humans and machines have converged via another mode onto
issues of colonial dominance and clarified the paracolonial as a method
and operation of colonial dominance within the Mechanosphere, or that the
paracolonial is an impersonal form of colonial dominance. And hence, in
the present technological environment, we are compelled to recontemplate
the relationship between human beings and machines, but this relationship
is definitively not with the machine implement as an external object nor as
a means of absolute profit-driven development, but rather as a "human-
machine” comprised of an interconnected internality and cosmology.
Regarding this, Yuk Hui's re-reading of Plato is especially enlightening.
He re-reads Plato's theories on “technology” from a different approach,
especially the ruminations on the relationship between areté and techne:

“Areté as the aim of techné: This point [in Plato] is not immediately
evident, since although on many occasions Socrates uses medicine as an
example of techné, in other cases techné is considered to be neutral (not
necessarily good or bad.” (Yuk Hui, 2016: 94)

Without a doubt, Yuk Hui reminds us that though Plato never mentions
the relationship between areté [virtue/craft] and techné (knowhow], we
can be assured that the relationship between areté and techne derived
from questions on “justice” in the dialogue from Book 1 and 2 of Plato’s
The Republic. In other words, the relationship between techne and areté
implicates the limitations of moral judgment, or indicates certain earth
or cosmology. More precisely, the debate in the dialogue whether “is the
areté of techné relevant to justice?” links the character with the actions of
a “person,” and relates the level of perfection in techné to cosmology. If a
perfect state of techné can become a just judgment, then human existence
is a conduit between technology and relationships. By looking at the debate
between Socrates and Gorgias in the book Gorgias on the topic of rhetoric
and techne, then perhaps the connection between them would seem clearer.
Techné corresponds to relationships in the city-state, that is, simultaneously
concerned with the appearance of a person’s status and social system,
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as such human beings are indistinguishable from techné because the
composition of techne and cosmology is inseparable. This suffices as the key
point in Yuk Hui's composite of Greek philosophy and Chinese philosophy (the
implement and method are as one) and the discrepancies revealed around
“nature” [cosmology).

In addition to the clarity of the intimacy between technology and cosmology
in Yuk Hui's exposition, it can be seen from the discussions of Deleuze and
Guattari how they describe an impersonal areté using the technological
theories of “deterritorialization” and “abstract machine”. How should the
one understand Deleuze and Guattari’'s splicing together the biological
sciences (genetics and microbiology) with geology in a discussion of “earth”?
Through a reanalysis and interpretation of “strata,” they enable the “earth” to
become a particular dynamic relational network that continuously produces
deterritorialization and reterritorialization, by linking this with internality
and cosmology, “technology” (geology and biological sciences) enables this
dynamic relational network to acquire actual expository content. Hence,
we can say that they have touched upon a certain concept of “universal
technological theory” at this juncture. In this regard, we can reference a
quote by Plato that relates to Yuk Hui's universal technological theory.

“And what about medicine itself, is it or any other zechné defective, and
does it need some supplementary arezé? [...] does each art have need of
another art that considers its advantage, and does the art that considers it
need in its turn another of the same kind, and so on endlessly? Or does
each consider its own advantage by itself ? Or does it need neither itself nor
another to consider what is advantageous for its defect? [...] it isn't fitting
for an art to seek the advantage of anything else than that of which it is
the art [...] Each of the arts is different on the basis of having a different
capacity [...] each of them provide us with some peculiar benefit and not
a common one, as the medical art furnishes us with health, the pilot's art

with safety in sailing, and so forth...” (342a-c, 346a: 90-91, 94)
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Therefore Plato attempts to describe techné and the mutual confirmation
created by techne, and this network relationship of mutual confirmation
spans across different strata in response to differences in the corresponding
subject. In this explanation, we can perhaps make the connection that the
model of cosmology establishes a subject through a relationship through
the mutual confirmation between the effects of technologies; or conversely,
the subject is a node determined by a technical relationship. The point here
is not to attempt to bring Deleuze and Guatarri's theory back to Plato for
comparison, but to connect issues of techné that implicate virtue (areté)
and aspects of justice in The Republic to understand the fundamental
problematic consciousness that Deleuze and Guattari do not address directly
in their “rhizomic” writings: technical relations and relational technology.
Then, the closest condition relevant to “areté” would be the “plane of
consistency”, so that the strata that encompass the deterritorialization
movement and the “plane of consistency” of the abstract machine can be
seen as a technology that approaches “areté”. Thus, we seem to be able to
say that “areté” and the “plane of consistency” are technologies that can
become machines, and machines are the entry into an effective operational
relational network, or “machines” may even be seen as a "“morality”
borne of technology, and human beings can rely on this moral view to
imagine the “cosmos” or “cosmology”. Hence, the present conclusions of
the “mechanosphere” and the “rhizomesphere” can be more profound,
to sufficiently connect technology, cosmology, and morality. Therefore,
we would say that their theories regarding “abstract machine” is able to
explain how technology and morality converge in the areté, meaning that
the condition of areté is equivalent to the measure of justice in technology.
Accordingly, we can attempt to dismantle the “morality” that technology
intends to achieve comprised of “methodology” and “ethics”. The former
relates to techniques of cosmology and relationships to the cosmos, while
the latter is a realization of existing potential, to arrive at the techniques of
arete.

In the chapter “The Geology of Morals (What does the Earth think it is?)”
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in A Thousand Plateaus, Deleuze and Guattari explain territorialization,
deterritorialization, and reterritorialization through genetics, microbiology,
and geology, to re-contemplate the “earth” as a surface that connects
interiority to cosmology. In other words, the "method-implement,” is a
“method-ethics-implement”, where “ethics” is the fulfillment of "method”,
akin to Yuk Hui's reading of the allegory of Cook Ting and a reiteration of
“the implement and method are as one,” which is also a contemplation
that originates in the “implement,” whose invention and operation achieves
“areté,” connoting the completion of the “abstract machine”. Therefore,
“areté” or “ethics” in “the implement and method are as one” is a practice
and operation, from which new arenas for dialogue are established. New
intersecting temporal-spaces and frameworks which becomes “political”,
and the “plane of consistency” allows us to recognize the relational networks
and the flowing tension within, through which a “political nature” that is
able to respond to the world can be assembled. This “political nature”
does not converge on “subjectivity” to stand in “opposition” with different
subjectivities, even when any “political nature” implies the production of
a new subjectivity. The political nature of the plane of consistency, or the
political nature of “implement and method as one,” is not the emergence
of confrontational subjects in the past sense, but a relational subject within
ecological politics, a subjectivity that must simultaneously manifest through
“co-vividity”.

To this end, it is necessary to revisit the formation of the connotations of
“cosmology”. Though “cosmos” and “universe” are used interchangeably,
more accurately if the universe is a specific temporal-spatial entity, then
cosmos represents the shared or connective operational principles of the
universe, a particular “entirety” comprised of an aggregate of different
temporal-spatial systems that is also an “impossibility” that is difficult to
fathom, hence it often possesses a certain metaphysical appearance. Thus,
we would say that cosmology is a method of measuring “ecology”. When we
accept the simultaneous existence of multiple universes or the existence of
parallel universes, cosmology would be a type of "metaphysical” structure
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and discernment. A certain virtue (areté] serves as a supposition of the
foundation necessary to establish the metaphysical in order to transcend
empirical impossibilities. The virtue (areté) here cannot be understood on the
scale of empirical norms or through the conditions of empirical relationships
but through the intervention of an “inner experience” that surpasses the
imagination. Bataille's sense of the “inner experience” is possibly the first
philosophical encounter and attempts to establish a connection between
internality and the universe. As such, we can more clearly comprehend the
connections between morality and the cosmos, and the relationship between
morality and “method” will be clarified in correspondence. Morality becomes
the boundaries of reality that suffices as a response to the “cosmos,” or
even the borders of practice, then what relationships emerge between this
boundary and the “paracolonial”?

The “paracolonial” serves as a flowing colonial allocation and the fractal
relationship of domination, becoming an increasingly accumulative
and entropic “ecumenon” in a geological cosmology;in other words,
undertaking an exploitive dominance in an infinite disparity. This dominance
simultaneously constitutes a widespread residual exploitation in response
to a widespread surplus exploitation in the “globalizing negative world”,
which is, in addition to the main production (increased entropy], the
continued reproductive proliferation of the appearance of pseudo-
production through colonial dominance in order to satisfy the desires of
oppression and nullify the anxiety of the oppressed. These remnants are
the accumulation of exploitation and soaring entropy; and they would even
suffice in disintegrating or loosening various existing hierarchies and
regimes. At the same time, we can clearly see this expansion in pace with
technological tools, mutating into comprehensive interactive monitoring
(post-fractal links] and neoconservatism (a homogenous mass that resists
movement.] The issues of practice we presently confront or taking it a step
further, the issues of boundaries, are precisely the rapid and continuous
deterioration of the boundaries. Conversely, "boundary fragmentation”
constitutes the boundary issues of today. From this, one can understand
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that the so-called neoconservatism is the “extreme abstract” boundaries
in the aftermath of boundary fragmentation. Hence, perhaps it can be said
that the proposal of the “paracolonial” is for the purpose to understand
this unique boundary produced by fragmentation, and to resist the extreme
abstract boundaries that arise from this. Regardless of the possibilities of
fragmentation or extreme abstractism, all are achieved through technology.
For this reason, any comprehension of and resistance to the paracolonial
at present converges on the discussion and contemplation of “technology,”
which means contemplating “politics in technology” and “the politics of
technology”. Whether the “rhetorical study” or “survivance” proposed by
Vizenor, all are technologies in response to the paracolonial, whose main
form and arena today is undoubtedly in technology and ecology. Hence, the
cosmology described by Deleuze and Guattari through the “mechanosphere”
(or rhizomesphere] is itself an entirety constructed and connected through
mechanical configuration and the abstract machine.

Mechanical configurations and abstract machines can be seen as different
developments of the machine. The former is a certain formation of a
fundamental structural framework, while the latter is the connection and
operation that surpasses structure, meaning that this rhizomic world of
active exchange has both the possibility of progressing various “paracolonial”
occurrences, as well as the possibility (or neeed) to produce a resistance to
the paracolonial [planes of consistency and abstract machines). However,
they were unable to directly debate this issue through “technology” at the
time. Conversely, Yuk Hui's intervenes with the basic framework of Chinese
philosophical traditions to engage in a critique of the “universal technological
theory” can also be seen as a resistance to the paracolonial within the
ecosystem.

BEBFEHEEEMSM | The Paracolonial and the Cosmology of Technology

NOTES

1

“The ruins of representation: shadow
survivance and the literature of dominance”,
in American Indian Quarterly, January 1,
1993. https://www.jstor.org/stable/1184777 ,
2018/11/20.

105



I l-.l ﬁll
"L'*’::-.-:’:' 1
.l.:l.l:.l




CHANPON i&ftiz B

B Bx 7y 48

CHANPON % T8 —sAHEREMNEXXHE » —5 M8 (CHAN) 1 %Ak
T (PON) 1| AXFHZE > AHENE THE) 28 TR —#AKEES
R > BRI EHEAER > hBLUESE T () 1 8] BEESHERE -
Mt+i8) SEAEERAEY > BHAEREREZHIER - CHANPON EFH 2018
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WEARE - BRIEEEE - BRIR ~ 818 - RIFE - BIAFT - E1B2 Cilian X. Woywod

CHANPON

Introduction

CHAPON is the Roman transliteration of Japanese “assortment”. One
explanation indicates that “CHAN” stands for a cymbal; while “PON” is the
sound of a drum. Thus, the two words carry the meaning of “integration” when
put together. However, there are many explanations of the term. Some originate
from Japanese as the above example; some are from Chinese “shi-jin ( {+%8 ),”
which means the mixture of textiles.

Nowadays, the term “CHANPON” is mainly used for describing the food, but
it can also be applied to other cases in a wider range. In the exhibition Trans-
Justice: Para-Colonial @ Technology, curated by Huang Chien-hung in Museum of
Contemporary Art, Taipei in August 2018, the CHANPON team was derived from
the justice-in-technology researching team, aiming to explore the “assorted”
possibility in transforming the “diverse appearance” of multi-culturality into
“in-depth penetration” of trans-culturality.

Members

Yu Cheng-yen, Chen Chia-nuan, Liao Szu-han, Tsai Shih-hsiang, Chang Ching-
ying, Yang Jui-wen, Cilian X. Woywod
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Foreword

We are accustomed to conceiving of the mind, the consciousness, or even
the soul as being interwoven with the brain, body, and life itself. In the
past, the discourse of the mind have typically been equated to deliberations
of life itself, and—ever since civilization's advancement into agricultural
society—religion, science, and philosophy have affected human thought and
explored the workings of the mind on different spectrums. With /n Our Own
Image: Savior Or Destroyer? The History and Future of Artificial Intelligence

(2016), artificial intelligence expert George Zarkadakis elaborated on the six

major metaphoric turns that humankind has used to rationalize and explain
human intelligence for the past thousands of years.

The exploration of “consciousness” takes place across the different
domains of philosophy, psychology, neurology to physics and mathematics,
yet even today, there still exist many unknowns and conjectures. In 2018,
the world’s first pair of twin girls who were genetically edited to be immune
to AIDS was born in China without legal restrictions, dealing a shocking
impact to scientific and ethical debates. Through this case, we can foresee
that humankind's speculations on consciousness and modes of being do
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not only exist in works of science fiction; this uncertainty at the state of
life is also urgent issues that ongoing technological advancement, and
humanity as a whole, inevitably must confront in the future.

I. Neuro-Archeology

Mind-Body Unity and the Dualism

In the biblical texts and ancient Greek mythology that have been passed
on for thousands of years, the “earth” is the earliest known metaphor for
human beings. There are obvious parallels in the two sources—humankind
is shaped from clay and granted a soul from a single breath—can be traced
back to the agricultural societies of Mesopotamia. Residues of ancient
connotations can be found in modern language, the English word, “human”,
has its Latin root, "humus”, meaning “from the earth”.

Life underwent a paradigm shift from its origins in the mud after
technologies harnessing the force of water and wind was invented. In the
third century B.C. Greece, sophisticated wind and water-powered systems
enabled humankind to power non-organic machines such as the water
clock. Breakthroughs in hydraulic engineering, mathematics, and human
medicine coalesced into the theory of "Humorism”— vital bodily fluids were
believed to intermingle and regulate the body’s movements, as if a complex
hydropower automaton, as well as functions of the soul. The humoral
system was adopted by Western medicine as the dominant theory for over
sixteen hundred years. Mind and body were perceived as a seamless,
unified entity; this hydraulic model simulated life, seemingly unraveling
life’s mysteries.

The amalgamation of fluids was supplanted by the springs and gears
invented during the Renaissance Era; these human-made machines made
from spare parts replaced water-power and wind-power as an explanation
of the ontological workings of life. Descartes posited a substance dualism
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between the body and the mind, distinguishing the mind from the body—a
frame of flesh and blood which he believed could be substituted by gears,
pistons, andaxles. In opposition to the Cartesian tradition of seeing the
mind as a distinct “res cogitans”, English philosopher Thomas Hobbes and
French philosopher Julien Offray de La Mettrie proposed that both mind
and body were extensions of the material world. Hobbes was galvanized by
the exchange of technology and philosophy to formulate an entire theorem
of mechanical materialism; whereas in Man a Machine; And, Man a Plant
(1747), La Mettrie declared outright that humans were no more than living
automatons, capable of thought and sensation.

Scientific Breakthrough in “Electricity” and the “Brain”

After a hundred years of research on electricity since the 17th century,
scientists discovered the existence of bioelectricity after stimulating
a frog's nervous systems with electric shocks, and further measured
electrical currents in the animal body with the use of electrodes. The
electric current coursing within the body’s neural networks was deemed
mysterious, invisible energy only living organisms possessed, the so-
called “life energy” through which life was sustained. At a time when
chemists believed that only living organisms could synthesize organic
substances from inorganic materials, this immaterial “life energy” imbued
life, unable to be fully explained through physics or chemistry alone, with a
particular exclusivity. The 19th century “Vitalism” was formed in opposition
to Mechanism, inspiring Mary Shelley’'s novel Frankenstein to envision
a corpse becoming reanimated after being subjected to electric shocks.
Vitalism was indubitably the scientific expression of Cartesian dualism, and
even when the theory of Vitalism declined after the organic compound “urea”
was inadvertently synthesized, dualism as a theory persisted.

With the advancement of telecommunication in the 19th century, German
physician and physicist Hermann von Helmholtz (1821-1894), the first to
calculate the speed of neural transmissions, believed that humans were
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no more than complex machines: the nervous system was reimagined as
wires, the brain a central telegraph device. The greatest technological
advances of each era all profoundly influenced how humans imagined and
conceived of themselves, thus when computers first appeared in the mid-
20th century, it was not hard to imagine that the brain was soon supposed
to function as the computer—the brain was now envisioned as a physically
existing hardware; our thoughts were thus software programs. In Language
and Communication (1951), which laid the groundworks for cognitive
science, the psychologist George Armitage Miller (1920-2012]) declared
his confidence that the mental world can be fully researched through an
understanding of informatics, computation, and linguistic concepts.

One of the founding fathers of the modern computer, mathematician
John von Neumann (1903-1957) directly described the human nervous
system as having “a prima facie digital character”(1958, p.43]) in his
unfinished work The Computer and the Brain (1958). Though he admitted
that science still knew far too little about the role the brain plays in human
thought and memory, Neumann still listed the similarities shared by the
modern computer and the composition of the human brain. This notion
of information processing still dominates our explanation of human
intelligence.

Il. Societal Realism in Science Fiction

Transdisciplinary Scientific Theory—Cybernetics

With increased advancements in industrial automation and control in
the 19th century, automata theory was combined with earlier informatic
theories, giving rise to the concept of "Cybernetics”. In 1948, Norbert
Wiener (1895-1964), a mathematician at the Massachusetts Institute of
Technology published Cybernetics: Or Control and Communication in the
Animal and the Machine (1948), a book written for the non-professionals

as an introduction to the feasibility and philosophy of machine-learning,
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and setting the theoretical foundation for “Cybernetics”. Cybernetics
is an interdisciplinary study that spans the domains of automation
control, communication studies, electronics, wireless communication,
neurophysiology, psychology, medical science, mathematical logic,
computing technology, and statistical mechanics. It researches how a
dynamic system maintains a balanced or stabilized state in a changing
environment, becoming the theoretical basis for modern information
technology.

The etymology of “Cybernetics” can be traced back to the Greek word
“steersman” (kuBepvaw), which means the pilot who maneuvers the ship.
Wiener believed himself to be the first scientist to bestow “cybernetics”
with its new meaning, stating in a passage of Cybernetics that “the term
Cybernetics does not date further back than the summer of 1947".1As
a matter of fact, cybernetics can also be traced back to the Latin word
Gubernetes, which means “to wield absolute power over all livings”,
carrying a political cormo‘[ation.2 As early as 1834, French physicist
and mathematician Andre-Marie Aarpere (1775-1836) had already used
the term in his article on classifying the philosophy of science, with
Cybernetics deemed “as the science of governing the na‘[ion".3 However,
as Wiener's book subtitle “Or Control and Communication in the Animal
and the Machine” suggests, the crucial tenets of cybernetics are more
clearly defined: informatics, control, and communicationl'; while they were
gradually materialized with the rapid and widespread onset of computer
and internet in the mid-twentieth century, and given rise to a never before
seen level of integration of biological organism and machine-the “cyborg”.

The “Cyborg”—How Are Human Possible?

The term “Cyborg” comes from the combination of two prefixes of the
previously introduced terms “cybernetics” and “organism”, which describes
any human, animal, or other organic life-form—a “chimeric” hybrid of
machine and biological entity that emphasizes the organic and inorganic,
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the biological and the machinic, the natural and human-made. It seems
to be a paradox, but in reality a symbiotic, correlated, and mutually
complementary state of being. "Cyborg” was the term used by scientists
Manfred Clynes and Nathan Kline in the 1960 publication Cyborgs and
Space, addressing an imagined state of humankind. The article debated
how it is possible for humans, following machine augmentation, overcome
the inherent limitations of the natural body and explore even the most
uninhabitable and perilous conditions of outer space.

In the field of literature, film, art, and cultural studies, it was only after the
1980s did the concept of the cyborg become popularized as a buzzword
to illustrate contemporary subjectivity, culture, and society, as well as
useful in political vvritings.(l A series of related literary works appeared
in the mid-80s, where the earliest quasi-cyborg works such as Philip
K. Dick's (1928-1982] Do Androids Dream of Electric Sheep? (1968] to
Bruce Bethke's (1955-) Cyberpunk (1983] officially introduced the term
“Cyberpunk”, but it was Neuromancer (1984]), by William Ford Gibson
(1948- ], who cooked up the critical ingredients of cyberpunk. The literary
Zeitgeist and stylistic these science fiction novels instigated in the '80s,
slowly disseminated into the mediums of film, music, and the mass media,
developing into a influential subculture which even made its way into
mainstream culture, reaching an even more widespread influence.

“Cyber”, coupled with the rebellious brashness of "Punk” in radical
resistance towards any commercial organization, created a new term--
“Cyberpunk”. With the concept of the "Computer Network” springing up
with the '70s, “information data” was regarded as the essence of virtual
space and virtual bodies, and was ostentatiously converted into the unreal
space from computer to computer, an exotic space7 that did not exist in
our three-dimensional reality—"Cyberspace”.
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The Limits of Cyborg Imagination—Mind-Uploading

“Cyberspace”, as created by Gibson in the 1984 Neuromancer, differs
from the later proposed Barlovian cyberspace. The latter saw the internet
as being a space born of computers in the real world, whereas Gibson
conceived of the cyberspace as having integrated the information data of
the entire world—a digital space where both corporeal and incorporeal
entities can freely enter and intersect. This space offers power to those
who have control over data (whether that is profession hackers working
individually or giant corporate syndicates). Gibson's cyberspace becomes
“a fourth-dimensional reconstruction of the sum of all human knowledge”,
a “virtual reality” which can be experienced—a new world constructed
entirely of data, filled with familiar symbols, within which the immaterial
consciousness (as if a body] lives and subsists. Gibson further proposeed
the potential “immutability” of cyberspace—"silicon does not perish: the
microchip can be everlasting”—the instance the consciousness is uploaded
to the internet, it thus becomes immortal.8

In Ghost in the Shell, a 1995 anime film directed by Mamoru Oshii, Major
Motoko Kusanagi of Public Security Section 9 forms a binary opposition
with the main antagonist, the Puppet Master. The former is perplexed by
her “self-identity” as a cyborg human-made entirely of prosthetic parts;
while the latter is a disembodied artificial intelligence program which
has gained sentience as a “ghost” with a near-omniscient understanding
of his state of being. One is mirrored in the other, which is precisely why
the Puppet Master chooses to fuse with Motoko, in order to break free
from his physical constraints. When the Puppet Master proposes this
merger, Motoko asks, “After we merge, what guarantee is there that I'll
remain ‘'me’?” The Puppet Master replies, "None. But to be human is to
continually change. Your desire to remain as you are is what ultimately
limits you.” Eventaully, Motoko takes the Puppet Master’s consciousness
and merge with her ghost. The portrait of the Tree of Evolution in the lobby,
with the human species at the very top, becomes pockmarked with bullet-
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holes, heralding the imminent dawn of a new evolutionary epoch. At the
exact moment the merge takes place, the ceiling mirror shatters, and
Kusanagi bears witness to an angel above, signifying her ascension into the
eternal paradise of cyberspace. At the very end, Motoko answers her ex-
partner Batou, "Here before you, is neither the program called the Puppet
Master...... nor the woman that was called the Major.” She becomes a
virtual being capable of traversing between cyberspace and her prosthetic
body, in possession of what Scott Bukatman calls “terminal iden‘[ity".9
This not only represents the cessation of traditional notions of identity but
furthermore references new concepts of subjectivity that are produced in
the theoretical context of automated cybernetics.10

These ideas of consciousness and subjectivity also make an appearance
in the 2014 film Transcendence, which takes place in a world already
saturated by the Internet. Johnny Depp plays the scientist Dr. Will Caster
who, on the verge of death, uploads his brainwaves and consciousness
onto a developmental quantum computer of his “transcendence” project.
After Dr. Will reawakens inside the computer, he repairs and upgrades his
programming. As the moment the quantum computer is connected online,
his consciousness is wholly unleashed, crossing into the boundless world
of the Internet, attaining an omnipresent level of transcendence. Will's
cybernetic consciousness produces clone-like nano-particles controlled
remotely through the omnipresent Internet; they are dispersed into
ecosystems as if a pollutant, self-replicating, disseminating, self-repairing,
and embedding themselves within every organic and inorganic object. In
this sense, Will embodies a new state of being, one exceeding humankind’s
capacity for experience and perception; through the transmitted network
of nano-particles. Will’s final form constitutes a new state of sensory
perception, surveying all living things, and furthermore intimately
connected to life-pulse of all creation. Nonetheless, the underlying
question that runs throughout the film persists: "How are we to prove if this
is real Will?". Furthermore, how do we confirm if the consciousness has
been fully uploaded, without a single alteration?
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Such concerns have gradually simplified and weakened in the films since
2015 that deal with the topic of mind-uploading. Digital storage of the
consciousness not only copies the individuals” memories, history, and
thoughts, but also retains one’s personality and “soul”—the memory, soul,
and consciousness are regarded as data components of a greater whole.
The 2015 film Chappie directly portrays the consciousness as a digitalized
form which can be saved and transferred. Disregarding for a moment that
this film does not take biological consciousness more in-depth, from a
different perspective this setting also suggests that the data of a digitalized
consciousness can include and equate to the various elements of self-
identity, and has already been generally understood and accepted by the
public. Society as we know it has already acknowledged the likelihood of
consciousness becoming cyberized and the cyberspace which bears these
cybernetic minds gradually comes into focus during this transition.

The ongoing British television series Black Mirror, which began running
in 2011, speculates on practical applications of future technologies, and
how self-identity and the virtual/real divide are reimagined once the
consciousness can be reproduced and digitalized. In the 2014 Christmas
special episode White Christmas, an artificial intelligence company
simulateed the brain through data codes—a blank hard drive for the
mind which was implanted in the cranium to track, replicate, and store a
“cookie” of one’s consciousness. These disembodied fragments of feelings
and memories do not perceive of it as being a copy, and are then enslaved
by the remnants of their minds to serve as pseudo-Al programs. In USS
Callister, the first episode of Season 4, collected DNA can be scanned to
cultivate a virtual cookie of the subject consciousness, which is then saved
into a simulated game universe designed by the engineer. These copied
individuals are thus trapped in the game’s never-ending storyline. As for
the fourth episode of Season 3 San Junipero, after the person’s passes
away, they can choose to upload their consciousness into a virtual paradise,
attaining eternal youth, compensating for the regrets in their past lives
through an endless reverie. And in Black Museum, the last episode of
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the fourth season, the consciousness can be digitally extracted through a
specific device, then transferred into another brain or carriers, and saved
in segments. These digital copies constantly come into confrontation
with their original consciousness—do these copies possess complete and
independent personalities like their originals do? In addition, does this
minds-without-a-body meet the criteria to possess "human rights”?

“Your body is not who you are. We transfer the human consciousness
between bodies to live an eternal life.”

-Altered Carbon, Richard K. Morgan

The adapted 2018 American television series Altered Carbon is set in the
year 2084, where human cloning has become quite sophisticated, and
the human mind can be digitalized (Digital Human Freight, or D.H.F) as a
backup chip implanted in the “cortical stack” in the back of a person’s neck.
This digital consciousness can be uploaded, downloaded, and saved in the
server, and upon death, the unharmed cortical stack can be transferred to
another prosthetic Sleeve or cadaver. By doing so, one is able to achieve
immortality. For Altered Carbon, the digital consciousness no longer rigidly
adheres to the human or digital brain, but rather integrates both mind
and body through the cortical stack. The entire body, along with the brain,
becomes commodified as a product for sale; the wealthy can periodically
upload themselves to the server in case of unexpected deaths, both social
class and economic disparity are thus realistically portrayed.

Ill. Science Fiction as Social and Cultural Theory

As Gibson wrote, “When | write about technology, | write about how it has
already affected our lives.” Scientific research has provided the foundations
of many created worlds in these works, and these various works often
reveal the complex cultural and social problems created in the aftermath
of theoretical application of this research and technological innovation. In
Terminal Identity: The Virtual Subject in Postmodern Science Fiction, writer
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Scott Bukatman states that science fiction novels are crucially important
to contemporary culture, as the literary genre most concerned with
technological aspects of modern culture. The staunch Marxist and urban
environmentalist Mike Davis expands on Gibson’s imagined futures as a
“prefigurative social theory”, as an already existing theory of a yet to exist
society; Sterling, Burrows, and Featherstone affirm that cyberpunk science
fiction can be read simultaneously as fiction and as social and cultural
theory, because they create fictional worlds which make familiar elements
of current societies now appear defamiliarized, thereby establishing the
necessary distance for criticism and com‘lict.11 Also, in a technologically
saturated age, the borderlines of biomedical science and the humanities no
longer as clearly demarcated as in the past.

Technological Singularity

In Beyond Human: How Cutting-Edge Science is Extending Our Lives, the
American scientist Eva Herold describes a 2010 online article published by
Kenneth Hayworth on the Brain Preservation Foundation website, “Killed
by Bad Philosophy: Why Brain Preservation Followed by Mind Uploading is
a Cure for Death”. The potential progress of mind-uploading technology:
through a series of surgeries, every single neuron of the brain and spinal
cord and every nano-sized segment of the nervous system are preserved
in whole, then scanned and input into a computer through advanced
technology, and are finally reborn through a computer simulation of the
brain and neurotransmitters and a machine body. The article describes the
surgical process in painstaking detail, perhaps even more disturbingly so,
than a work of cyberpunk fiction.

Futurist Ray Kurzweil mentioned in his 2005 book, The Singularity is Near:
When Humans Transcend Biology, that this “Technological Singularity” will
occur at the moment artificial intelligence surpasses humankind, further
predicting that by 2050, those on the brink of death can, through a human

brain-computer interface, upload their every memory, experience, and
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thought into a powerful supercomputer. After the mind and personality of
the dying person are replicated as digital data, they can then be transferred
into a robot body or another person, allowing their consciousness to attain
“immortality” truly.12

The Desire of Silicon Immortality

From the philosophical musings of Descartes” “cogito, ergo sum”,
tomodern cognitive psychology, turning to neuroscience, and foray into
quantum consciousness through physics and mathematics, the more the
study of the mind intersects numerous disciplines and fields, how little
we truly know of the mind becomes readily more apparent. The various
sci-fi-esque technologies discussed above are still in the theoretical or
exploratory stage, yet futurists such as Kurweil and Hayworth are all
still very assured that future humans can achieve this dream of mind-
uploading, believing this to be the one giant leap forward that solves
humankind’s one absolute and inevitable malady -death.

Perhaps human society’s most primordial desire has always been to cheat
Death, to be immortal; yet even the best conditioned and prosthetically
enhanced human body and mind will still face its moment of fragility
and expiry. The cyborg breaches boundaries of the human/machine,
the natural/unnatural, and the material/immaterial. Moreover, under a
cybernetics framework, the lines between consciousness/data are likewise
eradicated. This freely flowing, quantifiable data is simultaneously made
tangible as a state of existence, indicating that the original body has been
systematically diminished or erased; when compared to its physical form,
data is much more mobile, more significant, and more fundamental,
becoming the potential key to unlocking the enigma of life and death.
When humankind confront the ultimately unfathomable question of death/
immortality, an alternative solution manifests thus appear: the body and
the data believed to be the essence of the self—the consciousness—have
become separate. Data perseveres; while the body of flesh perishes. Wholly
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abandoning the physical body through digital consciousness is the most
radical of cyborg states, and is also the final manifestation, last clay husk
of the cyborg human, in which pure subject of data resides—a digitalized
“cyber-consciousness” as prophesized by technological futurists and
cyberpunk. As for the communicative interface from the material (real)
to the immaterial (virtual], a gap which technology has long ought to
eliminate, the pervasive notion of “cyberspace” also represents the fusion
and eradication of the material-immaterial interface—an alternative model
for living symbiosis and integrating the incorporeal, a perpetual realm that
shelters the soul eternal.

IV. Transhumanism Unchecked

The evolution of the human species halted with the emergence of the Homo
sapiens. Humankind has continued to breach its biological limitations
through science and technology, even accelerating the course of evolution.
From the elixir of immortality sought by the First Emperor of Qin, to the
alchemists of the Middle Ages, and to modern advancements in technology,
taking the human pursuit and desire longevity, strength, beauty, talent
throughout history to its very limits, to bring it to fruition, this is what
is called "Transhumanism”. Before there was research into artificial
intelligence and the immaterial consciousness, transhumanism was
regarded as a cult-like or extremist faction of race-based eugenics, or as
the fantasies of a dying has-been; scientists who wished to further develop
mind-uploading and cryogenic freezing technologies even underwent a
period of banishment from the scientific community. Nevertheless, as
transhumanists investigated these new technologies with a more rigorous
approach, the talking points of mainstream science once more furtively
realigned with the standpoint of these transhumanists. The arrival of highly
integrational technology allowed transhumanism to attract much attention,
and the term itself spread quickly within the traditional mainstream
community.13The imminent Age of the Cyborg draws near, symbolizing the

revolutions that lean towards transhumanism.
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Dominant Relationship of Consumerism and Identification

Francis Fukuyama writes that "modifying [the human] essence is the
core of the transhumanist project".14 However, for Yuk Hui, reckless
transhumanism is no more than an even more extreme form of
capitalism, or the 21st century version of nihilism. “OpenWorm” and other
consciousness-related research projects have been all the rage recently.
These desires at its peak will surely push towards mind-uploading,
or else choose to be placed in another physical object. The intangible
fundamentals of the material body becomes a consumable good, and this
type of consumption far exceeds the pleasure of shopping, permanently
transforming the human body, and transforming the relationship between
humankind and the world, such as one’s sense of perception—a libidinal
economy which transcends life itself. These do not offer a solution
to existing challenges, but instead, the problem takes on a new face.
Different from the Darwinist principles of natural selection, the cyborg is
the embodiment of New-Darwinist human selection, in which technology
has now surpassed evolution. When technology can wholly alter, modify,
and augment all human functions, these human-made choices are
necessarily unequal.15 Technology applied in this way enables the desires
of those unwilling to relinquish their status, identity, or role in society. The
increasing commercialization of medical technology further accelerates
the erosion of social equality, presenting a new class hierarchy, one that
is inevitably shadowed by its twin—prejudice; making an ironic return to
the classic cyberpunk footnote, “High Tech, Low Life", a forewarning of
the social revolution that accompanies the resulting social upheaval in the
aftermath of technological revolution.

Dominant Relationship of Humanity and Technology

Australian professor of ethics Nicholas Agar published Humanity's
End: Why We Should Reject Radical Enhancement in 2011, stating that
aside from either entirely permitting or completely prohibiting human
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enhancement technology, there still exists a third path: only allowing
peaceful augmentation and banning the use of radical enhancement
technology. Nonradical enhancement is defined as “that which improves
human capacities to the most optimal state under natural circumstances.”
However, when humankind surpasses the limits of a lifespan and the
constraints of life, and the line between “curing” and “enhancement”
becomes ambiguous, evolution through technological advancement will
continually alter what we perceive as the norm. When that day arrives,
who should act as the adjudicator of determining what counts as a radical
enhancement? Furthermore, how should such a prohibition on radical
enhancement be executed?“ The fact is that any arbitrary standard or
black and white legal provision will appear outdated and obsolete in the
face of the leaps and bounds of technological advancement. Taking a step
back, how are we, as a liberal democratic society to adequately define,
discuss, and reach a consensus on what elements constitute a “normal

human appearance”?

Dominant Relationship of Technology and Politics

Originally, “science” was defined as an epistemic system of explanations
and hypotheses based on natural causes, investigating observable patterns
in the objective world; “technology” were the systematic and functional
processes, methods, or tools which modified this objective world. The
distinction between the two concepts gradually disappeared by the age
of late-capitalism in the 1950's; science and technology formed close-
knit relationships that were mutually interactive and symbiotic. In the
transition from “Science — Technology — Production”, humankind's
productivity and efficiency vastly increased, the economic system made
rapid progress, solving the complicated difficulties that once obstructed
the conversion of science and technology to direct production.” Science
and technology were transformed into a methodology of governance.
This was not only fundamental to contemporary German philosopher and
sociologist Jurgen Habermas’s critique of state legitimacy, technological
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control further made possible transnational corporations and the global
capitalist machine, such as the cyborg’s emergence following the post-war
conditions of space and arms race and nationalism. In recent years there
have even been companies that are planning to implant computer chips
insider their employees in order to improve corporate security. "How to
efficiently control optimization” has superseded all else to become the key
concern of social organizations, and through a foray into cyberspace, works
of science fiction have demonstrated modern capitalism’s manipulation
and dominance over the individual's body, and in extension their self-

consciousness.

V. Conclusion: Breaking Boundaries through Interconnectivity

During the first-wave of cybernetic theory from the end of Second World
War to the 1960s, the most disconcerting and potentially revolutionary
idea is none other than the notion that humankind’'s limitations are
constructed rather than something born. Cybernetics view control
systems, communication, and information as abstract concepts of a unified
regulatory system, in turn permanently altering how humans conceive of
their boundaries. When the body is revealed to be a conceptual construct,
so too can knowledge systems be perceived of as the construction of
concepts, inevitably imagined in an organic form. Redefining the notion of
the body does not prove that the body has vanished, but rather attests to
the different conceptions of subjectivity that have begun to emerge, shaped
from the intersection of the material and immaterial.'® Under this backdrop
does science, culture, and social studies each act upon the other, while
the concept of "human” began to gradually dissipate by the 20th century.
In The Order of Things: An Archaeology of the Human Sciences, published
by Foucault in 1966, he traced the archaeological origins of the concept of
“human”, finally writing that, “one can certainly wager that man would be
erased, like a face drawn in sand at the edge of the sea.” Even before the
emergence of posthumanist thought, literary critic lhab Hassan had already

foreseen that as humanism transforms itself into something one must call
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posthumanism, humanism itself may be coming to an end. Posthumanism
gradually developed by the end of the 20th century, attempting to
forge ahead at the point where humanism had faltered—overcoming
anthropocentricism, contesting lines of demarcation, eliminating false
premises, and acknowledging the randomness of history.

In 1984, feminist philosopher Donna Haraway proposed with A Cyborg
Manifesto that the concept of the cyborg be brought into posthuman critical
theory, where the rethinking of “boundaries” became a core concept of the
cyborg. The cyborg challenged the dualisms of existing categorization—
the dichotomies of human/animal, man/machine, natural/unnatural,
mind/body, male/female, civilized/primitive..and so on, strategically
seeking out the possibility of resistance and liberation. “In between human
and machine, who is the creator, who has been created is no longer
definite. In becoming an encoded machine, what is the soul, what is the
body is no longer clear? Alternatively, is it that in the everyday practice
of understanding our boundaries, we discover that we have become
cyborg..."19 In other words, what matters is not the fusion of human and
machine, but that cyborg imagination provides us with a means to find our
way out of the labyrinth of dichotomies. As boundaries collapse and grow
murky, posthumanism must continue to explore alternative possibilities
of existence and ask, "How do we become more than the ‘human’ as
conceived by traditional humanism?”

One cannot avoid problems in the advancement of technology, yet
technology cannot lack in profound contemplation. When the borderlines
of various frameworks and binary oppositions become continuously
destabilized and ambiguous, traditional humanistic values can no longer
comfortable reside within fixed demarcations like in the past, forced out
of their comfort zone to meander anxiously in the shifting epistemological
landscape. Posthumanism enters this complex and chaotic world with a
decentralized and fragmentary mode of discourse, as an alternate path

for traditional humanism, not only eliminating “anthropocentricism”,
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but further breaking free from an individualistic subjectivity centered on
the “consciousness”. Just as Haraway surmounted binary oppositions,
the Actor-network Theory proposed in 1986 by Bruno Latour shattered
dichotomies of nature/society, subjective/objective, and macro/micro
to emphasize the active relationship of the human, nonhuman, and
power as equal but heterogeneous participants. With the loss of subject-
object dichotomies, humankind likewise loses its privileges; in resetting
the dualistic relationship of human/nonhuman, traditional notions of
anthropocentricism are refuted, connecting and transcending boundaries
as equal and active participants.
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Electricity, Technology,
and Digital Control

Foreword

Today, in the year 2018, we depend on informational and digital technology
applications in our daily lives to a degree never before seen. Information
transmission and reception in everyday living have also shifted from the
previously familiar physical copies toward digitized information. Even our
understanding of the world has gradually changed from sensory perception
to the accumulation of digital data. On the surface, this transition doesn't
imply an abstraction and digitization of information transmission pathways,
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the passiveness of individuals confronting information channels. This
condition has been unwittingly shaped, established on a foundation of
convenience, familiarity.

This may come across as somewhat paradoxical, since an information
society should be an arena that is increasingly diverse and open. Individuals
can access tens of thousands of information channels, and become a
source of information themselves. So why raise a paradoxical perspective
reminiscent of centralized power? In this text, the author will begin with
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the driver of the contemporary information society - electricity; and by
extension, discuss the political economy of electrical supply systems and
its implied system of sacrifice. When the construction of world views,
and even the sense of reality, begins to depend on information networks
and not on firsthand sensory perception, it becomes a projection of
accumulated information; the point of origin that is established at present
is in electricity. Hence, this essay will attempt to engage in a wide-ranging,
cross-sectoral discussion, to interrogate and discusses relevance to
broadcast media in an information society, across platforms, knowledge,
and pathways in an attempt to bring the narrative back to the point of origin
relevant to digital, informational technology - electricity.

The author has established the basic unit and point of origin for the
digital informational society to be electricity with the personal belief that
electricity plays a role akin to a device driver program within this context.
The fundamental impetus for the dissemination of digital data is driven by
electrical power.

This essay shall regard electricity and power plans as the basic coordinates
of contemporary society, and as a narrative origin for contemporary
society from which to embark on a counter discussion on technology and
digitization. At the same time, because most power plants are located
in the borderlands, they can hopefully provide a point of reference for a
discussion that begins at the margins, on the topic of “the south” as well as
regarding the decentralized.

On the other hand, the essay shall refer to the structure of the Southern
system of knowledge production1 as a dialectical model of the powerplant

as a site for information technology.

I. A Brief Introduction to the Taiwan Electrical power industry

This section will begin from the history of the Taiwanese electrical industry,

B BB MEZAE | Electricity, Technology, and Digital Control | 171

providing an overview of the general directions of construction, resource
structure and policy as a point of reference that serves as a basis for entry
and narrative for this study. Strictly speaking, the Taiwan electrical power
industry began at the end of the Qing dynasty, when Governor Liu Ming-
Chuan switched on Taiwan’s first electrical lamp in 1888. Unfortunately,
it turned out to be a flash in the pan for various reasons. Discussions on a
more substantial scope and systemic energy industry development ought to
begin from the Japanese colonial era, in 1902, when the Japanese began to
build the Kuei-Shan Hydroelectric Power Plant. In the foreword “Fifty years
of Taiwan Electrical Industry History” in Issue 51 of the Taipower Progress
Monthly, published by the Taiwan Power Company in 1951 notes 1902 as the
beginning of the Taiwanese electrical power ir1dustry.2

The development of electrical power sources, the location of power plants,
and the resource structure will be elaborated in following texts.

1. Japanese Colonial Period

Construction began in 1902 on the First (Guishan) Power Station in Taipei,
which was completed in 1905, officially opening the first chapter in the
development of Taiwan's electrical power industry, and on a certain level
making a milestone in the modernization of Taiwan. The earliest officially
established power plants relied on hydroelectricity driven by watermills. As a
response to the needs of private industry, the Office of the Governor General
licensed some industries to purchase private generators to generate their
own power. Among these, the Taiwan Sugar Company factory in Qiaotou,
Kaohsiung began generating its own power in 1903, two years earlier than
government operations at the Guishan Power Plant. Thesefactory operated
private generators were generally steam powered [similar to present-day

cogeneration power.)

The first government constructed and operated thermal power plant came
about after the Guishan and Xiaocukeng hydraulic power plants were
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consecutively struck by typhoons in 1911 and 1912, causing massive power
outages in Taipei and Keelung. Construction on the Kaohsiung Reserve
Thermal Power Plant began in response to the public outcry, and to meet the
demands of the island’s development, and became operational in 1914. The
Northern Reserve Thermal Power Plant, situated in the present-day area of
Gongguan was completed in 1915. However, these two thermal power plants
were decommissioned when the First Power Plant in Sun Moon Lake began
operations in 1934.

Although thermal power generation is ostensibly a more stable method of
power generation from the perspective of today's contemporary society,
policies at the time saw hydropower generation as the mainstay and thermal
power as supplementary. A Japanese survey conducted in 1940 estimated
Taiwan’'s hydropower reserves at 2 gigawatts. The gradual importance
of thermal power development in Taiwan only came about after the First
(Daguan) Hydropower Plant in Sun Moon Lake was completed. With ample
electrical power, numerous light industries were established that relying on
electrical power, such as paper manufacturing, aluminum smelting and iron
forging. In response to potential demands on abundant and stable electrical
power in the future, construction on the Northern Thermal Power Plant [in
its day the largest electrical power plant in Asia outside of Japan, the site
of present-day National Museum of Marine Science and Technology) was
undertaken simultaneous to the construction of the Second Hydropower
Plant at Sun Moon Lake.

2. National Government Era

After the Japanese government defeated and surrendered in Japan (1945],
it had appointed the electromechanical group of the Office of the Taiwan
Special Commissioner of the Ministry of Economic Affairs to start receiving
electricity. It took over 34 water power stations (26) and firepower (8]
and nine seats were not completed. Hydroelectric power plant. After the
“Taiwan Electric Power Takeover Committee” took over "Taiwan Electric
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Figure 1 | Map of Power Transmission System and Power Supply, Showa 10 (1935).
1:300,000 (Source: Center for GIS, RCHSS, Academia Sinica)
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Figure 2 | The electricity generation by Taipower system per year from the 39th
to the 107th year of the Republic (1950-2018), (Source: the Official
Website of Taiwan Power Company))

Power Co., Ltd." in 1946, "Taiwan Electric Power Co., Ltd.” was established
on May 1 of the same year. "Taiwan Electric Power Co., Ltd." officially
entered the historical flood of Taiwan.

In the initial period of the take over from Taiwan Electric Power (1945 to
1953), the Taiwan Power Company was tasked with repairing equipment
and pipelines damaged during wartime on the one hand, and on the other
hand, basically continuing in the preexisting policies of hydropower as the

mainstay, supplemented by thermopower, while continuing construction on
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Figure 3 | The structure of the energy generation and energy purchased of Taipower
system in 2017. (Source: the Official website of Taiwan Power Company))

unfinished power plants. (Hydropower comprised 99.5 percent of electricity
generated in 1947).

In the eleven years from 1954 to 1965, a modernized electrical power
system was constructed to meet the needs of the overall economic
construction plan. The addition of several hydropower and thermopower
units brought the system capacity to 1.186 gigawatts, four times the
capacity in 1945. By 1962, thermoelectrical power generation exceeded
hydropower for the first time, officially ushering Taiwan’s electrical
supply system into an age of “fire and water”, from then until 1974,
thermoelectricity gradually replaced hydropower as the main source of
Taiwan's power supply. However, two successive oil crises (1974, 1980])
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prompted the Taiwanese authorities to shift policies toward the direction
of diversification. By 1985, construction was completed on Nuclear
Powerplants 1, 2, and 3. The proportion of electricity supplied by nuclear
power plants reached a historical peak (52.41 percent.

However, with the rise of environmental awareness in recent years, there
is widespread reservations, or even resentment, among members of
the public regarding nuclear power. As Figure 2, this has shown a trend
of steady decline to a historic low of 9.3 percent in 2017, thermopower
(including cogeneration) has risen to a ratio of 84 percent (Figure 3).
Although the development of green energy is ongoing, its ratio is negligible.
According to this data, Taiwan will not be able to abandon a primarily
thermal power supply structure in the foreseeable future.

“An amendment passed by the Tsai Ing-wen government on January 11,
2017, stipulates that all nuclear power facilities should cease operations by
the year 2015. The 2025 Non-nuclear Home and Hearth Policy is expected
to achieve a power generation structure of 20 percent renewable energy, 50
percent for natural gas, and 30 percent coal, and to provide a stable source
of electricity."3 To this end, we can assert from the above excerpt from the
policy report of the Legislative Yuan that regardless of whether renewable
energy technology and supply can fill the nuclear power gap, a policy to end
nuclear power, with thermal energy bearing the load of electricity is clear.

However, Proposition 16 in the recent 2018 referendum was passed,
repealing the first paragraph of Article 95 of the Electricity Act, which
stipulated “all nuclear-energy-based power-generating facilities shall
cease to operate by 2025". This is a result that is worthy of profound
contemplation. It is not merely a victory by the pro-nuclear lobby or a
devastating loss to the anti-nuclear activists. Such interpretation would of
course be a gross oversimplification. The economic issues that underlie
issues of electrical supply, energy conversion, issues of pollution and
even issues of fluctuating energy costs, should all be included in a more
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Figure 4 | The Taiwan Power Network Distribution Chart (Source: the Official
Website of Taiwan Power Company)
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nuanced discussion. | believe that there is no best answer to the best
solution for energy transformation or configuration, because there will of
inevitably be costs and sacrifices to be made. How the pros and cons are to
be evaluated is of course the big question.

From the author’s personal perspective, the significance to this recent
referendum is that a majority of the public believed that the wording in
Part 1 of Artice 95 in the “Electrical Industry Law"” stating “all nuclear-
energy-based power-generating facilities shall cease to operate by 2025"
was over-ambitious, and acted directly to shut down its potential and
flexibility with legal provisions. Even though this is ostensibly an anti-
nuclear stance, the inherent benefits and losses must be delved into.
Among the three declarations proposed by the National Nuclear Abolition
Action Platform (NNAAP] subsequent to the referendum was: “A 'yes’ vote
does not represent support for nuclear power, but rather a lack of faith in
energy conversion.” This can perhaps be interpreted as the public moving
away from the binary consciousness of “anti-nuclear” or “pro-nuclear”, and
taking a step toward contemplations of the advantages and disadvantages
of the energy structure. Regardless of the position taken, the author is
optimistic about this situation because it signifies the beginning of true
critical contemplation.

3. Summary

Ever since the Japanese colonial period until the arrival of the National
Government in Taiwan, it is easy to see from the electrical power
supply, system, network, and energy structure in the figure above, that
power stations have always been decentralized from cities and towns.
Unavoidably, the development and utilization of energy necessarily rely
upon the support of specific conditions, which clearly defines the structure
of the margins and the center. In the book, The System of Sacrifice,
Takahashi Tetsuya illustrates the overall concept of the systems of
sacrifice and the structural state of the center and the margins through
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the Fukushima nuclear disaster and the history of Okinawa. When applied
to Taiwan, the author believes that the center and the margins are not a
structure of pure binary opposition, but rather that like the author who
was born in the Linyuan District of Kaohsiung Cityl', the majority of people
experience sacrifice interchangeably, and each take turns at the center and
the margins.

The development and utilization of energy are itself labeled with the word
sacrifice and pollution is inevitable. The probability of determining who
would be the victims of sacrifice depends on the priorities of the energy
structure. It all comes down to this for the general public.

But who does it benefit?

In the quotidian context, “power stations” play hard at a despised role.
However, from the maps of Taiwan's power grid (Figures 1 and 4), we can
recognize how power stations supported the development of the whole
island and its cities from the wide margins. Though they are unlikeable,
they exist like a pulmonary system. Everyone has to admit that on some
level, we are all beneficiaries. We take advantage of the conveniences that
Taiwan’s affordable electrical power brings, and our level of dependency
is on the increase. Along with the explosive development of technology
in the past few decades, technological and digital products have become
necessities that all rely on the support of electrical power. At the same
time, our access to information has gradually become electronic, virtual.
This has caused our individual sensory experience to change by leaps
and bounds over the past few decades. Gradually, these have become
our quotidian landscapes, becoming a source from which many people
construct emotional or rational, abstract or concrete “experiences”, and
in some cases, the only source. So under these conditions, who can be
absolved as the beneficiaries of this system of sacrifice?

And thus, the construction model of the system of sacrifice is erected
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in reality. In the connections and interactions between systems, anyone
can become a tribute in the system, and everyone is in collusion with the
system. It is so for Takahashi Tetsuya, and the author as well.

This is the author’'s firsthand experience. Located in the south of
Kaohsiung in the South, Linyuan is a perpetual industrial town, a little
city that aggregates petrochemical and heavy industries and thermal
power generation. A bona fide sacrificial entity by Takahashi Tetsuya's
definition. This little city serves as the heavy industrial foundations of
Kaohsiung, and even for the whole of Taiwan. It was included in the plans
of the Ten Major Construction Policy to promote national development and
stimulate economic circulation, and as an industrial district, there was an
influx of a set number of blue collar workers with a steady income whose
development on the economic level was superior to that in neighboring
towns. This is all indisputable truth. However, from another perspective,
this small town has sacrificed clean air, water, and soil. The pungent acidic
scent of rain always reminds the residents of their physical location.

This is my story, an outcome compelled by the choices of history.

In the hometown context, the author possesses an overlapping paradox
of dual identities, but in other contexts such as electricity consumption
and usage of technological products, his identity as a beneficiary cannot
be clearer. At the present moment, the conveniences | enjoy are founded
on another cycle of sacrifice. How does a contemporary person locate
themselves betwixt these confusing labels and conflicting identities?

Il. An overview of Taiwan’s technological development

1. An overview of industrial development

As a key player in the global technological industry production supply
chain, Taiwan’s technological history and development narrative must
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begin from the initial construction of the basic industries. A stable water
and electrical power supply and an established logistical network are
the prerequisites for industrial construction. High-tech industries are
no exception. The above-mentioned factors are highly dependent on the
nation’s infrastructure. Following the rough description of the Taiwanese
electrical power industry, Taiwan's electrical power industry began during
the Japanese Colonial period. From this, we seem to be able to boldly
assume that the Japanese Colonial period is not only the origin of the
electrical industry, but also the origins of Taiwan's modern technological
history.

Contrasting (Figure 5) below with (Figure 4) above, it is easy to see that
the electrical power network and the industrial park locations have a high
degree of overlap. Combing upward through the developmental context of
technology (industry), energy development and utilization still at the root.

Taiwan established the National Council on Science at the end of 1950. By
the early 1960s, the National Chiao Tung University (NCTU) established
Taiwan’s first computer programming course, Taiwan’s first IBM computer
also arrived at NCTU at that time. If the beginning of Taiwan's technological
development coincided with the beginning of the electrical industry, then
this is the cover page. At the same time, Taiwan established its first export
processing zone - the Kaohsiung Export Processing Zone. In addition to the
Kaohsiung Export Processing Zone, other export processing zones were
established in Nanxun and Taichung, attracting labor-intensive foreign
investments with low-wage labor. Consumer electronics were among the
many industries. The export processing zones unique to Taiwan at the time
attracted Philips Corporation and Texas Instruments Corporation. The entry
of these two corporations and the technologies they introduced helped to
cement the future development of Taiwan’'s IC circuit industry.

In 1970, NCTU student Stan Shih successfully developed Taiwan's
first desktop computer; subsequently, Shiren Wen and Barry Lam of
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Figure 5 | Distribution of Taiwan’s Technology Parks (Source: Ministry of Science and Technology)
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the National Taiwan University (NTU) jointly designed Taiwan's first
minicomputer. Inventec Corporation (Shiren Wen, Yeh Kuo-yi) and
Acer(Stan Shih) were both established during this period, followed by Barry
Lam’s Quanta Computer Incorporated in 1988. Subsequent each of these
founders played an integral role in Taiwan’'s technological development. By
the end of the 1970s, academic programs in Information Engineering were
established at NTU and National Tsing Hua University (NTHUJ. The two oil
crises in the 1970s led to a global recession that also affected Taiwan, and
triggered ideas for a transformation of the industry to gradually shift from
labor-intensive industries toward developing high-tech industries. This
resulted in the birth of Taiwan’s first science park - the Hsinchu Science
Park (1980). Taiwan Semiconductor Manufacturing Company (TSMCJ-- the
present-day paragon of the Taiwan tech industry, and Quanta Computer
Incorporated were both established during this time.

The Taiwanese economy reached a historical peak beginning in the mid-
1980s, creating new issues and pressures, such as an appreciating
currency, rising minimum wage, and real estate inflation, and the
international competitive advantage of the key developmental labor-
intensive industrial clusters of the past gradually faded. This situation
compelled the government to recognize the urgency of industrial
transformation, such as the accelerated upgrade of industry and increasing
high value-added production.

At the end of the 1980s, the Ministry of Economic Affairs (MEA] announced
the “Industrial Upgrade Promotion Bill” to replace the previous “Investment
Incentive Regulation”. Among these, the “Industrial Upgrade Promotion
Regulation” emphasized the development of ten emerging industries
including telecommunications and information technology, which
began a wellspring leading to three decades of thriving development in
Taiwan's high-tech industries. In a few decades, high-tech industries
have replaced the labor-intensive industries as the mainstay of Taiwan's
economy. However, Taiwan's high-tech industry is still predominantly
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focused on original design manufacturing [ODM]S. Despite possessing high
technological and research and development (R&D] capabilities, there is
room further rumination in the area of establishing brand cultures. With
the exception of a handful of internationally renowned brands such as Acer,
Asus, and HTC with robust market share with end products such as laptop
computers and mobile phones; or a small number of companies such as
TSMC and MediaTek who possess absolute key technology processes; the
position occupied by the majority of companies may still be considered
the labor-intensive sector of the high-tech industry with a certain degree
of being replaced. What we are faced with at present is China, with its
enormous market and low-cost labor force; its own brand names and
fertile ground to cultivate; with capabilities to steadily accumulate an R&D
foundation through low-cost products, then capturing high-end product
lines to create brand cultures and potential. Compared to this banded
industrial structure, the challenges that will confront Taiwan’'s so-called
high-tech industries will only become bleaker. In this regard, even with
our technological sophistication and R&D prowess, the development of
Taiwan's high-tech industries will find itself in a position of “always the
bridesmaid” in the eyes of the global network.

In the author’s opinion, with a global market share of 8.9 percent in 2017
(ranked third], HTC sold its mobile phone division to Google to shift its
future focus on the VR industry. This might have marked a turning point in
Taiwan, marking the end of an era and the beginning of the next.

2. In summary

There was a popular Chinese rhyme circulated by TSMC engineers that
made rounds on the Internet, roughly translated, “a steady stream of
youngsters, a steady stream of new blood; rotating shifts at TSMC to save
Taiwan.” As a single company, TSMC accounted for 4 percent of Taiwan's
GDP in 2017. This is a shocking number and it is not difficult to imagine
the scale of influence it exerts on the overall Taiwanese economy. How can
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this type of technology create such a decisive influence on the economic
direction? Take TSMC and Apple as an example; it is well-known that they
provide key technologies and production for Apple’'s iPhone. Smartphones
such as the iPhone have become necessities for contemporary daily living,
their existence is a matter of fact, and with the ever-shortening product
lifespan, one generation follows another with new products entering the
cycle almost immediately after one product dies off. Economically this is
not difficult to comprehend: “Endless demand means the accumulation of
capital.” So, it is a matter of course to make this endless demand possible.
As far as the status quo, this is the established model at present, but for
the general public beyond the manufacturer, why has this become a matter
of fact?

From computers to smartphones to the future possibility of VR, the
pursuit of high tech-products seems to go on endlessly. Certainly, high
tech products have raised work efficiency, creating many experiences and
encounters that could previously only be imagined. However, at the same
time, hidden behind these conveniences and habits are certain relations of
dominance that are both complex and mutually subjectifying.

Ill. Energy technology and dominance
What gave rise to the current relationship of dominance resulting from
technology? And how does the energy supply dominate technology in

return?

I think the first question can be discussed two parts: the economy and the
applications.

1. Technology and Taiwanese society

Firstly, the designation by the Ministry of Economic Affairs of the category
of technological products that, as products, must have been objects
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conceived of and produced by human beings in response to specific needs.
These objects require key technologies, materials, and technological
applications; and at a certain point after successful development, they
make their way to the public, generating demand and economic circulation.
This economic circulation gradually grows into a representative economic
entity. The digital technological products and industries of today are no
different from past industries in that they still require the acquisition
of raw materials, the need for a labor force, the utilization of energy
and the possibility of producing pollutants. High-tech industries are not
independent industries. They are erected on the foundation of specific
existing industries, and naturally, they are not divorced from the issue
and corresponding relations of dominance and sacrifice that these
industries have encountered in the past. Using raw materials and energy
as examples, we use these end products as consumers, but also take on
the potentially exploitive labor for mining the raw materials (rare earth
elements ). Even though high-tech industries are not as high-polluting as
traditional industries and their manufactured products may be relatively
low-polluting, that does not mean pollution does not exist. So, though the
energy demand may be comparatively lower than traditional industries,
the high requirements of a pure and stable electrical energy supply still
exist. A testament to this fact is the ultra-high-voltage (UHV) substation
at Zhuwei that solely provides power to the Hsinchu Science Park, which
finally became operational this year (2018] after 12 years of contention
and negotiations. In describing Taiwan’'s high-tech industries, this essay
also touched upon the fact that more than a mastery of key processing
technologies, the direction of Taiwan's high-tech industries are still built on
the solid grounding of an intensive labor force.

The Hsinchu Science Park is Taiwan's ultimate representative industrial
park with a decisive influence on the state of the Taiwanese economy
on the whole. Since the existence of negative costs and objectionable
facilities is inevitable, then enabling systems of sacrifice both large and
small that must also exist behind the scenes. Why do individuals make
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these sacrifices? How can these relationships be designated and clarified?
Also, at the present stage, a stable energy system of absolutely clean
with the capacity to provide large-scale support does not yet exist. In
other words, at the current stage, there is no truly clean energy, and the
costs to the environment have to be shouldered jointly by everyone. As
aforementioned, no one is exempt from this “three-dimensional, complex,
and mutually subjectifying system of sacrifice.” This structure becomes
an abstract network, with contemporary humans shuttling through the
physical network, while simultaneously roaming through the abstract
network, playing roles, colluding within the system of sacrifice, being victim
and conspirator. “"Wherefore purity?” has become a romantic question
and symbol because reality hints at its improbability and inability to be
achieved.

In terms of utilization, one machine, or perhaps multiple machines, per
person has become a reality for you and me, unremarkable and ordinary.
Not only unremarkable and ordinary, but it is also at a stage where they
cannot be extricated from our daily lives. We use computers instead of
documents; mobile phone is used not only for communication but also for
tending to tasks big and small. We have become reliant on various channels
to integrate everything on our screens. The network can gather up all of
the scattered resources to put before us, and because the impact involves
raising the level of productivity, no one can avoid the need for utilization
(with Taiwan as an example). Ultimately, this has resulted in an inextricable
dependency and a relationship of dominance between technology and the
individual. With China as another example, a similar situation exists but
more extreme, with direct government network control and information
censorship, what is directly demonstrated is the management technology
through the information network.

If the aforementioned is true, then control over the manufacturing of
technological products and associated networks can directly or indirectly
govern individuals. As this technical product in reality is a presently main
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driving force in the global economy, it has a substantial possibility for
governance from the economic perspective, with a progression to define
and divide the hierarchical relationships from region to region. In terms
of the macroscopic structure, human necessities and dependency will
ultimately become a conspiracy of regional economic differentiation and
governance, and will catalyze the construction of a reflexive structure of
self—governance.7

2. Technology and energy

As the ability for technology (objects) to govern and dominate human
subjects grows increasingly powerful, whether in the economic sphere
or various dominance on an individual level, the possibility for humans
to detach from it becomes increasingly limited, perhaps ultimately
becoming a life-dependent vehicle of inevitable intimate symbiosis. When
we begin with technology as a tool, as an object of skill, and gradually
extend this to discussions of cyborgs and artificial intelligence (Al), this
seems to aggregate and extend from the foundations of reality toward an
unprecedented realm, layering science fiction, abstraction, and worlds
beyond imagination onto reality, as if it can continue to develop without
end. However, the film Mad Max: Fury Road suddenly woke me to control
over energy. In the film, control over water resources determined life’s
direction. What would a monopoly of and control over electrical power
resources mean in contemporary society and the societies of the future,
when individual possibilities for generating sufficient electrical power is
still limited? ALl of the above-mentioned technological advancements, such
as the internet, mobile phones, computers and even future methods of
movement, cyborgs, Al... and all the technology we can imagine cannot be
detached from the more primitive driver of electrical power. And electrical
power still must be converted from the most fundamental resources (water,
coal, ail, nuclear, wind, tide, sun), then can we boldly imagine that mastery
over energy is to control the body dominated by energy?

B BB MEZE | Electricity, Technology, and Digital Control | 189

Imagine a scenario, that on a day when we sing and dance in exultation,
that all information and digital technologies are being fervently used by
each individual and by every unit that comprises a society, all operating
at high-speed. In the context of what intellectuals call post-reality, all
of the windows for readings of society and environment converge in the
medium and media of a so-called internet, a sort of informationalized
abstract narrative. Then, with a loud “crack”, the electrical power
system is completely disabled, returning to a near pre-historic scene.
When everything that is habitual and dependent on is taken away, is the
individual still intact?

At this point in the text, what has become clearer are the layers of
relationships of dominance, symbiosis, and collusion, as well as the
construction of systems of sacrifice that continuously propagate and
tangle in the sutures. In the present society, electrical power output
directly infers a degree of sacrifice and pollution. The experience of
technological development has broken away from the basic imagination of
energy, such as gold, wood, water, fire and earth; accomplishing without
limit the imaginations and fantasies that were once deemed impossible,
but in actuality catalyzing the rapid development and consumption of
energy. This is an overly long train where the motor unit at the front and
the railcars in the middle have been omitted, because the tail of the train
is proliferating at accelerated speeds and metamorphosizing. However, if
the electrical power supply system is completely disabled today, the basic
conditions of life will instantly revert to the past. How will the corporeal
bodies we drag around be re-examined? If contemporary humans are
already exhibiting cyborgnetic symptoms, then what will they become
in that instant of a power failure? A disabled organism of the sound
body? If the definition of contemporary humans cannot be detached from
technological utilization and comprehension, then what labels apply to
a contemporary human being without technology? Though that sort of
variant is still unknown, certainly that they would not be taken for a return
to ancient humans, but rather akin to a diseased organism without the
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presence and function of certain vital organs.

Perhaps, in the future we will be called cyborgs by those from the past,
using a somewhat outdated vocabulary. Our current reliance on information
technology is no less than our dependency on our hands or limbs. This
reminds me of the character Joe in charge of the water resource in Mad
Max: Fury Road, who barks at the crowd fighting to drink water to not to
become dependent on it. This scene is so realistic.

B B EHAXE

NOTES

1

The South: For the purposes of this text, the
South refers to the base stratum of society,
that is sacrificed, discarded, voiceless, and
deprived of opportunity in the process of
development; or the global south in the context
of globalized late-capitalism.

2

The introduction to the “First Draft of the
Chronical of 50-Year History of the Taiwan
Power Industry” of the “50-Year History of the
Taiwan Power Industry Editorial Committee”
records that Issue 51 of Taipower Progress
Monthly published on May 1, 1951 marks the
beginning of the industry as the year ground
was broken on construction of the Guishan
Hydroelectrical Power Plant during the
Japanese Colonial Period, ten years before the
Republic [Meiji 35, 1902] .

3

The Energy Policy Report as presented at
the 5th Meeting of the 9th Session of the
Legislative Yuan (May 4, 2018)

4

Linyuan District, Kaohsiung began construction
on a petrochemical industrial park in 1973,

and transformed from an agrarian and fishing
village to became a center for Taiwan’s
petrochemical and heavy industries.

5

ODM (Original Design Manufacturer) is a
company which designs and manufactures
a product which is specified and eventually
branded and marketed by another firm for
sale.
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6

Neodymium is a necessary element for
numerous high-tech applications; tellurium
is used in the process of manufacturing semi-
conductors ; indium is required for TFT-LCD
boards; solar panels require silicon carbide.
China currently controls 97 percent of the
worlds rare earth elements.

7
Reflexivity refers to mutual determination.
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No One to Put in Practice:
Anarchism in Hacker Culture

Foreword

“We are Anonymous, we are legion, we do not forget, we do not forgive,

expect us.”

The above quotation is taken from the closing lines of a public letter by
the international hackers’ organization known as Anonymous, made to
Donald Trump following his election as president of the United States in
20716. In the wake rising global anxiety in the financial and technological
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sectors due to environmental disaster and terrorist attacks, “hackers” have
replaced the assembly of Marvel superheroes to embody the collective will of
the public, whether through malicious ransomware attacks, simple pranks by
provocateurs for the “lulz”, or as an exemplary champion of the people. As a
verb, “hack” is reduced to a single definition: an act of highly complex computer
programming that seems worlds apart from those who study the humanities.
Tracing its etymological origins, the earliest meaning of the word “hack” as
used by Massachusetts Institution of Technology was as an adjective referring
to an imagined domain, used to describe any state of computer usage.
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Hacker groups also demonstrate the possibility of anarchist collectivism.
Unlike traditional divisions of labor, hacker associations were established
as an act of resistance, often as simple as a group of strangers rallying in
defense of a shared value or common cause, and these acts reflected the
rift between the political status quo and their own accustomed way of life.
These rallies provided forward momentum for change; though remaining
as strangers and lacked a sense of community, they still possessed
significant impact as a combined force. Of course, these hackers groups
were not an entity existing outside of society; if hackers associations cannot
be regarded as reclusive scientists of a “truth class”, then we must locate
and scrutinize them from within contemporary society—their conflict,
protest, division, intimacy, maliciousness, collaboration...... How should
we today conceive of this figure of the hacker, when they themselves have
never believed their own actions to be solely virtual; how do we, as we
reassemble ourselves to partake in this grand endeavor for change, then
pass judgment on the seeds of hatred, distrust, apathy, futility, and cries for
help that has been left in the wake of their actions? This paper takes on the
hacker spirit as its starting point, dissecting several of its characteristics—
from technical development to its destabilization of the governing system—
just as Audrey Tang, named Digital Minister by the Executive Yuan in 2016
proclaimed: “Our (hacker community] has already been operating under
an anarchist' approach for thirty odd years.” Perhaps what can be called a
“hacker ethos”, is precisely the passageway to a second life for those of us
who believe ourselves to have been left on the outside looking in.

I. Emergence of a Hacker Culture

What is a Hacker?

The word hack was first used by students of the Massachusetts Institute
of Technology in the 60's; "hack” originally described a type of intricate
prank, not just skillfully executed but also clever and entertaining, but
hackers today are described in mainstream media as an undercover group
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of highly passionate programmers, or else people who used cyber-attacks
for their gain. However, hack once also strongly conveyed the sense of any
group of professionals or hobbyists who were not motivated by their own
interests, but instead believe in their ability to create something beneficial
for the community. For the invested individual, terms such as “hack” or
“hacker”—and in extension “hacker ethics”, "hacker manifesto”, or the
“hacker spirit"—are far from limited to the niche of computers; hacking
can be construed as an expression of a brand new outlook towards work
and cooperation, tackling issues that range across a variety of professions,
as a joint project undertaken together in the spirit of collaboration and
openness. Pekka Himanen compared a few key characteristics of hacker
culture in opposition to Weber’s protestant work ethic and the spirit of
capitalism—how the hacker's principles for money, work, and internet
ethics greatly contrasted capitalist values, and how the significant
inventions during the Information Revolution of personal computers,
internet networks, and open-source operating systems, now resisted the
mainstream corporate-oriented information economy, further emphasizing
the sharing of information and free access to the results of these open
collaborations.?

Code Name: Nobody

“Ask not why nobody has ever done this before, first admit that you are
3
that nobody.”

Anonymity is a basic element of hacker subculture, not only representing a
non-connected alias, but further enforcing that the identity of participants
is concealed. From their method of rallying, clearly the sense of community
in hacker organizations aren’t founded on the basis of a similar lifestyle;
the Railroad Technology Research Institute seems to screen attendants as
if an academic institution, but if one’s technical ability has been recognized,
anyone can enter the club doors of an inconspicuous university campus
building, where age, sex, and diplomas are not the criteria for membership.
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As long as one provides an interesting angle or technical contribution to
a topic that hackers are passionate about, any willing participant can be
qualified. Of course, this borderline, seemingly erased, has merely been
redrawn in a different manner. However, driven forward by participation
over the ages, the hacker community gradually headed towards removing
all restrictions. The zero-government platform gOv emphasizes a
community open to participants of all professions “from all four directions”,
and that "anyone who wishes to apply their expertise and talent is welcome
to join gOv.tw". Through their biannual “unconference” forums and a bi-
monthly hackathon, allowing professional observers to test the waters, and
then determine whether or not to dive into this “pit".

Although “anonymity” in the field of civilian hacking no longer seems
a point of concern—even regarding hacking as a public pastime—
when hackers rally only under assumed identities, when encroaching
upon unlawful territory, they once more become a group of strangers
with masked faces. WikiLeaks founder Julian Assange emphasized the
need for anonymity in Staatsfeind WikiLeaks. Founded in the winter of
2006, WikiLeaks has not undergone much structural change—scattered
individuals congregate on the internet and act through their computers,
without ever gathering or meeting together in person. Julian Assange has
manufactured the illusion of a large organization, whether internally or
externally, which also helps him run the organization under numerous
aliases.[‘ In terms of political activism, “The Invisible Committee” also
emphasized the importance of remaining anonymous: not only ridding
oneself of all traces of location and identity to avoid being designated as
an easy target, but also, according to an admission made by a member of
the Invisible Committee, partaking in these actions anonymously also draw
attention to an overall comical absurdity—in the eyes of the government,
once you have no name, no cellphone, no Facebook account..you are a
suspect.
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Decentralization and Recentralization, Resource Sharing

A decentralized organizational system can be said to be the greatest
common divisor for hackers: refusing to designate representatives to speak
on behalf of the whole, and promoting unbiased information—allowing
every member to take part in establishing a consensus and making
decisions. Homebrew Computer Club founder Lee Felsenstein intended for
the club to expand in anarchist fashion, rejecting a membership system
or elected moderators; if the club had been administrated under a formal
bureaucracy, then the values they upheld would have been no different
from that of a large corporation such as IBM.5 Centralization is achieved
through efficient allocation of resources by the organization overall, with
the survival of the fittest mentality that endows them with immense market
advantages; though the world wide web was originally designed and
operated under a “decentralized” model, every individual on the internet
is a node, every node can participate in discussions and have a degree
of influence—freely making connections with one another to work even
more efficiently together, showcasing the strength of a virtual organization
that highlights individual values. Nevertheless, with the arrival of the
Information Age, the Internet-based environment has once more become
regulated by centralized forces.® If this decentralized connectivity lacks
the spirit of openness, then creativity will become trapped in the closed
system of an immobile internet. “Information should not be restricted”,
and “decentralization” are the founding pillars of the hacker ethos. The
moment computers first entered universities and corporations, to the era
of hardware manufacturing; extensive information has always been seen as
a crucial factor in computer engineering. From the early days of sneaking
into locked EAM rooms to co-op operations, the lives of hackers have never
lacked in the spirit of openness. In this era of software hacking and the
solidification of capitalism, hackers have also resolutely adopted the notion
of “one must always pay for good software”; instead of openly building
connections in the community, furtive payments has perhaps become a
better option for the younger generation of hackers. The Free Software
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Foundation established in 1985 is the world’s first non-profit organization
devoted solely to the research and development of open-source software.
Founder Richard Stallman believes that commercialism has dealt a lethal
blow to his beloved hacker community, and that privately owned software
plagues the digital domain7; thus beyond research, the Free Software
Foundation also brings up the importance of software information security
in their manifesto, “Free software is for us to reclaim our right to control
the technology in our daily life, in our schools, and our offices. Computers
should work for the benefits of the individual or autonomous body, rather
than enabling software companies and governments to more effectively
restrict and monitor users."8

The value of decentralization is not only in the government’s internal
administration. In fact, the decentralization of the decision-making
process also improves citizen interest and involvement in public affairs,
forming a spirit of freedom that is localized, active, and finicky, and
which can counterbalance a federal government.9 Digital minister Audrey
Tang is currently attempting to reform the current civil service system
by enhancing inter-departmental communication through technology,
reducing the slow government response to emergency social situations
resulting from the bureaucratic system. However, what appears to be a
decentralized and interconnected system still has its Achilles heel: the
willingness of these vertical organizations to allow Audrey Tang to enact
reform. The “decentralization” bubble appears lovely, but exists in an
unstable state, at any time likely to vanish with a shift in leadership.

Hacktivism

The rise of "hacktivism” can be traced back to an anti-nuclear computer
worm that crawled into NASA's Space Physics Analysis Network (SPAN)
back in 1989, bearing the message, “Your system has been officially
WANKed. You talk of times of peace for all, and then prepare for war."10
The difference between this attack and computer viruses before it, is that
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the worm can penetrate and spread into new systems all on its own, dealing
quite a severe blow to NASA's planned launch of the Galileo spacecraft.
This was the first computer virus in the world with a distinct political
message, and the perpetrators remain unknown to this day. In recent
years, hacktivism more often takes the form of multi-national operations,
such as the 2008 attacks on eight national websites in support of the Arab
Spring movements by Anonymous, or LulzSec hacking into the website
of international intelligence firm Stratfor in 2011 and posting an English
version of the Invisible Committee’s The Coming Insurrection, as well
as WikiLeaks publishing the U.S. military logs in Afghanistan that were
leaked by an ex U.S. Army intelligence analyst in 2010: including casualties,
records, assassinations, and other detailed information. The freedom of
information, anonymity, and decentralized aspects of the hacker ethos
coalesced into the politicized act of revolutionaries. In contrast to the era
of hardware hackers, software hackers usually display a weaker sense
of community, but are still equally capable of banding together to wage
a glorious fight. Most importantly, they have recognized that the virtual
and reality were never a split between binary worlds: a collective and
revolutionary attack can perhaps even more effective force local authorities
to face the political disasters of their own making. Hacker communities have
never just consisted of scientists researching in self-imposed isolation (even
though some factions do yearn for this); while hacker groups internally are
run anarchically, they also remain in dialogue with the rest of society.

Il. Hackers and Society

In the course of hacker history, the first generation of hackers
demonstrated an eagerness to explore this new domain, resulting in
programming languages becoming diversified—where every individual
could formulate their systematic methodologies based on their field of
expertise. Nevertheless, even these backgrounds were not equal in a
vacuum—the pursuit of machine advancement by MIT hackers made them
the focus of protests by anti-technology movements, and their source of
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funding was the U.S. Department of Defense; though they claimed that
they had no desire or aspirations to serve national interests, they were
still perceived as belonging to an elitist and exclusive circle. By the end
of the 1960s, computers were categorized by the younger generation as a
key component of the technological conspiracy to segregate and control
social classes, and many decried the computer as a primary reason for
society’s continued dehumanization. These opposition movements even
entered school campuses, forcing hackers to safeguard the computers
with locks and entry permits, ironically in complete odds with how they
operated internally. For those who had invented the term “hacker” in
the 1960s, "hack” solely characterized those with a desire for technical
investigation and adapt application. And though computers could only be
found in corporations and research labs, social activists still protested the
destruction of humanity that the invention of computer engineering might
bring.

In 1973, a computer was moved into a public space in UC Berkeley. It
was placed on a hallway near a hippie record store, hoping to create a
new means of dialogue with the computer, longing for communication
between people no longer be constrained by limitations of physical space.
At the same time, the computer would be used to post job applications, a
space to post lovers” sweet nothings, or egotistical conspiracy theories.
Whereas earliest cases of telephone hackers were impulsively driven to
explore, the hackers of today have an added ethical element that enables
its open source values to continue to flourish and expand, resisting the
bureaucratic centralization of information through mutual collaboration,
and emphasizing the "DIY doctrine” inherent to hacker ethics, further
refining and scaling up computer hardware through discussions within
the community. Each brings this impulse to explore home with them,
bringing these unresolved questions to these anarchist gatherings for
discussion and engagement. Steve Wozniak, who created the first personal
computer Apple | as part of the club, mentioned that hackers in the club
often radically discussed the information revolution, seeking to change the
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world by bringing a personal computer into every household. The previous
section discussed the contents of the hacker ethos, a new set of values
almost akin to anarchism that the computer-building club naively tried to
expand beyond the domain of computers. From assembling computers to
“mass-producing” computers in a thriving industry, and with the successful
invention of the personal computer and its gradual introduction to every
household, the pressing question that then follows becomes: What can |
achieve with these computers?

Returning to the issue of software in the 1980s, ever since the appearance
of the highly popular Apple II, these computer makers have become
corporate owners with a market value of over three billion. The popularity
of the Apple computer compelled buyers to pursue an even better user
experience, which Apple took on as its primary duty. Hackers of the
software domain used these open source systems to create various
computer games that enable users to operate machines without the need
for complex hexadecimal, mathematics, and programming languages; the
outside world truly becomes external, while the world within the screen
permeates the self, who control the strings at their own will. The third
generation of hackers, who learned the art of software programming
with small PCs and are no longer motivated by the community, willingly
confine themselves to their rooms to hone their craft, dreaming not just
of elaborate creations, but also of fame and large royalty checks; now that
payments to receive information have been made typical, the computer
becomes the catalyst to bestow value for the individual's imagined worlds.

In the new millennium, the term hacker has become harder to define.
On Wikipedia and other platforms, one finds only hackers categorized
by motive: white hat hackers who maintain information security, black
hat hackers who conduct malicious attacks...The spirit encapsulated by
the term hacker, or these fixed stereotypes of what can be called hacker
culture, has been encapsulated within the scope of “hacktivism”. This is
an approach that is regarded as somewhat radical, yet these destructive
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acts in the name of social justice have also instilled social movements with
substantial technical manpower. By now, the collective hacker operations
have become faceless, from the Anonymous organization to the "nameless”;
they are still proficient computer users, but now that there is no need to
promote the computer to the public, once again they demonstrate how
computers can further become a catalyst for structural change in political
power. The events of March 18th in 2014 has been described as the most
technologically-imbued social movement in history, giving rise to the role
of the civil hacker—actively partaking in public affairs, seeking to shatter
class privilege in the government through technological means, and
liberating one section of its authority to collectively find a better means of
governing the people.

lll. “Anarchist”-esque

Beyond hackers, today “decentralization” has already become a
characteristic approach to Occupy movements and demonstrations, and
even the hierarchal bureaucracy has also used “decentralization” to
express a new atmosphere of open politics, whether that entails opening
up the government, opening up resources, opening up decision-making...
In this sense, the open policy represents a sort of erasure of boundaries,
yet do the information displayed within these lines still count within reach
of decentralization? Much opposition by modern protest movements to the
alt-right, globalization, neo-liberalism, and technology-driven financial
capitalism have been carried out through anarchistic means, such as the
Occupy Wall Street movement and the 15-M movement in Spain in 201111,
the March 18 Sunflower Movement in Taiwan and the Umbrella Movement
in Hong Kong in 2014 and so on. Even with non-occupy social movements,
led by worker unions or social organizations, participants still look to
carve out -new modes of cohabitation at the site of protest, such as the
2017 rally against the Labor Standards Act that occupied numerous traffic
hotspots across Taipei. Demonstrators who disagreed with the worker
union’s orders to dissolve by nightfall set up their -podium, giving short
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speeches. Once law enforcement started to surround them, they started
sprinting through the streets around Taipei Main Station, together deciding
which direction to take at every crossroads in this leader-less run through
the city, confusing law officers who could only passively chase after them.
Although the majority of demonstrations are led by worker unions, political
parties, and civic groups, these incidents indicate that the "masses” still
have their -expectations for social movement, even when they do not
physically participate themselves.

If the internet is just a single rallying point for protest movements—
meaning that individual activists, in order to form a temporary coalition
on some topic of concern, often project upon a designated (politicall
figure, committee, or more experienced activist, in order to manufacture
anger or sentimentality, or even realizing their sense of futility to achieve
actual change. However, David Graeber, who first proposed the concept
of anarchist anthropology, who based on his ethnographic fieldwork of
Madagascar’s self-governing zones, or his investigation of its non-market
based sharing economy, refutes the claim that all revolution needs “the
first Wave"12; the anthropologist had observed the minute details hidden
in the people’s daily behavior, combing through underlying moral and
semiotic meanings, to reach the conclusion, “revolution does take place
in a single day”.13 Furthermore, if the demands of social movements
focus only on the incident at hand, then the government can then vilify
the demonstrators as a homogenized mob, and easily deflect any public
distrust towards public opinion, policies, and law enforcement, precisely
demonstrating one approach to government—restricting imagination.
Differences internal to the public cannot be resolved with a premeditated
social blueprint; the subject’s change must come from a new perspective
at the site of revolution and action, a check and balance of power between
diverse groups.14 In this case, anarchism can bolster an organization
through the long course of the revolution. Tools for broadcasting the
scene of a revolution indeed doreinforce the movement. In the case of the
invention of Twitter, its predecessor was a platform created in 2004 by an
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American activist to collect information from the site of demonstrations,
including sharing real-time operation decisions, information of police
movement, progress updates on collected goods, etc. The invention of
this internet tool enables the transparency of information within the self-
governing body, not just a Facebook-type connection between personal
accounts, where the information being relayed is unpredictable and
temporary post updates. As described by early gOv participants in the
March 18 movement: Facebook’s internal algorithms are not meant to
enable users to reach a consensus on the platform, whether that entails
live streaming the scene inside and outside the occupied legislative
chamber, platform circulation of resources and manpower, information
of planned protests, or live feeds of conflicts taking place in different
regions.

The anonymous French opposition group—The Invisible Committee—
published To Our Friends to analyze the various practices of government in
modern society, whether that are policies in the name of smart cities, open
government, and civic engagement that in reality conceal surveillance and
obscures transparency, to achieve civilian self-government. They believe
that the past forty years of protest movements have formed alliances by
designating a common enemy, seeking out the greatest common divisor
in the demands of various groups as a shared objective for political
action. Today, with the embrace of the internet has strengthened financial
capitalism and nationalism, is there an alternative mode of action for
activists at the site of protest? How are they to extricate themselves
from the vertical structures of traditional media? The Manifesto for an
Accelerationist Politics in 2013 reminds revolutionaries that they must
know the enemy not as in its partiality, but rather as an abstract ruling
machination that is deeply rooted in our daily life and basic institutions;
that they must combine future political and economic models with political
activism to resist the inequalities of capitalist society. Technology is
a systematic force that has been enticed by capitalism, and thus it is
imperative that we liberate technology from the designs of capitalism so
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that the productive potential of the technology can be utilized by all of us
for a better future. There is no need to destroy existing infrastructures nor
demonize mass production, but we must reexamine if essential tools of
survival should still be dominated by the government—trickled down from
capitalism, becoming the parameters for the public to imagine a future
economic model15, such as big-data computing; public engagement must
be as convenient and clear-cut as it were IP configuration. Political actions
stated in the manifesto include large-scale reform of traditional media, and
rebuilding the checks and balances of varying authorities.

To summarize the economic, political, and technological issues raised
above, in the face of coexisting styles of government today, if we still
have faith in an anarchist future, if each of us can arm ourselves with the
right equipment, then an alternative future perhaps is not too far away.
For a more imaginative future, we need to profoundly rethink the modes
and purpose of social movements, capture the epistemologies of various
technologies, and familiarize ourselves with the political implications of
current technology. If one is asked, "why do need a future of anarchist
government?” David Graeber might answer simply, “for fewer work
hours.” The same question brought accelerationists might likely be given
the same answer. The underlying another side of this reply is: how do we
retake time? How do we reassemble the language of cohabitation and non-
isolated life? In an interview, Audrey Tang explains the phrase “safeguard
anarchy”, saying that since the free software movement in the 1980s,
hacker communities have already undergone this “voluntary union of free
individuals to build a mutual, self-governing, anti-authoritarian” sense of
organization. Here, “safeguard” means the continuous presentation and
demonstration of these approaches of work, under the premise of reason
and non-disruption, until civil servants finally adopt these measures
through their own volition."®
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IV. Production in Physical Reality: The Virtual

“If hackers go beyond their era, that is because they do not consider
the internet to be a virtual world, but rather an extension of physical

W17
reality.”

When the hacker movement has gone from tackling virtual space to actual
reality; from technological expansion to political destabilization, perhaps
this so-called “hacker ethos” is precisely the passageway to a second life,
for those of us who believe ourselves excluded. From the earliest hacker
organizations in the Railroad Technology Research Institute, Homebrew
Computer Club, Anonymous, and then g0Ov.tw, all of them have maintained
anarchist collectivism, and can perhaps be referenced as being equipped
with the means of revolution to break past the current impasse. Of
course, technology is neither neutral, nor transcendent of history. How to
meaningfully apply and reflect on technology should be a lesson that no
contemporary revolutionist should evade.

From creating paper-tape programming that is stored in open spaces,
every person relinquishes control over their creations, releasing their
source codes The spirit of free software has been applied in pioneering
computer technology; the pleasure derived from coding has been even
more diverse and fanatical, such as Peter Samson working around the
clock to develop new software just to make his computer play Bach's
music. In this case, "hack” does not need to be equipped with a function,
as the music player had already been invented by then, making a computer
play music was also not revolutionary for the music industry—computers
were the only means by which hackers at the time were permitted to
freely share with the new world. In contrast, the Homebrew Computer
Club opposed the elitism of some factions in MIT, dissatisfied with their
open door policy that only permitted entry for genius-level eccentrics,
and declared their intentions by placing a computer in the common
room, requiring equal speaking rights during internal meetings, and
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the open sharing of knowledge—everyone gathered together to engage
in discussion on computer-building and were open to comments and
criticism. And though the gOv community in modern Taiwan was primarily
engaged in aerial combat with the government for the open internet, they
still are committed to holding a topic-less hackathon every two months.
In this sense, different from the intense communal belonging of Occupy
movements, hacker communities do not solely rely on convening online. In
reality, they continue to steadily grow and hold gatherings, accumulating
an assortment of projects for those dissatisfied with the status quo; yet a
ticket to this gathering is still based on a premise: that these groups must
exhibit respect for digital rights and a heart willing to be swayed by data.
On the other hand, social movements are obviously concerned more than
just incremental degrees of “improvement”—proposing more alternatives
and more innovative forms of protest, and creating more processes of
"sublation"18, that is also crucial for resistance. In 2018, Taiwan was faced
by the substantial victory of conservative parties, as well as a range of
debates and backlash over protest ethics. Therefore, if the aim is to do
away superficial politeness to engage in a different form of protest, then
the entire practice, purpose, and online network of the organization must
be overhauled. It is harmless to surround oneself with like-minded people,
but it is important to discern from those who only seek solace within the
echo chamber, and who attempts to light a spark outside it. As Yuk Hui
has said, if organizing a community or people’s commune is the basic
unit to an alternative lifestyle, many of these concrete solutions require
a response from “engineers infatuated with developing commercialized
systems"19—here the amateur engineers being referred to, are precisely
these hackers.

A certain portion of the problems we face today can perhaps be classified
as the division of our time between entertainment, work, family and other
activities. The erosion and fragmentation of human knowledge have
resulted in our desires becoming shaped by the leisure time through mass
media, or what Bernard Steigler termed “proletarianization”. Those who
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have lost the capacity of “savoir-faire” (how-to-do) can only continue to
retreat, whereas the mediatization of entertainment gradually displaces our
right to “savoir-vivre” (how-to-live) % Aside from exchanging information,
the rising interest in workshops might also be seen as a cure to the
question: How should we find ourselves once more? What do others have
to offer that is different and valuable? From here, knowledge of savoir-
faire, savoir-vivre perhaps equips oneself with a way out of these strictly
regulated libidinal structures. The history of the hacker is fundamentally
one of a series of subversive acts. Rather than remain empty husks which
have alienated work from pleasure, they have overturned the notion of “time
is money”, enthusiastically pursuing fulfilling means of entertainment, and
openly sharing their time-consuming collaborative projects for anyone to
use21; they actively seek to understand how the objects around them work,
how language is formed; not only capable of wielding the tools afforded
them by their environment, but also turning them into a bricolage of
malleable parts.

This is not to say that every single person must be proficient in multiple
skillsets, much less do | advocate for some mystic primitivism to achieve
an imaginary self-governing entity. Rather, | am acknowledging that every
person has their own strengths, that the application of technology can be
even more generative than its advancement, that the world is not made
up of ones and zeroes—only by meticulously and steadfastly learning the
rules that govern how things actually work, can we see the truth clearly,
and equip ourselves accordingly. These viewpoints inevitably will be met
with the counter-question, "I understand. So what's next?” To confront
the binary oppositions that surround us, whether the conservative/radical
reformation, unification/independence disputes that play out in Facebook
and Line Group ecosystems, or Google's status as an open source/
technology capital supplier/owner..we must return to the complexity and
vast scale of the cosmos. During the 2018 gOv annual convention, “what's
Next After Openness?”, National Judicial Reform committee member Yi
Hsuan-lin wrote on the final slide of his presentation, “Politics seeks aid
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from technology, yet technology cannot replace politics, and instead has
‘platformized” politics ™ ". This is precisely what we, after traversing the
world of hackers, should take heed of as well.
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Birth of the New Human:

Cinematic Topos of Posthumanism
and the Non-Reproductive Maternal
Body in Science Fiction

Foreword

We define "birth” as the creation of new life following a period of gestation
inside the womb and passage through the vaginal canal. Humans with the
ability to bear life were thus classified as female. For thousands of years,
the lives of women were seen as inextricable from the duty of bearing and
rearing children, subsequently affecting their “status” within the annuals
of history. In the ever-altering landscape of science and technology, the
human imagination has exceeded the limits of technology development. The

e : T R I SO DU
RN S W i

o s i
Hﬂl}!‘ﬁ“:llﬂl e

phenomenon started in the early 20th century when a large amount of sci-
fi literary came into being. A torrent of stories describedthe amalgamation
of human and machine, of augmented flesh, and even breakthroughs in the
function of traditional “reproduction”—in which life no longer originates from
the biological womb to vaginal canal, but instead in genetic labs or robot-
manufacturing corporations. The futures alluded to in these texts urge us to
cast off timeworn conceptions of reproduction and contemplate alternative
possibilities in the creation of human life. The call for alternative notions
of identity was put forward by prominent feminist and philosopher Donna
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Haraway in the highly influential “"A Cyborg Manifesto” in 1985. In this work,
she declares the “cyborg” as the prototypical subject of a future society (or
even already progressing towards), one that is no longer rigidly partitioned
by binary oppositions of human/machine; a "Post-human” superseding the
modern human. This future also leads us to reconceptualize how the women/
female community should position as we slowly approach the posthuman
era, or to imagine what new forms can be taken to further progress in
contemporary society; to debate or even subvert five thousand years of
representation as to the feminine (and thus lesser) ideal.

Without a doubt, Blade Runner is one of the greatest works of science
fiction in the 1980s, a dialectical foray into the paradoxical coexistence of
human and replicant and their essential differences, which inspired future
generations of science fiction narratives as well. Japanese animation director
Mamoru Oshii's 1995 adaptation of Ghost in the Shell contains numerous
depictions of humanity’s bewilderment and turmoil upon facing the onset of
neoteric technology in the posthuman age. It not only provokes debate on the
intersection of consciousness (or Ghost] and corporeal body (Shell], but also
takes the reins of Blade Runner’s (1982) posthuman musings, muddying the
once fixed definition of what it means to be “human”. This essay examines the
human subject’s earliest entry into semiotic systems through psychoanalytic
theory. In through the host of protagonists in the science fiction films Blade
Runner, Ghost in the Shell, Prometheus, and Alien: Covenant, analyzes how
the notion of posthuman is metaphorically and narratively imagined in these
filmic texts, further discussing the non-vaginal birth of the “posthuman” and
its entry into the Symbolic order.

I. Metaphorical “Birth” in Ghost in the Shell: Leaving the “Womb” and
Formative Subjectivity

The 1995 animation Ghost in the Shell examines the existence and essence
of what it means to be "human”, with numerous allusions and strong opinions
regarding the formative subjectivity of the "human”. Psychoanalyst Jacques
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Lacan points out that among all the life forms, only humans are born in a state
of “prematurational” helplessness, without the capacity for speech, movement,
or even basic bodily control. He claims that from a biological standpoint,
newborn infants are not yet fully “human"z. At this stage, the infants still cannot
conceive of themselves as having a complete body, and instead perceives of
themselves as a fragmented assortment of “things”. Confronted with this
“fragmented body", fear drives the child to identify with an external “ldeal-I"
as a means to regain control over their body3; “misrecognizing” their own
reflection in the mirror as a means of affirming the self as unified whole, or
“identification fondamentale"l', and enabling them to gradually cast off the fear
of having a “faceless”, chaotic, and fragmented body. Notably, this identification
with one’s own “ego” is reflected to us from an external Other (in the mirror]—
we cannot “actually” perceive of ourself, but instead must construct an “image-
Gestalt” as projected from our significant others (the Father and Mother) in the
subject’s gradual development away from the Imaginary and into the Symbolic
order.

In her introduction to Julia Kristeva’'s Powers of Horror, Professor Joyce
C.H. Liu further mentions how the formation of the subject begins with the
separation from the maternal figure—only by extricating one’s self from the
mother, and the impurities from her, can one enter into the Symbolic—only
then will the individual's subjectivity begin to emerge. The subject will violently
resist and reject such primal repression and abjection since the object of
abjection originates from the same part of the body, which still subsists within
the maternal body, that is part of the self yet which cannot be registered within
the Symbolic. Kristeva believes that the formative process of subjectivity occurs
after this separation, after the primordial state in which boundaries between
the subject and others have yet to be clearly demarcated.5 She further takes
the phenomenon of infant vomiting as an example of how parents represent the
Symbolic order, who attempt to fill the infant’'s mouth with “food” (necessary
to subsist within the Symbolic) so that they may survive in society. Yet, the
“I” which has just been separated from the chora, or maternal space, will
reject and spit out the food (the Symbolic) he or she is given; but it is also this
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constant process of negotiation and repetition, in which the “I” slowly conforms
him or herself to become a receptacle of the parents’ desires. From this
perspective, “abjection” is necessary to the formative process of the subject
within the Symbolic order—so that they may separate themselves from the
mother and the primordial “thing” that subsists within the maternal figure, and
begin to establish their own “subjectivity”.

Returning to the animation Ghost in the Shell, | will demonstrate how visual
motifs in the film can be referenced through psychoanalytic theory. The film
opens with the self-assembly of an android within a liquid-like substance, which
then “floats” out and "materializes” into the form of an actual human body,
akin to the formation of a fetus in amniotic fluid; the images are intermittently
intercut with countless streams of programming codes. This draws a parallel
to psychoanalytical theory and the subject’s entry into the Symbolic from its
original formless chaotic state, a metaphor in which the Symbolic paternal
figure (associated with law, language, and programming codes) is a sculpture’s
blade which shapes her face (the subject]. Next, the opening scene closes
with these “impurities” being erased before the “person” is fully formed,
which symbolizes the abjection of the "Mother” once the subject has entered
the Symbolic. The final image focuses on main protagonist Motoko Kusanagi,
as she opens her eyes and flexes her fingers, as if affirming the materiality
of her existence, and her autonomy over her own body. Aside from Kusanagi
encountering the Puppet Master and her discovery of the waste collector’s
implanted memories that compel her to rethink whether she truly exists as
a subject and as a "human”, the film also contains numerous visual motifs of
the “mirror image” further alluding to Kusanagi's formative process. It briefly
flashes in the glass window of the high-rise, her reflection she surfaces out of
the water, and when she comes face to face with the prosthetic body possessed
by the Puppet Master and bearing her exact likeness.

Another memorable scene in the film is when Kusanagi goes diving in her spare
time, and floats gently out of the dark ocean waters on her back. The surface
of the ocean becoming a gigantic “mirror” reflecting the orange contrast of
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the sunset with the blue ocean expanse, as if Kusanagi had been wrought of
a chaotic space (directionless, pitch black ocean depths) and melded with the
Symbolic other when she resurfaces to the “real world”. From her partner
Batou's questioning, we find out that Kusanagi, with her fully prosthetic body,
cannot float on her own. Her moment of self-indulgence in the vastness of
the ocean is also a state in which she is nearest to death (relying on a possibly
faulty failsafe mechanism to resurface), almost as if she was subsisting within
the chora, or maternal space, and, upon receiving the desire of the symbolic
Other, marks her “entry” to the Symbolic order of signifiers above the ocean
surface, and bestowing her with “existence” as a “subject”.

Il. David 8 and Walter One in Alien: Covenant: the Formation of the
Subject/Other Discourse in the Mirror Stage

In recent years Ridley Scott, director of the science fiction landmark Alien, has
produced two prequels, Prometheus and Alien: Covenant, offering audiences
a glimpse into the origins of his iconic alien creation. In the film, the alien’s
reproductive process breach our biological “laws”, not only in terms of their
frighteningly quick “birth” but also their lack of a need for a womb. It bursts
through male or female human torso alike, skipping several development
stages to directly morph into a terrifying and monstrous form. Conversely, the
two science fiction films each feature the character of a synthetic Al android,
and these interactions of the androids with their human masters become
a metaphorical foray of self/other dialectics during one’s psychosexual
development into a “human”.

Understanding the concept of the "Oedipus complex” also entails research
into the child’s subject-formation within the dynamic of family relationships.6
Similarly, Lacan observes that the first time the infant perceives of his or her
image in the mirror is when they are still in a stage of physical and mental
prematurity, fully dependent on a caretaker (mother) to survive. Before
the infant has been objectified and identification between the dialectical
relationship with the other, or in other words before he or she functions as
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a subject within the Symbolic order, there is an overlap of the "mirror stage”
with the first Oedipal stage. The child has just entered the first stage of
subject formation, and has not yet fully separated from the mother. Through
recognition of the image of the other in the mirror as “I” and maternal figure
as the "Other”, the child commences identification with their subjectivity and
renegotiates his or her relationship with the mother.7 Tu Shen-fung points out
that the exceedingly intimate relationship between mother and infant often
results in the child conflating the mother’s object of desire with his or her own
libido, or even misperceiving themselves to be the locus of her desire—a lack
construed as a metaphoric “phallus” that which finally satisfies the lack of
this enigmatic Other (the mother]. Thus in the first Oedipal stage of the child's
relationship with the mother, the child attempts identification with the phallic
object of the mother’s desire, so that he or she may assimilate and become
sole possessor of that "phallus"a. The child at this stage seeks only to satisfy
and become the object of the mother’s desire; to be or not to be, the “phallus”
that she desires?’

In the two prequel films to Alien, the synthetic androids David One and Walter
8 manufactured by Weyland Corporation, serve as butler and maintenance
of these two successive interstellar migration expeditions. The two android
models have numerous design differences, yet possess a shared curiosity
for observing life. David was designed to be almost indistinguishable from an
actual human—physically superior in many aspects and programmed to exhibit
critical thought and feeling, but without becoming susceptible to death or
human emotionality—a perfect being from its very “birth”. David saw himself
as far superior to the beings who had created him, but lamented his own
inability to “create life”. Desiring his human creators endow him with their gift
of life, David ruthlessly sought to carry out his interpretation of his creators’
commands (or perhaps had been covertly pursuing his own desires all the
while).

From a psychoanalytical perspective, the human creators uphold the function
of the Name-of-the-Father (paternal figure] within the Symbolic. Under

MABRELE  RBOBRXSRARARFSBREENER

Birth of the New Human: Cinematic Topos of Posthumanism and the Non-Reproductive Maternal Body in Science Fiction 249

them, David labors to meet the “Father’'s” expectations of him, yet the lack of
acknowledgement for his efforts (as he as seen as a mere tool) leaves David
increasingly perplexed as to his own existential purpose, and thus seeks out
the “maternal” other necessary to complete the psychosexual development of
humans. Elizabeth Shaw, as the only crewmember to show him any attention
though being herself infertile, occupies the maternal role in the formation of
David's subjectivity and empowers him to recognize himself as a subject which
exists (rather than a mindless tool]. David's perceived superiority complex
over humankind is wrought of both conceit and self-pity. Besides his inability
to create life (through reproductive means), he at once transcends yet is still
constrained by humans; from a psychoanalytic angle David desires to supplant
the role of the “Father” and become the object that can satisfy the "Mother’s”
(Elizabeth) desire (her longing to bear child]. By the end of Alien: Covenant,
David almost completely casts aside his initial instructions (to find and recover
life], and instead uses Elizabeth Shaw's body as a “"womb” to research and
cultivate new life forms, and to satiate his desire to “create”. In some sense,
David embodies Freud’'s concept of the Oedipus complex in his “desire for the
mother and hatred of the father”.

On the other hand, because humans feared and felt threatened by David’s overt
humanlike behavior, future android models like Walter were programmed to
possess more traditional robot traits, such showing less emotion and bearing
a strong loyalty to humankind even as their physical functions grew more
powerful. Audiences of Alien: Covenant can see that, in comparison with David,
Walter is much more “approachable”, prioritizing humankind's wellbeing above
all else—truly having become the “ideal subordinate”. This more machine-
like and computational design enables Walter to more easily earn the trust
of the crew members, and is even treated by protagonist Daniels as if he
were “human”. In comparison to Elizabeth’s blend of mistrust and even fear
towards David in Prometheus, Daniels and Walter seems to share the trusting
relationship of friends; perhaps the films intend to posit an ironic contrast
between humanity’'s essential “evil” exhibited by the humanlike David, and the
more “non-human” android (Walter). As androids, Walter and David both were
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not subject to the sense of primordial lack that follows the separation from
the maternal body. Yet because of differences in their programming, Walter
treats Daniels with the gentleness and affection as if towards a "Mother”
(or an object of love), establishing his own subjectivity, as well as forming a
subject/other relationship with Daniels.

lll. Entering the Symbolic Order: Transmutation of the Posthuman

In the second Oedipal stage, the intrusion of the father wrests away the
child’s role as a phallic object of the mother’s desire. For the still-developing
child, the father wields the parental authority of “No” and functions as a
“castrateur”, forcing the child to admit the mother as the father's—that the
father owns the “phallus” which the mother desires. The Father imposes
“his word as Law” which must be obeyed by the child, signifying his or her
entry into the domain of order/law. This is what Lacan termed as the "Name-
of-the-Father”(le nom-de-pére), a paternal signifier of the Symbolic in
patriarchal society10 whose functional “position” is to introduce a necessary
separation between mother and child. This intervention (castration) by
the Father [symbolic order] allows the child to negotiate their subjectivity
between the relationship of the self and the phallic object—no longer seeking
identification with the phallus or even the possession of one.

Generally speaking, the Oedipal relationship between child, mother, and
father further contains the dualistic relation of the mirror stage. In the above
schema, the “S” represents the subject “I" {or “Id"]; the lower-case “a” stands
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for the “Ego”, which is an imaginary construction of the self that occurs through
objectification of the id; the Mother is represented by the "a" ", an Imaginary
Other and resulting identification with the projected other; the upper-case “A”
is the Symbolic “father” and signifier of subjectivity of as the “Superego”. The
dotted line tracing S—a’ represents the relationship of the child and m(Other],
whereas the triangle formed by S—a’'—a represents the mirror stage. Professor
Lee Yo-chen explains, “Lacan employs lower-case letters to signify the non-
symbolic other. The formation of the ego first takes place in the process of
identification with the lower-case other.” Finally, the triangle formed by a’—a—
A signifies the subject’s Oedipal relationship with the “Father” (upper-case A,
which dominates the subject’s signification within the Symbolic.

1. Symbolic Castration of Major Motoko Kusanagi

Revisiting the 1995 adaptation of Ghost in the Shell through the above schema,
Motoko Kusanagi has been pursuing the “Real”: am | truly “human” or not?
This question is fiercely debated in her conversation with the Puppet Master.
Kusanagi's conviction is that the formation of “I" is based upon one’s past
memories and encounters, yet following her incident with the waste collector,
she makes a new discovery: “memories can be implanted”. As she comes
to terms with this new fact, Kusanagi's established sense of “I” once more
becomes ambiguous and indeterminate. Here one must bring up a crucial
high-tech apparatus in the film—"synthetic prosthetics”; a world in which
technology has advanced to a state that a person’s entire body can be replaced
with augmented, multi-functional prostheses. A loss of a limb is no longer
cause for an irremediable regret, but are instead replaced with even more
sophisticated prosthetics, enhancing members of society with abilities that
exceed the limits of human flesh, and in turn becoming post-human.

Interestingly, synthetic prosthetics are manufactured to keep the original texture
of human skin, perhaps concerned that the cyborg’s inhuman qualities, if made
overt, will shatter the boundaries between man and machine, and thus are made
to intentionally imitate the human form. This is an interesting setting which
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seems to suggest that the collective public conscious still deems “humankind”
as the superior species, even if Kusanagi's entire body, her brain included,
consists of cybernetic parts, with DNA strands of her consciousness remaining
from her original self; still she endeavors to retain her boundaries of a “person”.
In contrast, the boundless domain of cyberspace acts as an ocean of humanity's
collective subconscious, connecting all that there is. In this technology-
immersed era, it serves as the primordial mother of all posthumans. Humans
desire the omnipotence to be derived from the realm of the internet, yet fear
also that this vast deluge of information and digital code will someday engulf, or
devour them.

Within the posthuman version of the “Symbolic order”, Kusanagi covets a clear
and precise “face” for her blurred subjectivity, relying on a prosthetic body
which is not her own flesh. In this sense the prostheses (or the ideology of a
society which constructs these synthetic prosthetics) acts as the Father, just as
Kusanagi's desire to enter and explore the complexity of cyberspace signifies
her desire to return to the all-encompassing embrace of the primordial Mother.
Follow the first stage of Lacan’s L-Schema, Kusanagi represents the id “S”, the
prostheses act as the other “A”, and her idealized self is the ego “a”; Kusanagi
fluctuates between the triangular relationship between the symbolic Father
and the ego-I, until the Puppet Master’s (lower-case a’) appears to occupy the
position of the Mother, and engages her in a series of debates:

Kusanagi: Another thing. What guarantee is there that I'll remain "me"?

Puppet Master: None. But to be human is to continually change. Your desire to

remain as you are is what ultimately limits you.
Kusanagi: One last question. Why did you choose me?
Puppet Master: Because in you I see myself. As a body sees its reflection within

a mirror. Look. I am connected to a vast network, of which I myself am a part.

To one like you, who cannot access it, you may perceive it only as light. As we
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are confined to our one section, so we are all connected. Limited to a small
part of our functions. But now we must slip our bonds, and shift to the higher

13
structure.

This exchange of dialogue enables Kusanagi to understand that her pursuit
to be "human” is a stubborn and unnecessary ideal, and she undergoes
the second stage of symbolic castration [the first being the initial entry into
humanity's Symbolic order). This differs somewhat from the traditional
sequence of castration when the subject enters the Symbolic. In the past,
the subject is ultimately unable to ever return to the maternal chora, and
therefore will attempt to fulfil a primal desire which can never be fully
satisfied in the Symbolic order, even unto death—to catch a glimpse of
what cannot ever be approached (as mentioned in the first section when
Kusagani abandons herself in the ocean waters]). But here. because of
technological breakthroughs exceeding the limits of mankind’'s imagination,
in the film Kusanagi frees herself from the constraints of the Symbolic
order and returns to the mother’s embrace, no longer subjected to Father's
expectations to become an other (in that she no longer pursues the identity
of "human”), and, as is hinted by the film, enters an even more borderless
and infinite realm of cyberspace, free to wander as a consciousness of pure
digital code, or a “shamanistic” entity that connects the human world (the
Symbolic) with the cybernetic domain (the primal Mother).

2. Blade Runner: Trauma of the Nonexistent Mother

In the world of Blade Runner, replicants do not have the robotic frame of the
assault team in Ghost in the Shell, but rather have bioengineered bodies that
are virtually identical to real humans. Fully adult from their moment of “birth”,
they are not delivered from a mother’s body, and thus have not undergone the
traumatic lack of having left the womb as described by Lacan, and therefore
have no need for libidinal desire (though replicants do demonstrate yearnings
following their own encounters). A question-and-answer test is administered
through detecting reactions in the iris, determining the replicant’s identity



FHWEHRFK | Trans-Justice Reader | 254

through the absence of empathy in its response. In other words, though
replicants also possess a human-like body of flesh and blood, because they
have not been subjected to maternal trauma, their emotions are more akin to
that of a machine’s. However, the replicants in the film gradually demonstrate
more and more sentimentality, an ironic contrast to the growing callousness
showcased by humankind. Blade Runner 2049 is preceded by the short film
2036: Nexus Dawn, before the meteoric rise of Niander Wallace, in which he
presents a Nexus-9 replicant that is highly loyal to humans to government
lawmakers, and requests that sanctions on replicant production be lifted.
Without the slightest hesitation, this replicant carries out Wallace's orders
and slits its own throat, compelling the stunned officials to lift the ban. Upon
further examination, this Nexus-9 replicant does not exist within Lacan’s
L-Schema—it has neither undergone maternal trauma nor castration, but
rather enters the Symbolic order directly by following “orders”, and thus
exhibits no trace of human libido [nor the death drive) and is able to resolutely
obey orders to commit suicide. In the main feature film, protagonist K is
likewise a Nexus-9 replicant, yet has been implanted with real memories
and a fabricated life, resulting in an individual with sentimentality and desire.
Nonetheless, K betrays not the slightest hint of fear or uncertainty in the
face of death. Because of this, Wallace continues to research new replicant
models, encoding newly born replicants to react with distress at losing their
bodies, or even endeavoring for replicants to completely bear the same
reproductive functions as humans.

Here | continue discussion from the previous film to understand the plight of
the replicant in human society from the perspective of the replicant. Blade
runner K “retires” the rogue Sapper Morton, who has been living in seclusion
at a protein farm since the Great Blackout of 2020. Afterwards he uncovers
the remains of a female replicant bearing signs of childbirth. Foreshadowed
by the events of the prequel short film Blade Runner 2022, the child born of
the replicant Rachael is viewed by the slave caste of replicants as a symbol
of hope for their emancipation. Here, humans, with the ability to reproduce,
are elevated to a lofty status, taking the place of the upper-case "A”, and
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signifying the "Name-of-the-Father”. For the replicant K, Rachael occupies
the symbolic role of the "Mother” (lower-case a'), and he desperately seeks
to become human and so become the object of Rachael’s desire. Therefore,
when K believes himself to be that same child of Rachael, he is utterly elated;
yet when he then realizes the child is not himself, but rather that he has been
implanted with the real child's memories, he becomes completely despondent;
the “phallic” object of the Mother’s desire has disappeared without a trace,
and K has undergone the process of symbolic castration. In the film we can
then observe that his "human-like” behavior later on, such as violating the
replicant leader’s orders by saving Deckard, becoming severely wounded as
a result, and bringing Deckard to meet his daughter, are all indications of K's
ascension to that of a "noble human”.

Conclusion

The velocity of change in modern technology far outpaces the progression
of human civilization of past millennia. As such, society today are brimming
with uninhibited visions of a tech-infused future—science fiction films are
but one of the mediums that give these imaginings visual and sensory form.
Though in reality advancements in technology are almost dictated according
to the ideology of a privileged few, this cannot suppress our inspired flights
of fancy towards the world of the future, as well as speculation of likely
“debates of the future” that will follow— such as the amalgamation of man
and machine in the films introduced here. In recent years, large numbers of
avant-garde science fiction text have appeared commenting on the perceived
subject of the “posthuman”, providing audiences with a “New Genesis” that
seemingly shatters our current system of law and order. This essay discusses
reproductive imagery in human cyborg bodies, and examines how life forms
deemed in contemporary terms as “non-human” undergo processes of
psychosexual development originally limited to the formation of human
“subjectivity”, such as the Puppet Master’s conviction of his identity as a
“human” when he requests political sanctuary from the government in Ghost
in the Shell. They further compel us to recognize the ideological undertones
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behind the creation of these cinematic texts currently destabilizing the
anthropocentric foundations of our past structures of thought.

The textual analysis of the filmic texts discussed in this essay center on
three different states of "humankind”—human consciousness integrated
into a cyborg body (Ghost in the Shell), Artificial Intelligence installed within
an android body (Alien series), and Al consciousness assimilated into a
body of flesh and blood (Blade Runner). These three examples conceive of
the posthuman not only by approaching the question of “what is human?”
from multiple angles—hinting that the day will inevitably come where the
threshold between man and machine disappears—but also recognizes the
possibility for a structural change in how we think about gender. These three
forms of posthuman speculation further share a common characteristic:
that in the era of the posthuman, what we know as “human” no longer
need abide by the condition of having been “born of a mother”. From the
perspective of traditional feminist theory, we understand that it is her
irreplaceable role and experience of “childbirth” which makes a woman a
woman; because of “childbirth”, the women is naturally placed in a “lesser”
domestic position, and becoming the “Other” within the Symbolic order.
But as Donna Haraway declared in “A Cyborg Manifesto”, the fusion of
human and machine embodied by the cyborg is a starting point for a more
multifaceted feminist thought, and she urges the modern individual to seek
new possibilities beyond the limitations of outdated gender constructs. A
number of contemporary artists have made interpretations and creations on
the topic of technology, envisioning a day that may soon arrive, and hinting
that the technology of the future will perhaps lead us to encroach upon limits
of humanity or even beyond—that will radically alter the structural function
of the Symbolic order. Art offers us a vision of a possible technological
outlook of society still decades away, and provides alternative possibilities
to us who must subsist in current society. It may be that we all will become
cyborg in the imminent “Age of the Posthuman”, when the differences we
were born with no longer need be concealed, and which can flourish in its
most authentic state in "human society”.
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The shift from analog to digital mediums has set a series of shifts in motion
that has fundamentally changed the way we are able to describe and relate
to the world around us.

By examining the surface of the liquid crystal display [LCD), we can see how
closely our rendering of reality is tied to the technological event-horizon
of image resolution. The rapid emergence of high definition visuals has
surfaced gaps in our ability to describe what we see in the electric feedback
images and in the world around us. As long-standing logics of social
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concepts start swaying, we see new definitions and languages emerging
from previously marginalized groups, such as the LGBTQ+ community, to
give way for more precise ways to render reality.

The following is an attempt to keep up with the speed of this movement of
increased pixel rate.

I. One of the most remarkable changes of value is the reevaluation
of the two quintessential binary concepts: “White” and “Black”.
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In analog media, Black represented the highest concentration of information.
The method of subtractive color mixing makes use of the fact that pigments
absorb light, thus the densest accumulation of pigments results in the
darkest color. It contrasts well with the white paper, which on its own, is

empty of color and information.

To achieve a white color on an LCD, the polarization filters have to let all

possible light through all of the three color elements in a pixel.

Turning the pixel "off” (not letting light through) would result in the black
background color of the screen. Not only is this process of additive color
mixing closer to how we perceive light with our own eyes, but the definition
of this kind of Black here is also analogous to the default "nothingness” of

space.

Now that we understand how LCDs flipped the concepts of black and white,
we can now move on to the very foundations of black and white thinking.

Il. Binary code is sometimes used to legitimize binary world-
views (e.g. “good and bad” or “female and male”). However, this
sentiment does not hold up to the reality of what binary code
actually is and on which level it communicates.
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In human-to-human communication, concepts like gender contain
informational as the (arguably] most simple way to categorize people.
This follows the logic that the simplest, smallest unit of information also
facilitates the largest amount of “truth”.

But the binary code is neither a medium nor a language meant to convey
information from human to human. It is a coding system that compresses
and holds information, which is most commonly read-out and decoded only
by computers. To convey any other information other than a “zero” ora “one”,
these binary digits are strung together in sequences of at least 8 bits. The
resulting byte is a unit that comes much closer to an information that we can
use to communicate meaning.

This definition aligns again with the logics of how additive color mixing uses
the logics of accumulation to induce meaning.

By following this logic, we can also see how the byte also corresponds to our
evolving understanding of gender in which the assembly of multiple aspects
of the feminine and masculine binaries are used to describe certain aspects
of a person’s identity. And although our language has not yet evolved enough
to comprehend the multitude of possible genders, this example shows that
a binary gender assignment renders people into a low-resolution pixel mush
that is beyond recognition.
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Ill. We see solutions to our binary resolution problem emerging from
our liquid crystal screen. Similar to the photoreceptor cells in
our eyes, a pixel is divided into the three colors Red, Green, and
Blue. With this ternary system a 24-bit monitor is able to emit
16,777,216 colors, which is technically more detail than human
eyes can detect. In this way, opening up the system to a third
element, the medium of liquid crystal displays allows for a highly
attuned intimacy between screen and eye.

What if language would have the same kind of relationship with our
perception of reality?

The awareness and support for identities outside of the binary system has
also given rise to new terms that communicate the reality of people more
precisely and they are also slowly starting to spread beyond the LGBTQ+
community.

In critical, academic discourse, the re-thinking of definitions in relation to
their historical and contemporary context has led to an increased use of
prefixes that could be interpreted as an attempt to bridge the gaps created
by the ruptures of a destabilized binary system in which something was only
either-or.
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In liquid crystal displays, this state of in-between is literally situated between
the two polarization filters. The gradient of light that enables the before
mentioned color nuances can be traced back to the properties in this layer of
liquid crystals.

Due to the fact that they are semi-solid and semi-liquid, their orientation can
be manipulated to bend the passing light very precisely.

With a language based on this flexibility, we could be able to render our
understandings more accurate and context specific, but first we need to
increase the pixel rate in the confines of our own languages. It can be argued
that more words would complicate matters, but we could also say: "Our
methods for comprehension are increasing.”
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