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_ With this issue we are embarking upon a new
‘visual' look - that is, a greater commitment to the
power of visual imagery to stand on its own and
communicate ideas and feelings with strength. We
believe that the power of visual ima%ery has been
traditionally underrated by radical publications. So,
we are attempting to redress this imbalance and
hope that you will understand and enjoy our new
look as it evolves over time.

:his issue was supposed to be about "coping”. However, because of the variety of fine articles we
two challenging contributions to the "ecology debate” by ecofeminist, Janet Bishl and social ecologist, Murray Bookchin,

this issue isn't exactly on s issue is mare of an example of coping. Members of the collective have had many fife crises to contend
with as exemplified by the interview with collective member, Robyn Tumey, on coping with gay grief, as, we're sure, have many of you.
These are not easy times. So, if we're slow to respond to letters, or req or to publish, there are 1

“Just barely coping” is the best way to describe our financial situation, so we have decided to-change our subscription rate from & issues
for $7.50 1o 4 issues for $7.50 (which is what a lot of people seem to think it is anyway). We will continue to send reduced subscriptions to
those who can't afford the current rate, and, of course, we will still send free issues to prisoners and &syd‘:iatnc inmates. Because of the
threatened loss of preferential mailing rates for Canadian magazines currently being discussed in the Canadian/U.S. "free” trade takks, we
may be in a more precarious position yet. So, if any of you can help out with a donation, or getting a friend or library to subscribe, asking a
bookstore to carry us, distributin I(Igayourseﬂ, or suggesting that someone advertise in our pages, it would help us a lot. In fact, it is only
because of the mutual aid extended to us by many of you that we have been able to survive to our sixth anniversary. We continue to need
your help as we hope you continue to want, and need, to hear all of our voices.
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AN INTERVIEW Wi Dus Feer AFus £oorper

The following is an edited interview
with Afua Cooper, a dub poet from Ja-
maica currently living in Toronto, She is
the author of Breaking Chains, a book of
poetry, and has appeared on the album,
Woman Talk and on the cassetie, Poetry
is Not a Luxury. The interview was con-
ducied by Patrick Andrade.

Afua: In Jamaica, the way people react 1o
feminism generally, - [ shouldn’t say
people, 1 should be more specific and sy
men - is that it is "while women's busi-
ness, & bunch of leshians™ kind of thing.
But, in Jamaica, the women are the ones,
in my opinion, who run the show...that
take carc of the children. Even if they are
not working, they make sure that every-
body in their househald will survive, In-
credible strength! I'm not glorilying them
or anything becapse | think they were
forced 1o be strong. They had no alierna-
tive, If they weren't strong, they would
just die, It's not that these women want to
be strong women,

On the other hand, they really defer 1o
their men. Some of these guys are really
jerks, but the woman will still cook his
‘meals, do his clothes, and do everything
to make him “feel like a man.”

While they are very strong, they also
defer a lot 1o their men, which lkeads one
10 think “why is this so?" 1 think it's like
most women everywhere: it's the way
they have bocn socialized. We think we
still have 10 have a man, We can’t make
him feel bad, We have to have men even
if they are assholes.

1 think women are fighting for cenain
basic rights. They might do so in various
political organizations or at the commu-
nity level, but I think they are beginning
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10 be aware of themselves as women.

A lot of times people will say, ® How
come a lot of these women aren't con-
scious?” People have to find time w0 be
conscious. You cannot just become con-
scious overnight. The time has 1o be there,
If you are really fighting and struggling o
get a dollar to buy beead 1o feed your
child, 1o pay the rent, it's very difficult for
you o think of yoursell as an individual
and say, “1 am a woman, and | am suffer-
ing this way by virtue of the fact of being
bom female.” It's very difficult because
you are caught up in the struggle.

In Jamaica, the women have not yot got,
in lerms of legislation, what the women
have here in Canada. To give just one ex-
ample, the law here protects women
{maybe not effectively, but the bill has
been passed) against spouse abuse. He
[the man] can be charged. That the couris
and the judges take a long time is another
thing. But, in Jamaica, there is no protec-
tion for a woman. She can be beaten up.
The police won't intervene, They'll sy,
“It’s a domestic siuation. You deal with
i

It is very interesting that there [in Ja-
maica] they have equal pay legislation. 1f
you and 1 do the same work, we are going
1o get paid the same. But then again, il
brings one around 1o the question of what
is the percentage of women employed in
the work force, and, of course, the per-
centage of men is higher than of women.
Or the women are still in the traditional
Jobs such as typists, maids, prostitutes -
that's a iraditional job.

The women are fighting back, There are
seversl women's groups that have come
under attack, but they are still fighting.
Finally, 1 think they have siaried a

women's studics program at the Trinidad
campus of the University of the West In-
dics after years of debate. That is some-
thing positive in itself,

In masic, the women [nce a lot of sox-
ism. | know for a fact that if a a women
foels she has “stull™ — good things she
wants 1o put out - more than likely she's
Eoing 1o have o sleep with some producer
or somebody just 10 get it oul, or they
don't think she s good enough, or they
will give the man opportunity more than
the woman.

For me, as 1 see it, reggae is very male-
oriented. It's a man’s music. A lot of the
words and phrases are very male. They
are taken oot of male linguage. There is
hardly any female language in reggac. Il
you listen 10 the lyrics, they cuss women:
"She’s dis, she's dat, she can't cook, she's
committing aduliery.” They want a slim
girl, they don't want a fat girl [laughter].

Now you don't find women singing that
kind of thing. They will sing about the
political sitsation. I'm not saying the men
don’t, because reggae is also a very politi-
cal music, liberatory. A lot of the music
that is coming oot right now is very anti-
woman, and not even just now, bocauss
you'll find a lot of that music also from
the sixties and seventies.

There aren’t many female reggae
singers. Where you have women making a
lot of contribution is in the area of dee-
Jjaying, because you have & lot of women
decjays. 1 think that Sister Nancy was the
first popular woman decjay. And afier
that, you had a whole set of women dee-
Jays, and some of them decjny different
things from the men. They wik about their
children, religion, about the political sit-
ation, The men do 100, but they spend a
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lot of time cussing women. The womet
seem 0 have a more political bent |
would say the same for the poets, too, Foi
instance, if you listen (o the words of Jean
Breeze, she is very political and feminisi
in her perspective.

Patrick: 1 have heard men say, as an ex-
cuse, for the anti-women songs, thal in the
dance halls these songs get the bigeest
applause (rom the women.

Alua: That's true, but why do you think a
woman would listen 10 o song that is
cussing her out, and is really degrading to
her and her sex? Why?
Patrick: Are you asking me?

Afua: Yeah, I'm asking you!

Patrick: | think a person in that situstion
realizes that is what the men see as cool,
and the sysiem is set up to rellect the
standards males set. | don't éven know
personally if they do like it as much as
people say they do. I'd fecl a lot more
comfortable talking o them...

Afua: .and making your own judgement.
Patrick: Yeah. I think, behind the scenes,
you would find a ot of women who really
don’t Tike it, but who aren't comfonable
speaking out agninst it who might be
afmid of what happens if they talk out
against it 1 dont agree it's because
women applaud, that is why men perform
these songs.

Afua: No, that's totally falfscious.
Patrick: Unfortunately, that's an excuse |
hear men using. They kind of laugh and
say, "Well, the women like i." Seemingly
saying it can't be that bad.

Afua: No, you can't use it wo justify it,
that’s a lot of b.s. [pause]. A lot of women
will 1ell you they don't like it, and that
they will boycou those decjuys. It's really
disappointing 1o me personally, because [



listen 1o some decjays that 1 really like. 1
hear one of them cuss Ronald Reagan —
some really good lyrics — and, then, in
mnother song, be'll go, "_and the girl can’t
cook” [laughter], and T was really disap-
pointed. I think the reason some women
accept this is because of what we have
intonalized; what we have been brought
vp 0 think. Women have generally been
broaght up to distrest other women, be-
canse she's going 10 take away your man,
or something like that. We identily with
male values, the way males sce things. It's
like brainwashing. They have donc a great
job on us.
Patrick: | was tclling you about the ar-
gument | had with Mutaburaks aboot his
negative attitude towards leshianism. Can
you see more people becoming more ac-
cepting about that?
Afua: It's difficult to say. In 1985, [ spent
the summer with some musicians in Ja-
maica and, of coarse, thal came up, and
they weren't loo  accepting ot all
[faughier]. 1 know what some people in
Jamaica say. They will say: | can accept
wo women living logether, loving one
another, but two men - that's out! Both
men and women are more Wlerant w fe-
male homosexuals than males.
Patrick: Is it also just seen as a "white”
thing? This is one of the things Mutabu-
raka and | argued about. He was saying
this, and [ was pointing out many her-
siorical instances that contradicied this,
Afun: Some people you talk to will say
it's white women who bring it in, white
tourists who hring it in. They see it as
something decadent, and anything that is
decadent is ght in by the tourists. Or
is it these black women following while
feminists? And ihese feminists “are noth-
ing bot leshians.” If you arc a feminist,
you arc a leshian,

Ewven though they koow, within them-

(selves, this is not truc, because anyone
W T YO when Wiey were nE up,

. prowing up,
“they always heard whispers thar “That
|| woman over there was funny,” That's how

we sy it in Jamaica. That's way back -~

the fifties, the sixtics. So, they know it's
not white women who bring this thing in,
but, of course, they have 0 justify it be-
cause it's decadent and dirty, and that we
s clean people are never with that. It had
10 be brought in.

Then there is always the fear that il &
woman is like that, she docsn’t want a
man. I think for some men, it is really dif-
ficalt 10 sccept the [act that a woman
doesn’t want him as a sexual parner.
There is also that “No man wants her and
all she necds is a good fuck,” and she will
see the light and twrm around [laughier].
Patrick: A friend of minc says she always
replics, “Yes, that's true, if only I could
find one [laughier].”

Afua: That's o good one [laughter], but,
in Jamaica, women are really moving.
Patrick: Did you notice men in J.-unmc.n
trying to chunge sexist attitudes?

Afua: | hope | haven't painted a bleak
picture of men in Jamaica, and all you
have down there is a bunch of sexist men.
There are men who are rying 1o change
themselves and engage their brothers in
constructive dialogue around the issue of
sexism. The men who have the power out
there are the entertainers. The people lis-
ten 1o them and respect them. They could
do a lot for the struggle against sexism. OF
course, they are struggling in the national
context against colonialism and imperial-
ism; they are in the forefront of that fight,
but not for sexism because they don't rec-
ognize iL. They say, "You are a woman, |
am a man, we have differcnt roles, it's
natural,” So, even Wrying to ged them o
acknowledge sexism is o battle, and they
have the power. They arc in the dance
halls, on the airwaves ., They could do a
Iot. That's why it's important for maore
women 10 get out there 1o write, read po-
ctry and perform.

Patrick: Wouldn't it be nice for a change,
instead of men waiting for women 1o prod
them into chonging, they would change
themsclves,

Afua: Yeah [pause]. It's a long fight. O

Jounne Hovey
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by Dale McDonough

Dear Friends:

Tam feeling a host of emotions bursting
10 be expressed, and not knowing where
o begin. Afier being disconnected for
these past months, 1 still feel the urgency,
the purpose which we summoned up
while together.

By writing, 1 want to encournge the
memory of our relationship and reawaken
its dynamism. Most of all, | want 1o share
with you why | feel our dance experiment
was 50 imporant. It was such a demand-
ing and encrvating experience for each of
us both personally and academically be-
caose, paradoxically, it had such immedi-
mely exhil effects and

how we lived in our bodics and with each
other's bodies belied their iniegration. In
various ways, we still clung to the myth
that stercotypical beauty was an achiove-
ment (remember our shame, anger and
Jjealousy that bubbled up at odd, mnnnvc
nient 57). We shared
of the pain that comes from "not ﬁmng -
even when we had whittled our bodics
down 1o so-called perfection: of the frag-
ile bruised egos we still shouldered; of
knowing nothing about our bodics beyond
intellectual stodics and the myths created
by the psychology of gender and the poli-
tics of power in our society.

Yet, we rebelled against the internaliz-
tion of victimhood, the suppression and

potential for self-growth and the devel-
opment of community.

Having 1o rein in my thoughts and
feelings for the sake of transiating them
onto these pages will surcly not do justice
to their intensity or breadth so [ beckon
you o read my words with this purpose in
mind: as a clarion call, as strong words
ariging from my sense of humility and
wvulneeability in the face of the expansive
process we have begun and our enormous
project ahead. It is my way of love 1o you.

1 belicve we came together because we
knew something was missing in our prac-
tice as feminists, Our combined radical,
theoretical insights were astounding, but

of women's desire and dared
challenge bipolar, women-hating myths,
1o ke back our bodies for ourselves, At
times, it felt as if there was no escape, no
safety a5 in intellectunl somnolescence,
only a thin ledge 1o tread into the fire,
After a time, surprisingly and quite
spontancously, of working together and
gaining trust, the vision of rebellioos, joy-
ous freedom 10 move unselfconsciously
became an overwhelmingly infectious
wrge. The static body of mythology was
now confronted by the Muid, diffese and
rapturous moving body — the dancing
body. And perhaps now the spiritunl
‘body? When we read Kim Chermin, ‘we
discover that North American culiure

gives nothing 0 women, no ceremonial
models for female rites of passage, no tra-
dition of female power, we are left with
an enormous spiritual yeaming. !

Reading the ecriture feminine2 of
French feminists, as well, focuses our at-
tention on woman's culral and meta-
physical alienation in society: In Cather-
ine Clement’s words: "Woman is the dark
continent to which woman must retumn."3

In other words, women must retum (o
and find value in the bodies which have
been so maligned; 1o walk into the fire of
deeply encultured fears, 10 uproot patriar-
chal-capitalist sources. Women need and
desire their own feminine, bodily clarity
and truth, As [ see it, the confrontation
with body, and the creative use made of it
that dance affords, is onc clemental rite of
passage hasic 1o sell-esieem.

At the same time, by choosing dance as
an opiion for our group, were we not also
rejecting academic clitism whose sterile
discursive abstractionism has starved the
body, distanced sensual awareness and re-
pressed our "felt sense™?

In a marvclous little book called Fo-
cusing®, which a concerned friend gave 1o
me recently o help me through a depres-
sion, the author, Gendlin, argues for the
healing value of being open o our “lelt
sense.” He calls the “felt sense™ our decp-
est bodily knowledge of memory, expeni-
ence, thought, feeling, "an internal aura
that encompasses everything... {the) 1ol
brain-mind environment as we know iL."S

When we deny our “fell sense,” we
deny our sensuality, our anger and phiysi-
cality, and we eventually get sick. The
body tries then 1o signal us that all is not
well through sympioms/emotions which
arc the front runners for the felt sense. We
need 1o leam 10 listen, o allow the feko
SCNSE 10 COME 10 CONSCiousness o that re-
pair and resolution can take place, for the
body as homeostatic creation, is always
pushing for equilibium. We need (o leam
1o trust this bodily-knowing.

Tll: fel scnse hzs mu.mg n dn m:h

paganda which acts 10 constrict aud prod
women (o self-censorship, 1t is rather a
wholistic sense coming from within our
being, decper than intemalized idcology.
That causes an opening outwards, & posi-
tive yiclding w life.

Trusting and exposing our internal
sense is a risk and an actof faith, for these
feelings are unclear, not predetermined
and 7 d. If pical
gender roles roquire predictable, expected
and clear emotive pattems, then the felt
sense of feminists, of human beings,
needs new forms of action and a new vo-
cobulary, No longer is it sulficient w
change contcnt without also changing is
form. — Our dance group was uniquely
located w iest these waters.

But just how do we understand this new
paradigm? In what way can we make this
workable? The  feminist  theologiin
Eleanor Hancy, another cnllghlcmn;
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writer, has sugpesied that new ways ol
being together, of creating now visions,
new patizms that develop more humane
communication and community strocture
need (o operate from a “doing ethics,” that
is, an ethics which integrates and emerges
out of our concrete activity.5 On the per-
sonal level this translates into embodi-
ment: we embody the vision, the hope and
the passion that catalyzes our inner re-
sources 0 take up decisive action [or
change. In tandem with others, embodi-
ment reverberaies outward and beyond,
exponentially, having global effects o~
wands inicrdependence.

I found Randy Martin's work capturcs
this new-wave concept in her writing on
dance. She suggests that what goes miss-
ing in most radical political organizations
is not the theoretical justifications but the
desire -- the physical agent of activity -
0 act politically.” In other words, the
embodiment of vision and passion which
dance inspires suggests that dance may be
on powerful route towards promoting and
activating socictal tansformation.

Since the body-mind acts as recipient
and of the social envil
it is also the source, the groundswell of
desire. And, as activity, desire causes hu-
man agency. No wonder that in our de-
wached, dislocated, abstract, disembodied
groupings we have not made more head-
way 1o change.

What Martin calls the “dancer’s desire”
or kinetic intent” is the desire (o act. She
focuses on the production of intention that
dance begets and calls this motivation, or
the intentional activity, which can push
theary into the level of practice.

A similar thread in this new fabric is
feminist theologian and author Beverly
Hamrison’s wview of the body as

“emergent,” as “potentiality in the doing

‘ment with others in ihe struggle for free-
dom ond justice8 Harrisons eloquent
thesis is that the dynamic, material body is

not an cnd in itscll but the means by
which and in which ocur human species
can strive towards a more universal, spir-
itual human community. Here then, the
radical work of dance is the radical work
of love — of struggle 10 create community
both moral and sensual

The doing of dance has the potential 1o
direct our passionate and rightful anger at
injustice outward, When we embody our
Teelings by facing them, owning them and
giving shape 1o them through movement,
along with others, we validate our righ-
teous indignation against oppression and
foster our innate strength.

It has always been an act of bravery,
passion and risk 0 ke a stand a5 a
woman in a misogynist society, but we are
in a decidedly safer position than most
women of other times and other cultures.

Against the historical toment of as-
sumptions which have oppressed and
alicnated women for “the dark continent
of their own bodily self” ecriture
Sfeminine describes how women have
channeled their desire into diversionary,
counter-culural roles of hysteric and
wilch.

‘Women were branded as witches in the
I4th century by the Church for healing
without regulation by the masculinist
medical profession.

Witches didn't work miracles bat they

did know their bodies and that is why

they could cure... Because they were

in contact with the life of their bodies,

and the bodies of others in order 1o

encourage life... because they dared

to live in their bodies, o live their

sexuality. 9
They were bumed at the stake, manyred,
nnd called witches.

Xaviere Gauthier explains why women
were fearcd:

Why witches? Because witches dance.

They dance in the moonlight, Lunar,

lunatic women, sricken, they say,

with periodic madness. Swollen with

lightninglike revolt, bursting with

anger, with desire, they dance wild

dances on the wild moors. Wild-
women, uncivilized, as the white say
of some blacks {as bosses say of some
strikers, as the rich say of the poor, of
men abow! women).

The witches dance wild and unjus-

tifiable like desire 10

The theme of dance as a medium of
creative rebellion is echoed in Catherine
Clement's sccount of contemporary peas-
ant women in southern ltaly:

~iliterate and always poor, (women)

are... bitien by 1arannda spiders and

then afflicted with languor so that
treatment according o an archaic
rite is required... They dance for
twelve howrs mimicking the spider...
but tarantulas do not exist in this re-
gion and no insect bite produces
these precise symptoms: thus we are
dealing with imaginary insects... The
kysterical peasants dance uniil they
are touched by the grace of St. Paul!
then they are cured (7) for the year
bt they must put themselves in a cri-
sis sigte regularly, for life. .. These
women are bitten with they are in an
affective or economic situation thar is

30 conflict ridden that the crisis is the

only way oul... The crisis is at once a

prison and a liberation.!1

These adopted persona, say Helen
Cixous and Catherine Clement, offer a
“way oul”™; "through an escape that is also
an attack... (these roles explore) the conti-
nent of female pleasure... out of which a
repossession and reallirmation of (our)
own decpest being”™ may develop.

Dance becomes a positive straiegy o
cope with unbearsble conditions. The
splinting of mind from body — the condi-
tion which prevails for these women 99%
of the year — a living state of constant
dislocation, can 6o more be tolemted. Life
has meaning and joy for only a few short
hours each year when creative expression,

viewed as pathology, lives.

Splitting the ego into good and bad
parts to isolate and control what is feared,
according o Kleinian psychology, will
produce polarity, distance and fear of our
own annihilation, Klein's thesis is that "if
aggression is not experienced, it will be
split off and thus there will be no motive
10 care for the world."12

H:nhnoryur;plnuns |scru:|llu:ow
sell but it dchatabl
whether good feclings on.ry come from a
fecling of guilt and thus the need 1o do
reparation. And | wonder whether Klein's
work may have more to do with male ag-
gression and lack of caring than with
women. But more useful is a feminist
overview which would put this scenario of
experienced anger inio a context of love
50 that anger would not seck out a scape-
goat but could be balanced and assimi-
lnted by love. In other words, how can
witches find a way to dance all year long?
Some form of integration of mind and
body needs to transpire; a new form of or-
ganization of the individual and the col-
lective needs o evolve.  Adrienne Rich
initiates this process when she implores us
to: "Think through the body,” 10 “touch
the unity and resonance of our physicality,
our bond with the natural order, the corpo-
real ground of our intelligence™!3 - 10
start with oursclves,

This initial siep paradoxically is usually
difficult for women. As females, we are
ottuned 10 what Alexandm Kaplan calls
“affective connections and the primacy of
mutually enhancing reciprocal relued-
ness... (with the) capacity to take in and
appreciate the affective fife of another,” 14
as a consequence of our sex role. What we
usually lack is a strong sease of self.
‘Without a strong scif, aticmpts ai commu-
nity building flounder in distrust, envy,
anger and shame. To produce strength we
have (0 come from strength and that is
what our dance group tried 1o initkate,

Intuitively we all knew the power we
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T d and then i d. Most ap-

were broaching and thus, our
tion: of balancing our fear with our fasci-
nation and desire. It was a chance, now
academically legitimated, 1o move beyond
who we thought we were and 10 engage in
self-explomtion and community building.

Like the act of binhing and all creative
acts, dance offers the opportunity to be
centrally located in the praxis of devel-
oping and nunuring dignity, and connec-
tion.

My friends, it was an act of courage for
each of us to commit ourselves 1o a pro-
cess that at times was frighiening: 10 risk
exposure and confront our perfectionism
and weaknesses; 10 risk  unexpected,
spontancous feelings in the body; 1o sk
publicly, emotions of love and anger and
being valnemble. It would have been far
easier 10 hide behind the cloak of aca-
demic intcllectualism and refuse our bod-
ics’ felt sense, W refuse cach other.

Above all, it was an act of love, 0 cre-
ale personal bonds, 1o deepen our intuitive
selves, w explore feelings together, to get
beyond siereotypes and projections of all
sorts which inevitably came bubbling up,
1o creatively develop a "body politic.”

1 couldn’t agree more with Harrison
than when she calls this sense of love, a
radical feminist activity:

in struggling to lay hold of the gift of

life, to receive it, to live deeply into i,

10 pass it on... we must learn what we

are (o know of love from immersion

in the struggle for justice 15

And we did suugglc in dmllng wuh our
sensual power.

propriately here, Dr. Scott Peck reminds
us that the verb "to integrate” is at the root
of the noun “integrity.” He movingly
wriles o advise his readership:
Genuine community is always char-
acterized by integrity... It does nmot
seek to avoid conflict but to reconcile
it. And the essence of reconciliation is
that painful, sacrificial process of
emptying. Community always puskes
its members to empty themselves suf-
Siciently to make room for the other
point of view, the new, the differemi
undersianding. Community conting-
ally wrges both irself and its individ-
wal members painfully, yet joyously
into ever deeper levels of integrity 17
Our contemporary socicty’s fscination
with machincs and abstracted modes of
mling poscs on cnormous threat W our
entire ecosystem and sense of human
community, When forms of disembodicd
power remove feclings from action, a
whole population can be detonated with-
oul a drop of remorse. When a bation
pushed in New York can kill millions in
Cambodia without a twinge of identifica-
tion by Americans, we are decply in trou-
ble. Il we cannot be “touched” by some-
one clse’s pain, or someone else’s joy,
how then can we “feel™? If we cannot as-
similate our own aggression, but project it
onio others, our survival o8 2 specics is se-
riously threatened.
The particular masculinist goal of dis-
nce and separation promoted by all hier-
archical leads us away from our

we persisied in daring 10 nsk the difficult
personal questions, challenging our limi-
tations, wrging cach other o take one
more step, always carcful 10 guide our
challenges with honesty, self-reflection
and carc — 10 “act-cach-other-into-well-
being.” 16

1n this way our dance group encouraged
integrity: the sensual and moral form by
which our powerful feelings could be felt,
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bodies, our base of "sensual knowing.”
“That is why our dance group was a moral

For my part, I aim o nurture Sarhawk's
version of an altermative form of con-
‘what she calls i

The awareness of the world and ev-

erything in it as alive, dynamic, in-

terdependent, interacting and infused
with moving energies, & living being,

a weaving dance.. Immanent power,

power-from-within is not something

we have, but something we do, 18

‘We can bring about immanence through
the integration of dance in any locale by
directing energy and desire inlo thought-
ful action, risk and hope. We do move-
menis to display our feclings, our bodily
wisdom and way of communicating. To-
gether we dance-cach-other-into-life, just
a8 we act-cach-other-into-well-being. The
Joy of movement itsclf connects us to life
and when compounded and encrgized by
other beings, summons up our inspiration
1o seck our higher purpose.

A wholistic integration of mind and
body n the here-and-now lived warld of
sensuous experience s found oaly "in-re-
lation,” being vulncrable and responsible
o others, being accountable through ac-
tive engagoment or “mutuality”, Being
immersed bodily in the practice of mutu-
ality is key o our human moral commu-
nity - our survival,

With love in our sisterhood.

Dale McDonough 0
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Ch:allenging Development:
Or the Many Uses of Guinea Pigs

by Dranielle MeArthur

Danielle’ McArihar, a writer and <

Hvist, was @ pariicipant in an ex

for several months in Peru

We were neanng the end ol our firs
manth in the tiny vilk

Peru (a wonderfully remote villag

people in the contril Peruvian highlands

o

that they had just bui

amn
there & couple of years cardier), when Jim
described his extrordinary expericnce 10
the rest of the group.

Our discossion had focussed on
wealth of natyral medicines that cach
us had observed in every facet of village
Iifie. When the Peruvians in the group lirst

¢ use of guined pigs as a

woman cntercd & trance-like

Those fuery, squeaky little

which linds its roots in solid, scientific

For the native pe ol P

or (who share o common anc

s descendants of the Inca) and for many
olhcr native  groups  w

e wher
y linked b
woekd, this was hardly an cx
ary occurrence. For many of us in
the group, Jim's expericnce was a small
ol

¢ s0 wonderfully unex

“healing” 14 more common
healing MO il

spirin
il

se of these fore

v the b

itural cures. This
knowledge was available 10 ev
onc person could possibly o
nething which i
. of everyday bl
h were the familics’ only

s introduced in o
context ol K
the smallest child ¢

herbs §

wing wild in

fichdsor by the
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roadside. Of course, over the years the
older members of the community wouald
have accumulated a greater amoont and

1o all the people of the village.

Time and lme again, the medicinal
qualities of plants, which | had previously
dismissed a5 being of the weed variety,
were explained 10 me, as were their meth-
ods of preparation. These last instructions,
although widely known, are quite com-
plex and it was not simply a matter of
blindly sticking the plant in a pot of boil-
ing water and serving it up. Each cure had
its own special recipe which indicaied
whether the plant should be boiled or
simply infused in boiled water, and for
how long. Each recipe described to me
also contained a waming about health-
harming side effects which would occur if
the plant was not used comectly. Healing
with natural medicine was no casy art, and
yet, even in its complexity, it was an an
shared by many. Each member of the
community had the power 1o maintain
his/her health and the health of their fam-
ily members. The importance of this
power was 1o strike me forcefully fol-
lowing later cvents in the village, Racra-
calla was 5000 1o be the site of a govern-
ment project to modemize health care in
the countryside.

The entire group attended the ceremony
for the opening of a village dispensary
which was to bring modern medicine 1o
Wwﬂ*&fnﬂhnmm
stem like a possible i

calla who had as yet no reason 10 distrust
these new medicines. The very fabric of
their community was made up of trust in
cach other; a trust developed through
centuries of living as a small community.

My first urge 10 dig up the new road
and build a giant wall with a sign that
read, "No Progress Here, Pleaze”, was
overcome when [ realized that, first of all,
1 myself would probably have to be on the
other side of that wall, since we 0o were
agents of change just by our presence in
the village. This village, like the thou-
sands of other small communitics in the
Andes mountains, could not long avoid
exposure  © the rush mﬂs
“devel al estilo i

What I'd forgotien was that the people
who 1 had such an urge to protect had
‘been looking after themselves for a hell of
u long time, and had all the mechanisms
1o continue 1o do so. Decisions were stll
made collectively in community assem-
blies, and a long wadition of farming
community lands collectively had pro-
duced mechanisms for working together
that seemed 1o work well.

‘What made them vulnerable in the face
of the new medicines was a lack of infor-
mation with which o judge their useful-
ness to the community, and control their
usage. Unfortunately, we realized that this
kind of information could hardly be said
0 be very available in our own countries,
and whal they were more likely to be ex-
posed to would be the wype of don't-
wqwmwhl.s-mdhmm in-

hﬁ“mmwwhuh

that 5o often devel-

man, with the equivalent of & basic first-
aid certificate, was soon dispensing po-
dangerous medicines,

Antibiotics were being sold on an as-
many-as-you-afford basis, which most
often tumed out 1o be inadequate quanti-
ties, Later, in a discussion with a young
doctor in Huancayo (the ncarest city), |
was told of the new and epidemic strains
of diseases which were showing up in the
countryside, and which could be traced
back 10 the improper use of antibiotics. 1
saw children receiving injections of peni-
cillin for the smallest cold, and chloram-

Shield had finally been forced off the
market, a lot of the remaining stock had
been boughy up by UISAID (a USS, relief
organization), and was said 10 be still
floating around Third Warld countries,
We talked about how Depo Provera, an
injectable form of birth control is being

tiny bit of knowledge about the new

kncw only 0o well, and it struck me that
this was not a case of progress towards
greater health care for the people. They
were moving from a system which gave
them control over their own healing 1w
one which concentrated that control in the
hands of a fow, not ofien incredibly
scrupulous, sources.

1 remembered Haiti, where T had seen
baskets of antibiotics, in & wide assort-
ment of colours, being sold by women at
the market. | recalled the many cases of

used on women in parts of Africa while it
is not yet allowed in our own countrics,
‘When we left the community, we pre-
sented the book, Where There Is No
Doctor: A Village Healthcare Hand-
book (in Spanish) to the community in an
assembly. We hoped that this book, which
looks at the use and misuse of any com-

represent a view of medicine which is
more in twne with the reality of health care
possibilitics in Racracalla.

My experience in this ting Peruvian
village was onc | will not soon forget. For
two months, 1 was able 10 be part of a na-
tive communily and learn an enormous
amount about natural remedics. More im-
y. | realized the importance of a

using the people of the Third World as
guinca pigs for their new products, or as
mmmtummu

in our own 1
:ooheduumdmxuwpwpkorkm

:ym of health care where (unlike our
own) there is no monopoly over informa-
wn'lsyucmwhw\!wylrwﬂdlnllm
the ability 10 participate in munm-s
his/her own health.[]




REGGAE ON THE RESERVATION

by Patrick Andrade

Fairick Andrade grew wp in Jamaica
and is a writer, musician and cultural ac-
tivist. MNe has had a long standing interest
'n Native culture and spiritality.

For a second, | really couldn’t believe
my eyes. | had just passed the slogan,
'Roots, Rock, Reggae,” spraypainied on a
Juge boulder. Except that | wasn't in Ja-
maica or another of the betier known reg-
gae strongholds; [ was on the most iso-
[sted Indian reservation in the United
States situated at the bottom of the cnor-
mous Grand Canyon. Suddenly, the
adrenalin started 1o Mow as | realized how
Zlose 1 was to meeting what had been de-
iribed as one of the most intrigning set of
xeggae fons in the world: the Havasupai
Indians.

Tuming through the pages of a Reggae
Beat magazine, | had once come across an
wnicle commenting on the first reggae
zoncert held on the Supai reservation. The
reaction of the residents, the Havasupai, 1o
meggae was described in such  over-
whelmingly enthusiastic terms that |
wanted to find out more than what was in
this briefl article, and to see for myself if
these reggae fans were a reality or merely
n exaggerated account.

A few months later | found mysell in a
town called Kingman, located in the state
of Arizona. With my i 110

approximately fifty-five miles from Supai.
This was a very small reserve containing a
restaurant, gas station and gencral store.
‘Walking down the main road, I thought |
heard the sounds of the reggac group,
Black Uhuru, somewhere in the distance,
but 1 couldn’t be cermain. However, as |
tumned around the comer, the distinctive
sound of Black Uhuru was indecd boom-
ing out from in front of a sore, where a
scene reminiscent of what 1 had ofien seen
in Jamaica was happening. A whole group
of youth were skanking and dancing away
o the music.

As | came closer, one person saw me
and suddenly the whole group swiveled
around 1o check out this guy with dread-
locked hair coming towards them. At first,
the group of Hualapi, with their as-
sortment of red, green and gold t-shirts,
belts and armbands, were real cool and
alool. However, after about five minutes,
when somebody asked me where | was
from, the ice broke and soon 1 was liter-
ally mobbed by people who were louching
my hair and who wanted 10 ask me ques-
tions,

The next day | amived at Hualapi Hill-
1op from which 1 would descend eleven
miles down the ‘steep canyon cliffs by
mule o Supai. After a few hours of navi-
gating the narrow precipices of the canyon
while simultancously leamning to ride a
nml:ll'mll.lylmvuimSm

Bl T ek o

miles away, mlhnnwbhcnmspnmn

the most isolated reservation in the United
Statecs,

I managed 10 hischhike to the Hualapi
Xeservation at Peach Springs which was

of & rural

Jamaican setting with its dirt roads, green
fields and small houses lined up along the
pathvaays. The sound of the waterfalls
could be heand in the distance, and people
were generlly hanging about or travelling
about on horsehack. As [ made my way
through the village, practically every

house | passed had some kind of reggae
music coming from it, and several Hava-
supai- walked around with gheto blasters
that emitted the familisr rumbling drum
and bass sounds of reggae music. While
people were very curious about my pres-
ence (I would often, out of the comer of
my eye, caich people pointing at me), they
were also willing to let me be if that was
what [ wanied.
Imlarcw«kysmSmrungmgmL
in a sweatlodge purification
ceremony, playing music and talking with
pwple upecr.nily twuwxnh called

l:um: umw:ty with me. During that
time, as | savoured the beauty of Supai
and the warmth of its people, 1 observed
and learmt many things.

The Impact of Reggae

One can't help but notice the fmpact off
Jm:ﬂmmmmﬂmmw

rastas and ganja seemed to have made its
impact on the area. Trying 10 understand
why s0 many people had asked me for
ganja (often being extremely imitated
when | said that | didn’t have any, and
totally shocked when 1 said that | didn't
smoke), | talked w Benjamin about this.
He definitely fell that people be knew be-
lieved that all rastas smoked ganja, even

Springs, a Hualapi youth, Valgene, told
me he felt most people didn't know
enough about the religion to get into it and
wummmnndmngwmmw

Benjamin, for his part, tried 1o mix his
traditional Havasupai spirituality with the
Rastafarian faith. Among the things he
described as doing in this vein was wear-
hlslui wnwgold reading the bible,

the The ian colours
(red, s.lmnmdsnld]wl‘undmlh\m
dance on everything from t-shins 1o
wristhands, Hualapi [ spoke o in Peach
Springs said people liked the colours and,
for them, red stood for the people, the
carth and the red canyon walls. Green rep-
resented the trees, and gold the sun.

Ni i ! and
reggie lyrics were incorporated into ev-

someone in a' place so farawdy from
Iumnmumlyhmmmmn

g and wlh:mm
ici ‘iyrhs he d

with the Raaafmmmd:ul‘uum;
pork because be felt that god gave Indian
people dominion over all things and that
animals were there for him to use.

Bob Marley is said 1o have been the

collage by Glyaks Sherwood
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it, "It doesn"t matter who first staried lis-
tening 1o it but that we all lisien o it!™
And that is certainly true! Everywhere |
wenl in Supai it scemed 1 heard reggae
music. Most people hichhike the one
hundred and ten miles 10 Kingman or o
Phoenix two hundred miles away to order
reggae apes and 1o buy the variety of reg-
gac paraphermalia that is so evident in Su-

‘While Bob Marley was the artist I heard

gustus Pablo fans | had ever personally

encountered st any onc time.

With the hardcore enthusiasm of the
fans here, one i g won-

struggle

that"s what makes them very close to us.”
Concern over misuse of the land was

pointed out 1o me as 1 common feature in

Havasupai concerns and reggae lyrics.

away from both sets of people. So that the
sentiments in the poetry is casily grasped
by people who have had the land problem.
Most of the poetry we wrile is either so-
cial or spiritval.and the Indians are a
wery spiritual people. You'll find that the
lyrics mecessarily caich on because the
sentiment there is the same. The quest for
control, for ownership of the land, the
quest 1o be free in your own place, W be
able 1o control your own destiny and envi-
ronment.” Talking (o another Havasupai,
Lonnie Brooks, he said, “We relate to the

reggae
ders if there have been reggae tands who
have realized the support they enjoy and

arca has sieadily risen from the first coo-
cent in Supai by a Los Angeles group of
Shagnaity. On the nearby Hopi reserve,
anists like Freddy McGregor, Black
Pablo, Idren, Don Carlos, The Medita-
tions, Mutabaraka and Michigan and

One report of the Michigan and Smiley
performance stied that the crowd re-
sponded cathusiastically when the duo
changed the words of "black awareness”
and instcad sang

There was a time in Indion history!

there was no slavery or brutalityl No

sadness and no mivery no confusion
no sick mentality! The time kas come
for every Indian to know himselfl And
fight against downpression’ We call it

Tndian awareness.

Freddic McGregor played with Michi-
gan and Smiley at that gig which was held
on June 6, 1984 — the first reggae concert
on a Hopi reserve. In an interview with
Hein Marais, he said that "the first feeling
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i in their sitvation of how they
have been conquered as a people, as a na-
tion and exiled in their own country. [ can
always remember my own history and re-
late 1o them.”

While the lyrical connection is ofien
ariculated, the musical similarities be-
tween Indian and reggae music is more
difficult o pin down. Listening to some
traditional Nyabinghi music (folk-reli-
gious music from Jamaica ow of which

Gangi of Heart and Soul, aided by Graig
Young Ing and Patrick Andrade, laid
down the rest of the instrumental tracks to
compliment the groove created by the
drums. Not only do you hear the
“heartbeat™ sound of the traditional drum,
but the picce also incorporates the wradi-
tional honour beat patterns that are also
elfectively and intriguingly wsed in a
dubwise section at the end of the song.
“This track is historical in that it represents.
the first ever recorded reggae track that
features the large traditional Native drum
and Indian drum patterns as the centro-
picce of the song.

At the moment, there are more collabo-
rations planned in this cross-cultural vein,
Sisseton Dakota Indian poct, Tom
LeBlanc, will be doing an across the con-

reggae developed — cd.), Benjamin com-
mented (0 me how it was similar 10 his
T e ing. Speaki

P g o
Allen Deleary of the reggae band, Heart
and Soul (who are based in Ouawa,
Canadn and who are comprised of black,
white and Indian musicians), he com-
mented that "if you take the “one drop®
away from reggae, you are left with a -

ditional hanoe beat.” Th ir beat s a
oo b T
music that is used 1o salute the four dircc-

tions and clements.

‘Whatever the ion, there is no
questioning the fact that Indian people
enjoy the pulsating, hypnotic reggne beat.

The Impact of Aboriginal People on
Reggae

Not only has there been a visible effect
on Native culture due o reggae’s impact,
additionally there is n new growing
awareness of the siation of aboriginal
people by regese anists. Bumning Spear
has written pointed lyrics disputing the

tion in northern Ontario. Also, it is quite
likely there are other Indian people in-

setie, Poetry is Not a Lusury
This cassetie features the first Native

bass reggae riddim provided by members
of Heart and Soul. However, it’s really on
the track, T am Mixed Blood,” that the

myth that  Chei (&
“discovered” Jamaica, instead acknowl-
edging the exisience of the Amwak Indi-
ans before the arrival of the Spanish, who
then exterminated them. The vocal group,
Culrure, also acknowledges the Amwak
Indians and Jamaican decjay, Super Cat,
also refers to himsell as Apache because
of the affinity he focls for the Amwaks.
On the cassette, Poetry is Not a Luxury,
dub poet Afua Cooper, in her piece
Christopher Columbais for the first time in
ded  Jamai music i in
great detail not only the way the Amwak
and Carib Indians were wiped out but also
the way the Indian population in the rest
of the Caribbean, Central and South

full ial of the cultural synthesis oc-

Shock”, together. They had the idea 1o do
a reggae track that would wilize the dis-
tinctive sounds of the traditional Native
drums, while at the same time reflecting a
combination of their own respective In-
dian and Jamaican cultures. The large tra-
ditional drum which can ofien be scen
being played at pow wows by four or five
people was used (0 approximale a reggae
backbeat. After the drum patiems were
recorded, Alfen Deleary and Peter Di-

= FINDING COMMON GROUND

California and the HMS Dub Band in
Toronto, Canada. Tom's pocwry which
evokes powerful images of the situation
facing aboriginal people all over the world
will be mixed over some heavy reggae
riddims provided from Toronto for a cas-
setie tentatively titled, Your Silence Will
Not Protect You. The cassetie will also
feature some dub poctry theatrics pro-
vided by an experimental offshoot of
Heart and Soul, a trio going by the name
of Thom E. Hawk and the Pine Needles,
with their contribution being a piece enti-
ted, “John Wayne™ - a humourous view
of this mythic movie star, writien from an
Indian perspective, that is quite different
from the versions offered by Hollywood.
Additionally, Technowbe Sound will be
releasing a compilation of music by Hean
and Soul, Thom E. Hawk and the Pine
ncedles and & poetry collaboration with
Graig Ing Young. Pawick Andrade, in
ndem with the Big Door label, will cer-
tainly be encouraging snd producing col-
laborations in the reggae Indian vein.

A lot has been said about the failure of
toaring reggaé acts to achieve a major
breakthrough in North America. However,
one resull of this wouning his been the
contact between reggae musicians and In-
dian people. Through this increased con-
tact, each side has leamt more about their
similaritics and differences. It Is clear
both sides have accepted sterectyped im-
nges of one another perpetuated by the
mainstream media. Reggae musicians are
automatically assumed to be ganja smok-
ing Raswforions. Touring reggae artists
don"t know what 10 expect when going on
reservations, ofien anticipating seeing In-
dians with bows and armows.

1t is hoped that whatever happens in the
future, as these two cultures become ac-
quainted with one another and even if a
new form of fusion between reggae and
traditional Indian music docsn't become a
major trend that at least each group will
have a new awareness of each other tha
will erode some of the existing miscon-
ceptions and and instead keave
each culture richer as a result of the con-
et [J

The casseite, Poetry is Not a Luxury, is
distributed by: Patrick Andrade, 170
Booth St., Apt, 311, Owawa, Ontario, KIR
TW1. Send a $10.00 US. cheque or money
order, or $10.00 Canadian (plus $1.00 for
postage), payable to Patrick Andrade.



ECIW 9N, UK or phone 01-608-1920.

$12.00 (U.S.) for 6 issucs. Send moncy to:
New Pages Press, P.O, Box 438, Grand
Blanc, M1 48439,

SM m-h Gould, is Wq &R
ems for a new papert

ogy cntitled, Anarchist Poets. Onm
un-.ﬁuedunnmuwp.in Angel Al
ley, B4b Whitechapel High Stréet, Landon
El 70X,
ARSI RRsARRRRER RS

The 1988 Housmans World Peace Di-
rectory and Pocket Diary is available for
L3.50 ($6.50 U.S.) from Housmans Book-
shop, § Caledonian Rd. London, N1
9DX.
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MAYDAY! A new mhmﬂ
for the

hnfmdhymmmh
the U.S. To contribute news items, write
ux Gabriela Arensdorf, 12531-G Harbor
Blvd,, Suite 188, Garden Grove, CA

To get on the mailing list and make a
donation, write 10: Denise Unora, 1459
Faster, 60640,
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A new mnarchist publication ix sched-

uled 10 come onto the scene called Narth

R e Y

Il you or your project can qualify as an-
archist, liberarian Marxist, direct action-
151, radical pagan, bio-regionalist, prisoner
suppon, prison  sbolitionist, traditional
Native, or supponier therof, you are enti-
ted 1o be listed in the Canadian Black
Book. Send your name or that of your
project, a contact address, and a beief de-

I3 anarchists in Greece faco serious
charges resulting from a demonstration in
Athens against the use of nuclear power
after Chemobyl. For more information
-and to send messages of support, write to:
Busil Karaplis, 8 Aristidou, 10559 Athens,
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Avi Nafiel, a British anarchist held

Highberger, P.O. Box 1313, Lawrence.
KS 66044,

Sessssessssssssenarnane

TM. Kambui (aka

General Davis, 1150 Sencca Street, Mo-
bile, AL 36605.
SEssassssssssssssEREEEe

Jello Biafra, former lead singer for the
Dead Kennedys, and four others, have
been charged with "Distribution of Harm-
fiul Matier 10 Minors™ in connection with a
poster by artist HR, Giger, set designer
for the movie Alien, which appeared in the
DLK.'s album, Frankenchrist. The defen-
dants face a possible one year seatence.
To help, contact: No More Censorship
Defense Fund, P.O. Box 11458, San Fran-
cisco, CA 94101, STOP PRESS: They
have been acquinied.
SesssEsEEEeSSSEEREEReS

The Black Wedge. an enscmbie of anar-
chist pocts and musicians, recently woured
Canada. For information on the

Malnysian province of Sarnwak, have had
iheir lands taken away by timber compa-
nies, who have killed fish and animals and
Mummsmmwm
with i ation, the Py h
mmbmwlhouﬂuhﬁMm
how you can help, contact the news ser-
vice of Sahabat Alam (Friends of the
Eanh) Malaysia, 37, Lorong Birch,
Penang, Malaysia. The Asia-Pacific Peo-
ple’s Environment Network can be con-
tacied at the same sddress.
SRS STSERRESARER RS

A new networking balletin for East.
‘West activists is now avallable. For a
sample copy, send $1.00 (U.S.) to: Gogol
Boulevard, 151 First Ave., #62, New
York, NLY. 10003,

SRrRESNESRERIRRLLIINRES

JLDIS, P.O. Box 6194, Boston, MA
4.
Eﬂmmﬂu
For those living in the Boston arca, an
excelient free lecture series is hosted ev-
mmnummw«.m
information, write Paul

202, Now York, N.Y. 10012 or call (212)
505-6590.

Established in 1945, they are looking
for new members (o help sustain them
through financially difTicult times. Annual
memberships are $10.00. Lifetime mem-

treatment.

Gromov is likely to be subjected to mind-
altering drugs and psychiatric wrture. To
help, send letters of protest 1o: Mikhail
Gorbachev, Kremlin, Moscow, USSR. For
more information, write to: Neither Bast
nor West, 339 Lafayene Sr, Rm. 202,
New York, M.Y. 10012,
SEsTRETSITERSRIRNSRSSN Y

Don Weitz, editor of the anti-psychiatry
journal, Phoenix Rising, is socking per-
sonal or eyewimess accounts of psychi-

in brief
anthology of articles analyzing the year's
significance and long-term impact. To
contribute, writs to: Editrice A, Cas. post.
17120, 20170 Milan, laly or IRL, clo
ACLR, 13 Rue Pierre Blanc, 69001 Lyon,
France.

sesrsssssssssssssnEnen

A new book, entitled Gandhi Today: A

Ontario MOM 2P4.

an article on the role of dance in Native
mhm.-ﬂ-qn:hli-u will s00n be

available critiquing "decp ecology”, To
subscribe, send $5.00 (U.S.) or $7.00 for
mpnmmmmm
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struggle agninst |
15 years, it is must reading for those who
believe that freedom of sexual orientation
is crucial. To subicribe, send $33.00
(U.5) 10: GCN Subscriptions, 62 Berke-
ley Street, Boston, MA 02116,

atric wrure in Canada. To it
write to: Don Weitz, 100 Bain Ave., #27
‘The Maples, Toronio, Ontario MAK 1ES,
BerasraseREe -

A new 4-song E-P. by AP.PLE., enti-
tled "A Sensitive Fascist is Very Rarc”, is
lulllble for $3.00 (US) from Vimyl

acts, and their availability for gigs, wrile
to: The Black Wedge, cio 304-2230 Wall
St Vancouver, B.C. V5L 1B6.

R

An indigenous tribe, the Penans, in the

jons, P.O. Box 623, Chula
wu,camlz
SsrsssssesssIREERERRERS
1988 is the 20th anniversary of 1968 -
a momentous year in radical history, Ed-
itrice A and IRL are collaborating on an

K10 had the good fortune 1o be lisied
(in connection with the Emma Goldman
Resource Group) in the Fall 1987 issue of
TRANET. TRANET (Transnational Net-
-?t__l:mww%
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by Glynis Sherwood, tramscribed by
Robyn Turney

It is a cloudy but balmy Sunday in early
autumn. Robyn and | sit nestled on my
weather-beaten sofa and prepare to dis-
cuss the subject of grief — his grief. In
September 1986 Robyn lost his lover of
several years to AIDS. | have known
Robyn for two years through our work in
the Kick It Over collective. Up to this
point my relationship with Robyn was that
of @ co-workmate rather than intimate
[friend. So the devastation of his logs was
something which [ could sympathize with
as @ ‘comrade’ but rot feel very deeply.
Rolbryn took me on & journey to the centre
of his grief — 10 a place where despair,

loneliness and anger howl and rage to be
heard and acknowledged. His voyage
through grief has been a solitary one. He
received linle support from either the
straight (which was fo be expected) or
gay communitics, Robyn's experience re-
minded me of the singular imporiance of
empathy and the ability to be a good lis-
tener: to go decp inside and try to really
feel what a grieving person is experienc-
ing. We all encounter grief in thix life and
it manifests itself in many ways from the
personal to the political. | believe that we
must tune into this feeling and provide
support for ourselves and others if we are
truly lo evolve towards a healing or
wholeness of self. 1 thank Robyn for
sharing his insights and experiences in
this two part interview, and, in the pro-
cess, for bringing me a linde bit closer 1o
my own true "humyn’ nature.

Glynis Sherwood: What was your initial
reaction 10 Bob's death, given the fact that
he had a long, drawn out illness?

when he was initially diagnosed with
AIDS in 1984 than [ did when 1 found out
he was dying. 1 wasn't really prepared for
it. 1 had allowed myself 10 become com-
placent becanse he had done so well
fighting opportunistic infections with the
various drugs that Ihcy usedmﬁslu the
is caninii (PCP)
and the cylomegalovirs (CMV) retinitis
which eventually blinded him. Since he
survived for almost two years and he'd
done well, I just assumed that he would
continue o be able 10 fight the oppor-
tunistic infections with the help of antibi-
otics and the imental  drugs they
were giving him. [ hadn’t really prepared
myself for him to pass away when he did.
I thought he would actually have survived
long enough to be eligible for something
like Azidothymidinel which is now pro-
longing the lives of persons with AIDS
(PWAS)
GS: It sounds to me like there were cer-
tain interventions going on (accompanied
by new developments with anti-AIDS
drugs) that gave you a sense of false hope
ruther than preparing you for the in-
evitability of Bob's death,
RT: Well, false hope seduced me and
ok me completely into its complacent
clutches, [ didn’t even think about the in-
evitability of Bob’s death. Bob and 1
talked about moving in wgether—which
would have involved me moving 1o O1-
twa--in the spring of last year and [ ook
my time as if death was in no way pan of
the future scenario, cakulating when 1
would give my 60 day notice to my
housing co-operative, what I would pack,
eic. It was on the very day that | was
about 1o give notice 10 my housing co-op-
erative that Bob telephoned me and told
me that he couldn't fight anymore and
that he was dying and [ was totally unpre-
pared for it, because, as | indicated previ-
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ously, he had been doing so well. You
would never even have been able 1 tell
that he was suffering from AIDS between
opportunistic infections except for the fact
that he looked a bit thinner. But other
than that he looked fine and to a large ex-
tent he felt fine. But when [ received that
tclephone call it was as though someone
had shattered a pane of glass directly
sbove my head.

I saw everything that T had planned and
that we had planned for wgether just
evaporate before my eyes.

GS: How long after his notifying you that
he was in the final stages of the discase
did Bob manage o live?

RT: He grew progressively worse in hos-
pital and then in a palliative care unit
where he finally died on September 14th,
1986.

GS: You were there with him the whole
time throughout his last fow wecks,
weren't you?

RT: Yes, I was, | went immediately to
Outawa. There was very little I could do.
After the first few weeks | had been there
the CMV entered Bob's central nervous
system, the gastroiniestinal system, and
began 0 attack the brain. For the last
two-and-half months Bob withered away
in hospiial and at times he didn't even
recognize me, or, when he did, he forgot [
was there in the room with him. He was
suffering from CMV dementia and there
was 5o much that 1 really wanied 1o say 1o
him and so much | wanted to talk about
with him before he passed away and he
was just towlly beyond my reach because
his mind was progressively deteriorating.
GS: 1 guess that was probably one of the
most, if not the most, difficult aspects to
deal with. How did that feel?

RT: That was more difficull 1o deal with
than his actual phiysical death. There be
was; still alive in froat of mebat 1 had no
way of reaching him. The death itsell
wasn't so difficult 1o deal with as was the
suffering be codured in the last fow
months of his life and the frustration | en-
dured a1 my total inability 1o communicale
with him.

In all the scenarios 1 had envisioned of
his last moments | had pictured him as
being lucid and communicative right up
until the end. That son of thing woald
have been possible had Bob been strug-
gling with a fatal dose of PCP because
many people with the pnesmonia can re-
main intelligible up 0 the end, but not
with CMV. Bob had CMV retinitis and
he was totally blind by the time I arrived
in Oiawa. He had been losing his vision
hitherio, very slowly, because he was on
an experimental drug that was inhibiting
the CMYV, but the drug was not & com-
pletcly effective treatment--as well as be-
ing quite toxic--50 iotal blindness was in-
evitable. Aficr Bob lost his sight com-
pletely, he more or less gave up, and the
next thing to go was his mind. The great-
est agony [ suffered was 1o actually be
there with him, with his physical body, in
the hospital room, while at the same time
realizing that in a very real sense he
wasn't there at all.

GS: Was he in physical pain at the time?
RT: Yes and no. Bob also had herpes,
which is excruciatingly painful, and mare
exquisiicly so in PWAs because it's so
much more aggressive, but he was being
given high doses of morphine, which 1
think mitigated most of his discomfort.
Or, if not, he cenainly didn’t let on or
complain that he was in pain. He found
the pain from the almost unen-
durable in the last few days of his life, but
he was given more morphine and that
seemed 10 ke care of it

GS: In the readings I've done around the
subject of griel there's been strong sug-
gestion that people go through different
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it’s deep, but is it broad?

an eco-feminist looks at deep ecology

by Janet Biehl

Janct Biehl is an eco-feminist living in

Vermont. She i active with the Burlington

Greens.

T T )
Recently, a number of male deep ecolo-

gists have been claiming that there are

bodying a feminist sensibility.”1 Kirk-
patrick Sale, too, maintains, "1 don't sce
anything in the formulation of deep ecol-
Ogy... that in any way contravenes the
values of feminism or puts forward the
values n{pﬂnmhy"z Bill Devall and

“humanity” has been privileged 10 be de-
picted as “the source of all value.” 10 use
Zimmerman's language. It is mainly eco-
nomically privilkeged white males who
have been seen as “the source of all
value." Other humans — women, blacks,
the poor — have,like nature jtself, been
depicted as “raw material for human [read
male] purpose.”
In Western culture men have histori-
cally justified their domination of women
by conceptualizing women as “closer w0
nature” than themselves. Women have
been  ideologically dehumanized and
called less rational than men, more
chaotic, more mysicrious in motivation,
more emotional, more sexual, more mokst,
even more polluted. Far from being seen
as a "source of value,” women have been,
like nature, secn s a source of “raw mate-
rial for human purposes.” Women's bod-
ies have thus been freely plowed and
mined like the earth for their reproductive
capacity — the “raw matenial® in question.
ists have tricd repeatedly o
show that women are no closer 10 nature
innately than men are, and further that the
fulfillment of women’s human capacities
has been denied them under patriarchy;
that both men and women are capable of
reason and emotion and sensuality; and
that the human mind that evolves out of
first or primal nature is both a female
mindtudamhnﬂu.

need o auin
MWHEMTMIN.MIII
in-

ask decper questions.
mﬂnwﬁw-ﬂm.wm
others do not "4
In this spirit, ecofeminist have a number
searching

prospects for a union between the two
movements.

Differences Among Humans
T A - ey
Deep ecologists are critical of what they

and their “domination” of nature - ignore
millennia of patricentric history and im-
plicitly inclode women in their indict-
ment. By not excluding women from an-

mu;nnvmmlmheimuuﬂw
ic as they men for being

see as Westiern socicty’s “anth
centrism,” '&uhh*-ﬁwdhymﬂmp
John Seed, as “human
chagvinism... the idea that humans are the
crown of creation, the source of all value,
the measure of all things."S In anthro-
pocentrism, humans sce themselves as
separute from nature, we are told, and
Mwnmummu

— that is, for presuming 1o be above na-
ture, for mastering it.

The problem is not simply that deep
ecologisis have failed 1o except women
from anthropocentrism. It would pot im-

this body of thought was not formulated
with women in mind.

Differences Between Human and Non-
human Nature

Not only does decp ecology ignore dif-
ferences among groups of humans, soch
as men and women. It also ignores differ-
ences between human and nonhuman na-
ture. “The centml insight of deep ecol-
ogy,” as expressed by Warwick Fox, is
“the idea that we can make no firm onto-
logical divide... between the human and
the non-human realms... [Tlo the extent
that we perceive boundaries, we fall short
of deep ecological consciousness.'8 De-
wvall stresses as a principle of doep ecology
“the identity (Uthou) of humans with non-
human nature... There are no boundaries
and everything is interrelated.™® Accord-
ing 0 Sessions and Devall, we must
“cease 10 understand or see ourselves as
isolated and narrow competing egos and
begin o identify with other humans from
our family and friends o, eventually, our
species., 10 include the nonhuman
world.*10
One wonders just what happens to the
significance of species in nature when we
«can make "no ontological divide™ between
or among them. Il all is the same in na-
ture, are all differences among species il-
lusions? 1s humanity’s self-awarcness as a
specics & delusion? Is anthropocentrism
itself based on a delusion of separatencss

ecofeminism. But why should deep ecolo-
gists' ignorance of marural history be of
concern 1o ecofeminism?

The answer is that deep ecols make

tional; never mind the self, they seem W
say; look where it got men, after all;
women were betier off than men all along
without that tiresome individuality; and
women should give up their attempis o
atain it ly, women are sup-
posed 1o be connecledness, women have
no ego boundarics, and there are no
boundaries in meality. We
“cultivale ecological consciousness,” ac-
cording W deep ecologists. All of us need,
we are told, "a more receptive, "feminine”
approach."12

Deep ecologists, w!wmol‘mnhnghly
individualistic middle-class men  them-
selves, in effect render the feminist di-
alectical discussion about boundaries ir-
relevant. Just as women naturally experi-
ence “connectedness™ with other people,
we are told, ail humans must now experi-
ence connectedness with nonhuman na-
ture. There is no boundary between hu-
man and nonhuman nature in deep ecol-
Ogy: & person i an “inscparable aspect of
the whole system wherein there are no
sharp breaks between self and other,”13

Deep ecologists are fond of adducing
Easiern metaphysics as exemplary of the
kind of slf on which we should model
oursclves. “Taoism iclls us there is a way
of unfolding which is inherent in all
things... People have fewer desires and
simple pleasures... "To study the Way is o
study the self. To study the self is 1o for-
get the selll. To forget the self is o be en-

lightened by all things. To be enlightened

by =all things is to remove the barriers
between one’s self and others 14
‘Women and men alike are thus asied to
efface themselves before nature, W ignore
their identity a5 a species in a surrender 10
boundaryless, cosmic "oneness.” In real-
ity, the fact is that women know from
long experience that when they are asked
10 become “one” with @ man, as in mar-
riage, that “one” is usually the man.
Ecofeminists should be equally suspicious
of this "ecological” oneness.

use of what they sce as female conscious-
ness o buttress their shistorical view of
nature. In ot least 8 decade of feminist
theory it has been seen as both a night-
mare and a blessing that women experi-
ence a "sense of relatedness,” an attenua-
tion of the boundaries between self and
other, that men do not experience. A
decade of feminist psychoanalytic work
mmmmm “soft ego

Michacl Zi
MWWW}!
umanity itscll as the source of all value
and... depicts nature solcly as raw mate-
rial for human purposes™® (emphasis

oneness of asture and thereby stop ex-

it.

For ecofeminists the concept of anthro-
pocentrism is profoundly, even “deeply”
problematical. It assumes that humanity is
an undifferentiated whole, and it does not
mmmuhmmm

the social causes of problems. They assert
that all our problems are primarily caused
Iy our autitede toward nature and how we
treal nature. They do not sufficiently em-
phasize that the way we view nature itsell
has a social origin, let alone explore what
its origins are in history. They have no
inkling that societics have existed that, as
Mmuthhﬂnhupmudmmu
“revere” nature (such as ancient Egypt)
lndyulhn ‘reverence” did not inhibit the

of full-blown patr ic hi-

crarchy.

Thmmmmclm in a circular
trap in deep ecology, On the one hand,
they have been defined as closer to nature
by patricentric culture (and, as we shall
se¢ below, continue to be so defined by
mmxmﬁmhﬂ.dw“

and are blamed for being as removed from
rature &8 men are. Women are left going
around in circles in deep ecology. Clearly

* whereas men develop “rigid
ego boundaries.” This has been both good
and bad for women: good in the sense that
conncctedness is real and women are
more aware of it; bad in the sense that the
lack of clearly defined ego boundaries
creates difficulties in women's individua-

tional beings and to fulfill their potential-
ity. Thus, boundarics and lacks thereol
have been a subject of profoundly am-
bivalent dialectical philosophizing by
feminist theorists such ms  Nancy
Chodorow, Evelyn Fox Keller, and Jane
Flax, among others.11
Deep ecologists steam-roller over this
dialectic between sclfl and other, between
the individual and the collectivity. A
wvague “connectedness,” they seem to feel,
uauwpuuummhmuwiww
all of the agonizi

logisis tend 1o pro-
mote a disregard of reason, even of sub-
Jectivity, Reason and subjectivity are what
distinguish humans in nature, however.
But for deep ecologists, to affirm them
would be w0 uphold a boundary - and
boundaries, as they have told os, do not
exist in nature. Worse, in deep ecological
terms, to give boundaries their due would
be o be guilty of anthropocentrism. Ac-
cording to Bill Devall, we must "begin our
thinking on utopia... by trying 10 'think
like a mountain.'"15 Just as there is no
boundary between human and nonhuman
nature, there is also no boundary between
the consciousness of a mountain and the
consciousness of a human being, for deep

Nh'llm.emmobllgedmmmlpin
o social history. For is was precisely men

-who created the cultural boundary be-

Iween men and women in constructing &
gender barrier. Marginalized for millen-
nia, passive and receptive for millennia,
“connected” 0 the point of self-efface-
ment for millennia, women are now in-
tensely striving for subjectivity, procisely
for selfhood and for a full recognition of
their subjectivity and selfhood in a new
sociely.
This i is the re
heart o{ the feminist and wukmmn

mﬁ:thede\dmmﬂdms
personalities and sense of conmtrol over

Many of our lives now in-
volve new and radical insight into our
own condition of chronic oppression. We



have come into subjectivity and con-
mdwmmm

. and we have affirmed our own
rllunlilrlﬁﬂmiﬂﬂ!uildheinsdeﬁud
as imational by patriarchy. We are be-
coming active where we had long been
taught to be merely reactive, and we are
becoming creative rather than passively
receptive, We arc externalizing ourselves
into fully embodied and well-defined be-
ings.

To ask women, with their new subjoc-
tivity, to "think fike a mountain™ is a bla-
tant slap in the face. It asks women 10 re-
tumn (o the arena of their oppression — o
their nonbeing and nothingness - indeed,
even to embrace it

Yet deep ecologists tell us 1o abjure the
self and become “receptive” in the inter-
ests of male-defined “nature.” As Nancy
Hartsock has pointed out, it is telling that
now, just when women and other op-
pressed groups have come into subjectiv-
ity, subjectivity itself is suddenly con-
demned. Now we are asked w0 be
“receplive,” 10 return 1o oblivion in the
mame of the liberation of nature, It is,
Hansock points out, the privileged people
at the centre — while men — who are now
obliged to be receptive and listen, and not
those of us who have been marginalized
and receptive by coercion in the past.16

To drop our recent, painfully attained
recognition of the socially and historically
created gonder boondary would be 10 re-
twum 1o the oblivion of unconsciousness,
Behind the smoke and mimors  of
“goddess™ worship is a terrifying renunci-
ation of self, a retreat inlo oppression.
Deep ccology requires, in effect, that
women remain egoless, unformed, and

in the mame of a

Decp ecology denics the reality of dif-
ference, lot alone the reality of gender op-
pression, st the same time that it appropri-
ales an aspect of feminist psychology for
its own quasi-religious purposes. Deep
ecology trivializes the emancipation of
women, @ cemturies-long  revolutionary
process of coming into self-awareness and
individual frecdom, when it talks of dis-
solving the self and the boundary lines of
the sell-determining ego. Indeed, it asks
women 1o ahjure the very seifhood that
can resist the rationalization that produced
the industrial crisis,

‘Wilderness
e S

Deep ecologisis” ignorance of the social
‘becomes strikingly apparent in their dis-
cussion of wildemess, "[the] sacred place,
[the] sancium sanctorum” of nature.17 We
are 1old that humans need the experience
of wilderness, among other reasons, 1
“cultivaife] the virtwes of modesty and
humility,"18 Again, it is precisely humil-
ity, with its passive and receptive obedi-
ence to men, that women are rying 10 es-
cape today.

Historically, especially in North Amer-
ica, men have responded W0 nature by
defining it as wilderness — usually as a

literature of men in the wildemess — of
Danicl Boone, Davy Crockett, and the
Tike; their descendants in our day are John
Wayne and the Marlboro Man. Just as

b
expressed o cultural male desire to depant
ino the wilderness 1o escape from the
overly domesticated  Victorian woman's
sphere — one in which women were de-
nied personhood and therefore became to-
dious to men — so decp ecologists scck to

ety that denies nature’s complexity and
thus becomes tedious as well, In both
Cases men are trying (o escape an oppres-
sion that they have created themselves, 1o
escape in both cases from what is pre-
cisely a social problem: first, the domesti-
cation of women, and sccond, the ratio-
nalization of society. The point is to re-
chmlwnndmuﬁu.mm

m
The implications of decp ecology for
Memnmwmmnmn

Which is not to say that many women
don’t choose 1o have children, or that their
childbearing capacity is not important o
them. The point is that in varying degrees
throughout the world, men have tried 1©

deep ecologists 50
uﬂwmﬂypmmmtmpmm
as well as th ical ones in

Iuvemnlm.ledmhhll’elmwh
In some cultures

Mvaewpunu.'l:amnaulnduonpnj
itics and public policy fMlow naturally from
this [deep ecological] consciousness."21

AL the

a plenitude of children enhances a man’s
status in society. The more children his
wife bears, the higher his swtus among

other men.
women have responded to

leap into an all
realm called "wildemness.®

chaotic, femi at the University of
California, for example, George Sessions
dogists seck affinities the principles of deep ecology

Although deep

with Native Americans, it is notable that
Indians have w0 word for “wildemess.™
Luther Standing Bear, an Oglala Sioux
remarks, "We do not think of the great
open plains, the beautiful rolling hills, and
streams with tangled growth, as
“wild." Only 1 the white man was nature
a ‘wildemess” and only o him was the
land ‘infested’ with ‘wild’ animals and
‘savage’ people. To us it was tame. Earth
was bountiful, and we were surrounded
with the biessing of the Great Mystery.”
The concept of “wildemness™ and the
egocentric male soloist — who secs
“wildemess™ as a challenge or an object of
conquest or a realm of personal freedom -
- is connected 1o the Western male social
mentality. Indeed, Luther Standing Bear's
commentary reveals that the concept of
wildemess has a social origin: "Not until
the hairy man from the cast came and with
brutal frenzy heaped injustices upon us
and the families we loved was it "wild’ for
us, When the very animals of the forest
began flecing from his approach, then it
was that for us the *wild wesi’ began.*19
To define nature as “wildeness™ is o0

v it

Men are just as cut off from external na-
ture, let alone imermal nature, in decp
ecology, as they ever were. Far from dis-
solving the boundary between humans and
nature, deep ecology basically validates it
(To his credit, Jim Cheney has criti-
cized male deep ecologists for aggran-
diring the male self by extending it 10 all
of nature rather than denying it. He quotes
Lewis Hyde: “the disappearance of the

self is sell-aggrandizement on a
grand scale. owswsmmm
of could also apply w0

deep ecology: she says it is "sbout men
apologizing for their own mistakes;
women, go clsewhere.” An aggrandize-
ment in false apology is still an aggran-
dizement.)

Just as white patricentric males define
rational women as irational as a protest
for their domination, so they define nature
as a “wildermess” as :pvlu:n for its
domination. The d:wmuou swmd'

Now, Malthus is notable for his view

Mnmmwmlﬂ
control over their own reproductive ca-

w0 have o not to have children, the deci-
sion must uitimately be theirs.
Apparently it must be spelled oot 1o
Sessions that o woman's participation in
society as a political, social, intellectual,
and emotional being often goes hand in
hand with her decision not 1o have chil-
dren or 10 have fower than men want for

deep ccology and ecofeminism, Scssions
completely failed 1o grasp that the answer
w0 the “overpopulation problem” was
staring him directly in the face: feminism

and reproduction,
Session’s inability 1o grasp this is more
than just w:qlh. .Ah.huuh unl::hg
feminism solution

meﬂm‘chulymlﬂhﬂﬂw

what he sces as a serious problem, it

would also wreak havoe on his sexist ide-
with

Jject, and be very sure of the ground on
which we go, before we presume o
counteract iL"23 No friend of women
would call obedience to men mn
“invariable taw of nature™; yet deep ecol-
ogists ask ecofeminists (o take this writer
1o heart on overpopulation.

At the USC conference, Sessions inter-
rupied his own recitation to patronizingly
aﬁem(mﬂmvmuqmwdu

It iz only wo well known that so-called
fertility programs often become programs
to sterilize both Third World women and
women of colour in the United States. Far
lrwmm‘mwﬁmdnhhm-

women as irmtional humans. B\lluﬂly
when men are scparated from nature is
nature perceived as irmtional; and only
when men are culturally divided from
‘women are women perceived as irrational,
The point is that women are not
“chaotic” but rational; and nature, 100, i
mot “chantic™ but rather follows & logic of
development toward increasing complex-
ity and subjectivity, replete with differ-

serious about combating the domination
of naturc that thoy sec as analogous 0
their domination, they must fight this con-
ceptualization of nature as irrational and
of sclfbood as an impediment o natural
evolution, just as they have fought their
own conceptualization as irmtional, ego-
less, and "natural”,

ductive capacity as they have mined na-
ture for its resources; the domination of
women and the domination of nature have
been parallel, As feminists of all tenden-
cies have stressed, childbearing and chil-
drearing are often onerous and often obvi-
ate any other kind of work. The denial 1o
women of reproductive choice has ofien

II\urseandmdlmm and a foreclo-
sure of any future but one of childrearing.

By denying women their selfhood in the
name of a dental of the ego, men have of-
ten reduced women 1o mere baby-making
machines, that is, 1o only onc of their
many biological functions. They have
curtailed women's full participation in so-
ciety's second nature -~ in culture - thus
denying them the full exercise of both
their firsi and second nature, their biologi-
cal selfhood.

these progr often atiempt
nmmlﬁnmhvmgdﬂnﬁw

recipes that would prevent the coercive
rationalization of women into reproduc-
tive factories than there is in present patri-
archal governments.

It would be arrogant and presumptuous
beyond beliel for a group of while men
wandering around in a "wilderness,” expe-
niencing “humility” in a nature that they
see as irmational — as iational as they
think women are — 0 el women whether
women should give birth. Moreover, it
would be foolish beyond belief for women
1o allow them 10 do so, for indeed it would
mean acceding 1o "fertility programs.”

Despite all their piety about wilderness
Mﬂm.deepecdopm' "wlu.dm w0




Deep ecologists denounce industrial so-
ciety in onc breath and in the next demand
the technigue of fenility programs. They
‘would rationalize women in the name of
an emancipatory nature. They would de-
prive women of reproductive choice in the
name of a spiritual conneciedness with the
natural world, They would ask women 1o
abjure their selfhood and subjectivity in
the name of a oncness with the natural
world. They would ask women w do
without individuality and control over
their own lives in the name of “humility”
toward the natoral world. And they would

- and,by extension,of oppres-
sion — in the name of anti
trism.
Conclusion

In the schism between deep ecology,
with its avoidance of social and natural
history, and social ecology, with its ori-
entation toward these histories, make deep
ecologists scem  intent nonctheless on
forming an alliance with ecofeminists.

Ecofeminists have nothing 1o gain in
such an embrace. The alleged affinitics
between deep ecology and ecofeminism
cxist mainly in the minds of male deep
ecologists. Deep ecology’s strange mix-
mdm:bo]ﬂw:rmwﬂmm
with “wil " and Taoist i
about self-clfacement arc suited more 1o
privileged white men with a tasic for owr-
door life than to feminists and their strug-
gle for selihood, individuation, and a truly
haman status in both natore and society.
Deep ecology traps women in nonsensical
and circular

Both social ecofeminists and spiritual
ecoleminists have by and large resisted

1o have any, must be with & tradition that

mony rather than deep-ecological self-

oblivion. O

[ —==rodea = = ]
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SOCIAL ECOLOGY

by Murray Bookchin

In past issues, Kick It Over has aired
debaic about “overpopulation” and immi-
gration issues which have been surfacing
in the ecology movement in the United
States and elsewhere. These differences
came out in the open at the first notional
“Green Gathering” held in Amherst, Mas-
sachusets this past summer, where it be-
came apparent that these are llisrative
of a broader philosophical chasm. In the
following article, Murray Bookchin offers,

cach other, the way they behave as social
beings -~ men with women, old with
young, rich with poor, white with people
of colour, First World with Third, clites
‘with “masses™ -- and the way they deal
with nature,

The question that now faces us s whal
do we really mean by an ecological ap-
m" What is a coherent ecological

il hy, ethics, and ? How
can the answers (o these goestions and
many others fir fogether so that they form
a inglul and creative whole?

for the first time, a full-blown eritique of
the “deep ecology™ position. We recom-
mend that you arm yourself with a dic-
tionary, as as we at Kick It Over have not
yet come o an agreement as (o how arti-
cles with a lot of unfamiliar words and
concepts should be nolated. Good lick
and bon vayage!
Lt ——— = ot

The environmental movement has tray-
elled a long way beyond those annual
Earth Day festivals when millions of
school kids were ritualistically mobilized
w clean up strects and their parents
scolded by Arnthur Godirey, Bamy Com-
maoner, Paul Ehrich, and a bouguet of
manipulative legislators for litenng the
landscape with cans, newspapers, and
bottles.

“The movemenit has gone beyond a naive
belief that patchwork reforms and solemn
vows by EPA [Environmental Protection

If we are not o repeat all the mistakes
of the carly seventies with the hoopla
about "population control®, the latent anti-
feminism, the elitism, the arrogance, and
the ugly authoritarian tendencies, we must
honestly and seriously appraise the new
tendencies that today go under the name
of one or another form of "ecology”.

Two Conflicting Tendencies

Let us ogree from the ouwtscl that the
word "ecology” is no magic term that un-
locks the real secret of our abuse of na-
ture. It is a word that can be as casily
abused, distorted, and tinted as words
like “democracy™ and “freedom”. Nor
does the word "ecology” put ws all -
whocver "we” may be — in the sume boat
against environmentalists who are simply
trying to make a rofien socicty work by
dressing it in green leaves and colourful
flowers, while ignoring the decp-seated

Agency] burcaucrals 0 act more reso-
lutely will e
at which we are tearing down the planet.

‘This shopwom “Eanth Day™ appeoach
wward “engincering” nolore so that we
can ravage the Eanh with minimal effects
on oursclves — an approach that 1 called
environmentalism in the lute 19605 — has
shown signs of giving way 10 a more
searching and radical mentality. Today,
the new word in vogue is "ecology” - be
I “decp ccology”, "human ecology”.
“biocentric ecology™, “anti-humanist ecol-
ogy”, or, 10 use a lerm that i uniguely
rich in meaning, "social ecology™.

Happily, the new relevance of the word
“ecology” reveals o growing dissatisfac-
tion among thinking people with atempis
1o use our vast ecological problems for
cheaply spectacular and politically ma-
mipulative needs. As our forests disappear
doc 1o mindless cuiting and increasing
acid rain, the ozone layer thins out be-
cause of the widespread use of flvorocar-
bons, toxic dumps multiply all over the
planct, highly dangerous, often m-
dicactive pollutants enler into our air,
water, and food chains -- and imnumerble
hazards threaten the integrity of life isell
= far more basic issues are raised than any
that can be resolved by Earth Day
cleanups and faint-heanied changes in ex-
isting environmenial laws.

More and more people ane rying o go
‘beyond the vapid environmentalism of the
early 1970°s and develop a more funda-
mental, indeed, a more radical, approach
w0 the ecological crises that beleaguer us.
They are looking for an ecological ap-
proach: one that is moted in an ecological
philosophy, ethics, sensibility, image of
nature; an ecological movement that will
transform our domineering markel society
into a non-hicrarchical co-operative soci-
ety - a society that will live in harmony
with nature because its members live in
harmony with each other.

They are beginning o sense that there is
2 tie-in between the way people deal with

roats of -

Jvis time 10 bonesdly face the-foce thar
there arc differences within the so-called
"ecology movement”™ of the present time
IM are as scrious a8 those 'bclﬂun the

Jism™ and " ism”™ of
the carly seventics. There are harely dis-
guised racists, survivalisis, macho Danicl
Boones, and outright social reactionaries
who use the word “ecology” 1 cxpress
their views, just as there are deeply con-
cerned naturalists, communitarians, social
radicals, and feminists who use the word
“ecology” 10 express their own views,

The differences between these two ten-
dencies in the so-called “ecology move-
ment” consist not only of quarels with
regard to theory, sensibility, and ethics:
they have far-reaching practical and po-
litical consequences. They consisi nol
only of the way we view nature, or that
vague word "Humanity”, or even what we
mean by the word “ecology”; they also
concern how we propose 1o chafige soci-
cty and by what means,

The greatest differences that are
emerging within the so-called “ecology
movement” of our day are belween a
vague, formless, often self-contradictory
and inverichrte thing called “deep ecol-
ogy” and a long-developing, coherent, and
socially-oriented body of ideas that can
best be called social ecology. "Deep ecol-
ogy” has parachuted into our midst quite
recently from the Sunbelt’s bizame mix of
Hollywood and Disneyland, spiced with
homilics from Taoism, Buddhism, spiritu-
alism, rebomn Christianity, and, in some
cases, eco-fascism. Social ecology draws
iits inspiration from such outstanding radi-
cal decentralist  thinkers as  Peter
Kropotkin, William Morris, and Paul
Goodman, and others, who have ad-
vanced a serious challenge to the present
society with its vast hicrarchical, sexist,
class-ruled, siatist apparstus and mili-
taristic history.

Let us face these differences bluntly:




' VS DEEP ECOLOGY
A CRITIQUE BY MURRAY BOOKCHIN

[

“deep ecology” despite all its social
rheotoric, has vinually no real sense that
our ecological problems have their ulii-
mate rools in socicty and in social prob-
lems. It preaches a gospel of a kind of
“original sin” that accurses a vague
species called “Humanity™ -- as though
people of colowr are equatable with
with the First, the poor with the rich, the
exploited with their exploiters,

This vague undilfercatiated "Humanity™
is cssentiplly scon as  an  ugly
“snthropocentric” thing -- presumably, a
malignant product of natural evolution -
that is “over-populating” the planct,
"devouring” its resources, destroying its
wildlife and the biosphere. It is as though
some vague domain called “Nature®
stands opposed to a constellation of non-
natural things called “Human Beings®
with their “Technology”, “Minds",
“Society”, ewc. "Decp ecology”, l'mmn—
lated largely by privileged male white
academics, has managed to bring sincere
maturalists fike Poul Sh:paﬂl into Ihu me

pany with patently anti-h and
macho mountain-men like David Foreman
of Earth First!, who preach a gospel that
“Humanity™ is some kind of cancer in the
world of life.

ILis casy to forget that it was out of this
kind of crude eco-brutalism that a Hitler,
in the name of "population control” witha
racial orientation, [ashioned theories of
blood snd o that Y 10 he ranspost of

" Auschwitz, The same eco-brutalism mow

a hall-century later among sclf-
professed “deep ecologists™ who believe
that Third World peoples should be per-
mitied to starve 1o death and desperate In-
dian immigranis from Laun  America
should be excluded by the border cops
from the U.S.A. lesi they burden “our”
ecological resources,

This eco-brutalism does not come oot of
Hider's Mein Kampfl. It appearcd in
Simply Living, an Australian periodical,
s pant of a laudatory interview of David
Foreman by Professor Bill Devall (who
co-authored the book, Deep Ecology, with
Professor George Sessions -- the autho-
rized manifeso of the “decp ecology”
movement), Foreman, who exuberantly
expressed his commitment 10 "deep ecol-
ogy”, was 1o frankly inform Devall that

"When [ tell people how the worst

thing we could do in Ethiopia is 1o

pive aid — the besi thing would be to

Jjust let mature seek its own balance,

to les the people there just starve -

they think this i - monstrous

..ilLikewise, letting the USA be an

overflow valve for problems in Latin

America is not solving a thing. It's

Jjust putting more pressure on the re-

sources we have in the USA."1

One can reasonably ask such questions
as what does it mean for "nature to seck
its own bahmr. in amn d the world

Africa. Or who is this all-American "our”
that owns the “resources we have in the
US.A"T Are they the ordinary people
who are driven by sheer need 1o cot tim-
ber, mine ores, opere nuclear power
plants? Or are they the giant corporations
that are wrecking not only the good old
U.5.A. bat have produced the main prob-
lems these days in Latin America that
send largely Indian folk across the Rio

Grande? As an ex-Washington lobbyist
and political hockster, David Foreman
need not be expected 1o answer these sub-
tle questions in a radical way. But what is
truly surprising is the reaction - more
precisely, the lack of any reaction —
which marked Professor Devall's behav-
ior. Indeed, the interview was notable for
the lamdatory, almost reverential, intro-
duction and description prepared by De-
vall.

What is "Deep ecology"?

"Deep ecology” is o much of a “black
hole” of hall-digested, ill-formed, and
half-baked ideas that one can casily ex-
press utterly vicious notions like Fore-
man’s and still sound like a fiery radical

The very words "deep ecology”, in fact,
clue us into the fact that we are not deal-
ing with a body of clear ideas but with a
bottomless pit in which vagee notions and
mdsnhllkhd!:mbemhedhmnw

full due as a philosophy, sensibility, ethics
and movement for social change?

This kind of absurdity tells us more
than we realize sbout the confusion
Naess-Sessions-Devall, not o speak of
eco-brutalists like Foreman, have intro-
duced into the current ecology movement
us it began to grow beyond the earlier en-
% : it 3

Indeed, the Naess-Sessions-Devall wio
rely very heavily upon the ease with
which people forget the history of the
ecology movement, the way in which the
same wheel is re-invented every few years
by mewly amived individuals. Well-
n\anmsullqubc,llwnﬂmm

these crudities merely echo in very unfin-
ished form a corpus of views which were
once presented in a richer context and tra-
dition of ideas, At worst, they shatier such
contexts and traditions, picking out tasty
picces that become utterly distonied when
they re-appear in an utierly alien frame-
work. No regard is paid by such “deep
thinkers™ to the fact that the mew context
in which an idea is placed may utierly
change the meaning of the idea itself.
German  “National  Socialism”, which
m»pu-unummmmm
was militantly “anti-capitalist™ and won
many of its adherents from the German
< 1.1, and Ce : 1

because of its anti-capitalist denuncis-
tions. But its "anti-capitalism” was placed
in a swongly mcist, imperialist, and
seemingly “naturalist” context which ex-
tolled wilderness, sociobiology (the word
had yet to be invenied but its "morlity of
the gene”, 10 use E.O. Wilson's expres-

the bible of the "movement” that bears its

name).
Note well that neither Naess, Sessions,
nor Devall have writien a single line about
1 lization, & S0Ci-
ety, 11-scal i
Tocal muteal aid, 1
R I T

"Deep ecology... has... no
real sense that our eco-
logical problems have
their roots in society and
social problems."”

Im.mdmkmﬂmauuuwm

that seems shrewdly calculated o em-
brace everyone under the rubric ol “decp
ecology” who is prepared 1o reduce ecol-
ogy to a religion rather than a systematic
and deeply critical body of ideas. How-
ever, behind all of this is a pattern. The
kind of "ecological” thinking which enters

rate-type tables of organization that have
more in common with logical positivist
forms of exposition (Naess, in fact, was
an acolyte of this repellent school of
thought for years) than anything that
could be truly called organic philosophy.

1f we look beyond the spiritual "Eco-la-
la” (10 use a word coined by a remarkable

out in p detail and b i i
mmnlnadmmaunﬁuiwmw societies were more decentralized than
outlook, by Peter P which, in fact, was

Y ag0
nndhulﬂnml’mlhﬂlﬂdﬁmme
sixtics in pur own time. Great movements
in Europe and an immense literatare fol-
lowed from this writers' works — anar-
chist movements, | may add, like the
Iberian Anarchist Federation in Spain, a

being unscrupulously
“red-baited” by nﬂlln_ seif-atyled

‘But what the boys from "Ecotopia” pro-
ceed 1o do is to totally recontextualize the
framework of these ideas, bringing in per-
sonulities and notions tha  basically
change their radical libertarian thrust
Deep Ecology mingles Woody Guthrie, a
Communist Party centralist who no more
believed in decentralization than Stalin
{(whom he greatly admired until his physi-
cal deterioration and death) with Paul
Goodman, an anarchist, who would have
been montified t0 be placed in the same
tradition with Guthrie (p. 18). In philoso-
plrySplnml.alwmiphl.ll'mmmh
gious is with

I “nature-worship” with its  wood-
sprites, animistic fetishes, fertility rites,
animal deities, gods and goddesses that

bly reflect natre and its forces,

Heidegger, a former member of the Nazi
jparty in spint as well as ideological affili-
ation ~— all in the name of a vague word
called “process philosophy”®. Almost op-
jportunistic in their use of catch-wonds and
‘what Orwell called "double-speak”, "pro-
cess philosophy™ makes it possible for
Sessions-Devall 10 add Alfred North
Whitchead to their list of i ical an-

pave the way to an ecological sensibility
and socicty, then it would be hard to un-
derstand how ancient Egypt managed o
become and remain one of the most hier-
ancient world. The pantheon of ancient
Egyptian deities is filled with animal and
pﬂmimlfpnﬂ-humlu deities with ail-
as well as gods. It

cestors because he called his ideas
"processual”, although he would have dif-
fered profoundly from s Heidegger who
eamed his academic spurs in the Third
Reich by repudiating his Jewish wacher,
notably Edmund Husserl, in an ugly and
shamelul way.

Oluomld;nmmdcl'mll:lywullﬂns
sloppy admixture of “ancesiors”, philo-
sophical traditions, social pedigrees, and
religions that often have nothing in com-
mon with each other, and, properly con-
ceived are commonly in sharp oppesition
with each other. Thus a repelient reac-
tionary like Thomas Malthus and the neo-
Malthusian tradition he spawned is cele-
brated with the same enthusiasm in Deep
Ecology as Henry Thoreau, a radical lib-
ertarian who fostered a highly humanistic
wradition. "Eclecticism® would be 100 mild
a word for this kind of hodge-podge, one

deed, lll:Nl!:Rhﬂ' which provided the
“life-giving" waters of the valley, was
used in @ highly ecological manner, Yet
the entire society wis around
the oppression of millions of serfs and
opulent nobles, indeed, 8 caste system so
fixed, exploitative, and deadening to the
human spirit that onc wonders how no-
tiong of spirituality can be given priority
10 the need for a critical evaluation of so-
ciety and the noed to restructure il

That there were material beneficiaries

ritions which “communally” owned the
largest tracts of land in Egyptian society.
With & highly domesticated, “spiritually”

passive, yielding, and will-less population
— schooled for centuries in “flowing with
the Nile™, 1o coin a phrse — the Egyptian
ruling strata indulged themselves in an

SPECIAL SUPPLEMENT sS4



orgy of exploitation and power for cen-
tories.

The Art of Evading Society

The seeming ideological “tolerance”
which “deep ccology” celebrates has o
sinister function. It not only reduces richly
nuanced ideas and conflicting traditions w0
their jowest common d.:lmumhr it Ic

tions, These gain respectability becauss
they are buried in the company of authen-
tically radical contexts and traditions.
Cmskin for mple the “broader
of (including ani-
mals, plants); intuition of organic whole-
ness” with which Devall and Sessions re-
gaule their mena of "Dominant™ and "Mi-
nority” positions in their book (pp. 18-19).
Nothing could seem more wholesome,
maore innocent of guile, than this "we-are-
all-one™ bumper sticker slogan, What the
mmywmummuaﬂm-
definition of
cmesﬂllh;nwandmmgmidiuhw
tions that exist between animal and plant
communities, and above all between non-
human and human communities. If com-
munity is o be broadly defined as a uni-
versal "whole®, then a unique function
which natural evolution has conferred on
human society dissolves into a cosmic
night which lacks differentiation, varicty,
and o wide army of functions. The fact is
that human communities are conscioudy
formed communitics, They are sociefies
with an enormous variely of institutions,
cultures that can be handed down from
[generation 1o generation, lifeways that can
be radically changed for the better or the
worse, technologies that can be re-

"Natural evolution has
conferred on human be-
ings the capacity to form
a ’second’ or cultural na-
ture out of ‘first’ or
primeval nature."

AT e R

social, gender, ethnic, and hierarchical
distinctions that can be vastly altered ac-

communication so distinctive 10 it,
emerge out of natural evolution no less
than any other life form and nonhuman
community, This "second nature” is
uniguely dlﬂ‘u'cnl. from first nolure in that
it can act U iy, will-

On Selfhood and Viruses

Such fMippant abstractions of human in-

microbes in the soil,” with which our
"decp ccologists® identify the “Sell™.
Here, we encounter another bit of ingel-

y ae
Historically, a “Sell™ that absorbs all real
selmhuhmuud{mum

fully, and, depmdm,gupun Llwso:ielym
examing, ly in the best ecol

lmmmﬂmahmuu'

lectual that marks the De-
vall-Sessions anthology as & whole: the
tendency to choose examples from God-

sense or destructively in the worst eco-

logical sense. Finally, this “second nature”

we call society has its own history: its

long process of grading out of “first na-

tum mw;mu:ssn{urpnmnrm
human

and freedom into a supreme
"Individual® who heads the State,
Churches of various sors, adoring con-
jgregations - be they Eastern or Western -
- and spellbound constituencies. It does
aolmnuhow"xdrhdrmudnpm

. and "bi -

flicts, distinctions, richly nuanced ullumal
formations, and, in so d\:m:s. it actualizes

atribotes. The  Paleolithic  shaman,
adomed in reindeer skins and homs, is the
of the Pharach, the institu-

a large number of p -~ some
eminently creative, d.has eminently de-
structive.

Finally, a cardinal feature of this prod-
wet of natural evolution we call "society”™
iz its capacity 1o intervens in "first nature™
= o aller it, again in ways that may be
eminently creative or destructive. Bul the
capacity of human beings to deal with
“first nature” actively, purposefully, will-
Jully, rationally, and,

mnﬂnﬂmmM,anmmn:
times, a Hitler, Stalin, mMumhni
Is there not a free, i

Motherhood-and-Flag for one's own case,
and mnndcwnnyodwnlmuvew-
sions in a demonic form. Why siop with
the "tinicst microbes in the soil” and ig-
nore the leprosy microbe, the yeaming
and striving virases that give us smallpox,
polio, and, more recently, AIDS? Are they
too not part of "all organisms and entities
in the h .. of the i lated
whole ... equal in intrinsic worth ..{p.
67)", as Devall and Sessions remind us in
their effiuviom of “Eco-la-la™7 At which
paini, Naess, Devall, and Sessions imme-

minded, ecologically concemed, lnduud.

ditely i a number of highly de-
batsble qualifiers, ic. , "we should live
with & mini rather than a

idealistic solf with & unique p
that can think of itself as different from
"whales, grizzly bears, whole rain forest

[no less!], ins  and
rivers, the tiniest microbes in the soil, and

cally is no less a product of
the capacity of large herbivores to keep
forests from eating away ot

of earthworms to aerate the soil. Human
beings and their societies alter *first na-
ture”, at best in a rational and

hopefully, ecologi- 50 00 ?lsu. not md.ispmsablc. in fact, for
Jution than the i I self 1o disengage itself from

a lefuru:; 'Sdf“ discover its own

lands or indeed, acquire

a sense of pﬂ'mn.uhl]’ of self-control and

self-direction — all traits indi for

logi the achi of freedom? Here, I may

waty, Or ai worst, in an irmational and anti-
ecological way. But the fact that they are
constituted 10 act upon nature is no less a4
product of natural evolution than the ac-
tion of any life form on its environment.
"Deep ecology” contains no history of
the emergence of society out of natare, a
crucial development that brings social
cal theory. It presents no explanation of --
indeed, it reveals no intcrest in - the
mﬁm;rmo(mwnl‘

development which gets to the roots of the
ecological problem in the soctal domina-
tion of women by men and men by men,
which ultimately gives rise (o the notion of
dominating nature in the first place.
Instead, what "deep ecology” gives us,
apart from what it plagisrizes from radi-
cally different ideological contexts, is a
deluge of "Eco-la-la”. "Humanity” sur-
faces in a vague and uncarthly form to
embrace everyone in a realm of universal
guill. We are then massaged into sedation
with Boddhist and Tacist homilies about

cording to changes in i and
historical development. Unlike most so-
called "animal societics” or, for that mat-
ter, communitics, human socicties are not
B B o Lt
grammed, Their destinies may be decided
by factors — generally, economic and
cultural - that are beyond human control
at times, to be sure, bul what is particu-
larly unique about human societics is that
they can be radically changed by their
“members — and in ways that can be made
1o benelit the natural world as well as the
human species.
Human society, in fact, constiluies a
“second nature”, & cultural anifact, out of
*first nature”, or primeval, nonhuman na-
ture. There is nothing wrong, “unnatural”,
or ecologically "alien™ about this fact.
Human society, like animal and plant
communities, is in large part a product of
natural evolution - no less so than bee-
hives or anthills. Tt is a product, moreover,
of the hwman species, a species that is no
less a product of nature than whales, dol-
phins, California condars, or the procary-
otic cell. “Second nature” is also a product
of mind, of a brain that can think in a
richly conceptual manner and pmduoc a

sell-abnegation, "biocentricity”, and pop
spiritualism that verges on the supematy-
ml - this for & subject matter, ecology,
whose very essence is & retom to an
carthy naturalism. We not only lose sight
of the social and the differences that
fragment "Humanity” into a host of ha-
man beings -- men and women, ethnic
groups, oppressors and oppressed; we lose
sight of the individual self in an unending
fMlow of "Eco-la-la” tha preaches the
“realization of ‘self-in-Self’ where the
*Sel” stands for organic wholeness” (p.
67). That a cosmic “Sell™ is created that is
capitalized should not deceive us into the
belief that it has any more reality than an
equally cosmic "Humanity”. More of the
same cosmic "Eco-la-1a” appears when we.
are informed that the "phrase ‘one’ in-
cludes not only men, and individual ho-
man, but all humans, grmlybem whole

and

add, Heldegger and, yes, Nazism, begin to
gnmace with satisfaction behind this veil
of sclf-effacement and a passive person-
ality so yielding that it can easily be
shaped, diswoned, and manipulated by a
new “ecological” State machinery and a
supreme "SELF" embodied in a Leader,
Guru, or Living God. All this in the name
of a “hiocentric equality” that is slowly re-
waorked, as it has been so ofien in history,
into a social hicrarchy. From Shaman to
Mi h I':mprieuor i

GHor, our
mmw

10 Dic-

impact on other species™ (p. 75) or “we
have no right 1o destroy other living be-
ings without sufficient reason” (p. 75) or,
finally and even mone majestically: "The
slogan of ‘noninterference’ does not m-
ply that humans should not modify [1]
some [!] ecosystems as do other 1]
specics. Humans have modified the earth
and will probably [!] continve 1o do so. At
issue is the natwre [!] and extent [!] of
such interference [1] * (p. 72)

One docs not leave the muck of "deep
ecology” without having mud all over
one's feet, Exacldy who is (o decide the
“nature” of human “interference” in “first
nature” and the “extent” w0 which it can be
done? What are “some” of the ecosystems
we can modify and what are not subject 1o
human “interference™? Here again, we en-
counter the key problem that “Eco-la-la®,
including "deep ecology”, poses for seri-

ous, ccologically concemed people: the

uﬂqlhmofwemhgmm
~and the role of the human

species in the

their ritnal "Supreme Ones” whopmdumd
unfinished individuals at best or de-indi-
viduated the “sell-in-Sell” a1 worst. This
was often done in the name of the "Great
Connected Whole™ (1o use exactly the lan-
guage of the Chinese ruling classes who
kept their peasaniry in abject servitude, as
Leon E. Stover points out in his The Cul-
tural Ecology of Chinese Civilization.)
‘What makes this "Eco-la-la” especially
sinister, toddy, is that we are already liv-
ing in a period of massive de-individua-
tion - not because "decp ecology™ or
Taoism is making any serious inroads in
our own cultural ecology, but because the
mass media, the commodity calture, and a
market society are “reconnecting” us into
on increasingly depersonalized "whole™
whose essence is passivity and a chronic
vulnerability to economic and political
manipulation. It is not an excess of
"selfhood” from which we are suffering
but selfishness - the surrender of person-
ality to the security afforded by corpora-
tions, centralized govemment, and the
military. If “selfhood” is identified with a
grasping, "anthropocentric”, and devour-
ing personality, these traits are
found not so much among the ordinary
people, whio basically sense they have no
control over their destinies. It is found
among the giant corporations and State
leaders who are not only plundering the
planet but also women, people of colour,
and the underprivileged. It is not de-indi-

min forest
rivers, the tinicst microbes in the soil and
soon” (p. 67)

A "Sell™ so cosmic that it has 1o be cap-
italized is no real "sell™ at all. Tt is an
ubologlﬁl eman as vagoe, faccless,

highly form of ¢ ation
Taken together, “second nature”, the hu-
man species which forms it, and the
rightly conceptoal form of thinking and
6A KICK IT OVER

and d lized as the very patriarchal
nmage of “"Man" thm dissolves our
uniqueness and rationality into o deaden-
ing abstraction,

that the opp of the world
require — much less passive personalitics
that readily surrender themselves 1o the
cosmic forces - but re-individoation that
will render them active agents in remak-
ing society and will arrest the growing
totalitarianism that threatens o homoge-
nize us all as part of a Western version of
the "Great Connecied Whols™.
We are also confronted with the deli-
cious "and 50 on” that follows the “tiniest

of things.

Implicit in "decp ecology” is the notion
that a "Humanity” exists that accurses the
natural world; that individual selfhood
must be transformed into a cosmic
"Selfhood” that essentially transcends the
person and his or her uniqueness. Even
nature is not spared from a kind of static,

itional logic that is cultivated by the
logical positivisiz. "Nature”, in “deep
ecology” and David Foreman’s interpreta-
tion of it, becomes a kind of scenic view,
a spectacle to be admired around the
campfire (perhaps with some Budweiser
beer 1o keep the boys happy or a Marlborm
cigarette o keep them manly). Nature be-
comes something different from an evolu-
rionary development that is cumulative
and includes the human species, ils con-
:.eu.uzl powers of thwghl. 11.: highly
¥ forms of and,
grading into “second nature”, a social and
cultural development that has its own
history and meinbolizm with pristing "lirst
nanure”. To see nature as a cumulative un-
folding from “firsi™ into "second nature”
is likely to be condemncd as "anthro-
pocentric” — as though human self-con-
sciousness at s best is not nature ren-
dered self-conscious,

The problems “deep ecology” and
“hiocentricity” mise have not gone unno-
ticed in the more thoughtful press in
England. During a discussion of "biocen-
tric ethics” in The New Scientist 69
[1976], for example, Bernard Dixon ob-
served that no "logical line can be drawn®
between the conservation of whales, gen-
tians, anrl Mamingos, on :lu:me hand and
the jon of path like
the smallpox virus, At which point, God's
gift w misanthropy, David Ehrenfeld,
cutely ohserves that the smallpox virus is
an “endangerced species” in his Arrogance
of Humanism, a work that is so selective
and tendentious in its use of quotations
that it shoald be renamed “The Arrogance




of Ignomnce.” One wonders what 1o do
about the AIDS virus if a vaccine or ther-

The woefully brief “history” Devall and
Sessions give us of the population issue
on page 46 of their book can only be con-

acolytes of “deep ecology™ should be in-
vited 1o offer their own blood streams in
the interests of “hiocentric  equality.”
Certainly, "if nature should be permitied
w0 take its course,” as Foreman advises us
for Ethiopians and Indisn peasants,
plagues, famines, suffering, wars, and
pertiaps even lethal asteroids of the kind
that exterminated the great reptiles of the
Mesoroic should not be kept from defac-
ing the purity of “first nature” by the in-
tervention of “second nature”. With so
much shsurdity t0 unscramble, one can
indecd get bheady, almost dizzy with a
sense of polemical intoxication.

At root, the eclecticism which wms
"deep ecology” into a goulash of notions
and moods is insufferahl and

sidered g in its simple-mind-
edness were it not so reactionary in its
thrust.

‘Thomas Malthus (1766-1854) is hailed
as a prophot whose wm;uhnhmm
population i

growth would exy

_outstrip food production .. was ignored

by the rising tide of indus-
trialftechnological optimism.” We shall
sce that this statement is pure hogwash.
mmmkm:..uuu nsm;
tde of i i
mmm.memmlhmwyndi
cals who opposed the vicious sbuses in-
ficted by industrial capitalism oo the op-
pressed of the world, ofien in the name of
Malthysianism. Devall and  Sessions
thereupon extoll William Cation, Jr. for
upplying “the ccological concept of car-
rying capacity” w0 an ccosystem (] used
this expression years before Catton in my
mid-sixtics writings on social ecology, al-
famines, and plagues (Malthus later added
mﬂmmnwmmmwhup

surprisingly environmentalist — all s
condemnations of “superficial ecology”
aside. It has a Dunkin® Doout for every-
one. Are you, perhaps, a mild-mannered
liberal? Then do not fear. Devall and Ses-
sions give a patronizing nod 10 “reform
logislation”, “coalitions”, “protests”, the
“women's movement” (this cams all of
ten lines in their “Minority Tradition and
Direct Action™ ecssay), “working in the
Chisti Sition®, IR

‘questioning
ogy” [a hammering remark if there ever
was one) and “working in Green politics™
[which faction, the fundis of realos?]. In

down - among the
“lower arders of socicly” whom be singles
out as the chiel offenders of his inex-
orsble population “laws”, (Cf. Chapter 5
of his Essay, which, for all its "concern”
over the misery of the “lower classes”, in-
veighs against the poor kaws and argues
that the “pressures of distress on this pan
of the community is an cvil so deeply

for basic changes in the structure of soci-
T T e S s

"Hunger has its origins

not in *natural’ shortages

of food or population

growth, but in social and

cultural dislocations."
T S AT PP
ety. In fact, the “Eco-la-la” which Devall
and Sessions dump on us in only two
paragraphs would require a full-sized vol-
ume of careful analysis w0 unmvel.

First of all, Thomas Malthus was not a

names. "If to study the self is 1o forget the
self,” 1o cite a Taoist passage with which
Devall and Session regale us, then the
“all” by which we are presumably
“enlightened™ is even more inverichrale
than Teilhard de Chardin, whose Christian
mysticism eams so much scom from the
authors of Deep Ecology. Indecd, the ex-
tent to which "deep ecology” accommo-
dates itself 1o some of the worst features
of the "dominant view” hmww

mmld’ﬂtﬁngllﬁwmnmmeuﬁy
19th century. When i

death in the potato "famines” of the 1840s
on the strength of the Malthusian notion
that "nature should be permitied 1o take its
course.”

conditions revealod Ihu jpopulation-
growth tends 10 diminish with improve-
ments in the quality of life and the status
of women, Malthusianism was naively
picked up by Charles Darwin 10 explain
his theory of “natural selection”™. [t now
beﬂmﬂwbn&nckmrl‘alhnew

social Darwinism, 5o very much in vogue
in the lnte nincteenth and carly twentieth

jectcan be seen with y clarity
hmu{hm!wuﬂw
edly assenied demands: namcly, that the
‘world’s population must be drastically re-
duced, according w0 one of its acolyies, i
500 million. Idecp ecologisis™ have
even the faintest knowledge of the
"population theories” Devall and Sessions
invoke with odmiration - notably,
Thomas Malthus, William Vogt, and Paul
Ehlich — then they would be obliged 10
add: "hy measures that are virtually eco-
fascisL.” This spectre clearly looms before
us in Devall's and Sessions’ sinister re-
mark: *... the longer we wait [in popula-

. tion control] the more drastic will be the

measures needed” (p. T2).
The "Deep" Malthusians

The “population issue” has a long and
complex pedigree -- one that occupies a
central place in the crude biologism pro-
moted by Devall and Sessions - and one
that radically challenges “deep ecolo-
gists"™ very way of thinking about social
problems, not 10 speak of their way of
resolving them.

ies that saw society as a “jungle” in
which only the "fit" (usually, the rich and

was not only 1o flourish
in Hitler's Third Reich; it was 10 be re-
vived again in the lue 1940's, following
the discoveries of antibiotics to control in-
fectious diseases. Riding on the tide of the
new Pax Americana afier World War 2,
Ww,an Vogt and a whole bouquet of

ol disease and prevent death - as usual,
mainly in Asia, I\fl'ﬁl.lndl.ﬂw»\lllw-
ica. Again, a new “"population debate’

erupted, with the Rockefeller interests and
large corporate sharks aligning themselves
with the neo-Malthusians, and caring peo-
ple of every sort aligned themselves with
“Third World theorists like Josua de Cas-
o, who wrote damming, highly informed
critiques of this new version of misan-

mental
Whm(_mlul}l:_‘mnl‘

g the
“triage” ethic as a standard for aiding or
refusing aid 10 so-called “undeveloped™
coontries. The extent to which this “ethic”
became a formula for dispensing food o
countries that aligned themselves with the
U.S.A. in the Cold War, and for refusing
aid w those which were nonaligned,
would make an interesting story by itself.
Elirlich, in turn, began to backtrack on his
atempts o peddie a seventies version of
neo-Malthusianism — perhaps untdl re-
cenily, when “deep ecology” has singled

him out for & prophetic place in the pan-
theon of “mdical” ecology. Rumour has it
that black students in Ehrlich’s own aca-
Bomb as basically racist and newly ti-
lored to fit the needs of American imperi-
alism,

In Food First, Francis Moore Lappe
and Joseph Collins have done a superb job
in showing how hunger has its origins not
in "natural” shortages of food or populs-
tion growth, but in social and cultural
dislocations. (It is notable that Devall and
Sessions do mot list this excellent book in
their bibliography.) The book has w be

reactionary

charged social discipline that cannot be

reduced to 8 mere numbers game in bio-

logical reproduction. Homan beings are

o fruit Mlies (the species of choice which

the neo-Malthusians love 1o cite). Their
e e i

conditioned by cultural values, standards
of living, social traditions, the status of

pectations. Smash up a stable, pre-capi-
tafist cultore and throw its people off the
land into city slums and, doe ironically 1o
soar

cating "biological™ treatment of the popu-
lation issue and its inclusion of Malthus,
Vogt, and Ehddich in its firmament of
prophets.

‘The close connection between social
factors and demography is perhaps best
illustrated by the fact that throughout most
nfnmlwmﬂmmnw

War 2, thit women were granted awands
for having sizable numbers of children
(read: cannon fodder for the military).
Maore recently in Japan, industrinlists were
50 alarmed by the decline in the country’s
Inbour force due to the legalization of
abortion that they demanded the abroga-
tion of this legislation.

These exampies can be generalized into
a theory of demography in which the need
hmmm-mw

um biological bdm'imt and  sexual
desire. If women are seen as female fruit-

life, then Devall and Sessions have an ar-
gument -- and, almost certainly, a crude
patronizing, gender-conditioned outlook
that requires careful scrutiny by feminists
who profess 1o be “deep ecologisis®. If

SPECIAL SUPPLEMENT  7A



mmmnmmhm—
able as a means of population control

This was no spool. It was c::l.’nlly
worked out, fully reasoned in a Paleolithic
sort of way, and camestly argued. Not
only will AIDS claim large numbers of
lives, nssents the author (who hides under
the psendonym of "Miss Ann Thropy™, a
form of sinister humour that could also
pass a8 an example of macho-male amo-
gance), bat it “may cause a breakdown in
technology [read: human food supply] and
its export which could also decrease the
human population” (May 1, 1987), These

mwmamsnbym-m
manstrogs problem than elsewhere.

Until we can smoke out “Miss Ann
Thropy” (is it David Foreman again?), we
have lite reason to doubt that this men-
tality ~ or lack thereof — is perfectly con-
sistent with the “more drastic .. mes-
sures” Devall and Sessions beliove we
will have o explore. Nor is it inconsistent
with a Malthus and Vogt, possibly even
an Ehrlich, that we should make no effort
1o find & cure for this discase which may
do so much to depopulate the world.
“Biocentric democracy”, | assume, should
call for nothing less than a “hands-oll™
policy on the AIDS virus and perhaps
equally lethal pathogens that appear in the
‘human specics.

M’huumrumdwwwm
that looks 10 evolution and the &

tion — be it that of natore by a mystical
"Man” or the domination of people by an
cqually mystical “Nature®,

It firmly denies that “Nature” is a scenic
view which Mountain Men like a Fore-
man survey from a peak in Nevada, or a
picture window that spoiled Yuppics
place in their ticky-tacky country homes.
To social ecol i

.ﬁuimh'nwnr-mnht-

jectly  “rovered®.  “adored”,  and
wmummmu

h@ﬂrmwmbﬂjnumddﬂ&

one might also speak of a tree's morality
or a leopard's “social contract” with jts
prey - can no more deny the “right” of
wlhewﬁcvm be placed on an
species list”™ (and who places
them there, in the first place?) than it can
deny the same status 1 whales,
The social roots of the ecological crisis
nh,uedmuhynhy’bmmdm
y form of spirituality in
which the human “sell”, mlhfge.u
projected into the environment or into the
sky as a reified Deity or deities and ab-
Jectly “revered” as “Nature™. Or, as Ame
Naess, the grand Pontill of this mess puts
it: “The basic principles within lhe desp

opment of hi which long
lh:develop'nmn(elm?&nrdms
ignore class, cthnic differences, imperial-
ism, and oppression by creating a grab-
bag called "Humanity” that hphondin
opposition 10 a mystified "Natwre”, di-
vested of all development.

All of which brings us as social ecolo-
gists 10 an issue that seems 0 be towally
alien 1o the crude concerns of “deep ccol-
ogy™: natural evolution has conferred on

human beings the capacity W form a°

“second” or cultural nature out of “first”
or primeval nature. Natural evolution has
not only provided humans with abiliry but
also the mecessity 1o be purposive inter-
veners into "first nature” by means of a
highly institutionalized form of commu-
nity we call "society”. It is not alien 1o
natural evolution that a species called hu-
man has emerged over billions of years
that is capable of thinking in a sophisti-
cated way. Nor is it alien for that species
1o develop & new kind of community — in-

inherently 3
mﬁwumsmwﬁm
evalmim to consciously increase biotic

u!udwmummhu-cmyw
sense that it is composed of aloms,
lecules that have evolved into amino

mumhhﬂymummm
for quasi-religious and Supematuralistic
etphnmmul’mnnluﬂmnlﬂle-

PNluwphwlly. social ecology stems
from a solid organismic tradition in West-
em philosophy, beginning with Heracli-
tus, the mear-evolutionary dialectic of
Aristotle and Hegel, and the superbly
::uiﬂl approach of the famous antfm

=N Taddy its &

acids, proteins, unicellular organisms, ge-
metic codes, inverichrtes and verichraies,
and buman beings. It is nature moving in
a cumulative thrust lowd ever-greates
complexity, cver-greater subj . and

i suffering, foster the
tmmm«rmwm
valuable life-forms, reduce the impact of
disastrous accidents orthe harsh effects of
mere change,

Whether this specics, gifted by the cre-
ativity of natural evolution, can play the
role of & nature rendered sell-conscious o
cut against the grain of nateral evolution
br simplifying lhebmsﬂvure. polluting it,

finally, ever-greater mind with a capacity
for conceptual thought, symbolic commu-
nication of the most sophisticated kind,
and self-consciousness in which natural

mdmmmc«mmﬁm

all over the place in “deep ecology’s”
Titerature),
Smnli_r.n is revolutionary, not merely

lution knows itsell purposively and
willfully,

This marvel we call "Nature™ has pro-
ducndlmlwcmllhnmmpims—
“thinking man”, and maore significantly for
the development of socicty, “thinking
woman”, Her primeval domestic domain
provided the arena for the origing of a
caring society, human empathy, love, and
idealistic commitment. The  human

species, in effect, is no less o product of
natural evolution blue-green algae.

Earth First! Mountain Man), o deny the
species its uniquencss as thinking beings
with an unprecedented gift for conceptual
thoaght,is to deny the rich fecundity of
natural evolution ssclf. To scparate hu-
man beings and society from nuture is o
dualize and truncate nature itsell, It is w0
diminish the meaning and thrust of natwral
evolution in the name of a "biocentricity”
that spends more time daspwmg itsell
with mantras, deities, and

results of
ornnm: cvoluuon is above all a social
problem. The primary guestion ecology
faces woday is whether an ecologically ori-
ented society can be created out of the
present anti-ecological one.

"Decp ecology” provides us with no ap-
proach for responding 10, much less acting
upaon, this key question. 1t rips out invalo-
able ideas like decentralization, a non-hi-
erarchical socicty, local sutonomy, mutual
aid, and communalism from the liberatory
anarchic tradition of the past where they
have acquired a richly nuanced, anti-eli-
tist, and egalitarian content. These ideas
have been reinforced by passionate strug-
gles by millions of men and women for
freedom. 1t then reduces these ideas
bumper-sticker slogans that can be recy-
cled for use by a macho Mountain Man
like Foreman o one extreme, or flaky
spiritualisis ot the other extreme. These
‘bumper-sticker slogans are then relocated
in a particolarly repulsive context whose
contours are defined by Malthusian
el.hmn.muhunaﬂiﬁmndww and a
icity”. This
b-mnmmy dtmh'u hllnlﬂl(]’. with all

dmwhlhemhunrlhhwﬂ
the role of society in ecological problems.
Accordingly, social ecology does not try

than a natural reality, Cunulnusl‘ngcll
heurdity, this "bi ;

Selihood is

turn, into a cosmic "Self” precisely at a
time when de-individuation and passivity
are being cultivated by the mass media,
corparations, and the State 10 an appalling
exient. Finally, "deep ecology”, with its
concern: for the manipulation of nature,
exhibits very little concern for the manip-
ulation of human beings by each other,
except perhaps when it comes 1o the
"drastic” measures that may be “needed”
fior population control.

‘There must be a resolute auempt o
fully anchor ecological dislocations in so-
cial dislocations, to challenge the vested
corporate and political interests we should
properly call capitalism - not some vague
entity called “indusirial/ iechnological®
socicty, which even a Dwight D. Eisen-
‘hower attacked with a move acerbic term -
- 10 analyze, explore, and aitack hierarchy
as a reality, not only as a sensibility, We
must recognize the material necds of the

poar and of the Third World people, 10
Tunction politically, not simply as a reli-

‘o ia schol

ment shift their focus wward a social
ecology and let “deep ecology” sink into
the pit it has created for us, the ecology
movement will bocome another ugly wart
ion the skin ol society.

‘What we must do. oday, is retum 1o

nature, conceived in all itz fecundity,
richness of polentialitics, and subjectivity
— not o Supernature with its shamans,

pricsts, priestesses, and fanciful deitics
that are merely anthropomorphic exton-
sions and distortions of the "Human® as
all-cmbracing divinitics. What we must
enchant i not only an abstract “Nature™
that gften reflects our own systems of
power, lherarchy, and domination - bat
rather human beings, ihe human mind,
and the homan spirit that has aken such a
beating these days from every source,
panicularly “deep ecology”.

“Decp ccology”, with its Malthusian
thrust, its various “centricities”, its mysti-
fying "Eco-la-la®, and its disorienting

degrades this ise into a
crude biologism that deflecis us from the
social problems that underpin the eco-
Jogical ones and the project of social re-
construction that alone can spare the bio-
sphere from vinual destruction.

‘We must finally wake a stand on these
issues - free of all “Eco-la-Ia* - or ac-

knowledge that the academy has made
another condquest; namely that of the ecol-
ogy movement itsell, [J




stages of the grieving process. For exam-
ple, shock, depression and loneliness,
physical illness, panic, anger, resistance 1o
relming to normal, etc. Do you identify
with these stages or phases?
RT: I can cerainly identify with a lot of
them. 1 don't think they progress in any
particular chronological order or that any
wo individuals necessarily go through
these stages in the same order, or even
through all the same stages. 1 think that it
varies from individual to individeal in
terms of order and length, as well as
severity, of these stages. For me, from
September 14th, 1986, until January of
this year, everything remains in an
blur, making it difficult for me
1o assess and identify which stages that 1
may have gone through or might stll be
going through. Shock was centainly one
of them, and I think that accounts for the
fact that my perception of the time period

just is  very

Depression and  loneliness were  also
major factors, and (o a great extent they
remain so.

1 also went through a period of
beightened sexual activity--1 won't say
promiscuity because that's a put-down--
while Bob was dying. It may sound
strange, but it's a common stage of grief
that a lot of people generally don't know
about, representing, as it did in my case, a
desire 10 be wouched, loved, held and
wanted by a man, by any man. | was also
involved in another secondary relationship
in Toronio at the time--both Bob and 1

incorrect--that 1 felt ambivalent about and
probably didn't help matiers any. 1 also
still have a kot of feelings of guilt

GS: In what way?

RT: I still feel responsible for the lull of
complacency that 1 allowed myself w fall
into and for not keeping the reality of
Bob's  mortality foremost and up. front,
which, had I done, 1 might have been able
o spend more time with him insiead of
behaving as though 1 had all the time in
the world to spend with him and that there
was no need 10 hasten my move from
Toronto 1o Ottawa.

GS: So you think that you were being
complacent  rather  than,  perhaps,
protecting  yoursell against something
which was 20 hard to deal with?

RT: Well, it scems that way o me
subjectively. T can honestly say that, in
discussing Bob's death and the period of
bereavement subsequent thereto, 1'm so
subjective that 1 can't possibly be
objective.

There is no doubt that grief has warped
my perspective and I'm not setting mysell
up as any sort of pinnacle of truth here.
There are some things 1'm still very bitter
about. The events described here may not
necessarily be as they actually took place
but they are cerainly the way 1
experienced them. It would be interesting
o compare my perspective with that of
someone else who was involved in Bob's
death, But nevertheless, 1 really do feel
that [ was vacillating and dragging my
feet, all the more so because in the last
few months of his life I could see that Bob
was urging me 1o make a real start on
moving 0 Ouawa. He asked me
repeatedly 1o begin by bringing small
things like clothes and records up to
Ottawa each time 1 visited. 1 sensed--
more by what he implied than by anything
he stated—-that he knew that for him total
blindness was incvitable, and that he
wanted me to be there so that he would
have someone 1o help him 0 function, to
maintain a8 normal a life as possible
under the circumstances, to maintain his
independence, which was very precious to
him and vital to his existence, so that he
wouldn't have to depend on his parents or

admit himself io hospital. Bob wanted me
1o be there for him and 1 just feel that 1 let
him down, that I failed him, and I am
unable to forgive myself for that.

One of the most heartbreaking stories
for me was related 10 me by one of Bob's
friends (and | mention no names here
becanse I don’t feel that it’s fair o single
anyone out in this interview) afier Bob
died. Bob had realized that he was losing
all of his vision, and he must have also
known thal he was dying, and he came 1o
his friend’s place secking support. But his
friend felt quite spooked by all this, and
didn"t know how to to deal with it, so he
made some excuse about being busy, He
had assumed that Bob left the apartment,
but somewhat later found him crying in
his bathroom. All 1 can think of was there
was Bob, intally alone in the world and
facing the spectre of death, with
seemingly no one 1o tumn to. And in that
moment of desperation, where was 17 In
Toronto. But T should have been there in
Ortawa to comfon my lover, and indeed 1
would have been, had I ot hesitated and
had 1 been possessed of the least bit of
foresight.

GS: Actually, 1 think that’s a pretty
common experience that people who lose
somebody go through. Feeling that, “If
only I could've done this, that or the other
thing—-then T could have protecied or
saved that person,” mther than secing it
as, "Maybe 1 did the best | could at the
time." Perhaps the perspective that can be
gained over time is that you did do the
best that you could.

RT: Well, 1T haven't arived at that
evaluation of the situation yet. 1 still feel
very lonely at times. Bob was very much
my soulmate and 1 find that soulmaies are
notoriously difficult to come by,

Besides guilt, depression and Joncliness
are still major burdles for me and 1 feel
very fixated on them. 1 haven't yet
worked them through.

GS: Do you feel more hopeful now than
you did, say, last month or a couple of
months ago, or do you feel like you have
to work through your [eelings of
depression and loneliness before you can
begin 1o feel more optimistic sbout
things?

RT: Well, 1 still feel that I have a long
way 0 go and that has 0 do with, |
suppose, the nature of mysell as an
individual and the natwre of my
relationship with Bob. Bob made a real
difference o my life; he influenced my
life in a lot of ways--Bob introduced me
o Anmrchism, for example—and I'm
having a hard time coping with the loss of
Bob’s influence in my life because there
just isn't anyone else in my life, or anyone
else even remotely in sight, who can
fulfill the same sort of role Bob played in
my life. I'm not here necessarily speaking
of Bob's role as a lover but of his role as
someone with whom the empathy was so
strong that there was nothing I could say
to him that he woaldn't have been able to
understand, and understand it in the same
way thut [ myself did. We held the same

I h gen, the same i
which were analogous when they were not
identical, The lack of anyone in my life
with a similar perspective only augments
my feclings of isolation and loncliness,
despite the fact that | do have friends.
GS: Do you think that the Gay grieving
experience  differs  from the straight
gricving experience and, if so, in what

way?

RT: Well, T think there's definitely &
difference. In terms of the Gay grieving
experience, those of us who are lovers of
PWAs belong to a minority which is still
not accepted as valid by society at large,
and our deceased lovers are mostly very
young males, whereas in the case of
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enough 1o have a very close cimcle of
Leshian and Gay friends who function as
our surrogate families.

GS: 1 was just thinking that the fact that
you can’t be open about your grief and
you don't have the kind of familial

is a form of social osimcization, which
must impact on Gay people
gically in very profound ways.

GS: Like a panic atack?

RT: Yes. So 1 conacied the AIDS
Commitiee of Toronto (ACT) and spoke
with Theresa Dobko who referred me 1o
ACT's bereavement group, which I've
attended since October of 1986, The
group has helped 1o sustain me a lot, since
there are other people there--mainly Gay
men whose lovers were PWAs, but also
some straight and Gay womyn whose
friends or brothers were PWAS or who
had lost a lover or friend 1o some other
morbidity--who've endured a loss and we
all share our losses in common. That's
‘been a tremendous help to me, as well as
the fact that it's a value-judgement free
atmosphere--nobody is there offering up
miracle cures for gricf,

GS: I'm wondering what kind of support
you did {(or didn't) get from your family

friends,

RT: Well, I got plenty of

from many quarters but I don't feel that 1
got any support that was of any real
benefit from either family or close friends,
My own family is geographically distant,
never knew Bob personally and 1 don't
think really appreciated the nature of our
relationship. 1 couldn't wm 1w Bob's
family for support because we just didn't
get along. 1'd always thought when it
came 1o the crunch .that Bob's death
would bring us all closer together, but it
didn't.

I really wish [ could have goten
support from more people while Bob was
still alive, since the suppon that |
ordinarily would have received from Bob
e was no longer capable of giving., As |
previously indicated, the CMV  had
alfected the brain and, as is typical with
the dying, the closer death
the more Bob withdrew into himself, |
wasn't even able to share personal,
nunhynlllﬂﬂp For the first time [ was

although statistics show that only a very
tiny portion of lovers of PWAs have been
known to fall victim o AIDS as well,
And o I think that"s one major difference,
GS: What would you say helped 1o
sustain you the most during the first year
afier Bob's death?

RT: That's a wough one! 1 really don't
think I know what's sustained me this far.
Certainly not having 1o deal with
employment the first six months afier Bob
passed away was a big help--1 resigned
from my job in January of 1986 in
response to Bob's third bout with PCP.
mdmmhlamlypmhmnm

He was towally at the mercy of other
people. He didn't have control over his
own life. He was 1o debilitated 1o tke
charge of his own dying. It always
seemed 0 me that one of the things tha
most typified Bob was his atonomy, but
here he was at the mercy of other people,
and my hands were ticd because [ was not
recognized legally or socially as being
related to Bob, as being his "next of kin®,

1 think that one of the things that tore
my heant oul when [ discussed his
apartment with him was when he said w
me,"Robyn, call the ambulance and have
them take me home. | can check mysell
oul” And I wanted 1o fulfill his request
of me with all my heart, but I knew that if
Thad done that all hell would have broken
loose and this was the first and only time
in my life that Bob made a request of me
that T simply could not fulfill. That just
tore me apart inside. 1 always said that
there was nothing | wouldn't do for Bob,
yet here | failed.

If there was any gifi 1 could have given
Bob at that moment, other than a cure, it
would have been the restoration of his

chance of surviving it and g

and emotionally 1 was _]w such an
absolute mess that there was no question
of me being able 10 bold down steady
employment. 1t was probably the best
thing 1 could've done, since there was no
way I could’ve sustained any sort of job
when Bob died nine months later. The
stages of grief that I was going through at
that time would have absolutely preciuded
it. 1 missed Bob so very much--and 1 still
do--that 1 just couldn’t bear 1o miss him
anymaore. Thoughts of suicide--which suill
recor—-and fears of insanity--1 literally
thought that | was going out of my mind—
pushed me to the threshold of & nervous
hreakdown.,
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And if there’s one thing I've leamed
from this experience, it's (o0 make damned
sure that | have complete and absolute
control over my own death, and 1 don't
give a fock what family or friends may
think or wanL.

GS: It sounds like, in addition 10 grieving
your own griel that, in fact, yoo were
grieving for Bob's griel as well under
these circumstances.

RT: Well, T very much felt that. I°ve ofien
said that the only person who could
understand what 1 was going through in
grieving for Bob was Bob himself and,
since he's not here anymore, the one
person. who could've empathized and

Takch e
professionals or if you dare 10 qoestion

gs and faults. But [ am not an

really und d what was ]
me and where 1 was coming from is and
was totally beyond my grasp. So 1 felt
totally alone.

The fecling that I was perceived as the
"bad guy”, the intruder, the outsider, the
misfit, the person who didn’t belong, and
not as the lover, was something 1 just
couldn’t shake no matter how hard I tried
all the time 1 was in Otawa. It was with
me from the time [ was there, while Bob
was deteriorating, when he died, even at
the funeral; and it persisied afterwards.
MNow, and this is the point in my
subjectivity where T am not so sure that |
didn"t lose toach with reality, T felt like a
nonperson. It was like I was invisible,
like my existence, much less my grief,
wasn't even being acknowledged. 1 felt
that not only with Bob's family, but with
his AIDS buddies2, even with the one
person who 1 discussed all this with: the
pallintive care chaplain at the hospital
where Bob was first admitted. 1 didn’t get
any vibes of acceptance from anyone who
was closely involved with Bob®s death,

1 didn"t feel that Bob's buddics from
Ouawa's AIDS Commitiee Services (or
AIDS Support) Group were of any help to
me, partly because 1 found them 0 be
quite conventional and assimilated and
therefore impossible o relae 0, and
pantly due o their incredulity that 1 felt 1
was being perceived as the “villain™. [
should point oul that this was tree only of
Bob's AIDS buddies from the support

group., g

1 feht isolated and ostracized. With one
of them 1 tried 1o break: the ice and elicit
some support by lmlulms a conversation,
while we were both in Bob's hospital
aboul altemative, non-
establishment o treating

AIDS, and he just reacted like T was nuts!
nmm’rmmadunwmm

Mmmw.mdmymmwm

GS: So refusing 1o acknowledge reality on
the part of Bob's AIDS buddies was a real
stumbling block as well.
RT: 1 should point out that this was true
only of Bob's AIDS buddics. 1 cerainly
can’t fault the AIDS Committee of Ottawa
itself because the ACO is full of fine,
dedicated people. It was just in this
particular case, with these panicular
individuals, that I felt that the support was
all for Bob and his family and that none
was there for me,
Ill\mkalmw;ﬂdbeuphuuu]usiby
the fact that T was wo for

mmﬂ!mlydmluunkmlhmdle
temible person that 1 was perceived o be
by cenain people in Ouawa.

GS: What sbout the kind of response or
support you got from your fricnds? I
remember you saying o me at one point
in time that what you felt you actually got
from your friends, particularly friends in
the Gay and Leshian community, were
nothing but platitudes. Could you say
more about that?

RT: The suppart | did get from the Gay
community came from the most
unexpected sources. 1t came from friends
who I wasa't particularly close w or from
people that 1 barcly knew, and here 1 must
give credit where credit is due. Lilith,
Taylor, and Richard Woollard in Toroato
and Ron LeBlanc, Bob Read and Denis
LeBlanc in Ouawa all gave me emotional
support.  Taylor, Richand, Denis and
especiaily Bob Read gave me financial
support. To Bob and Denis | owe the
greatest debt, and onc that T can never
repay. They kindly permitted me W stay
in their home for four long months while
Bob was dying and afterwards, and it
couldn't have been any picnic because
I'm a trying guest ol the best of tmes. 1
still fieel horribly guilty about imposing on
them like that, especially since they were
initially more Bob's friends than mine, 1
barely knew them when I asked them to
put me up at a time when 1 thought that
conflict with Bob's family would preclude.
me staying in his apantment. There are no.
words that can express my gratide 1o
them; 1 only wish I'd known them better
before the crisis. 1 would love o have
confided in them at the time, but I didn't
feel that | knew them well enough, so |
remained distunt, only giving them some
indication of where I was at months afier
the death in novel-length letters, But that
wis m&mnudml't. Bob warned

ol my owo b
he died, but as usual 1 just
didn’t listen to him. I've since gotten 0
know Bob and Denis much better, though.

Unfortunately, the constructive suppon
that 1 got from my close friends in
Toronto was negligible. 1 think that o a
large extent people just didn®t know what
o say. When they finally did sttempt 1o
say something, all that came across were
cliched platitudes which, in my emotional
wrmoil, 1 heard but could neither
comprehend nor employ in any pragmatic
sense, ie., "Don’t worry, things will get
beuer. , . %, "One day you'll put all this
behind you. . . ", "Time heals all wounds, .
+ ", ete. This was precisely the opposite
1o sort of support which | might possibly
have profited by. It would have been
miuch kinder and much more practical if
[riends had acknowledged my griel rather
than denying it and offered w touch me

s and Dhysicall 1

most of the people close 0 the death.
Certainly my article about Bob, published
after his death in GO Info, the Gays of
Ouawa newsletier, never won me any
fans. Bob and 1 worked on it together in
hospital when he was still alive. Since
both Bob and 1, as Anarchists, were
completely contemptuous of eulogics,
Bob encouraged me 10 make it objective,
including his faults as well as his virtues,
I did that, and while it may seem very
detached, to me it is very loving. 1 don’t
love pant of a man, 1 love the whole,
virues as well as faults, But that is not
what people want 1o read or hear after a
death. There is no room for
nonconformity or individualism. Instead,
we are expected to go along blindly with
socicty's accepted death rituals as if they
were h and inviol.

I admit to being a nonconformist and 1
cerainly have more than my share of

needed them 10 and whenever I felt really
crazy. [0

To be continued in the next issue of Kick
It Over. In Part Il the politics of grief.
what peaple can do for a grieving person,
death and the meaning of life, tips on
dealing with grief.

Notes

ot AZT, is an snal 4
n amina acid which inhibits the meplication of the
hamyn  mmanodeficicacy  vinst (HIV) - the
apparent main fsctor in the development of AIDS —
0 & very early stage.
2 An “AIDS buddy” it sny individual whe
wvolurdeers her or his time 1, snd is assigned by, an
AIDS Commitiee 4o aasist & person with AIDS
(PWA) or a person with AIDS relued complex
(FWARC) in the managesmens of that person’s daily
fife and o offer emeional, physical and social
suppont 15 them, their friends and fumsily.
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by George Woodcock

This is Part 2 of a longer article, which
Kick It Over has taken the lberty of
printing in the reverse order. Fart [
(actually Part 2) was published in #19
under the tile of “The Underside of
Canadian History: Searching for Radical
Traditions™. This part focuses on the evo-
lwion of anarchist theory in response to
changes in the character of the state, and
the necessity to begin rebuilding society at
the grassroots level. KIO would welcome
comments from our readers as to specific
strategies.

Community vs State
From the beginning it has been one of

the commonplaces of anarchist thought
that men and women are y social;

care for men and women from birth o
death and keep them happy in the process
results not merely in the intensification of
the state’s grip over the lives of its sub-
Jects by registration, regulation and super-
vinm.bul.mhnpumuy.mwm
sion of those voluntary insti that

72 TadHon > Belelition/

ple of Barcelona, with the anarchisis in
the Jead, had defeated Franco's generals,
and in Russia when Makhno led his mo-
bile guenlls columns over a Ukraine
largely liberated from Red and White
armics, when the eve of the great social

appear naturally in a frec socicty.

In this way the wellare stale becomes
Jjust as ingenious a means of repression
nﬂmsmmnmynmmﬂy

jon scemed, at least locally, o
have amived. But revolutions are times of
peril as well as hope, particularly for those
who search for freedom, since they open
ﬂxcmmaﬂyluunmplemm

system, By d ing the vol-
untary elements oot of which a different
kind of society might be developed, it
makes its own replacement more difficult
and increases the danger of a relentess
progression towards the socicty based on
mmlmbmi%ﬁmforwlﬁdiﬁww
invented the telling image of "a boot
nmngonthehmanfmo-- forever.”

that lefit to themselves people will develop
voluntary associations to meet their social,
economic and cultural necds: and that if
these needs are met there are no stricly
political needs that go beyond them, since
freely organized institutions would make
govemment as we know it, wluun.snyd

for such perils, the wel-
l'an: state does not even keep its promise
of making people happicr: witness the
high rate of suicides in Sweden, surely the
most cushioned of cradle-to-the-grive
pseudo-democracies, But if the welfare
state has obviously failed in its avowed
ahnnrmnsam:mm! life, it has

ded in its coven aim of
mkhgmmﬂmnhsl‘mﬁwm
more devious and unobtrusive ways than
an overt dictatorship, it has made them

Men associated ai first for the sake of
mutual assistance. They did not fore-
see that any restraint would be neces-
sary to regulate the conduct of indi-
vidual members of the society loward
each other or jowards the whole. The
necessity of restraint grew out of the
errors and perverseness of the few.
Godwin also anticipated the laer anar-
chists when he pointed out how govern-
ment impeded the natural dynamism that
emerges in a free community. He claimed
that:

.government “lays its hand upon the
spring there is in soclety and puts a
stop to its motion.” It gives substance
and permanence to its errors, It re-
verses the peneral propensities of
mind, and instead of suffering us to
look forward, it teaches us to look
backward for perfection. It prompts
us fo seek the public welfare, not in
Innovation and Improvement, but in a
timid reverence for the decisions of
our ancextors, as if it were the nature
of mind always to degencrate and
never advance.

Subsequent history has done nothing 1o
lessen the force of Godwin's exposure of
the stulti effects of g For
when government has pot on a mask of
benevolence, and has ransformed itself in
the welfare state, it has proved just as de-
mw.asuhndhunmusmnp:nly

kept only at the price of a life of depen-

h but also for the more
nu&bnpmphwhose&mnmnm
their own favour. And in both Russia and
Spain at the times of their respective civil
wars, it was the revolutionary authoritari-
ans who won at the expense of the revo-
lutionary libertarians. In Spain the revoly-
tionary authoritarians, playing Stalin’s
totalitarian game, were willing 1o let the
country fall into the hands of their rival
authoritarians of the right rather than al-
low vruly revolutionary gains in terms of
workers' and peasants’ control of the
mieans of production 1o be sustained.

Kropotkin was one of those who began
with u beliel that the libertarian revolution
could come in the near future, and in the
articles he wrote in the mid-1880's and
eventually collected in The Conguest of
Bread he actually skeched out the kind
of society, based on voluntary associa-
tions, that might come into being on the
morrow of the revolution. In 1902, when
he th_lwd Mutual Aid, Kropotkin's

" 0 i) ¥,
without actually stating a loss of faith in a
revolution in the near future, he began o
place the emphasis, in books like Mutual
Aid, less on what might happen in a rev-
siuation and more on the kind

dent idleness instead of productive leisare,
as millions of recipicnts of welfare and
UIC payments now realize. It has also
consolidaed the power of the stile more
effectively than any secret police appara-
1us, since, apan from its vast network of
information on people and their affairs, it
has created in its dependents a haunting
fear that if they rock the political boat 100
wviolently, their social security mly 'bc on-
dangered. (And, in parcnthesis, consider

the ambiguitics of the word "security” ina.
modem “democracy”. It describes the
subsidics by which the state secks - like
Roman emperors - to keep its whpm

of voluntary institutions that had existed
in the past and in many cases had stayed
glive even in a socicty dominated for
many centuries by governmental systems.

1 think there are three reasons for
Kropotkin's shift in emphasis. The first
was the generally anti-utopian attitude of
the anarchists, who dislike the idea of
people in an unfree society prophecying
‘what might happen in a libermed world:
better get ahead, in however a modest
way, with the process of liberation. The
second was the inclination of the scientist
== and Kropotkin wrote Mutual Aid as a

quiet, and it also describes the

forces - the security agencies — uum
be used to detect and frustrate rebellion.
So, by a coalescence of connotations, the
word shows how the “benevolent™ and the

scientist rather than as a propa-
gandist — (o prefer basing his conclusions
on actual phenomena - happenings in the
past or present -- rather than on unverifi-

nblefmm speculation. The thind was

malevolent aspects of the state
are the obverse and the reverse of a single
coin.)

Revolution and Evolution

This is one of the reasons why there has
been a fading of the old anarchist dream
of a revolution in the near future which
would demolish the old onder and allow a
world without authority or property or war
10 spring up immediately in its place. That
dream was based on a failure 0 under-
stand the protcan adaptability of the state,
which enabled it 10 change at will from
the reality of malevolence to the appear-
ance of benevolence. Bakunin cerainly
believed in the revolutionary dream until
he declined into old age, and so, for large
parts of their lives, did militants like
Malstesta and the syndicalist Pellouticr
and many of the Spanish anarchists. There
were times indeed, in Spain afier the peo-

as an who saw
r:vohl.lcm as speedups — or rapid muts-
tions - in the evolution of society, 1o con-
sider the fact that evolution can continue
by other means cven in a non-revolution-
ary period. Voluntary associations can
‘emerge al any time; in favourable circum-
stances they can survive even in an au-
thoritarian society, and by demonstrating
in Mutual Aid how many voluntary asso-
cistions still operated in the world he
knew, Kropotkin was clearly intent on
demonstrating that here and now, within a
modem socicty, there exisied o potential
parallel structure to that of government. It
might appear  uncoordinated  and
ramshackle because it embraced the ef-
forts of millions of people and thousands
of groups often working unaware of cach
other. But, in all its diffuse variety, it op-
erated as a genuine network of mutual aid
which performed, without the aid of the
state, many of the vital functions of soci-



ety in his time.
Mutual Aid - Then and Now

in wrote at the tum of the cen-

tury. In the eight years since then the

mutual aid network has not disappeared,

but it has radically changed in form, since

mmylmd:mhgmmmhy
and individual ini

reseniative of  the insurgent
masses; the Sandinistas in Nicaragua and
the Islamic fanatics who now control Tran,
were in fact — like the Bolsheviks in Rus-
sia at the end of 1917 — single-minded
minarities who moved into the vacuum of
power because there was no aliernative in
the form of an emergent libertarian soci-
uyhusulmunumngnuwutdwl—

The fact that the an-

¥ Eroups
mm.wmmmm
wellnre state has largely taken over. It has
made the scope of these services more
universal, but that could cernainly have
been achieved by voluntary groups if they
had access 1o the proportion of social
wealth which the state has appropriated,
and it would undoubtedly have been done
maore efficiently and more economically
than the best of bureaucracies could do,
But in spite of this, voluntary groops con-
tinue 1w proliferate in other ficlds: groups

0 p ing. on
rights or libertics; groups devoled 1o envi-
ronmental protection or to ending nuclear

panry; groups
wumummmmmu
more efficiently than government depart-
ments; groups devoled 10 theatre, o mu-
sic, 10 an, to crafts, o intellectual interests
ot :

.u:hewmnfmalmnﬂmeqmﬂy
stubbom awarencss among people even of
conservative views that the staie cannot
and should not be relied on for everything.
‘What we do for ourselves is betier done
and more satisfying than what sis done for
ubyunpcmulqumndcma
prowing awareness of this fact is at the
base of the increasing distrust of politics
and politicians that one socs and hears ex-
jpressed in so many countries nowadays.

Revolutionary Situations

Tt is always possible that such a dwin-
dling of confidence in the current political
process may produce a crisis situation of
revolutionary  dimensions.  Political
regimes that for decades or generations
scemed impregnable are very ofien so
fragile, so dependent on the image of
poser mther than its reality that they col-
lapse at the first serious assaull In recent
years we have seen scvernl such regimes
fall apan with dramatic suddenness: the
rule of the Shah in Iran, the rule of the
Duvalier dynasty in Haiti, the rule of the
Somozas in Nicaragua, the reign of Mar-
cos in the Philippines. These breakdowns
of government were due 10 a combination
of the inner exhaustion of the regime and
a growing popular discontent, which pro-
duced a revolutionary situation. Revolu-
tions, as Bakunin and Kropotkin and the
other anarchist theoreticians have argued,
are  not initisted by  sell-siyled

ionaries”, whose pied coups
incvitably fail whenever the essential
cmmmdnwcdoumdmnnm

well-nigh fails 1o

untary

archist model remained a viable aliemna-

tive in Spain during the early stages of the

Civil War was doe 1o the existence of

mhammsnsmdsynmmmm
and hist cells

that the voluntary groups were able im-

in large arcas of Spain. That the experi-

wimﬂnmmiulh:knsmmul
their and, as a
Ihtwlhpwnflheanllﬂsclsumh
Spain,

Building the New Society in the Shell of
the Old

future socictics only. It is a matier of sus-
taining libertarian ideas and models in a
practical manner so far as that can be done
here and now. As Kropotkin showed in
Mutual Aid and Ward in Anarchy in Ac-
tion, one does not have o wait for a rev-
olution to begin living like an anarchist of

strengthen and tighten the infrastrocture
of an alternative society so that even now
we can become Jess victimized by manip-
ulative politicians and so that in the future
we may be able 1o act positively and ef-
fectively in times of crisis.

Anarchy and Tradition

How we can act depends a great deal, 1
suggest, on the taditions of the commu-
nity to which we belong, Anarchists have
always had ambivalent anitudes towards
tradition. They rightly denounce it when it
is used to justify the perpetuation of au-

mOonar-
chies, party
throughout

organizations, eic. Bul
the inclination to look back in history and
scarch out the clues that add up 1o a dif-
ferent kind of wadition: the tradition of
mutual aid, of free, spontancous associa-
tions which together build up a history of
the people quite different from the history
of governing classes of states.

The tradition anarchists maintain is not
embodied in any institution, for the idea
of a rigid framework for human co-opera-
tion is anathema to those who love free-
dom; by the same token it i not embodied
cither in a constitution, like that of the
United States or the one recently acquired
by Canada, or a sacred and immutable text
like the Bible or the Koran or the Com-
munist Manifesto, for we do not believe
that people now or at any period can lay
down how others should act until the end
of time. The tradition anarchists recognize
is embodicd in the free and changing ar-
rangements that men and women have
come o in many different circumstances
without the help of governments or priesi-
hoods (religious or political); it is also
embodied in the thoughts and writings and
the symbolic acts (which some anarchists
have called “propaganda of the deed”) of
the men and women who have the expo-
nents of or mencly seckers of

anarchist, and so in a way he is - in the
sense that he recognized that there are
positive as well as negative values even in
existing society, areas of improvisation
and spontancity and traditional mutual aid
that are d by the b i

freedom according to their own lights, but
mw:hnmdulfudhynfmm

ion or the i ty of
Marx and Lenin for Ihurmw.l or
words or actions,

The anarchist heritage, compounded of
all these strands of mutualist action and
rebellious thought, is a true tradition, but
it is frozen into no institutional frame and
hlsmlmdimbdbwmiiyplm

tendencies of the modern world and that
must be defended if we are 10 move for-
ward in the direction of a free society. |
don’t think either Ward or Goodman can
be accused of gradualism per se; what
they are suggesting is that the infrastruc-
wre of an anarchist society exists in
skeleton around us, parly mllufomol‘
the batered of aless

it is no resp of per-
sons or, for that motter, of precedents.
Nevertheless, it finds in the past much thay
illuminates the present, and more than
other more rigid traditions it leamns from
history, since history is not for anarchists,
as it s for orthodox Christians and Jews

society in the past, parily in the form of
towards

millennium. It is much more
Mhmdmmﬁm&m

new sp wrges P
now should be not to wail passively for
the revolution, which may never come or,
if it does come are we are unprepared,
will strike us off our guard. It should be 10
strengthen and encourage all the libertar-
ian and mutualist urges, whether they are

allse. The tonarics”, the
Lenins and Castros and their kind, who
later take conwol if the people are not
vigilant as well as rebellious, are not rep-

ive in the sense of creating new
libertarian organizations, or rebellious in
the sense of resisting new attacks on free-
dom or seeking 10 put an end 10 old tyran-
nies and discriminations. We should

pher  Hemcli in which, within the
given physical order of the universe, hu-
manity lives in the Mux of everlasting
change; by accepting and observing that
process of change which is not necessarily
progression, we come to realize that men
and women can leam and live by the laws
of muwal atraction that operate within
the given order and can utilize them ©
create a free and viable society. This is the
great paradox of liberty within destiny,
which gives meaning to the journey of lifc
between the darkness of birth and death. [
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by Michael (Rainbow) Hanks

At Union Correctional
Raiford, Florida

Institution,

The Kick It Over colleciive does mot
condone all the attitudes expressed in this
article, but we feel it expresses invaluable
truths abowt the kell that is prison.

1 wish to reveal my innermost thoughts
woday: the thoughts that can no longer be
suppressed. 1 wish 1© roveal thess
thoughts to all individuals affected, di-
rectly or indirectly,

1 am & thirty year old, white male cur-
rently serving n twenty year sentence in
prison for dealing in stolen property and
escape. I have now served seven and one
half years of that sentence.

Have | been “rehabilitated™?

1 was senl 1o prison to be punished for
my crimes and, in theory, to be remodeled
inio a law abiding citizen that would fit
ino society. In reality, 1 am now cast
apart in a non-living world that is full of
dreams, fantisics, shatiered hopes, hatred,
rage, and the cold emptiness of lonely
desolation,

This is not a hard-luck siory, Nor am |
secking sympathy. | only wish 10 bring
this reality that viciously controls the lives
of many in here 10 the attention of every-
one involved and affecied. And everybody
is, in one way or another.

‘We are the outcasts, the misfits, the de-
viaes of this society. We are a major
problem, and like many other p it

not much concemed with the lives and
welfare of your fellow human beings who
for one reason or another chose not 1o
conform with the laws and accepted
norms of social behaviour of this society.

The problem is set to the side, but it has
mot ceased 10 exist

A man is taken from the mainstream of
life for a criminal conviction. He has 1o be
charged; he has o be punished. He is now
thrown to a world of daily existence
where cvery single day is exactly like the
last, exactly like the one still to come. Day
in, day out, the same monolonouasly dis-
mal routine.

To escape this wearisome non-life, the
prisoner is forced to create an imaginary
world in which to live 8 semi-normal life.
Since that world is self-created, every cir-
comstance, every detail, is completely
controlled,

To give you an example of this world:
every human being has a natural sex
drive, for it is an instinct of survival and
self-preservation, In here, sexual encoun-
ters with members of the opposite sex are
contained too (I speak only of men, for
these are the thoughts, l'e:lmgs and expe-
riences within men’s insti Condi-

the beginning of a cruel and vicious cycle
that becomes part of one’s life within this
unyiclding world of living death. We do
mllw:.(onhlsnsmllfe wemlyclm_

reason? In my opinion, they are employed
here beyond any reasonable logic whatso-
ever. Their function and usefulness within
l.!upmmm in no way justifly the psy-

words of lcm: gcmle touch and tender
kisses, lovemaking.. the fantasizer di-
recting everything, every word that is
spoken, every move that is made. This is
not limiled 18 sexualiemational longings;
it is a whole make-belicve world 10 be
able w subsist in the mundane reality that
surrounds us.

We make love 1o the women displayed
in magazines. We visit 1owns on the ele-
vision scroen, walking down the strects,
talking, partying, joking, laughing, living
in the memories of days gone by, and fu-
ture days that will only be lived in the
mind.

Two... four... six... eight... ten years of
this consumingly destructive way of life,
in which we control everything, and one
day we are going 1o be released back into
the real world, a world that we have no
control over; enter into conversations and
have no rule over what is said and done.

Years void of any form of affection,

tions may differ in women's institutions).
Magazines, televiston, movics, fan-
tasics, daydreams, etc., are complicated
and manifested by the limiled mnge of
contact (visual/verbal) with females who
arc employed by the State of Florida 10
work within the institution --their pres-
ence only inciting extreme camal lust.

is not accepted by most. It is cast to the
side, just as we have been cast io the side,
discarded, “out of sight, out of mind”™. The
screams of hate and rage are never heard;
the painful iears of hopelessness and con-
suming loncliness are never seen. Eyes
look the other way; cars plugged; thoughts
filled with trivial necessities of daily life,
18 KICKIT OVER WINTER 1887

The of this single aspect of
our lives is incomprehensible. To see the
pain and anguish of fruitless desires for
love, affection, and sexual release, being
essential yeamnings, is saddening cnough.
But mme-nnlw'nlhumundcnn med
into a physicall 5 y

pain of wanting, wanting someone to Jove,
someone 10 be loved by, multiplied over
years of sulfering and abandonment.

Tt is out of this pain and desperstion that
men begin 1o see feminine characieristics
in other men, whether real or imagined,
The emptiness that eats away ai you, day
after day, will finally digest you until sex-
ually normal men, deceiving themselves
10 escape the hellish torments of loneli-
ness, fall deeply in love with another man.
It is in wotal desperation that a man can sec
another man (and relates 10 him) as il he
was a real woman. Not so much for sexual

sion is truly gut-wrenching. That is only

g but for simple affecti
A puzzling thought. The females that
are employed here, are so for exactly what

hological damage that their presence
here cncoun,g;s. nor the prevailing threat
to their safety, the safety of the other em-
ployees or the safety of the prisoners (if
their safety was (0 be considered:; it usu-
ally is not).

In the seven and a halfl years of obser-
vation during my incarceration, | have not
yet understood why a woman, unless
having a sadistic desire to sexully entice
those that are vulnerable andfor dominate
the men subject 1o their authority, or, an-
less needing 10 be sexually/emotionally
fed by the myriad of mouth-gaping stares,
obvioas vehement lust, knowing Uhat they
are the subject of many a fantasy, would
submit themselves to this type of envi-
ronment.

Is it for moncy? For lack of jobs? |
‘would hardly think that they would endure
these circumstances just for the meagre
salary if it were not for some underlying
sexual or egotistical satisfaction that could
not be obtained clsewhere.

This has indeed puzzled me for the past
seven and a hall years and 1 am still with-
out an answer. | am speaking mainly of
those prisons that have not adopied con-
genial visiting programs; conditions may
vary under that program,

As the loncliness eats away ol your
mind, leaving only cold, empty hatred,
you desperaiely search for love, If you
have not already chosen 1o seek comfon
in the feminine projections of a fellow
prisoner, one of the ways o search for
love is through correspondence,

Letters for most prisoners is a kind of
rope that saves them from the pam of
fecling abandoned. But letiers 100 can be-
come a vicious cycle of love and rejec-
tion, comfor and anxiety.
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The depression that mounts when an
expecied letter fails to arrive can be more
painful than not ever expecting one. Paper
relationships, more often than not, lead
only o more pain. And of course, there
are the "Dear John" letters, always from
the onc who has promised (0 be there until
the end and love you forever; this is not a
very realistic promise, but it is usumlly
meant when spoken and is the only thing
the prisoner has to hold on to.

Things in our world never change, so
emotions and everything else that was a
part of our lives when we were taken from
sociely remain perfecily intact within our
minds, within our memories, throughout
our time in incarceration, Being told by
your true love, as painful as it may be, is
much more welcomed than the letters that
trickle down from five a week 1o four...
thres,.. two.., one... Then the days, weeks,
monihs of tonure, wailing for the letler
that will never arrive.

Now to explore another reality of my
dismal world which purpose is o first
"PUNISH" (quoted from the Flonda sen-
tencing guidelines effective October 31,
1984) and, of course, 10 REHABILITATE
(though it doesn’t speak of it). From an
putsider's point of view, the prison offers
many opportunitics. Vocational, recre-
ational, self-help, and the like, Wonderful
opportunitics indeed, and in theory its
purpose is a positive one. To the men, a
chance to leamn a skill or trade that they
could use upon their release, as an alter-
native means 10 support themsclves and
their familics. Just wonderful, from an
outside view. But all of the tools and op-
portunities in the world are uscless with-
out motivation, and you cannot motivate a
man that has been programmed to au-
tomation.

The various programs were sel up o
help men but, in reality, they are used i
consume idle hours, and are, for cotside

A L}

observers, a manipulative program of re-
lease.

You ke the courses.. you are re-
leased... they let you go, rehabilitated or
not. The taxpayers are happy, sociely is
happy, the man being released is happy:
but then he relums 1o prison and the
problem still exists.

A man, upon his release, must be re-
sponsible. FACT. But what happens 1o a
man that for scven and a half years, let's
say, is being old when to wake up, when
to work, when o eat, when 1o play, when
o sleep, eic., day in and day out, for
seven and a hall years? He falls into the
habit of being told what to do, or sutoma-
tion, like a mindless robot. He docsn't
have to think for seven and o hall years
and then this man is released... and three
months later he retums 1o prison. And we
wonder why??? We wonder why couldn't
he function on his own???

And let us not forget the sexual ad-
vances and attacks, primarily on the
young prisoners. Obsessive sexval crav-
ings, growing rapidly intense in this
world, within men with liule or no hope
for freedom, through the years, have been
calen away (o the core with lonel and

g

Of course, there is another choice.
Death, in the face of the unending loneli-
ness, is warmly welcomed.

I would also like 1o venture into the
darkened secrets behind the Corrections
Lodge, such as how they control and
maintain order of the monsters they have
created. It is not the fear of death, which
is surely to be the retaliation~for the peace
that death offers is appealing- it is only the
added pain and misery that my family
would be put through in my death that
keeps me from revealing them now. Your
imagination should paint the pictures well
enough.

I came into' this non-living world, my
first conviction (either as a juvenile or as
an adult). 1 have had to defend mysell
from sexual attacks, 1o keep the things
that family and friends have sent me, and
50 that I can face mysell, and some day
again my family and friends, as a man. |
have been unfairly harassed by guards,
and 1 have imationally rebelled, resuliing
in many months spent in solitary con-
Ninement, as my hatred grew.

I have been eaten away by loneliness,
and I have lived in a fantasy for so long,
o substi for the of this

idle hate. Such a man has nothing 10 lose.
A young man comes inio this system

and is given a choice. If he does not make

waves, better are his chances of ob

mundane cxistence, that 4 now fear free-
dom. In my imagination | have emier-
tained mnu,ghm ol hurting o:hcrs, and
have the of

an early release. An ultimatum he has —
either his freedom, thus saving his family
(and children, if any) from further pain
and financial hardship, alone with his own
suffering - or his manhood.

One will result in an extension of his
time, spent in the non lmng hrJl.nsh
world. The other,

death as an escape from the desolation of
the many wasted days of my youth that lie
ahead.

The psychological and emotional scars
arc a life sentence.

I was once a loving, goodhcaried per-
S00; NOW I am slowly hclns deyoured by a

damage that will prove mpplmg l'm the
rest of his life,

Has he been remodeled into a law-
abiding citizen?? A loving, caring, pro-
ductive individual?7?

g factory, a ware-
house for the pmb]uns that were casily
forgotten and better left unsolved.

1 was once my parents’ son, capable ol
love, kindness and feelings... now I am
being turned slowly into a cold, calloused,

unfeeling animal.

1 have only one hope left, and that is
that my dream to change this destructive
and detrimental way of reform through
punishment. Very few, if any, ever con-
sider the consequences when commilting
a crime; you are under the belief that you
are not going to be caught. So, places such
as this are not a deterrent 1o crime, ooly
warchouses for criminals. My goal is to
solve the problems that the masses are
soon 1o forget.

My battles with the all-consuming ha-
tred are not over, nor am 1 sure 1 will
come out a victor, for time is running ool
If 1 lose, 1 am not responsible for any ac-
tions commitied by this thing that carries
the Depariment of Corrections number A-
794568, for | no longer will be the one 1
once Wis.

1 speak for mysell and all others simi-
larly situated, to the family and friends of
these men -~ your love is the only bope
they have. And to any person in the ca-
pacity to examine this growing problem,
to speak about it and to work with me
within my world of concrele and sieel, 1o
find a solution, O
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Of Cows and Cars
Dear friends,

1 was pleasanly surprised o discover
KIO. | was particularly pleased 1o find in
(#18) that anarchists in Canada and other
Here in France there are very few anar-
chists who feel concemed about this
problem. Most will just laugh when you
mention it Human suffering i serious;
(non-human) animal suffering is funny, so
they seem 10 believe.

just
can't or don't want (o imagine what it is
like 1w be Black — it's so different, they
don't speak the same, and 5o on. It's cas-
ier and more comfortable w0 consider
they're just things. These Whites may
actually just be selfish, but many of them
are probably quite nice people with their
(white) family and heir (same class)

Just like some of the ancient Greeks
used to consider that the slaves had no
sensibility, or that what they felt was not
worth consideration, most present-day
humans consider that what animals feel
has no importance, Women, oo, were for
centuries considered by the catholic
church 1o have no souls.

People 1end 10 climb up the walls when
I compare the Blacks, or the Women, with
amimals. 1 don’t sce why. Women are
animals just like men are and so are chil-
dren. Not everyone is an animal. Lettuce
ien’t, for example. I'm not sure lettuce has
no feelings, but 1'm rather sure cows dao.

Of course, there are differences be-
tween humans and other animals. 1 be-
lieve these differences are very important.
For instance, | have never been able to
convince my cats not (o catch mice. As far
as [ know, humans are the only animals
capable of understanding it's important 10
respect other animals.

Unfortunately, the real differcoces
between humans and other animals have
little to do with the differcnces in antitude
people have towards them. In the same
way there sre real differences between
women and men - chromosomes, sex or-
gans and 50 on -- but that has liide 1o do
with being a typist or a soldier. The real
differences act as a kind of flag: you look
at the sex organs of a new-bomn child and
then you decide what clothes you will
give it and with what wne of vaice you
will talk 1o it

It is obvious that a cow, for instance,
«can experience pain, suffering and joy the
same as humans can. By saying it's obvi-
ous, [ don't mean it is 100% sure: maybe
cows are just machines, but maybe every-
one other than myself is 1o; however,
hardly anyone considers everyone to be

20 KICK ITOVER WINTER 1867

just machines and it should be very natu-
ral to extend the assumption as least as far
as cows. They have so much in common
with us: they feel, they sce, they breathe,
they have muscles, etc. Of course, if you
don’t know personally any cows it's diffi-
«cult to imagine what it fecls like to be one.
The same is true of different humans fiv-
ing different kinds of lives: they can't
imagine what the others feel so they sup-
pose they don’t feel.

‘The fact that non-humans can't leam
arithmetic has little 1o do with the dis-
crimination and violence that is set against
them. People sce they're not human, and
then decide that their life and freedom has
mvllne.lhlhuuhylnmemh

ies, and 5o on, ! ina
very down-to-earth way, people sill do
mmm:louhmmdmhr

‘Some Naxi 5.5
their nerves by plucking the eyes out of
cats. 11 you can do that to a cat, you can
do it 10 a human and if you can do it a
human, you can do it o a a cat. People are
often very kind and sympathetic o their
pets, but they don’t mind eating meat, be-
cause they shut their minds off from the
injustice this represents.

Classical anurchists are very nice peo-
ple, they're full of concern and solidarity
for the oppressed humans. Buot non-hu-
mans are just outside their scope of vision.
Actually, they're not all so innocent
Many have a very particular violently
scornful self-righ jurious and ag-

W i towards the

This is what brings animal ghuwum
with women's rights, Blacks" rights and
children's rights. I'm not saying that

‘women, efc. are "closer”™ 10 animals than
are WASP adult men, Women, Blacks,

“excessive cruelty” fowards  women,
slaves, children and non-humans. These
people were very “humane®. This basrier
af pt is difficult 1o and it
may explain why so many women,
Blacks, children and animal liberation

Best wishes,
David Olivier
Lyon, France

A Plea For Tolerance
Dear KIO:

“The first open national Greens gather-
ing in the United Swates, July 2-7, had its
high points and us low points. Some of
the lowest of the low: the repeated and
ofien vicious attacks on anything - East-
em, Western, or whatever -~ that looked
like “spiriteality”. Quakers, spiritual

ten (o what you say has litte o do with
how serious what you say really is. Witha
few [riends we have set up here in France
an anti-car movement. It's difficalt 1o su
this message across here o the

Car traffic has killed several million pem
ple in the wheld; it kills over 50,000 hu-
mans each year in the EEC, Cars have in-
vaded our environment,are of least as
damaging as nuclear power stations. They
force children ofl the sireets, they kill

gressive way of contending that their dig-
nity cannot suffer that human causes be
compared with “animal® causes. "It's my
species, be right or wrong.” [ feel this
kind of rage in Mykel Board's response in
KIO #18 1o "Meat is Murder” (#17). He
says & lot about human problems, and |
agree they are important, but he says not a
word about the basic problem in eating
meat: it's immoral in itsell for the vie-
tim's sake. Not being wvegetarion is
"dangerous™ (o use his word) for the
cows. But he has decided 10 have a blind
spot here. He has complicated economic
argumenis to explain why farmers need 10
have animals killed and eaten. In France,
the government says workers need the
arms industry 10 prodece and export arms,
Now, this kills thousands of people in the
Iran-Iraq war on both sides, but our gov-
emment still explains this is necessary for
employment in France. | think blind eco-
nomic arguments can be very dangerous.

Another thing that huns in Mykel
Board's letter is when he says vegetarians
want o be “humane”. Why does he use
this contemptuous word? Would he speak
of being “humane” towards the women or
the South African Blacks? 1 feel solidarity
towards cows; this is as politically im-
portant and respectable as any other
struggle.

non-humans, they terrify pedes-
trians and bicycle riders. They arc a very
strong symbol of the inflated aduli male
ego and its thrust for violence and posses-
sion. They give & very biased and per-
verted (and costly) image of what good
living can be to the third world people.
They are one of the main incentives in the
petty bourgeois strive for accumulation
and exhibition of private propenty. People
who can't afford a car, children and peo-
ple who physically cannot drive are
marginalized and have increasing diffi-
cultics to go from one place tp another,

Being against the cars doesn't only
challenge the state, it means also going
against the habits and the way of thinking
of millions of people. This what the anar-
chists are supposed to be ready 10 do. The
state exisis af least parily because people
side with it But challenging millions of
people’s way of living (and one’s own
with it) is harder than just challenging the
state, S0, when we say we want to fight
against the cars, people, and anarchists
100, laugh al us like they laugh at a gnat
fighting an elephant. But I think that when
the gnat is right and the elephant wrong,
we should side with the gnat.

I'm including some leaflets and articles
we have wrilien against cars. It's in
French, and 1 hope some of you who
might be interested will manage to read

radical Catholics, nature mys-

don't recall anyone saying that there was
“no room for atheists™ among the Greens.
Presumably, that statement would have
been rejected -~ and rightly so - as being.
“prejudiced”, “irrational”, and "unfair”. So
why was it 0.k, in Amherst 1o lash out, Jeft
and right, at anything that seemed 1o be in
mny way "spintual®? Ask the conference
organizers who toleraied the aitacks.
Maybe they know.)

In the midst of all the assaults against
“spirituality” that could be heard at the
American Green gathering, it was strange
1o hear voices calling for more involve-
ment by Native Americans, Third World
people, white ethnic workers, women, and
others, in developing a new Green poli-
tics. | can imagine how an angry atheist
like Murray Bookchin would be received
if he gave onc of his “anti-spirituality”
speeches in a typical Black, Hispanic, or
Native American community. Nor would
Murray be likely to win much support
with an "anti-spirituality” speech given at
a modern American labor or peace rally or
at a major gathering of feminists or envi-
ronmentalists,. Maybe Bookchin and his
Vermont cronics have spent oo much
time in their cow country cloisiers. They
seem 10 be out of woch with cultural real-
itics. Given a choice between attacking a
Pentagon boss and a Quaker anti-war ac-
tivist, some of these guys might have o
think twice before they figured oul where
10 go.

The sad truth is that some Americans
wastie much of their time in stumbling
over their own projudices. It wasn't very
long ago that many
"progressives” were siill making cruel
remarks about gay men and leshians. Ear-
lier generations of populists ofien refused
o work with Blacks, Jews, and Catholics,




and nobody, until very reccnily, ook
feminists very seriously. Curreatly, it's
popular in some “progressive” circles 0
laugh and shout at “the altemative reli-
gions™, When the eco-feminists, the anar-
chist Neo-Pagans, the rdical New Agers,
and the rest, get involved in progressive
politics they're told 1o "get out”, and when
they stay away from political gatherings
where they're clearly not wanted, they're
damned for being “non-political”! History
shows that the Blacks, the feminists, the
gays and the leshians, and the rest, were
finally able 10 break this vicious cycle by
forming progressive political movements
of their own, Maybe the new “spiritual
radicals” will have the last laugh as they
turn thoir backs on the Murray Boolkchins
and stan o organize their own coltures of
resistance. 1 hope, however, that the
American Groens can hold together for o
whilc longer as 4 broad coalition that can

The reality in today’s world is that radi-
cal spirituality and radical politics are be-
ing blended together in many diflerent
cultares. This is true in the Black commu-
nity, among Hispanics, among Native
Americans, and elsewhere. It's even true
among the white middle-class. And this
simple fact is annoying the hell out of
some of the old-time atheist comrades.
For years, they've preached that all reli-
gious movements are basically the same —
are all political movements the same? --
and they've tried 1o pretend that the Vati-
«can bosses and the Moral Majority-types
are "all that there is" in religion, A new

10 be one of the fow thoughtful and effec-
tive anarchist publications. | think of K10
more and more these doys as an anarchist
magazine for grown-ups — the people in
the collective and the larger KIO “family*
(in which | include myself) have hung 1o-

10 none when it comes 1o brutality and
sheer backwardness. One example: 50 of
the the last 53 exccutions in the United
States took place in the old confederate
south. [ am employed in our prison law li-
beary, and am what is commonly called a
"jailhouse lawyer”. 1 would be happy o
share some of the atrocities of this state
with you and your readers. | have access
to documented cases in our law books of
people being sentenced to prison for life,
for example, for stealing two cartons of
cigareues. There are many such cases.

1 would very much like to receive your
newsletter, and would gladly contribute
articles from south of the border if you
would give me an outline of what might
be of interest 1o your readers.

1 was raised in Ottawa and Montreal,
and am bilingual, 1 also anended Queen's

I am oo wordy, as usual, when what 1
really want to say is that | love us as we
grow 1ogether toward the end of history.

kind of spirituality-baiting has appearcd in
some leftist circles. (Il you say that you're
interested in spiritality — any kind of
spiriuzality — then you're a reactionary
and a superstitious sot, because the god-
dess-worshippers of ancient Egypt were
involved with spirituality and biah, blah,
blah.) If you push this kind of indiscrimi-
nate  spirituality-smashing hard enough
and far enough, you wind up with — well,
what do you get? Fractred coalitions.
Intellectual dishonesty. New forms of in-
tolerance and new barricrs 10 communi-
cation amang progressives. Now, who do
you think benefits from that kind of ar-
rangement?

Blessed be,

Sara Milne

Springficld, Massachusciis
Adult Entertainment

Dear Kick It Over commades,

Commdes, | am delighied with the
quality of the current KIO - it continues

ings, bove,
Larry Ingersoll

In the Bowels of the Deep South
Dear Kick It Over,

I am a Canadian citizen incarcerated in
the great state of Alabama, I have had no
contact with anyone from my home land
for sovernl years now, and when | saw
your address listed in our prison law li-
beary, 1 knew I had 1o write.

Three years ago, 1 was charged with
two class C felonies which is one siep
above a misdemeanor. 1 was found guilty,
and because of prior Canadian convic-
tions, I was sentenced 1© a ol of 120
years.

Perhaps you all have heard homar sio-
rics of the old deep south, and I am here
to inform you that they do exist The
prison systems of the old south are second

Uni in Kingsion, Ontario. Apart
from receiving your newsletter, [ would
be overjoyed to be able to comespond
with anyone from Canada on a friendship
basis. We are prohibited from writing o
other convicts, but | would appreciate any
information on how the prison system in
Canada has evolved in the past 15 years...

Sincerely yours,
Michael L. Gwynne
138615 WE24T
100 Warrior Lane
Bessemer, Alabama
35023

They’re Both Right

Dear K10,

Many thanks for Bill McCormick’s ex-
cellent letter on the Earth First!/Food First
controversy. Perhaps the way 1o reconcile
the two positions is this: In the short run,
FF is right and the immediate problem is
not ion but distribution and

I have only 18 months 10 go before this
state releases my body and allows me w0
join my wandering mind, my offer o help
in any way | can still stands.

The last issue of KIO was superb,
(getting bewer and wiser) all the time.
Being the librarian (and legal assistant) at
this unit"s library allows me 1o place these
materials where many will read them,

Please keep the informative literature
coming. This population in here need it,
and so do 1. 1 ask that you keep in touch
for my future work will also need pro-
gressive effons such as yowrs. Thank
you.

Sincerely and very truly yours 1 am,
in complete solidarity,

William Roger Sawyer

Arizona Suate Captive

Three Cheers for Dragonfly
Dear KIO:

1 would like to respond to Jim Camp-
bell's article on Dragonfly farm, writien
some months ago,

Many of Jim's criticisms are undeni-
able, yet there is more 0 Dragonfly than
Jim's analysis. He alludes to some of the
dynamic featores of Dragonfly life, but
not, 1 think, encugh.

The gatherings at Dragonily alone are
valunble experiments in consensual deci-
sion-making and egalitarian community
life.

The sense of unconditional accepance
is rare indeed, and a definite healing for
anyone fortunate enough 1o receive it
{And that is anyone who nceds and ap-
pears for iL)

When [ visited Dragonfly in early April
those lazy, coffec-swilling hippies had

social justice. In the long run, EF! is right
and the problem is overpopulation, IF
“thinking globally and acting locally” ap-
plies in time as well as space, we need 1o
find solutions 1o long-run problems that
deal with short-run realities.

Take care,
Protaia s

Texas

An Appreciation

Dear K10,
I send you this letter 10 let you know
that T am still here and kicking. Although,

1 into a ial
greenhouse business. They'd repaired the
old tractor (a stunning achievement) and
plowed seven acres, ready for oat seeding.
So much work remained to be done by so
few people that [ had o take several naps
a day just thinking about it

It is casy for those who have fallen back
on the illusory comforis of a wage econ-
omy to criticize Dragonfly. But it is im-
portant 1o remember that Dragonfly holds
the land, and therefore the dream, for us
all. It is no small tsk. The fact that it is
being done ol all is cause on our pan for
deep, unconditional gratimde.

Sincerely,
Cheryl Ray
Welland, Ontario
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Critical Population
Dear K10,

~.The interview with An Berelot was
delightful, It is 50 much more interesting
to be part of a movement with a history.
And forefolk who are story tellers find
places in our hearts as well as our minds.
Alffter all, for moch of our time as human

based on rural folk and informal leaming.
Leamnes-centred, parallel to Freire but
Morth American. Sln:c the ﬁ'llmu they
have been in - g one

~
come

arca and schools. whnm
training as training are d to get

from two places — the local

figures of 1o feed
pupl:.. Those figures are based on an
lture that mines the soil, uses by far

moluedmlucnln:umsupnmmu
along with their teaching and workshops,
and the emphasis is on doing. Local peo-
ple come by invitation and recommenda-
tion to workshops which are primarily or-
ganized around letting them wlk to one
another and find in their own words a
definition of their problems and usually
hmmnmﬁm Stall of

ml-‘l'nwmoﬂuwll‘ulwmmdm
for farm equipment and highway trucking,
adds toxic quantities of chemical additives
for fentilizer, pesticides and herbicides ev-
ery year, is reducing the fresh-water re-
serves of many places that 1ook hundreds
of th ds of years o eic,,
eic., ad nauseum.

In the meantime, the export of Normth

e
mpum.Mk works. They use
music a ot We Shall O was first

American methods of farming has caused

performed there, Drma and story-telling

“”““memfuﬂ

enjoyed the editorial, but that’s it I'm
afraid. Judy's paper, of course I've read
before and have greatly appreciated. Par-
ticularly the way she introduces the notion
of "othering”, a crucial insight. Also she is
onc of the few wrilers in ecofeminism
who doesn’t condemn science as a whole.

Kirkpatrick Sale’s article and its edito-

movement al & time, usuully wlll\ 2
changing focus every 10 1o 12 years or 5o,
‘The idea was to help people to help them-
selves. To share with thermy the ability 0
leam, to work together, o think for them-
sclves, They are working in a problem
solving framework work con-
stantly with what is and what cught to be -
- according to the people they are working
wiith, The main focus in the early years
was labour - union organizdng in Ap-
palachia. As workers took over much of
the process themselves {and the central-
ized unions began 1o boycout Highlander)
they began to work in civil rights, starting
Citizenship schools that laid the ground-
work for the voler-registration drives in
the fifties and sixties. They moved on
from that, too and began 1o work with the
poor and unemployed whites of the hill
countics, who had lost everything o the
mines, mills and environmental degra-
dation, At first their work was largely so-
cial — training people 10 organize their lo-
cal arca in seli-help projects, etc., but
lasely they've been shifting into work on
environmental degradation. I've seen an
incredible video of a small wwn in Vir-
ginia trying 10 stop trucks going upstream
1o a toxic waste dump. And they are
working on the problems associated with
Union Carbide both in Virginia and in In-
dﬂ- ﬁaﬂmg b:l‘m _ Bhopal.  Their

Iunnumnpm‘blr_hupl:umuqm
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rial and the review of Bahro's
ook raise the problem of population that
we talked about before. It seems 10 me
this is a very complex issue and it is time
it were addressed as such. On the one
hand there is the question of overpopula-
tion of a species which probably is an age-
old discussion. I first became aware of it
reading Malthus where be related it pri-
marily to food production. More recently
the Club of Rome studies have addressed
it again, with this time 4 or 5 variables.
Some books have been written in recent
years dismissing it as a false problem -
there aren't oo many people, they say.
That is understandable from the powers
that be (I understand there is a conserva-
tive cabinet minisier that belicves that we
must encourage population growth be-
cause Canada is not big enough lor a fair
market - he thinks 40 million would
barcly be enough) 1 needn’t 1ell you that |
think he's crazy, There are even some of
our friends who believe that the problem
of population is not one of quantity of
food, bat of distribution, and if we could
just clean up our social and political act
(1"d cheer) we would have no starvation
problem.

Well, I do have an opinion on all this,
Much as 1 appreciate the efforts of those
whohmpmudunlhemmme:m

o i iikion 1 Te-

rendous, often ending in drought and food
aid.
These results have come through con-

since it was first talked about many other
compatible methodologics have joined
forces and now there is a world wide
movement.

Permaculture is a design system. It
looks at the actual situation in which one
finds onesell and tries 1o set up a sustain-
able and sustaining food and other product
production system that follows several bha-
sic principles. Diversity rather than mono-
culture. Perennial plantings where possi-
ble rather than annual cropping. Energy
efficiency and recycling. Careful atiention
s paid 10 the ecological nature of the sity-
ation, 1o the other species that already in-
hatbit it and ones that might come attracted

Moilison's favourike cxampie is chickens
bat he might just have easily focused on
other i k or it

These clements perform certain functions
- food production, heating, cooling, en-
ergy production, fire proiection, eic. In
this system every element should perform
several functions and every function
sindﬂbepcrfnnnndbyscvu—.llckmcm.
Lots of fallbacks and ies cou-

scious political action and less
economic dgtermination of the first world.
If it is good for Esso, cic. it must be good
for America, it must be good for the rest
of the world. Well, it ain’t good for no-
body, nowhere.

To feed ourselves will be 8 major ques-
tion for the future. And 10 do so without
exploitation -- of class by class, of country
by country, even of hinterland by
metropolis will be tricky w0 work out. It
will require a lot of learning, a lot of ini-
tintive, a lot of imagination, a fair bit of
land, and a lot of mummal co-opermtion.
And some luck. And the jury is still out on
whether our current world population can
in fact feed itsclf, if we eliminate - in the
stmnmnwcvmlnd\clongmn - aids 10

and that
n::unwulng:m nplmuv:ormh:rsw
otherwise unethical. We may stll have
too many people. 1'm not arguing that we
do or don't, but [ am suggesting that we'd
betier be prepared o handle either situa-
tion.

Before 1 go on 10 look at possible con-
sequences of oo many people, I'd just
like 1o pause a moment for an encourag-
ing note. Recently folks around here have
leamed a lot in a short time about o col-
lu:uun of technigue and methodology in

with
ltvclhtmﬁum;wnw
diet and impe i

that goes under the name of
l’!.rnncuhre‘l'h:mnwusfnnmndlu

umlenmgh Wncmmlmummﬂi:

and published in a book by a
gﬂymledl!ullM’oIﬂmlnll\eumr.

pled with reduction in encrgy use.

One of the excitements of the process it
that it can be tailored w0 cach siwation,
You focus on the positive features of your
jplace not on its lacks. There has been a
great growth of plans for greening the
cities based on the permaculture model,
For the first ime people are trying (o go
back to the land in their own back yard —
if they have one. And because permacul-
tare grew out of an essentinlly co-opera-
tive movement it also includes lots of
ideas for trades between people who have
land and can't work it and people who
have labour and no land. Gleaning has
come back, along with ganden allotment
systems, as well as new techniques for re-
claiming city land for growing things.

It is not perfect but it does have some
interesting features. It is oot authoritarian
of coercive --il operates on the principle
that when you teach someone 10 grow
their own food you set them free. It won't
lead 10 genocide — it tcaches people 10
take care of themselves and the land they
work with. People are auracted 1o it, be-
cause it makes so much sense. You can
fieel a lot more secure if you can figure out
how to eat without having a job. You can
still have a job, but that job no longer is
the total basis of your security.

The other side of this issue of populs-
tion is even more tricky. We have people
who feel that people arc starving in the



world because of political and economic
exploitation and that if we cleaned that up
there'd be no problem. We have people
who believe that no matter how much we
clean up our social act (political and eco-
nomic) there are still oo many people Tor
the earth 10 support. There are those who
suggest that suggesiing there are 0o many
people leads 1o authoritarianism  and
genocide and thercfore we should not
bring it up. And there are those who have
‘been pointing 1o various events and situs-
tions in the world - AIDS and starvation
among them - as symptomatic of popula-
tion excess, And there are those who
would suggest that those who point these

Such is the sitnation when most move-
ments splinter. Instead of auempting to
enlarge the scope of inquiry to include
both sets of obscrvation and thus maybe
lead to solution(s) muunlly q:wauo.
two groups split both

T e
7 pain

|

N"w
make such & choice. Only a fool or a mil-
itary man would darc. And we do have
lots of those in the world.

Perhaps our answer - the answer of
thase who believe in individual freedom -
is to figure out what it will take 1o survive
in the future and spread the word. Leam
how 10 suppont yourselves on the earh
and with the earth. Teach your children,
00, how lo care for each other and the

planel. Help them 1o understand that we
have no longer the right o each have a

child of our own. Thinking globally, and

acting locally in having chi

maybe not having one yourself, or at the
very least being willing to share the ones
you bave. Leamn self-government and co-
operation and spread it Leam o hear the
eanh and its needs. Become more sensi-
tive 10 the needs of the other occupants of
the planct. Such sensitivity 1o others is not
merely a virtwe that is nice to have, but
perhaps a linle bit idealistic; it is very

other is “wrong” —eul\crsmpiﬂﬁm
sitive. We done this one too often. We
can't afford it this time. Somewhere be-
tween the prediction of overpopulation
and the humanitarian need — almost the
human need - to succor the afMlicied we
must find room 1o act.

1 believe that there are oo many people
for this planct My own readings in both
the social and biological sciences (though
limited) have lead me 1o believe that
much of what is happening on the planet
today is a result of a species population
explosion the like of which has never be-
lor:l:cnm Yes, our history is peopled
by indivi and it is an inlly ho-
man history, not that of goats or fish. But
certain behaviors scem (o crop up in con-
fined, overcrowded populations whether
they be human, ape, or fish. Violence in-
creases, copulation goes up, fentility goes
down, companion species are forced out,

pragmatic in a time of conflicting signals
as to the future. The good health of the
land around you will keep you alive in the
future if you know how 1o live with ic If
you don't you will be one of the ones that
may die.

In the meantime we will go on working
to change political systems that are op-
pressive, economic systems that are ex-
ploitive, social situntions that are coer-
cive, anything that is environmentally de-
structive on a massive scale. We have our
work cut out for us. But there is some
space in the middie of extreme lifeboat
scientists on the one hand (no immigra-
tion, no food aid, etc.,) and “Johnnic-one-
note political and economic theorists on
the other. There are lots of us in the mid-
dle category and we have lots o discuss.
Let's not lose the opportunity 10 co-oper-
ate for meaningful change.

Hannah Capri

Don’t Forget 98%
Dear Kick It Over,

Although 1 enjoy KIO and find it ofien
10 be a thought provoking journal, T think
it docs not adequately deal with labor and
economic questions. While there are a
number of good reasons for updating an-
archist theory since the 1930's, K10 (and
other non-syndicalist anarchists) have
been unable o develop an approach which

based upon “cultures of resistance” could
count on appealing 1o 2-3% of the pop-
ulation, even if such diverse groups could
work together. (A big assumption consid-
ering that subcultures are parochial by
nature.) If the working class, af about 60%
of the population,can not make a social
revolution, what can be expected from
3%?

I am also growing weary of those anar-
chists who, when pressed for examples of
how anarchism might function in practice,
use the Spanish Revolution as an cxam-
plc.mhwmaumdlﬂmmn-

Bong

a majority of the people that the state and
capitalism can be done away with? How
are people going 10 be organized so that
they can bring it about? How are impor-
tant social functions, like feeding millions
of people, going to be maintained during
and after the revolution?

It is casy 10 contrast the idealistic youth
of the counter-culture (punks and hippies)
w0 pragmatic workers trying 1o support
their families, and come away with the
notion that the former are more
“revolutionary™ than the latter. But how
are we going to have a social revolution
that ignores the needs of working people
and can not involve them in their own lib-
ermtion?

Working people still make up the
largest sector of the population, Although
within the last decade there has been a
slight decline (between 3-5% according 1o
the ULS. Census) of workers employed in
traditional manufacturing industries, this
has been offsct by an 8% increase in ser-
mmmmmmmm
that we now live in a "post

as a towlly outmoded
theory. Clearly historical experience has
shown us exactly the opposite. The mod-
em societies which have been the most
shaken and came closest 1o having anar-
chist revolutions, have been those where
workers have rebelled and tried 1o bring
sbout self-management of industry, eg.
France 1968, Portugal 1975, and Poland
1980,

It is not only possible, but necessary, 1o
combine an anarcho-syndicalist approach
towards economic and labor issues, with
an logical and feminist -
wards other areas of society. The world
we live in, is cortainly not the same as
Spain 1936, bot we can not write off
workers in 1987 anymore than we can
write off women, youth, rctirees, or any
other large sector of the population, 1
think that anarchists who dismiss anarcho-
syndicalist ideas without taking the tme
1o investigate them and understand how
many of them are still relevant, are tum-
ing their backs on what so (ar has, of all
anmarchist theories, come closest o being

chety amnumduuml:huges.m
biggest changes in the economy have been
the decline in farmers and other agricul-
tural workers, and the increased participa-
ton of women in the force. The real
shifts have been off the and out of
the homesnd into the capitalist work
places, | do not see this as a "welcome”™
trend, not being a marxist, but it is one
that we have 1o deal with, especially those
of us sympathetic 1o feminism.

Too many so-called "anarchisis® con-
fuse an idealistic personal lifestyle with

living, tribalism, nudism, low-tech living
on the land, non-Judeo-Christian spiritu-
ality, and avant-garde music, may have
their good points, However in a con-
sumeristic society these personal prefer-
ences can be accommaodated while leaving
the state and capitalism intact. But even il
they couldn’t be accommodated, it should
be poinied out that trying 1o force every-
one to adopt the same lifestyle, no matter
how radical, is a negation of anarchism,
Anarchism always secks o maximize in-
dividual choice, even if that means toler-
ating some things we find personally re-
pugnant, as long as they aren’t being
forced on anyone. Emma Goldman once
protested that il she couldn't dance, she
didn't want to be part of that revolution.
She did not say that revolutionaries should
be required 1o dance.

food sources arc degs And

diseases begin to take their wll of an over-
stressed  population. Many of the off-
spring of that final frenetic burst of mat-
ing before the crash are deformed or dif-
ferent in some way that makes them not
survive, but some of the "normal” and
even some of the different young survive
1o reproduce and cary on the species. We
arc seeing this right now,

What do we do sbout it? This suggests
there is something to be done. In any case,
people are dying: fertility rates scem 10 be
dropping. Most of us immediately think of
choasing, as the solution to such a prob-
lem and don’t want it done by someone
else. 1 agree. On what basis could one

The Most Inaccessible
Bookshop in the World!

Within walking distance of Tower
Bridge. Surrounded by Whitechapel
Art Gallery, Blooms Restaurant and
Toynbee Hall Community Centre:
Just thirty yards from Aldgate East
underground station (Art Gallery
Exitl) — ANGEL ALLEY, off
Whitechapel High Street, situated
next to Kentucky Fried Dead Bird!
FREEDOM PRESS BOOKSHOP is
open 10am to 6pm, Mon to Fri
(11am to dpm Sat) in Angel Alley,
B4B Whitechapel High Street, Lon-
don E1, Tel: 01 247 9249

By rejecting the many still valid lessons
of anarcho-syndicalism in favor of an an-
archism solely based on indigenous peo-
ples, and those willing 10 drop oot of
mainstream culture , we would be taking a
step backward instead of forward. Con-
sider that native americans, according o
1980 Census figures, only comprise 0.7%
of the U.S. population (probably larger in
Canada but not much). Although figures
do not exist for the number of punks,
rastafarians, and other “cultures of resis-
tance”, [ would imagine there are even
fewer of these than there are native ameri-
ms.Notmmemmymmpwpiem-
vnlued in separatist feminist or "green”

I So at best, an anarchism
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