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by Ron Hayley

Cultures of Resi

“Anarchy doesn't mean ows of comsrol; i1
means owl of thelr control.” — Jim Dodge,
American bio-regionalist]

Traditionally, anarchists have relied on
Mmmmuwbnngabwlmal
change:

ways ol looking ot the world, different
values, different systems of self-
different p ives on life

control, and where “ant” is llr. smi'! that is Nicaragua ...Tolﬂhr_. ndt
put on display in * indig culrures .ﬂfl"llllﬂl within
cultures  permit  the individual 10 dominant societies for their

participate in and orfbenelit from the
ongoing process of “cultural sclection™d,
and 10 organize themselves on a
"subsisience™ basis - able to produce for

have been called the Fowrth World.” -
- editorial, The New Catalyst

All over the globe, capitalism (and

their own needs indep of the
formal ¥ Asee

) are secking to replace
culture  with domesticated

g the
Economy™ in KIO #15. Members of
cultures do not eat corporate

the dml Syudﬂlm nvnh-ﬁ the
usnmnud:ym:mmmm
their federation into anehugunk.m the

deathburgers, wear designer jeans, pet
their rocks off listening o heavy metal or
watching Pﬂk}'s or “Friday the 13th,

o

- . A

culture. In the words of Peter Berg,
“Global Monoculture dictates English
lawns in the desert, business suits in
Indoncsia, orange juice in Siberia, and
hamburgers in New Delhl."7 Thousands
= e <3

md on what nmlrbhuu o iis quality.
Every time one of these culres dies, it's
like John Donne’s poem - ".if a clod be
washed away by the sea, Europe is the
less™; we lose the possibility of
wanscending owr own culture, of
appraising it critically, and of opting for
different lifeways.

Three Kinds of Autonomous Cultures

by Catherine Tommars

ey ....n....-..;
I.II! means er production, and  the
establishment of systems of self-mansged
production, of the doed”
involves anarchist militnts engaging in
direct action against persons or property
with the aim of empowering people and
making socicty increasingly
ungovernable. While it is beyond the
scope of this anicle 0 discuss these
mmhhndmhumblmcm
its own way.

The problem with di is that

lhnm'unvnhn.md,num:hn
possible, avoid wk!ngndauumry

ofuﬂqmmlmmbuum
Bmlmt,llnthﬂh the Yahgans, the
Yahis, abori of T i, the more

clerks, doing 1elemark
mhmmllmmuxmwdme
term “domesticated” i€ deliberate. Like
houschold pets, domesticated peoples
have had the “wildness” bred oot of them,
and are dependent on handouts from
benevolent masters. This is not always
evident because of the shimmer of gold
plating on our dog chains.

Almmnuu peoples  have resisted

the traditional working class, shrinking in
size, no longer commands sirategic power
in the ecanomy, Moreover, it has become
domesticated, ie. has very linle of its own
culture and wadition to nourish a radical
consciousness.2

The problem with “propaganda of the
deed” is that it tends w speak o the
alrcady coaverted, and doesn’t educae
and ecmpower those not  alresdy
convinced. Moreover, it lands the best
activists in jail, and the public perception
of spiralling "violence™ and “disorder” can
actually increase people’s tendency 1o put
[aith in state authority.

And then there's a third strategy:
radical populism, which advances it
goals by building “cultures of resistnce”,

‘What arc these “culiures of resistarice™
Picture culture as a continuum. At the one
extreme is domesticated culture; at the
other, autonomous culture. Gene Lisitzky
has written of one sutonomous culture,
the Hopl, in the following terms: “They
all dance. Everyone is both an artist and a
prest. Everyone has the opponunity
express both himself and the common
desire, and everyone has the responsibility
for helping to direct nature in the path it
should take."3

Contrast this with our domesticated

the Pope tells us it's a sin 0 use birth

They have had 10 be dragged
kicking and screaming into “civilization”,

This is wnderstandable in the case of
Africans and Indians who chose to
commit suicide rather than submit to
slavery. But even where

than one Amazonian hundred tribes
decimated in the sixteenth century — these
are among the peoples that  have
disappeared ot the hands of European
culture.

With the rise of the nation-stale, even
traditional peoples in Europe have been
forced w0 give up their langusge and
customs. Oaly a century ago, Scottish and
Welsh children were beaten in school for
using their native Gaelic wongue (this
same  practice in relation w0 Native
children was camied out in Ontario until
the 1940's), and bagpipes were outlawed

peoples have been offered houses and
money in exchange for their “insecure”
and “poverty-siricken” way of life, many -
- like the Navajos at Big Mountin or the
Gypsies in Europe -- have chosen 1o retain
previous lifestyles.5 Autonomous peoples
have always needed and valued freedom
more than the bangles and baubles of a
civilized world.

The Original "Cultures of
Resistance”: Aboriginal Peoples

“-induxirial society seeks to destroy
aboriginal cultures....this ix
hmmm.rfy w.hu the _process q(
industr -0 L

has always dore. The n.h:mzd’
individugted, and centralized pseudo-
culture of the industrial state, world-
wide, can only arise from the
destruction of coherent, integrated
communities and  cultures. The
resistance of such cultures to this
process has occurred since history
began and continues to this day not
Just in North America bat in Norway,
New Zealand and Australia as well as
in countries of the Third World, like

ily in Scotand during the
=:ghlecmh century 8 In Crechosovakia
today, the Progue Jazm Section, an
important  proponent  of  avant-garde
culture, is being suppressed. As Czech
cmigre  writer, Josef Sk ky has

1tis wseful 1o distinguish three kinds of
cultures:  indiy Jolk,

and counter-cultural. Indigenous culturcs
are those Fourth World cultores refermed
10 above. They are wibally-based, and
have lived by hunting and gathering,
herding and nomadism. or by means of
bormiculture. They occupy specific bio-
regions, and have an animistic cosmology.
They tend o have a celehmiory attitode
towards life which contrasts sharply with
“honkyism®. Honkyism iz a discase of
Northemn Europe characterized by scxual
repression, alienation from the body, a
fondness for the artificial, an obsession
with material goods, and a willingness o
make a fool of onesell in order 1o get that
beand new refrigerntor ("Let's Make A
Deal”, etc.). If you've ever gome 1o a
funeral or & wedding, you know about
honkyism. Las Vegas, Nevads is the

poinded out, spontancous, I'beﬂmmm
(largely African-derived) has threatened
the Communists just as much as the
fascists, bocanse it promises 1o undermine
the authoritirian chamcter structure on
which both systems are based.

And yet the very culiures which
colonialists and nation-states oppress have
given the world uncountable treasures.
The Indians of the Western Hemisphere
have contributed up W0 ore-half of the
food crops of the entire globe: com, all
but two waricty of beans, potatoes,
tomaloes, squash, pumpkins, celery,
peppers, avocados, peanuts, rhobarb,
melons, sunflowers, tapioca, buckwheat,
vanilla, maple syrup, chocolate, popcorn,
and non-food products like cotton and
wbacco.? From African-based cultures,
we have gotten music forms like rock,
reggae, jurz, soul, soca, mariachi, and
gospel - o name but a few,

But, more importantly than food or
music, indigenous cultures have different

By contrast, indigenous peoples possess
dignity and style. One might say they
come by it "naturally”. | remember seeing
a film in first year anthropology about the
Nuer of Sudan. | was captivated by their
grace and sensoousness.  Indigenous
cultures — under assanlt all over the globe
- still have much to teach, especially in
relation 10 understanding the ecological
crisis. As Jay Mason, Native activist, has
said, "People know we have w respect the
carth and human life. It"s not idealistic
and utopian. We have o respect life. It's
our ancicnt knowledge. We've mught
whites just about everything else — com,
beans, squash, couon, rubber, how o
govern, Now this 100."10

Folk cultures are those which have
existed under conditions of feudalism o
despotism, but which have maintained
strong community roots, and their
relationship to the soil. Folk cultures —

imarily of peasants — are characterized
by colourful dress, their seasonal festivals
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hark back 10 paganism, and they retain
vestigial forms  of  village  self-
government. Their music — “folk music” -
- has certain common features whether in
the form of jigs, recls, waltzes or polias.
Bill Devall and George Sessions, authors
of Deep Ecology, have described the

Western “minority  tradition™, which
includes folk colures, a5  being
: ierarchical, {and]
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1 call this of in the youth/bohemi i —Dmbﬁ.l&wt’u
culures the “planetariat®, Oneo(d:e that have survived or emecrged under “Muitinational Death Corp in
chamacteristics of the pl is i of state “socialism®. Each KIO#17).

excmplified by the slogan, “think
globally, act locally.” As bio-regionalist
Peler Berg says, "There's no effective
way to fashion regard for the planctary
biosphere without attention to the distinct
regions that make it up, For our heads to

d.:mu:mnc -ﬂnpumnsmch
= atiacl

be e, our feet have 10 be some
phu l!'[‘hupmuunumym

local awwonomy, mutual aid, sclf-
regulation and non-violence."11
Counter-cultures emerged within  the
belly of the beast. Unlike folk cultures,
mnmmheth:pmpmﬁumum
even where 1o feodal norms,
countercultures  find themselves in a
hostile environment, are ofien based in
-uw m and are bound mm by

iogical, rather than ties.
These ties range from religion (as with the
list" sects

of the English revolution) o music, dress
and common values {as in the case of
punks and hippies) to a combination of all
of these (as in the case of Rastifarians). 12
Increasingly, sutonomous cultures of all
kinds are coming to recognize they have a
lot in common, and are beginning 10 form
alliances. Faced with pollution hazards
and the elimi of species, indi
and folk cultures are handing together o
fight for the preservation of the eco-
mmwbnchlhdrhvudcpmd.‘l‘hey

. “Without the parts there can be
no whole. The parts must, therefore, not

movement has a  distinctly national
charpcter, and is usually concerned with a
whole armay of issses ranging from peace
and ecology to human rights and anistic
freedom. Many of these groups work
under the umbrella of the organized
church because, in ono group's words,
“the ecclesinstical seuing provides the
only possible public arenn for peace work
independent of the state.” Such grassroots

Can We Learn From Each Other?

As gutonomous cultures begin o
cooperate, the basis is created for groups
to jcam from one another, for cultural
rigiditics 1o break down. Already, whites
are being challenged on their macism,
women, Rastas and Native people are

only be retained but aged to pursue
their natural diversity.” 14

1 have chosen four groups 1o illustrate
this process of convergence: the Fourth
World, the peace and ecology movements,
feminism, and the youth and “bohemian™
counter-cultures.

Fourth World peoples are on the front
lines of the struggle between the
planetarit  and  the  echnocracy.
Everywhere, their ancestral lands are
under attack from a system whose
voracious appetite indoces it to gobble up
everything it can get its hands on. From
the Amazon rain forest w0 the Black Hills
of South Dakota, from the Four Comers
arca of the American Southwest 10 the
outer islands of Indonesia, tribal peoples
are threatened with extinction and the loss
of their landbase. The term "Fourth
World" was coined because it was found
that these peoples had very different needs
and aspirations from their “Third World™

arc being joined by
who recognize their kinship with the carth
and all its creatures. All three types of
autonomous cultures are linked by their

desire 1o preserve cultural diversity and-

sutonomy in the face of the "Global
Monoculture®, In other words, we are
m:umdwlmﬂauw

movements,
necessity w0 "dig in” for the long haul and
fulfill their members” needs, are becoming
more cultural.

The Emergence of the Planctariat
What have they done 1o the earth?

What have they dome to our fair
sister?

patriots. The latter, in some ways,
wished t0 emulate the “development”
maodel of the West and, once in control of
stale power, ofien posed as much of a
threat to indigenous peoples as the former
colonialist powers. This iension in values
is evident in the conflict between the
Sandinistas and the Miskito Indians of
Nicaragua's Aulantic coast.
mwmm»m
global alliances. Organizations like the
Waorld Council of Indigenous Peoples and
the United Nations Working Group on
Indigenous Populations have come into
existence, and groups like Cultural
Survival and Survival International have
been formed 1o aid indigenous peoples by
publicizing their siwation and by
providing them with resources.15
Because of the scope of the ecological

Akwesasne Notes Photo:  Claus Biegert
Native delegates entering the United Nations Headquarters
in Ceneva. In the words of one delegate: “We may seem
emall yet-but we represent the aspirations of millions and
millions of people—small natipns whick will be recognized. ™

Ravaged and plundered and ripped
her and bit her,

Stuck her with knives In the side of
the dawn

And tled her with fences and dragged
her down.

1 hear a very pentle sound

With your ear down o the ground. ..
We want the world and we want
i NOW!

- Jim Morrison

crisis, and the global nature of the arms

arc of p P
because they challenge the myth of
“monolithic unity™ in the “Communist”®

g that they have a lot in
common  musically and spiritually, and

i by in
both blocs, and point to the fact that
ordinary people have mone in common
with each other than they do with their
respective rulers.

lmngiy. the e\:olnsy mmcnt has

sgainst an
underwater U.S. nuclear test, has since

grown into an organization with branches
in ics. As G has

conservative,
‘Watson have split off 10 form direct action
groups  like the Sea  Shepherd
Conservation Sociery. When Watson, who
pursues & mu;y of “aggressive non-
violence”, with the staughier of

When we meet one :mm:r we are
potentially meeting as cultural equals —
confident of we arc and yet open W
leaming from the swrengths of other
cultures. For people of European origin,
this is particularly difficult as we tend o
exhibit Western arrogance or develop an
inferiority complex based on the
honkyism of our own culture, and the role
imperialism plays in the lives of other
peoples. Some people respond by
becoming what the Chinese used 1o call
“fake foreign devils™ (Chinese who were
ashamed of their Chineseness and sought
o behave like foreigners). White mdicals
become fake Nicaraguans, fuke Indians or
fake Rastifarians. We have 1o respect

sea animals through disabling fishing
vessels and destroying processing plants,
he declares himself 10 be merely fulfilling
his “planctary obligation” 1o defend life
on earth. For him, the “laws of maure”
supersede the laws of nation-states when
it comes 1o defending victims of corporate
and governmental greed. 17

10 respect others. We have 1o
discover our own cultural roots. 19

There arc autonomous elements in even
the honkiest of cultures. Amonga the
English, there is a love of nature and of
animals, and a belief in the right of all in
walk through the country regardiess of
mm.m,m:uuutu:pmor

" Ttalians we fing

role of the World Bank and the fast food

jes. 18 Though not  concerned
exclusively with peace and  ecology
issues, the Green movement is another
cxample of an intcmational current which
shares a common set of values and
ideology in several dispersed parts of the
globe. Green Politics: The Global
Promise by Charlene Spretnak and Fritjol
Capra (Dution Press, New York, 1984) is
a basic — though flawed ~ source of
further information on this important
movement.

The women's movement has also
become increasingly global in recent
years. Though rent by conflicis uw:r mc:
and class, there are

asmhywhhhuhuuﬂymwud
encinhla

of ancient pagan bolidsys. Throughout
society, indigenous and folk clements
persist and can be preserved and expanded
upon. Of course, ry as we might, for
white North Americans, much of our
heritage has been irrevocably lost (for
Irish-Canadians, it may consist of green
beer on St Patrick’s Day). But that only
means that we have w0 work that moch
harder 10 creale a new culture, The hippics:
did an admirable job in the 605, the
punks are doing it today, and feminists
have also been quite successful st building

WOomen  cooperating mmmanl, w0
fight abuses like genital mutilation (see
KIQ #18) and forced sterilization.
Though not exclusively a “women's
fssue”, the boycou of Nestles is an
example of people responding 1o
multinational  exploitation of nursing
mothers. In addition, there is concem
about multinationals dumping  unzafe
methods of birth control, such as the
Dalkon shicld and the drog Depo-Provera,
in Third World countrics. The women's
peace camp movement and  the
demonstrations at the Pentagon by Women
and Life on Eartk arc further examples of
this wrend.

And, finally, m is  unprecedented

race, the peace and ecology of
our time are also international. Od.'
is the
glohal non-gligned pesice  movement
which is opposed w0 the division of the
world into superpower blocs. It believes
in people-to-people initiatives, and is
developing networks of support and
communication between peace activists,
East and West.16 The peace

an milieu. Only when we have
the freedom 1o define our own cultural
identities, can we begin 1o challenge the
siatus quo and work for its ultimate
abolition. 20

POSTSCRIFT:

Laure A., in a letter in this issue, poges
the question: ix there an “unadulterated,
underlying nature of humanity.” I would
argue there is, though, for the reasons
Laure enumerates, this is impogsible o
prove. | see human beings ar being
endowed with six major foculties:
intellect, intuition, the senses, will,
emation, and desire. The needs
corresponding to each are for truth,
values, beaury, freedom, love and

Rock’n Roll and exchange albums and
tapes globe. Amazingly
enough, the punk movement is one of the
most  intricately networked of the
movements we have discussed so far, and
a sizeable component of the songs and
anticles by it deal with issues of

of the East bloc countries have their roots

war, mcism, global exploitation, and

ixfaci In addition, we major
impulses - imagination and erox --
correspond lo two further needs for hope
and for self-esteem. When people become
alienated from their own needs, false
needs arise — needs for authority, power,
order and control, security, status,
wasteful conspicuous consumption, and so
on. Domexticated culture and  the
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alienation of human needs are two sides
of the same coin. Auionomous cultures
potentially permit a rediscovery of human
needs; petworks of community permit the
consiruction of social relations 10
accommodate them. People build their
own cultwre, but this culture must be
conscious of its opposition 1o the
dominant cultwre; it must become a
“culture of resisionce”. In the same way.
resistance movements, like the peace
movement, must become increasingly
culiural. The planctariat thus represenis a
new synthesis of culture and politics. [
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phote of Art Soloenon by Abevandrs Devon

Transcribed by L. Susan Brown

Toronto by Rom Mayley. Questions were

written by Rom MHayley and Alexandra

mmummmm
Alliance in Solidarit

people are tuming away from that and
coming back and looking hard at what our
warys arc. There is no question that we are
destitute, we've got 1o leam all of those
things again. We don’t have to have them
all wgether before we come together
oursclves.

For me the final meeting with the first

e s

Canadian

Native Peoples (CASNP), in mn‘-pdmu
and prison support work, and (n setting up
cultural alternatives for Native people. He
is of the Anishnabe iribe, and lives near
Parry Sound, Ontario.

‘Ron Hayley: What changes have you
seen in Mative people’s attitudes towards
their own culture in your lifetime?

Art Solomon: Well, we have been
devastted by the Christian civilized
society, but we're stll here. What's
happened in the past fifteen years or 5o is
that our people arc tuming back 1o the
Native spiritual ways,  secing how
important it is to revive the language

m

They have depended 10 a large extent
on government. Now we have come to the
point where, in my perception, they're
secing the govemnment has nothing 1o
offer except extinguishment of a people.
S50 the counterpart 1o that is the
realization among the people for a number
of years now that we have 1o leam again
who we are and what we are about as o
people. And that's right across the land.
S0 the language is important and also it's
important, at least in the minds of some
people, to leam the language of “the
man”, which is a language of deception,
cssentially, that's what it is. So, it is
looking better all the time and | have
never been 5o certin and so firm where
it's all going.

You see we are the original people of
this land who were put here, we didn’t
come across the Bering Strait. We were
put here, we are lisiening again 1o the
creation stories of people, that come from
the beginning, And the people are tuming
more and more 10 the need for spiritual
nourishment. Many of them have tried
many religions and a good many people
now don't have any religion, or their
religion is not as significant as it once
was. Let’s not condemn religion, but our

|Brian  Mulroney
provincial premiers - ed.] was proof for
me - which | didn't need anyway — that it
is poi o with g
bmuwllwyhlvcuu!ympumsemd
that is 1o grab everything that there is left.
And those people who call themselves
Christian and civilized wherever they
have put their hand on the earth and on
the people of the eanh anywhere they
have brought death w the people and the
land. That's why it is that people are so
concemed today about the environment
They have called it “progress” and
“development®, We have another name
for it, which is the opposite, and that is
death and destruction. We only have o
look around us: just the air that we breathe
is proof of it, the water that we drink is
proof of it
RH: What kinds of things arc native
people doing to strengthen their culture?
AS: What they are doing is they're going
back o leaming their language again and
particularly the spirial ways. Ii's
phenomenal bow fast that it is coming
ogether, The spirit people are moving
people, preparing, and what is essential 1o
that is to find the spiritual nourishment.
We were given a way 10 respond o the
Creator. It has always been our
understanding that we cannot harm what
belongs 1o the Creator, It belongs 1o the
Creator from the beginning, and will
always belong to the Creator, We are not
the owners, we are the keepers of the land.
Our work is to keep it into infinity. To
leave it more beautiful than when we
came.
So the people are tumning back 1o the
spiritual, which really is the highest form
of the political. The sacred parts have
been coming back. They were almost non-
exisient. In fact, the ways of the Indian
people were almost non-existent notl very
far back. So there's a whole renewal, a
renaissance, of Indian people coming back
10 see that it"s not in the money, it's not in
the possessions that the real things are,
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On "lighting the eighth fire' an interview with

There's an awful lot of suicide and
despair among many people because they
don't have access or they don't go to
where the icachings are. Here's an
example here: the first elders conference
that they had hese [a conference of Native
elders held at the Native Centre in
Toronto attended by Native and non-
Native people of ali ages —ed.], and
somebody cxpressed the notion that this
building [the Native Centre — ed.] was
higher than the CN Tower for those three
days that they were together. The people
are fistening. It was said in the prophecies
the time would come when our young
people would no longer listen to us, 1o the
older ones, but it was also sxid that the
time would come when our people would
come back again and ask. And that's what
they're doing.

One example in Canada is what is
called Alkali Lake where it was almost
100% alcoholism, The people were totally
messed up. They had to start from the
bottom. Once they can't go down any
farther they realize they have W stan
coming back up. So it was a woman and a
man who decided something had to be
done. They poured alcohol down the sink
and they began o straighten themselves
ool That's a very hard thing because you
kngw the tuth is that if we want 1o
change the world, if we want 10 make it a
more beauwtiful place, then we have to
begin with us. You can't go out there and
make @ mone beantiful world. You have 1o
begin from inside. As individuals become
more beautiful people, that is the patern,
and that is the recipe, and that is the
medicine that we have (o use. [ see o0 a
large extent people will go and look for
the medicine. It's like going to a doctor,
when you're really in & bad shape, and
you ask the doctor for some medicine, and
the doctor will do his best or her best 1o
provide you with the medicine. Then if
you take the medicine and you go put it
on the shell and you never use it
obviously it's not going to help you. So
the medicine is there where the sickness
is, it"s right there with every one of us,

S0 in Alkali Lake, after having gone
right 1o the bottom, they began 10 come
up. It's an inspiration 0 soe how a whole
people in & community began to straighten
themselves out. They chased the

|Art Solomon|

bosinessman, the free trader, out of the
village and they bought him out and 1ok
it over themselves and they're a going
concem, a going business now. They're in
control of their own destiny. There is very
little alcohaolism there, if there's any there
now,

‘RH: What province is that in?

AS: That's in British Columbia.

RH: It's clear 1o me that unless there is &
profound - spiritual revoludon  AMOAESL
North American people,  the way we
relate 10 the earth and . kind of culwre
and civilization we have is not going to
change, i's not going to siop its
trajectory. You say that a lot of Native
people are coming back 1o the message. .
AS: Not a lot, but a significant number,
but that's increasing more daily.

RH: Right And is there any indication
that non-Native people are beginning o
pick up on thal same message, are

gmning o the p
change needed in their own thinking?
AS: During The Longest Walk [a march of
Native people, primarily elders, which
occurred in 1977 from the West Coast to
Washingion, D.C, — nd.ll.hcmm:hme
Buddhist monks who accomp s,
wearing only sandals in the snow and the
rain. They had an understanding which
was sont of like a prophesy that the Native
people of the Western hemisphere would
give the leadership. We would become, in
fuct, the leadership to show the rest of the
world how to get out of the mess tha
they're in,

That was their understanding. And they
said, when are you going 1o stan? They
were not aware, | goess, that we were
already started. That's what the American
Indian Mavement (AIM) was about. [t was
primarily political, but it then became
more spiritual,

In torms of spiritual, there are some
who are saying well, we need new cars —
we need some help from you, God. But at
the same time they're destroying God's
creation, That's a dichotomy that can't
kecp going.

So the destruction that has been done by
people who were Christinn and civilized
has 1o be accounted for. So, there will be a
purification, and it’s not far away, It's
very, very close, really, in terms of human
history. You know, at no time in the
history of the human family has thers




CULTURES OF RESISTANCE

been such a destruction and a desecration
done by those who call themselves
RH: Art, how do we survive? How do we
maintsin our culiure in the face of such
wemendous  odds, material  odds,
economic odds, spiriwal odds? How do
we maintain ourselves so that we can
eventually emerge on the other side and
create 8 new world that will preserve the
creation?

AS: We first of all have 10 look st the
question of humility. We have 10 become
humble people, just oedinary people
leaming again how o honour and respect
each other — and that means between
men, women, children and the rest of
creation. 5o that humility is essential if we
are going W preserve and create & new
world.

And just 2% it is us human beings who
have destroyed the creation, so it will be
human beings who restore the creation. It
is not going W be without the hand of
God. That is the most powerful and the
most importand poirt about it all. There
will be a new world. There will be a new
reality. This world will not be destroyed
by the hands of fools, such as Ronny
Rﬂ'smandevlThu:h:r

And Gorbachev, the litest king in

Russia, is & man of intelli and, |

Well, Ronny Raygun is not going to
harve his Star Wars. You see, the key to all
of that is that individual people like you
and | are concerned that the enviroament,
that the workd, should continue, That there
should not be a nuclear holocaust. Ronny
Raygun and Margarct Thatcher have
wanted to involve us in a final orgy of
death. We can talk about limited nuclear
weapons and so on, nuclear war. But
that's not going to happen for the simple
rmmlhlduc.lmhwlpmsh
allow his creation 10 be destroyed by the

Objibway people have talks about a time
when there would be a people come 10
this land, and they would have hair like
fire, but they would not stay very long.
‘Then after them would come a people
with white faces, and they would have no
eyes and no cars, and they would have
two faces. One was a face of brotherhood
and one was a face of anger. And it was
said that if they come with a face of anger,
it will be very, very hard for Indian
pwplr_lf\hqmwimml'no(
hing will be all right.

hands of fools. The aliemative to that, and
what's working against it, is that there are
millions of people around the world who
insist on affirming life for everything that
is here in this creation. Because, what is
here in this creation has a right to be here:
the stones and the trees, the animals, the
birds and the fish, the water, and
cverything.

And we have a night 1o be here, That is
the power that is working against Ronny
Raygun, but it's invisible. But it's real.
So, from millions of people, every day,
every hour of the day and night, are going
up millions of prayers. From out of their
hearts, from out of who they really are, 0
say no, you can't do thar We can't allow
that 1o happen. That is the power that is
ing it right now. And it's been

think, inegrity. He has made offers
Roony Raygun for a six  month
momtorium on nockear testing. He said 1o
Ronny Raygun, “Will you do the same?”
And Reagan said, "No damn way.” So
they have gone back o noclear iesting.
Roony Raygun has been given scveral
opportunities now, and he's wmed them
all down. He's going for Star Wars,

in process for a while,

RH: Is there anything you want 1o add, or
close with, that's been on your mind?
AS; Well, there is a prophecy among the
Objibway people, and there are many
prophecies across this land, and even from
South America the same kind of
e ies with different §

saying
m“whwmmm

Bob Wilson is a member of the Kagiso-
S‘Imlubln!l gmvp a  New Age

¢ cultural exch
mncmwsam He has
lived in Botswana on several occasions,
and plans 1o eventually esablith a
cooperative there.

Resistance is something that occurs
naturally when humans are subjected 1o
treatment by others that is threatening (o,
or disrespectful of, their exisience. The
nature or form of a panicolar people’s
resistance will ofien reflect its spirital,
social and economic stale of being, as
well as its oppressors’ choice of tactics in
mmlglhnﬂm

cessful only if their social and spiritual
fabric is strong enough o withstand
whatcver mitsck i put forward. In
Southern Africa it would appear that the
best defense against the erosion of culture
has been the strength of the culture itself.
The existence of a strong degree of social
cohesion among many African people is
an obvious sign of this culwral sirength,
There is a definite pace 1o life in Africa.
Although it is inerupted from time 10
time by deswuctive influcnces (usually

external) it alwaP retums 1o give o sense
of continuity in daily life. This could be
said 10 be o result of any number of
fuctors such as the hot weather or low
levels of “development™. However, it is
quite plein that the social “sct up” has a
Iot o do with maintaining this more
natural thythm of things. Social adequacy
umlmdlll&mdbrmlmm
the degree of and h

Now the people with the hair like fire,
were the Norsemen who came, and they
stayed not very long. Then after them
came others, with white faces, with no
cyes and no cars. Which meant that we

1 find this type of “d¢ folop. very
depressing  (Botswana nﬂlnmemm

people’s genuine and honest way of living
will make the propaganda spparent. In
Bowswana this truthful stae of being alive
and genuinely happy scems o be what
helps people get along with such

thut people *ill enjoy through interacting
with each other openly from the heart.

In Southern Africa the different peoples
of the region have had 1w resist colonial
domination in the past and are sill
ﬁ;lmns to preserve thﬂrcullllﬂ from the

ight of forcign  aggs and
meddling that is so common today.

While 1 was in Botswana (also Zambia,
Namibia and Zimbabwe) over the past
Christmas visiting [riends, T found that the
amount of sctivity by U.S. and Soviet-
backed factions in the region had esca-
lated wemendously. A good example of
this is an agreement recently signed be-
tween the governments of Botswana and
the U.S. which allows the LS. 1o buy land
near a village called Sebele and to operate
two massive radio transmitters  from
which the "Vaice of America™ broadcasts
will flow over the African
and beyond.

Unforunately, harmony is not always
left in peace, and the African sub-con-
tinent is no exception. The region has
such a diverse collection of peoples that
the palitical and economic issues are nol
only fought with great vigor and loss but
become highly complex and mindbending
o those concerned with finding a
comfortable solution for all peoples.

In the past few years South Africa has
stepped up its campaign against the "Front
Line® staes by making frequent raids,
allegedly wsgeted at ANC  [African
National Congress - ed.] people working
out of or living in any of these countries,
‘What is particularly frustrating 1o people
living in the countries that are attacked is
that practically nothing can be done to
sop the South African Defense Force
when they have orders to destroy a target.
The raids that have been staged over the
past three years into Botswana and

™ ‘with us.

50 the Peaple of the Seventh Fire would
be the ones who would go back on the
trail 1o find what they have missed, what
they have lost. And it says if the People of
the Seventh Fire are able to light the
Eighth Fire, that there would be peace on
the earth from that point on.

Now the process of lighting the Eighth
Fire means that people will begin to
understand what it is we're talking about.
They will listen to what we're saying.
There will be peace on the earth. It will
not be destroyed. But it will be cleaned,
because there still must be an accounting
for all the destruction that was done, and
s still being done.

So, that’s the way the prophecy of the
Seventh Fire goes. And people are
listening. And the World Cowncil of
Churches has said that the Native spiritual
ways are among the great faith tmditions
of the world. And we must come and leam
from them. That's what's going happen in
November: 8 consultation with maybe
fifieen or twenty medicine people and
spiritnal leaders. 1 happen to be one of the
peopile who is a key person in it

So we're in the finals now. This is the
beginning of the finals. And it's coming
1o its conclusion very fast. And if people
don't want o listen 10 what we ane saying
or what we have been saying for so long,
that is going to be their problem. But there
will have to be a payment made for all of
this destruction. O

The Canadian Alliance in Solidarity
with Native People (CASNP) is in serious
need of funds. KID wrges readers (o send
donations to: CASNP, 16 Spadina Road,
Toronio, Ontario, M3R 257.

Zambia have provided ample prool of
that. The SADF has ultra high tech
weapons of war and equipment that
enable them w0 move freely into any
neighboring state. These attacks have
been bloody and quick, usually leaving
severml imnocent people dead or wounded,
the public in a sate of panic, and the
street litered  with propagands  (see
cxample below from the raid on
Gaborone, Botswana, 1985).

Lesotho is one country that has always
been a virtual captive of South Africa
(geographically surrounded) and fell
victim 0 a neatly engincered coup last
year when Pretoria choked off all supplics
going into the “istand kingdom®. After
that we saw the mysicrious death of
Samora Machel, leader of Mozambique's
FRELIMO and a progressive Affrican
revolutionary, apparently having crashed
on October 19th, 1986 over South African
temritory when flying home from a
meeting in Zambia,

It is sirange how a war can be fought in
a region without the rest of the world
really recognizing it. Backed by oor
illustrious “Big Brother™(s), the apartheid
regime is waging war on the people of
Azmnia/South Africa, the surrounding
Front Line states, and in a broader sense,
Alfrica as a whole.




The atmosphere varies depending upon
which country you might be in. Some are
relatively peaceful and  preserved
{Botswana), others are struggling for
liberation, whilst countrics like Mozam-
bique and Zimbabwe are dealing with
their post- revolution realities. Both urban
and rural peoples have felt the struggle in
their lives, alihough there is still a large
2ap between rural and urban experiences.

All of this sounds (and is) preaty de-
pressing but there are also a lot of positive
things going on that change the picturc
somewhat The Non-Aligned Movement
held its 12th Annual Summit meeting in
Harre, Zimbabwe last fall, with a
membership of 102 nations primarily
from the Southern Hemisphere, The
member nutions are determined 1o plot &
strategy of interdependence and co-
operation that will free their sues from
foreign domination. Again, this is one
ambition that has been shared by “Third
World™ nations before and has been met
with severe opposition (absolute sabotage
in fact) primaniy from the West

Every inch of progress is fought for in
one waay or anodher, making the struggle
seem uphill. An interesting thing that was
a "hot item” in the local press when [ was
there s something known as “sanction
busting”, This involves several sneaky
practices companics anc using 1o avoid the
restraints the sanctions have placed on
their profits margins. South African goods
arc lobelled “Made in Swaziland™ (or
some other country) before  being
exported to other nations, Meanwhile, the
big multinationals, with great fanfare,
have released news of their withdrawal
from South Africa while seting up
operations in neighboring states  where
they can service the South African mar-
ket Thus far 1 haven't scen anything in
the press here about this situation which
has seemingly slipped by the very people
who have spemt so long working for
comprehensive sanctions

Meanwhile, back in Africa, people are
busy living! It's undersiood that fife is a
struggle ot times but the good things are
always celebrated with a passion. Change
isn't expecied 10 occur as mpidly as it
might elsewhere maybe becouse it
wouldn't fit the pace. Il should be re-
membered that  the exploitstion of
Africans has been happening for close o
four hundred years now, and will end only
when it is beaten for good

As the Mother Continent, Africa has so
much wealth, Likewise, the potential for
positive growth and change is encrmous,
if only the tentacles of control can be
severed

A Luta Comtinua! 01
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SOLDIERS OF THE
BOTSWANA DEFENSE FORCE

SOUTH AFRICA}
TACKING

GREETINGS TO
SOLDIERS!
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AND THE PUZZLE FACTORY,

This imterview was conducted by
Catherine Tammaro, an artist active in
the Toronto arts sceme. She is currently
working as art direcior in the Puzzle
Factory production, Who's Crazy Now?

Elly Lirvak is a former pyychiatric and
the founder of the Puzzle Factory Theatre
Troupe in Toromo, Puszzle Factory
performs ar psychiatric kospitals for
patients and workers of the profession, at
drop-in centers, high schools, and for the
general public. The Pustle Factory
provides group supper! ond teoches
coping skills

KIO: Well, Elly, let me siant by asking
you: just what is the "Puzzle Factory™?

Elly: O.K., the Puzzle Factory is a thestre
company comprised of former psychiatric

There's a scene that's a registration scene
at the Clwk Hilwal. My appearance in
the show is going o be very special!
That's all I'm going w0 say sbout i I can’t
believe I'm doing this w mysell — I'm
putting my life on the line!{laughs] There
is going 10 be a lot of music. Of course,
Catherine, you know about all the
wonderful people because von vourself
are involved

KI0: Right, something I'm enjoying.
Elly: We have a great group of people,
Cam toupe and sl -- it's coming
together really quickly. It's going 1o be at

7

[Nex: we look at the advertising feature
section of a local mewspaper. It says
“Discover Mental Health Week™. It shows
a few disturbed people on the front cover.
There's an article covering halfway
homes in the city: "Work For A Positive
Autitude! Mental Iliness, It's a problem,
bur we're facing it! AETNA CANADA"]
KIO: O.K., you have some feelings about
the CMHA? It stands for the. .
Elly: ~.Canadian  Mental
Association
KI0: What about them?

Elly: I've had some recally bad

Health

Joseph Work Audi which is in
the [amous Queen Strect Mental Health
Facility.

KI0(: What kind of a reaction have you
gotien from Queen Street? Do you meet
with o lot of resistance in your own

patients inally as a wark !
program, toward “rehabilitation”, utilizing
theatre as a tol. Most of the people that
come o0 Puzzle Factory come via the
grapevine of the former psychintric
COmMmunity.

‘There is one. 1 won't call it a happy
community, but it’s out there. They're in
drop- in centers, they're in houscs, they're
in the cafeteria — the colfee shop at the
Clarke [Institule of Psychiatry] — and
fricnds of [riends. People tell people
through the grapevine..

KIO: What do you hope to accomplish by
bringing these people together?
Elly: Well the aims are two-fold. One:
there’s o creative outlet in a safe
I for vocal exp i And
two: the theatre expenience is such that the
focus is on crestivity. You'ro nol just
sitting around having a groop therapy
session, and if it sounds Tike that, well, it's
all o a creative end. The shows are the
woice of that particular group.
KIO: So you're expressing concerns
about, for example how the peychiatri

, s well us from the general
public? If so, how do you handle it?
Elly: Right off the wp of my head? To
pant of the community, and © afl those
other people, we are scen as a threat. We
are an altermative, 3 creative aliemative —
hing very m and
and | think that a lot of doctors really have
a problem with that As far as dealing
with the system at Queen Strect, it's just
the same bureancratic shit. 1t"s a matter of
playing their ‘game to get what you need,
We're really only another theame
company. They have no real knowledge
that we are a former psychiatrics theatre
company.
KI10: Becasse no one's told them, or
because they just chooss 1o ignore the
fact?
Elly: Well interestingly enough the Chiel
of Siafl st Queen Street knows about us.

es with them. They somt of
picked up on the Purzle Factory concept
and wanted (o use Puzzle Factory for their
own, um, what do you call it..for their
own fendraising.

KIO: They wanted to exploit you,

Elly: It goes even deeper than that
When we didn't get funding 10 do n tour
of all their branches, one of our main
volunieers and Board members who
worked there was forced to resign. Yes, it
was very ugly. Then they had me be the
wken former psychistic on  their
information action committee. It's the
kind of commitiee that writes the copy for
the adveriising supplement for “Mental
Health Week™., Knowing that 1 had
worked in  advertising as well, they
listened 10 me and they wroie everything
down and they thought everything was
wonderful, then they just went ahead and
did everything their own way. To me, it
was superficial and distorted in terms of
what the public knows. I understand that it
may get part of the message across, but
the kid on the park bench and the woman
manager of the musician you know, It
insults my exp it's all mai

‘We have a “lovely” letier of endk

from Dy. Malcolmson. The people who
take care of booking the auditorium, have
no idea who we arc. [ talked 1o them.

individual copes with being overdrugged
and facing social stigma?
Elly: All that — but in real ways - in
ways that differ from what the mainstream
socicty would have you beliove, The
experiences are there in living colour. |
hesitae 1o use the word “process”, but the
theatrical process, is terribly therapeutic.
That's how the Puzzle Factory began. Tt
was more beneficial than anything I'd
ever experienced in a psychiatric ward.
KIO: Why?
Elly: Because [ really trusted the people 1
was working with, 1 felt safe and okay
about who I was, without stigma. It gave
me real self esteem (o know that 1 had
people that T could be comfonable with.
Even so, breaking dowm all those barriers
with people is a process within a process,
Coming wogether like we are in our
present show, this process will probably
stant happening more quickly, It's been
bailding up over the year. People have
been working together in workshop so
that in the next month, before we do our
show, we'll solidify as a group and that
will be evident in the show, I'm sure.
KI0: Please tell us more about the show,
Elly: 1t"s called Who's Crazy Now?, and
50 far it's a serics of vignetes, various
people giving testimonials, pieces taking
place in a donut shop involving a whaole
bunch of people, All very real situations.

They i some of the thingsin the
contract to me like making noize. | wild
them we'd be doing music. She said that it
was just & concern of theirs. They didn’t
wanl us 10 wake the patients up. Well
there are no patients in the administration
area which i where the auditorium is! |
mentioned that if we did get noisy and get
all the way down that long..long...Jong...
hallway [rolls ker eyes] and woke some
paticnts up, well — maybe they could
come and enjoy the show! After all, they
could just take time out and drool in the
theater!  [laughs] That's the kind of
mentality you're dealing with. I used w
think that they should be gening degrees
in ECE [Early Childhood Education], but
1 wouldn't even wish that upon children.
KI0: Do you feel that you have a political
responsibility as an anist?
Elly: At firs: T used 10 say "T'm not a
political animal™

Now it's just like politics has
everything 10 do with the ant and
creativity that [ personally do, 1 see that
for Puzzie Factory s & whole. Now the
people that are involved in i, 1 can’t
really speak for them. I just know that
everybody initially has something w0 say
and is actively working towards change.
That's how 1 feel an is crestively working
toward social change in the theatre and in
my own writing — dramatically mirroring
my own experiences. | think people have
10 be exposed to that 1 think they have 1o
be educated. [ think awarcness has 1o be
created, and 1 think all the forms of
creativity are smong the most pleasant
ways of being educated. Why not? Pay
seven, len, twenty bucks and go sce a
show. Maybe go out thinking things over,
God forbid! [laughs] Gee, | might
actually kire somebody that's been in the
bint!!

It's propaganda. Tt's not real, it's self-
serving

KIO: What i the reality?

Elly: The reality is forced incarceration,
undignified teatment, and it's hurtful.
You know recently someone described the
kinds of drugs they use on psychiatric
paticats as a “chemical lobotomy™. It's
horifying w0 think that you'll never have
your mind back becanse of those drugs.
Loss of friends, loss of family, loss of
employment, loss of money — ket alone
being depressed or whatever brought you
inio that situation.

KIO: What about people like Phoenix
Rising [a woice of vicims of the
psychiatric establishment] as opposed 10
the CMHA? Where do you fit in?

Elly: Purzle Factory fits in everywhere,
It's theatre, it"s entertainment. It's been
labeled all kinds of things, depending on
how you see it Some people are moved 1o
tears by what's happening on stage. 't
that courageous? But I'm a real advocate
of the non-label.

KIO: Meaning?

Elly: 1 don"t like labels on anything!

KI10: Not even ketchup?

Elly: If the ketchup can handle it, I'm
0K, with it!

Phoenix Rising is 2 necessary kind of
publication representing  probably  the
most horrible aspects and negating some
of the more hopeful stories that come
about. In order for people to stan
thinking, a publication like Phoenix
Rising has to circulate more. Tt seems 1o
be that only members of that sub-sociery
read it Personally I can't read it; it's very
true and it hurts! Now on the other end,
maybe that's what's missing from the
CMHA thing. Maybe if they collaborated
on their ad campaign,. they might be able
to regch the public,

1 just wish people would buy more ar,
g0 0 more plays. People really have this
patronizing attitude. 1 want 10 be seen as
un artist with respect. O

1. The Clarks i & prestigious prychistric hospital
known by former peychiatrics as the “Clarke Hibos™




On a warm spring evening, | sat in a
cabin in northem Onmrio with Native
elder, An Solomon. With a wpe recorder
on a table between us, [ asked for his
thoughts about women. He began talking
abost women snd came around w0 the
subject of the relationship between
women and men and sexuality.

He said:

If we are w heal ourseives and
become real about who we are, we
have fo accept our sexuality as the
Creator intended it and come to the
point where we can talk as men and
women fogether about owr sexuality
as though we were lalking abour a
cup of coffee or tea or a plate of mush
withowt it bothering wr..We have
been bastardized by those people who
came to this country and soid, "sex is
bad, sex is evil” when in foct (and
these were Christian civilized people,
supposedly) sexuality is a gift from
the Creator. We have a need 10
dispense with this incredibly bad

concept of what is sexuality,
It sirck me how, in many ways,
pomography picks up where the

missionaries left off. Hearing An mise
this concern as such o central one
coincided with my own fecling that the
pomographic world view is far from being
an isolated or simply “women’s” issue; it
alfects all of us to some degree. From the
anorexic woman who desperately tries 1o
approximate the impossibly perfect
models w0 the man who sees his partner as
a substitute for a fist and o funtasy,
pormography provides an insidious service
of reinforcing alienation from our bodies
and from a healthy acceptance of our own
and other people's sexuality,

To explore pornography is 10 ravel to
the hean of darkness of our death-oricnied
culure which promotes the hatred of
women and the body. Two ani-
pomography activists who take people on
this journey regularly, in an amempt 1o
heal this split between ourselves and our
bodies and between women and men, are
Nikki Craft and Alison Kerr. Although
different in their approaches and and on
some issucs, both oy to steagihen
resistance in women and men 1o society's
atliempis 10 keep us from being whole.
Both try o balance a critique with a vision
of how things might be otherwise, not in 1
programmatic way but in 8 way which
encourages people to explore their own
means of redefining their sexuality and
rejecting oppressive social nomms,

Nikki Craft, who's been active around
issues of violence against women since
the early 1970, combines issues of pro-
nudity work with her mnti-pomography

i This  provid the
positive/negative  balance which  helps
keep her from bumning oul. I first spoke 1o
Nikki in the summer of 1986 when
following her (self-proclaimed)
“ampage” aguinst Penthouse!, she was
embarking on a series of planned "shirt-
frec” actions mimed m helping women
reclaim their breasts from the realm of
pomogruphers, “topless® clubs  and
individual men. The media was going
wild, but not just because of the
sensationalism of the action. People were
picking up on the fact that there was more
at stake than meets the eye. Phil Donahue
had just invited Nikki and members of her
group 10 be on his show when | spoke 10
Nikki in one of the many conversations
we had wying 1o amange her wrip w0
Toronto, In her sofi Texas drawl she
confided "I feel like we're shaking the
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world™ At this point, Nikki had been
arrested forty-three times for being “shin-
free” (not topless which suggests that
something is missing and is 1o
reminiscent of the exploiutive claims of
sexploitative establishments).

The right 1 be “shin-free” i not one
which the feminist movement has paid
much atiention 10 or even approved of in
many cases. In the face of the poveny,
violence and injustice women face, being
shin-free might scem trivial 10 many and
yel it is a very powerful action and
symbol. As Ray Greunich, Nikki's
attomey for her fist arest for public
nudity eloquently states:

The fact that the particular burden
[being forced to cover their breasts]
may be of minor imporiance does not
mean that the xsue ix
trivial...becouse that same
discrimination  also  relates 1o a
sysiem of overwhelming exclusion
from economic benefits and social
power.

He states further that

the small act by Rosa Parks of
refusing to sit ar the back of the bus is
credited by many historians with
expanding the struggle against racial
injustice from the courts of lawyers
and fudges 1o the homes and sireets
of erdinary people.

Nikki makes these i even

not such a big deal!™
Another historical comparison can be
made with the action in 1850 when
Elizabeth Cady Stnton, Lucy Stone, the
Grimke sisters, and and Susan B, Anthony
Jjoined Amelia Bloomer and traded (heir

insults for their nonconformity.

One would think since men collectively
spend s0 many billions on  seeing
women's breasts in bars and magazines
that these shirt-free actions would elicit a

At an off-beat parade in Cedar Blulls,
Towa, on the fourth of July, five women
calling themselves the Women's Freedom
Frons dressed as Swmwes of Liberty,
weanng robes only from the waist down.
According to one of the women from the
Front, Melissa Fairley, the action was
intended 1o symbalically reclaim women's
bodies for  themselves - from

e :

The women were pelied with ice, water
balloons, dog food and even rocks. One
woman ran up and challenged Melissa 1o
take her pants off two. A man pushed his
fist into her chest, grabbed her breast and
violently wisted it Fairley said later "t
was a perfect example of a guy saying,
“that's not your body. "™

On the same day that the Statues of
Liberty were being pelted in lowa, Nikki
Craft was having a shin-free “picnic” with
a group of women in Cobb's Park in
Rochester, New York. Uninviled visitors
10 the event included between four and six
hundred men. The women had planned 1o
be arrested but found that when the time
came W remove their shirts the police had
lefi them to the mercy of the drunken
mob. Nikki describes that when the police
left, "The unrestrained men rushed across
the park towards us. Morley Schloss and
severnl others  worked for  several

mare explicit when she writes:

One easily imagines those same
angry faces from Rochester's Cobb
Park yelling at the bus-riding blacks
of Atlanta; or the racist Atlamtans
screaming al the topless women of
Rochester, The words would be
interchangeable: "Why don't you just
put your tops back on, Let your bras
support youw! Go sit in the back. If's

P i to put a buffer of about
25 supporiers between the demonstrators
and the on-rushers.”

Before the women actually removed
their shirts, Nildi asked the men who
supported them (o remove their shins.
Most didn’t respond. She then asked the
supporters to sit down making those who
didn"t very visible. Nikki describes how,
"At one point a black man standing with
his shint still on heard me compare our
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picnic 10 a civil nghts sit-in..1 added,
"You're watching history happen, you're
seeing things change." He took ofl his
shin ond sat down. He'd made the
connection and the action had gone a hitle
further.”

Making i is an

Double and The Hunger, she oifers the
viewer a nauseating panorama. Thess are
not esolcric images: none of the videos
has above an "R" mting. Viewers might
even have seen one of two of the films
flunvhnchll:rwdnummdr_wmlc

Iy, in their respective films, the

wtofNﬂr.hs\uﬂ mnmplybelm
issues but between movements. She has
done a lot of work with the narurists who
purport W0 encourage a  healthier
moceptance and enjoyment of the body by
creating spaces where people can be
“clothes frec”. To this group Nikki has
brought a feminist challenge, which
should be, but isn't always pant of the
naturists’ sgenda? To feminism, Nikki
‘has helped 1o bring a naturist perspective
which has the potential of showing that
there can be a life-affirming nudity and
sexuality beyond the pomographer’s
exploitation of women. To those
denigrators of the anti-pom perspective,
Nikki has shown through her actions that
her rejection of pomography has nothing
10 do with prudery or fear or rejection of
the body. Rather her actions arc an
attempt 10 go beyond the erotic stifling of
buman beings that pomographic images
represent 1o the possibility of a healthier
culture which accepts and celebrates the
body and all people’s self-defined, not
mass-marketed, sexuality.

‘This same impulse motivates another
anti-pormography  activist  Alison  Kerr,
Founder of  Resources  Against
Pormography  (RAP),  Alison  has
constructed a series of four workshops on
pomography which she and her co-
facilitor ke w© a varicty of audiences,
‘The first workshop has as its focus a video
which is like a descent imwo hell3
lmuullyeﬂil.lod.'lnﬂw

scenes would have been frightening or
offensive, the effect of seeing all of those
images being presented together provides
a v:snmll mnple of women's
in a
half an hour. For women this video is a
reminder, and for men it is a crash course
on what a woman feels when she is alone
a—mﬂmmummummy
situstion she feels there is powential

Mﬁmmmmm;
attacked when they feel they are safe.
Images which stick in the mind include a
scene where a woman has just made love
in a beamiful owdoor seqting. Her lover
leaves for a second, and a pair of garden
shears appears from nowhere and shices
her eyes. Other scenes show women being
attacked in subways, in bathtobs, in places
where they are shown to be helpless and
alone, leaving onc with the trapped
feeling of living in a nightmare from
which there’s no awakening, As Nikki
says of pomography, “We have been
forced to live with the knowledge that one
day your fantasies will become ‘our®
reality...It makes us afraid of not oaly
expressing  ourselves but  of being
ourselves. And when night closes in, it
comes like a prison.” As Alison asks in
the video, "What do they (these images)
mm-muhmurbm;urc

lives?™

1o watch for women and men. Focusing as
she does on the intermingling of sex and
violence or the “croticization of brutality*
in clip afier clip from films such as
Purple Rain, Friday the 13th, Body

imagery. This is important for women and
men. For women it is an opportunity to
articulate what a female-defined rather
than male-defined sexuality would look
like, For men it is an opporunity o
explore altematives 10 the rigidly defined
confines of male sexuality which has so
effectively comered the market.

The last in the series is called
"Yes We Can”™ and it is in this workshop
that women are offered skills in how 1
organize a sell-sustaining action group o
respond 1o whatever abuses of women that
move them most. While pomography is
the starting point, for many women it can
bnmhﬂmnﬂumum

action they decide to take up is up o the
most gritifying. In her words, "Women
come into the workshops without voices
and leave the workshops and focl that they
have a right 1 speak out and are daing it.”

For Alison and Nikki, their aim is to

Nikki Craft can be contacted through
Citizens for Media Responsibilicy Without
Law (also known as Ouwlows for Social

i ‘;'!)} P.0, Box 671, Oshkosh,

WI 54902,

Cld-hed“’lahlhs“lslmm
i with which Nikld
associated. lis address iz P.OBox 131.

Oshlosh, WT 54902

The Emma Goldman Resource Group
has republished an interview with Nikki
which appeared in O Our Backs.
Copics arc availasble for 5125 from:
EGRG, P.O. Box 35811, Sution A,
Toronto, Ontario MSW 1P2.

Alison Kerr and Resources Against
Pornography can be reached by writing
W RAP, PO. Box 695, Suton C,
Toronto, Ontario M6J 351.

For a copy of several past articles from
Kick It Over on the themes of
pomography, prostitation and sex, send
$1.50 : EGRG, P.O. Box 5811, Station
A, Toronto, Ontario M5W 1P2, and ask to
be sent the pamphlet, "Recliiming Our
Sexuality”.

FOOTNOTES

I The “rampage” agaimst Pesthouse wat &
cumpaign in the spring of 1986 in retalistion agains
the Decembor itsee where lspancse women were
shown ted p, bsng from trees, with seven)
appearing to be dead. Eighty-five women and men
desconded on scventy booksores and  destroyed
bundrods of magasine, revalting i one bendied snd
eleven miividaal armests.

2 In her ssticle m the Sumnmer 1988 waue of Clothed
with the Sum, Nikki condemns the “taimed heriage”
of namwiom s e comncotioss of some i the
movememt o pamograchy  mnd  smsplotative
practices.

3 The Casadisn Coslitha Agalust Modls
Pornography comsninioned Alison 1o make the
wadeo.

IN BRIEF...

by Christopher Afice

WE a Kick It Over receive large
numbers of press releases, more than we
can print. Make things easy for us. Write
a short ad like one of the ones here, or
write us an article. Otherwise we will do
our best with NO promises.

LOMAKATSI 1900 M 5. NW,
Washington, DC USA 20036,

A new magazine created 10 provide a
forum for considering issues, ideas, and
actions relevant 0 “bringing a balance
back 10 the nature of things.” The first
issue featured an article on the connection
between snarchism and animal liberation.
For a sample copy, send 51 U.S.

ENLIGHTENED ANARCHISM by
Swami Nirmalananda

From the forward: "When the soul is
awakened where is the place for disorder
and confusion? When the awareness that
the Self in me is the Scif in everyone has
dawned on all, who is 10 govemn whom
and where is the need for a government?™
Available from Viswa Shanti Nikethana,
B.RHills P.O, Chamarajanagar 571 313,
Kamataka [ndia (Rs. 2.50, 70p, $.90).

BUILDING THE MOVEMENT
Gathering  '87, June 18 w0 22,
Minneapolis, Minnesota. Contact: Back

Room Anarchist Books, 2 East 2Tth
SL(612-879-0312)

“..50 please contact us if you plan w
come June 18-22. We suspect that more

HUMAN AWARENESS WITH

RFSI’ECT AND DIGNITY (HARD),
T of

&:lug held at the Oak Ridge

of you arc than have i
us.” Fw&mnfynuwhodmlllludy
know, the schedule for the g i

facility in Ontario need
uunﬁcriwkdplluu with support and
i work. To contact them,

THU Junc 18 Eve: Welcome | pmylnlu:

Back Room; FRI: Workshops fnw
q SAT: Worksh

by Concert; SUN: Festival in the Park and

Wrap-up meeting; MON Noon: fncrease

the Pressure War Chest Tour through

downtown Minneapolis.

THE NUCLEAR RESISTER
(newsletier of the Navional No-Nukes
Prison Support Collective) PO. Box
43383, Tucson, AZ, USA B5733. Their
March 20th issue featured an article on
the largest nuclear iest site protest ever
{2000 came; 438 were amested). Free to
prisoners; write for rates. Send a couple of
§ for a sample copy.

NEW BLANKS SINGLE! Detroit band,
The Blanks, have 3 new single out. The
first side, "Say Can You See,” deals with
Rambo-ism; side two, "Where There's
Smoke,” deals with the deadly trash
incincrator plant being built in Detroit.
For a copy send 52 ULS. + postage to: The
Blanks, P.O. Box 1010, Birmingham, MI
48012,

wiite 10 HARD, clo Eldon Hardy,
Chairman, Box 5000, Penctanguishene,
Ontario LOK 1P0.

LEONARD PELTIER is cumently
serving two life sentences in Leavenworth
Prison in Kansas City after having been
convicted of murdering two FBI agents.
There were numerous irregularities in the
trial, including the fact that the FBI later
admitied that they had provided Canada
with false evidence in order to have him
extradited 1o the U.S.A. from Canada.
Some of Leonard’s supporters include
60 members of the House of Commons,
the Assembily of First Nations, the Native
Council of Canada, the Canadian
Association in  Solidarity with Native
People, 55 members of the U.S. Congress,
Amnesty International, the U.S. National
Association of Criminal  Defense
Lawyers, Nobel Prize winner Desmond
Tutw, and many others. For more
information, write to: the Leanard Peltier
Support Commitiee, 456 Spadina Avenue,
2nd  foor, Toronio, Ontrio, ON
CANADA M5T 2G1.

>
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Feeling the Heal of Censorship
by Varda Burstyn

LESBIANS ON THE LODSE
Sight Specific al A Space
review by Colin Campbel|
SOCIAL BARBARISM
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by Georpge Woodcock

The following is Part | of a longer
article by George Woodcock. Part 2 will
appear in issue #20. The rwo parts were
originally in reverse order. We have
changed their order with the auhor's

|

events in Iran and Haiti and the
Philippines and Latin America have
shown, what actually happens at times of
crisis in specific communities tends to be
governed as moch by influences coming
out of their local history as by those that
move out over the world from the major
centres of cconomic and political power
like Washington and Moscow and Peking.
If we are 1o plan the kind of action that in
the short nm will make us more free and
in the long run will enable us to wm a
possible revolutionary sitoation in the
right direction, we have to recognize not
merely the broader movements of world
history, but also the hiswories of the
regions and the countries in which destiny
has placed us.

This is what makes it important to
consider  the  decentralist and
communitarian  clements  that  have
emerged in Canadian history and may be
regarded as constituting the rudiments of a
libertarian tradition. Readers from other
places will, I'm sure, be able to fit in data
from their own societies, for the law 10
which all particular instances of this kind
apply is, 1 suggest, the fact that even in
the most coercive of social orders the
voluntarist urge, the spirit of mutual aid,
always continoes (0 assert itselfl, and
society would, indeed, collapse without it.

‘The Role of the Canadian State

Though Canada has never been a
twotalitarian socicty, and appears 1o observe
ﬁ:dnufmnhcufarvpruamd
democracy, in which the righs of
individuals are surrendered every four of
five years to a ruling political party, its
history shows an exceptional  tendency,
particularly in comparison with the United
States, W0 rely on government 1o provide
essential services and 10 sumender (o the
state wide control over vital aspects of
economic and  social  life.  The
Conservatives came into power in the last
dmh‘sf-lrbysnmnsmmm

multiply laws and regulations (largely
“orders in council” arbitrarily imposed by
the Cabinet) and to encompass maore and
more of the country’s economic life in an
unwicldy and inefficient network of
crown corporstions [corporations owned
by the federal or provincial government -
ed.]. In fact, the Trudeau era represented
mercly the crescendo of a process that had
begun long before Confederation and in
which all political parties and factions
have played active roles.

It began in the period i diately after
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The Underside of

Canadian History
Searching for
Radical Traditions

= gt oty
phote of e Canadlan Rockies from the Archivist
A generation or so later, when the
various colonies of British North America

were  brought  together  throogh
Confederation in 1867, the construction of
a milway to link British Columbia with
the original colonies and w0 open up | the
prairies 10 scemed i

not avowedly stste socialist in which
government has assumed so strong a role,
a5 entrepencur and regulator alike, a8 in
Canade. And this does nol take into
account the extent to which the Canadian
well'm state hos inhibited voluntary

£ and p 4
enforced  idleness  from  tuming  into
productive leisure.

But this is only one side of the pictre,
and a look m Conadian hiswory,
particularly if one does not restrict it 1o
that of the colonizing groups who are
generally known as  the “founding
peoples”, shows a somewhat differont
picture. We can begin with the native
peoples, who were once thought of as a
doomed group  representing  obsolete
cultures -- the “vanishing Indian”™ and so
forth - but who in the past generation
have shown not only a reversal of their
apparent demographic decline but also a
resolution in pressing their cluims 0 a
right 10 control their own destinics. The
native people now see themselves as a
number of “nations” with rights 1o
lnmmnywldlm(hummmly o

If- toas it is
:ll.led But what they mean by nation
bears no resemblance (0 the nation-state
as the major modem stites, whether
“democmtic” or  Communist, have
developed it. The “nation” as conceived
by the Canadian Indian or Inuit or Metis
consists of the community that shares a
common language and common traditions
and hopes to regain enough of its land w0

mhulmmwh.wuluﬂw

into the past of the various native groups.

It is doubtful, in fact, that any native

ummmwmm

Once again the staie mu:rm:m at the
expense of the taxpayer and the capitalists
got the better part of the deal. The CPR
[Canadisn Pacific Railway] was built by a

the Anglo-American War of 1812-14,
which was followed by a large influx of
immigrants who mainly settled in Upper
Canada, the present Ontario. The old
tansport  network,  through  namow
waterways, with ponages where the rpids
were not negotiable by canoe, proved
inadequate for the needs of seulement, nor
did it meet the srategic anxieties of
British military commanders who leared a
renewed American attsck. So canals were
built around the worst portages and the
Rideau system was buill  between
Kingston and Ouawa 10 provide a
wmnybywﬂ:hmﬂylrgccmﬂmld

of M | Tiancics: But it
pleti waspnssihlemlyhemme:k
of the day subsidized it with

mmvelmdmlls.nmy grants, and
guaraniees for loans. To this day the
sharcholders reap the benefiis of such
state benevolence, as the land sold to the
CPR more than a century ago is sold at
vastly inflaed prices.

&wnlymmmmty the

ceruinly no
government, which did not prevent them
from developing a culwre perfectly
adapted for ensuring survival in one of the
world's most  rigorous - environments.
Their life before they were taken over by
the Department of Northern Affairs and
became wards of the welfare system, was
an object lesson in the ability of men and
women to live a good and joyful life even
in harsh conditions without the need for

by
mms a number of !ulmg railroads from
bankrupicy and merging them into the
Canadian National [Railwayl, which hus

travel well away from the i
border. Such costly undertaki

been stat ted ever since. A
the state went further into the fields of
and : by
did not the Conadian Broadcasi

attract the merchants of the time who, like
the Molson family, were making easicr
moncy running  the first  steamship
services on the SL Lawrence. So the

are  over-g which
uﬂmﬁymdﬂmﬂ: and that the blame
lay on the Liberal administration of Pierre
Trodean, with its insatishle wrge 10

British and Canadian, were
called on to foot the bills, and the state
began a long carcer of involvement in
Canadian transport.

Indians who moved about like the Inuit in
family groups, since the poor iermain
would suppont nothing larger; the familics
would sometimes come together for short
periods, but they had no permanent
political At the other end were

Carporation and Air Canada, and during
the Trudeau regime the tendency o spread

state control of industry while benefitting
capitalists at u:eexpeux of the m;nyar
reached virually epi &

the confederations of prairie Indians and
of the lroquois, in which families were
organized into bands, and into tribes, and
mw!untbﬂew:ﬂm wamors'

mul’luhngbmmmukm
over by heavily bureaucratized crown
corporations. There can be few socicties

ities that cut across the band
organization, Finally the tribes were
formed inio alliances that shared hunting
grounds and combined 10 keep other tribes
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mainly as an arbiter in tibal affairs, and
depending on the support of the council of
clders and of the wmn snduﬂ.
the

B

The Dene (Indians of the
Morth] may talk of themselves as a
“nation”, but one never hears tlk of a
"nation” embracing all the native peoples.
Self-government as they see it means each
group governing itself on its own land; it
does not go beyond the concept of a band
or, at most, a tribe managing its own
affairs without interference, and choasing
its own form of political structure, Given
native . in most cases that
structure is likely 10 be a relatively loose
one.,

Communitarianism in Canada

Amnnmmwawm
d and at least panially

dhﬁbﬂdﬂhghmmdmmm
hants and war expeditions special chiefs
were chosen, who retained no powers
particular occasion, and held
long as they had the
tribe. As Father De Smet,
missionary in the West,
If a chief does mot succeed in
gaining the love of his subjects, they
will despise his authority and quit

i on the slightest opposition on his

part; for the customs of the Indians

admit no conditions by whick they
may enforce respect from  their
subjects.

This kind of delegated authority,
immediately revocable and leaving each
individual his or her essential freedom,
was inheriied by the Metis [persons of
dial Indign-white ancestry, wsually a
mixture of Plains Indian and French-
Canadian — ed.], who tended 10 live with
virually no organization except
at times like the annual bul‘lllnhmmd

“asembly to decide on the rules 1o ensure
fairness durinig the hunt, and would elect a
council of ten captains, of whom one
could become the leader of the expedition
because he was regarded a8 the most
experienced hunter, His role lasied only
for the period of the hunt. Next year 2
different leader might be picked, and for
the year in between the Metis lived as free
hunters. The idea of & permanent
authority, not subject to recall by the
people, was anathema w0 the Metis.
Alexander Ross, in his classic book The

. these people are all pohm:m:.

Iihmmmhl\-emmlunﬂu
in Canadian history has been that of
intentional - rather than cthaic -- minority
groups. An intentional minority, as [ see
i1, is one distinguished by beliefs, political
or religions, that induce il to try and
establish an aliernative form of society:
there is no necessary connection — though
there is sometimes an accidental one -
between the imention of the group and its
cthnic composition. The Doukhobars, for
example, have not been distinguished by
being Russian but by having a religion
that has Jed them 1o  atempt
communiterian fiving patierns strikingly
wt odds with the Canadian socicty which
they entered as refugees from an even
maore hostile Tsarist Russia in the 1890s.
In comparison with the United States,
where the mid-nincteenth century saw a

circumstances of the 1930s and the
politically inspired ill will of its creditors

1

from an Australian or, for that matter, a5 a
m{mmﬂimrnQW]ﬁun

that brought it 1o an end. never accepted the hegemony of Ontario,
To a lesser extent the 1y 4 the Queb 4 have
ideal was also purssed by the pied the heg of English Canada
another war-resisting sect from Russia,  Of the Acadians

who settled on the prairies in village residing on the East coast of Canada] have

efficient voluntarily operated welfare
system long before the poor and the old
were looked after in the rest of Canada
The Meanonites did not hold their land in
common, but they did practice vanous
kinds of mutual aid, sssisting each other
in putting up boildings and a harvest

time. To this day in Ontario they
the old pioncer custom of bam-raising
bees, and when the recent iomado in the
mnmmmw"my
farm buildi

mdmhnmrmh

‘buildings of non-Mennonites.

The community tradition is not entirely
dead in Canada During the 1960s it
formed one of the ways in which the
counter-culture  experimented  with

feeing the Vietnam War found their way
into the marginal fermlands of British
Columbia, Ontario and the Maritimes, and

B i of inspired , small-scale The  Bul there have also been non-political
by the various Utopian creeds of Robert  people who took part in such ventares  expressions  of  rejection  of  the
Owen, Charles Fourier and Etienne Cabet, were also active among of power. The
nol  © mention mative  anarchist agninst war and against threais w0 the movement among the prairie farmers 1o
communities following  thinkers  like environment. take grain sales out of the hands of
Josiah Warren, Canada o relatively The and of the p '"‘,,,,a;;, them
slight history of wopian 19608 have | disbanded, and the y through Growers'
far a5 1 have boen able 1o trace, the only visions ﬂl"i"l’w,, schicving s Associations was one example. Another
Owenite ity was that established d which was the Caisse Populaire movement in

by Heary Jones at Maxwell in Upper
Canada in the 1830s, and the targest of the
Canadian secular  communitics  was
Scintula, a socialist setement established
by Finnish miners and loggers on
Harmony Island off the coast of British
Columbia in the carly 1900s; two
thogsand people took part in it but the
actual population of Scintula at any oo
time can hardly have been more than four
hundred.

A combination of  personal
incompatibilitics, poor and
sheer misfortune resulted in a short life
for secular communitics in Canada.

Mq“n creed, fe L a
Wumdmuwww
will; for they cordiaily desest all the
laws and restraints of civilized life,
believing all men were born to be
free. In their own estimation they

Balisk itics. Tiko
and those of ascetic sects like the
Hutterites, had a coh of belief the lay

communitics lacked and this led w a
beter survival record, which was usually
paid for in rigid structures and constricted
umymsmmmmmm
resistance 10 " wars and o carthly

were all great men, and ferfull
wise; and so long ax they wander
about on these wild and lawless
expeditions, they will never become a
thoroughly civilized people, nor
orderly subjects in a civilized
community, Feeling their own
sirength, from being constantly
armed, and free from control, they
despise all others; but above all, they

which the Metis
shared with the Indians and the Inuit have
not vanished, any more than the native
peoples have vanished. All these peoples
remain resistant w0 imposed as distinct
from delegated authority, By vinue of
their different langunges and strongly held
tibal iaditions they are natural

was wholly admirable, wene
not in fact the natural peasant anarchists
Kropotkin and Tolsioy believed them to
be. They have always been dominated by
spiritual leaders, a kind of theocracy
modified by the strength of the sobranie,

march for their future, that is mutual aid.
Regionalism

Finally there is a broader tmdition of
decentralization and mutual aid that has
opposed itsell for over a century o efforts
ot political consolidation like John Al
McDonald [the first Prime Minister of
Canada)'s MNational Policy and Pierre
Trudeau's One Nation drive, Whatever
the effons made by the centralists in
Ouawa to tum Canada into another
mlwynnmmummmnhmnm.ly

idea, the People’s Bank that Proudhon
tried to found in 1848 to create a sysiem

lmnarmwﬂl" foundl

the Atlantic provinces, the Prairie
provinces, British Columbia mnd  the
northemn territories all socking o defend
Il\:n‘inmmmvmsmﬁ'omﬂn

the gathering of the people at which
worship and debate are mingled.
Still, the Doukhobors did show, in their
great British Columbian community of six
thousand people, which lasted for almost
three decades and only came 10 an end
because the banks foreclosed during the
depression,  the  viability of a
1 50 10 e cagitalh
economy. Living in their big community
houses, with whole wvalleys m their
MMWMMI
largely self-contained and
owned economy; it was not merely
agrarian, for it opemted brickworks and

i I power of the great
central Canadian cities of Toronto and
Montreal and their satellite industrial
wowns.

'I:‘he regions in Canada are not

i merely by ic factors.
History and geography have made them
culrally different, as one can sce by
reading the writing and looking at the an
that comes from them and which reflect
different  historical  experiences  and
different. social pattems. A
Newfoundlander and a British Columbian
may both be Canadians and both speak
English, but they are as different in their
views of existence as a Yorkshireman

of revolutionary crisis comes, as it has
come o many countries in recent years,
people will be so comscious of the
superiority of voluntary organization that
they will fight for liberty rather than
opporunists such situations always push
to the surface.

Conclusion

1 have used examples in this essay from
the history of my own country. People
from other lands will be able o substitue
others from their own history. 1 trust they
too will find enough essential anarchism
among them not 1o accept the future as a
time of defeat. (]
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by Kenn Quayle

The following article is a first person
account of @ recens foerie gathering (a
rural gathering of spiritually-oriented gay
men) in .wﬂfltrn Oregon. It bis

tearful ‘goodbye’, the dark cloud

descended. Among the very last 1o leave,

Michael and 1 went to the swimming hole,

hoping to find Thai and David to shase

mushrooms and laughter with. Too late

and they had left, and 1 no longer felt like
or leaahi

‘ad
plmmlﬂmmﬂmmdby
the smell of me, sweating in the sun. Lite
larvae, and long legged rowboat bugs join
the newts in their home. The winds and
the binds and the blue blue sky call me
pg

"l munch the magic mushrooms and 1
write from my heart as the time begins. 1
smoke mugwort for clear guidance as 1
begin my voyage of new slsln and
awareness and communication. The flics
and the snakes are near me. Marijuana,
beautiful herb, and coltsfoot tea 1o care for
my body. 1 eat some more and masturbaie.
The winds pick up and join me in my
climax, and the linde fish feed from my
sperm, | twm from the water, and the
snake and 1 pass by each other and | write
this, eat some more, and continue my

extra  patience  with
differences.”
‘Alfter such an amazing of

FUgs, Weave magic, weave 5]
Fairies help out in AIDS
die of AIDS. Fairies spirits

trees. Fairies commune with
tures. Fairies leam o loose
Machine. Fairies are anti
Fairics are of divers spiritualities. |
are big on Karma. Fairies circle
Goddess. Fairies gather in the
Tribe. Fairies circle with our
brothers al Men's gatherings.

brow. Fairies are muscled in
Fairies are polished of the nail.
silent, speaking only with the twi
eye. Fairies are guardians of the
possip, Fairies work on community news-

>

ighing, or getting high. *

“Michael swam a bit, and 1 sat on the
rocks in gloomy silence wondering how 1
would ever deal with future life. No words
came from me and we sat slightly apart in
silence. Finally my tears broke and my
sobs crashed the silence and brought us

leave, and the facries should be tgether
always." And my fears expressed, Michacl
showed the hope that we must work for
our dreams. The massive love and
freedom of the facrics has shown me all
the more clearly how we all need a home.
And in our joy together, we have shown
that the work does get done,”

The preceding are jowrnal eniries
written  immediately after the facric
pathering. Afterwards, we spent a week
with other faeries just down the road
before going back to the big bad world....

Overworked, cranky and stressed out,
it's easy 1o throw ourselves beyond our
own limits, sometimes without even
realizing. Ah, the struggle. And:w:bn
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10be
lnaﬁetmbepuluauuy active, we
most at some point have come 1o an
understanding that it is not ourselves that
are focked up, but the society around us. |
suppose if we wene 10 be concemed only
with carselves we could drop out, and no
longer wke pant in  this  hideous
civilization, by becoming a hermit in the
middle of the forest. However, some of us
choose 10 remain social

My inspiration for action comes from
the simple understanding that 1 am alive.
“There are many other living things around
me, and we all need each other in order
for all of us to continue living. 1 like
having fun, and [ like being alive. I want
1o do what | can to make sure 1 can keep
on doing what 1 like. Sometimes this
mter-connectedness of living things is
ctﬂndth:'webnl’ life”. Sometimes the

i mﬂhupeuﬂbveuontlcdl

I have carly ies of

wanting 1o be & part of a group of people
nndenpnl‘nlllh:a&bup:op(:wMum

ostracized from Illoflltcmhuwrpx
Either that, or the boautiful prince was
going o show up and confirm what |
already knew 10 be true by saying, "Kenn,
it's time for you to come back 0 the
palace. w live happily ever after. You've
only been left w live with all these
homble, nasty people 10 leam the true
nature of your kingdom.” Then again, the
mirror could melt, or this could be the
mud puddie I'll step into and get sucked
into another world where everyone is nice
all the time, with waterfalls and fresh-
smelling green grass. I've pretty much
resigned mysell 1o the fact that this is it 1
really doubt that I'm going to wake up
und the nightmare will be over, But I sl
like to take hallucinogens, and maybe I'll
get to fuck with Pan someday. And in
such supermnatural sex, we won't need
condoms!

age
dmmwm?hmmmx

all? Nuclear threats and toxic

Will we even survive o have the cHnce:

1o change this world?

So much of our tme is spent fighting
against the system around us and so often
it's a fight in sclf-defense, having been
shoved up against the wall oo hard, o
often. But where is the trust? Where is the
living - the love, the pleasure? Aren't we

fighting this revolution because we want

mlids.ﬁiﬂummi&qpux

answers. Fairies are storytellers. Fairies
share our experiences. Faires share our
bogies. Fairies are men loving men.
are friends 1o our younger brothers
sisters. Fairics arc of all ages, Fairics
y graffiti. Fairics smash the stae,
evolve. Fairies do whatever we
10 enhance human life. Fairies just
wanl o have fun Fairies are/do all of
pone of these, and of course much
i

ean kecp up-to-date on many faerie

ings through RFD, “a country

journal for Gay Men Everywhere”

quarterly on the equinoxes and

0 at: Running Water, Rowse I, Box

127-E; Bakersville, North Carolina, USA

28 or by comacting the Queer
Anarchist Network, P.0. Box 6705
Station A, Toronto. Ontario MSW IX5.

by Michael Smith

at some point we have
leamned strength enough in ourselves to
not become on_anyonc else,
This is, of course, taking responsibility for
ourselves, and not living in parasitic-
consumer-wonderiand. When you've got a
problem, deal with it Don't phonc the
cops. If the plumbing is screwed up, let's
fix it ourselves. And we can cul each
other’s hair. And maybe we'll learn that
fwd lul'.lr doesn’t come in l':nle
packages in the
material,

'n.h‘s day-to-day

[| responsibility. Then there's the emotional

mmlmbduy Feclmgmys
one of the most disgusting things I've
ever donc w0 myself, but without it, I
guess it would be a lot harder 1o recognize
the parts of myself that need working on.

When I came out in Toronto in 1981, 1
was hoping the gay community was going
o be my mermy litde band of misfits.
Much to my dismay (and continued
disgust), | found a pathetic world of
yuppie sell-outs to Christian capitalism
and its fascist morals: "We're as normal
as you, we jost fock different.”

The anarchist community, with its
strongest times being at the solstice and
equinox potluck ings, is much

‘I‘henmmmnﬂmwemm
llmnrupun for life from. Boddhism.

we iry to define our place in balance with
nature, | think one of the first things we
need 0 be doing is examining our

. Language is for
communication, and hopefully we want to
communicaie pleasure o one another, 1
wonder if  words like “spirital®,
“goddess”, and "anarchy” cause damage 1o
the ideas they're supposed 1o represent by
tuming off people who may have similar
ideas, but different labels.

When we fecl strong and together, we
are much more confident and happy.
When we feel loved, we foel strong. We
can leam 10 trust by coming together in 8
circle of friendly folk and opening
ourselves 0 cach other. Trusting that
everyone clse has come 1o the circle for
the same opening of hearts. And that's
where the begins.

In August '86, | was in San Francisco
with a fellow Toromo-based faggot
snarchist, Michael. We met a whole
community of sissies who call themselves
faerics. We also met Timothy in a
Berkeley queer bar, and Danny from D.C.
The four of us drove up the coast, into
southern Oregon, 10 & facrie gathering.
We spent three days getting  there,
stopping 0 play on the beach, We
discovered an amazing huge boulder on
ithe sand. We wnneled undemeath and oot
the other side. We climbed up and down,
and through the holes, and around and
inside, until we came W0 a cave/unnel
thing ~ if you ran fast enough you could
get throogh and back out oato the beach
without getting scaked by the waves, We
slept in the forest, and we spent our time
getting 10 know onc another. All four of
us were going 10 our first facrie gathering
ever, We were all virgins.

The gathering was aboot two hundred 1o
three hundred  people who all came
together for a week 10 open ourselves
each other and 1o love. Being a gathering
of faggots, our loving of one another was
potentially limitless — we were {ree 0 go
as far as we wanied. Being on a farm,

closer v my dream world, Or at least it
includes a bunch of people who want 1o
have fun, and would like 10 see everyone
else having fun too. We play together
some, but most of our connection with
cach other is intellectual and political.
Very much in our heads. We 5o often see
oursclves as “working together”, and not
“living wguha" I u renlly wanl to sel

luded in the woods, we were free 10 be
our!clvo:. Finally Im from  the

of | . Some
days 1 I'ucl].lh:!‘mgmn;lnflukwldl
see ane more subway ad with its ultm-
brite and sanitary glorification of nice,
normal, straight family life. When 1 see
straights necking in public, | want 1o ask
them if they really underuand the

up our we
have o know how to love each other, o
play wogether, to heal one another, and 10
cooperate together in making our futsre
for ourselves,

‘We help each other 1w find strength and
love for ourselves. We see our reflections
in the peaple around us. We reach out o
ecach other bocouse  sharing  and
cooperating is easier than maintaining
absolute independence.

privilege they're i 1 have
any idea how 1 feel. The clenched fist in
my siomach, the lump in my throat, as |
feel a mixiure of anger and sadness. |
wani o scream, and | want o cry. | want
o hold my lover's warm back as my
knees, and crections pressed together,
breathing heavily through our noses, and
between moans and around our tongues
and soft wet lips. A moment of lustful



CULTURES OF RESISTANCE 13
-,
)

pleasure as he squeezes my ass and pulls "' ".“-'.'
2

my hard cock against his. As we lay
beneath the sky, on the solt grass in s mxk"'l . l" -

on a warm sunny day. Or out behind they ".‘ =
junior high foothall ficld, near the "‘ 'A

smoking area, instead of running in circ .
or thrashing the shit out of each other, |
we were supposed 10,

The facric gathering was indeed like
coming home. 1t was by no means uiopia,
but it was people who had come together!
10 try. Some of the older men felt lonely,|
and some of the young men felt like they
were being molested for their youth, just
MY\ N LS AN -

il

as | feared in such an environment of
sexual freedom. But the difference was
that we could all talk sbout it together.
There were moming and evening circles
everyday.  Auendance was  never
mandatory for anything. Anarchy ruled.
The food (all vegetarian, of course) was
prepared by people who felt like doing it.
And the dishes got done o, There were
workshops in massage, crystal healing,
tarot, suras, and facric shamanism. There
were people involved in magickal circles,
and people involved in circle-jerks, Mako-
up, and drag, and our "no-talent” show.
Hiking through the woods, or swimming
in the creek. Blackberries everywhere,
and smiling naked men all over the place.
So much love happened at that
gathering, it gives me hope. 1 know we
can come together and live peaccfully if
we try. Since the guthering, that property
has been purchased by a facrie land wust
group called "Nomenus®, "Creckland™ has
become @ [acrie  sanctuary.  There's
another faerie farm i Tennessee. And
another one in North Carolina. And more
10 come.
There are women's gatherings all over
the place. And, particularly in California,
there are men's  gatherings. About half
straight and hall gay, Men healing one
another and communicating  honestly
about everything. Leaming love and
emotional  independence. | think
scparstism and creating safe spaces for |
ourseives can give us the strength and the
courage 1o deal with the rest of the world
When it comes 10 bealing and loving, we
start. with oursclves. We are daily
bombarded with hostilities from people
who have made different choices. We can
find community and protection in our
similarities.
A common expeticnce, shared by many
faeries, is that of having been a sissic as
long as we can remember. This was
explained o me at the gathering. "Do you
remember being a litde boy, when all the
other litde boys would say, *You throw
like & girl," and the girls would say, "No
he doesn't, he throws like a sissic." We
knew we were different somehow, and all
the other lite kids kmew it oo, An
incredible number of queers [ know now
have stories of a litde group of misfits
they hung out with in school who have
since grown up and come out! We can
clarify our differences, and discover our
strengths at these gatherings.
Maybe faeries will one day be
welcomed into human society, our unique
abilities valoed and recognized for what
they are. And if Jim and Tammy Bakker
and their like keep it up, maybe we won't
have o worry about the really dangerous
lunatics like Lyndon LaRouche and Ken
Campbell. Maybe we're sceing the death
of the father god. Recking of putrefying
flesh, corrupied by greed and suffocating
on moral insanity, now farting and dying
of bowel cancer.[J
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Introduction

‘When | was researching this article, |
initially met with a lot of “dead ends™. |
spake w0 a number of people who [ hoped
might be possible resourcess Toronto
feminists, a Chinese feminist scholar, a
Japanese woman professor of East Asian
Studies, and various other likely {or so 1
thought) persons.

I was becoming skeptical and
discouraged when my enquiries were met
with comments like, "Japanese feminism?
Is there such a thing?*

The following poem, written by a
Japancse woman in 1911, answered that
question for me:

The mountain-moving day is coming,
I say s, yet others dowubi

Only a while the mountain sleeps

In the past

All mountaing moved in fire,

Yet you may not believe ir.

Ok man, this alone believe,

All sleeping women now awake and
move. |

Feminism has boen criticized as a recent
Westem phenomenon being foisted upon
the women of Asin. My rescarch does not
substantinte this. The women of Japan
have a history of struggle which roughly
parallels the struggles of women in other
parts of the world.

Just as there are similaritics, there are

interesting differences, These differences
make the history of feminism in Japan a
unique and exciting study.

One of the unique aspects of Japanese
feminism is that Japanese women can
trace their history back w a society where
strong women figures predominated.

Women in Japanese History

Shinio legend says that in the beginning
Japan was created by a Creator-Goddess,
Izanami. The supreme deity of Japan's
ancient religion was also a woman figore,
Ameratsu, the Sun-Goddess.

Fuarther 1o the point, ancient society was
ruled by women. Queen Pimiko reigned
from 147 to 190 AD. Before ghe came 1o
power it is said that Japan was tom by
“"civil war and anarchy"2. She was
succecded by a female relative, leading 1o
a matrifineal morarchy that produced two
quecns and six empresses, and ended afier
the reign of Empress Kokken, Empress
Kokken died in the eighth century
mmmaried and without children. This,
coupled with the adoption of the Taiho
Code, ended Japan's matrilineage. The
Heian Period (794-1185) followed.

The Taiho Code consisied of new social
laws which were based on the Chinese
family system. Chinese social law was
influenced by Confucianism, an extremely
scxist philosophy which swates  that
women are unquestionably inferior 10
men,

The Code uplified Confucianism and
patriarchy, and embodied discriminatory
atitudes  with  regard w0 propenty,
marriage, and divoroe laws.

During the Heian Period women lost
much of their power. However, despile
the oppression of Confucianism, another
of Japan's unique women [figuses
emerged. Lady Murasaki Shikiku (970
1040) is accredited with having writien
the world's fist novel, The Tale of
Genji. This book is considered an
authoritative information source on Heian
coun society.

The Kamikora Period (1185-1333)
followed the Heian. During this time
women regained some property rights,
and they were still held in some regard;
bat with the armrival of the Muromachi
Period (1338-1500), women lost more

ground.

This was the era of the "Samurai Ethic”,
onc of the mainstays of feudalism.
Initially, the Samurai lifestyle looked
promising for women. Girls were trained
in the spartan wirtwes and leamed
weaponry. The Samurai's wife went w0
live with her hosband and helped him
manage the property. If he died, she
inherited the property and functioned as
ber husband had, as vassal 1o the lord 3

Unfortunately, property rights once
again changed for the worst. The
Muromachi administration was not as
honest as the previous administration (the
Kamikura), and women's propenty rights
were not upheld, despite the legisiation,

Property, which had previously been
divided equally among all the children,
now went mainly to one chiel male heir.
The other children received lesser
portions, making them dependent on him,
This attitude supporied both patriarchy
and feudalism.

After the Muromachi Period was over,
there was a period of one hundred years
(1500-1600) when women were subject to
polml expedicncy. They were ofien

suspicious
hostage when hostilities crupted. Mothers,
danghiers, sisters, and wives were
married, divorced, or given outright as
hostages. Thisx could happen 10 5 woman
on more than one occasion during her
lifetime. In effect, women were slaves 10
he hartered and sold by men,

The Tokugawa Period began in 1600
and ended in 1868, During this time
Tokugawa leyasu officislly  adopied
Confucianism, and the stams of women
was finally defined. Kaibar Elden (1631-
1714), a popular writer of the time,

atupidity of her character that it in

inciumbent on ker, In every particular,

o distrust herself and obev her

hishand 4

Ekken's works, particolarly his Onng
Daigaks (Great Learning for Women),
were 10 be found, and adbered 10, in
nearly every Japanese household.

This period of stndardized stroctural
oppression endured for more than 250
years, By the end of the Tokugawa Period,
women were botally devoid of rights. It
was not until the noxt om, the Mein
Restoration, that the statns of Japancse
‘women began 1o be questioned.

Feminism in Japan

By the latier hall of the 1800°s, during

the concepts of political power thal was
shared among the strata, and no Laxation
without representation.

One of the “reform”™ groups that
emerged ot this time was the Meroksha
(Meiji Six Socicty). In the early 1870's
they spoke out on the status of women:

The low regard for women in Japan

was a mafor coniribator o ix

backwardness... if there was to be a

real reform in Japanese society, it
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must begin with the family, and
women must be the center of

point in time, In 1871 the Minister of
Education sent five girls 1o America to
study family life, "an action stiring such

eamings were given 1o their houscholds,
and they received no ¢ ion other

sugc in Japancse history. The well-

than the knowledge that lllcy were acting
as "obedient daughters”.

‘The oppression of women in Japan
became more obvious when Japan
compnmd hersell w the West. The

wonder in Japan that one
Japanese wriler compares it 0 man's
wrival on the moon™6 One of the girls,
Tsuda Umeko, was to become a leading
feminist.

This same year (1871) the Education
Ordinance was The aim was
“universal literacy®. A number of schools
were built for girls. Ovenly, it looked like
women were finally going (o get an
education. Covently, they were being
trained o be good housewives and
mothers within the school system. This
ordinance benefited the state, not women.

The lollowing year, in 1872, a 45 year
old woman name Kasunose Kita wrole o
lewer 10 the Movement for Freedom, the
forerunner of the Liberal Pany. She
explained that her husband had died, and
she, as acting hiead of the houschold, had
very serious responsibilities that she must
fulfill. She was forced to take over her
hushand’s property and tax liabilities, yet
she enjoyed none of the rights or
privileges which were accorded W the
head of the household if that person was a
male. This letter created a great impact
and it forced the Movement 1o incorparate
women's rights as an issue,

In 1873 legislation wasz passed
prohibiting women from cutting their hair,
This issue, in isell, might scem
inconsequential, but tmken in the context
of the time, it takes on much greator
significance.

The Japancse, in their enthusiasm for
Western capitalism, had decided 1w cut
their long hair and wear it in the Westemn
style. This was seen 10 be in keeping with
“progress”. However, when the women
wished 1o cut their hair in the Western
fashion a law was passed forbidding them
o do 0. They had been told clearly. that
progress was only for men.

By 1875 women teachers had appeared
in Japan. This is not such an exciting
landmark in view of the oppressive
cumicolum for women. Most women in
the workforce were employed as factory
workers. In fact, by 1876 women
constituted 60% of the labour force in
Japan. (This high involvement remained
constant, until the beginning of World
War I, when it rose w0 62%.) Here
women appear in Japanese history as
“wage slaves”,

The circumstances around factory work
only enhance this styement. The factory
owners would contract with poor families
for their daughters. They enticed the
family with the promise of adding to the
family coffers before the young girl was
married and of no further financial benefit
1o them. The factory owner then acted as
patriarch when the young women went to
live at the factory.

The factory “dormitories” wers more
like prisons. The workday was 15 hours
long, and the work was hard. The
remaining 9 hours were just enough time
for the young women to eal, clean their
dormitory quarters, and sleep. Many ran
away, and some committed suicide. Their

and Kasunose Kitn
were drawing attention o the issue of
Japancse suffrage. By 1876 the issue of
women's suffrage  finally  received
political acknowledgement when it was
raised in the Hamamatsu Prefeciure.
Unfortumately, there was no response (o
the mised concem, and the issue remained
unrecognized by the power structure.
Toward the end of the decade, two
books appeared in Japanese translation:
Sheldon Amos's Differences of Sex
(1878) and John Stuan Mill's On the
Subjection of Women (1879), Both had a
significant impact on Japancse women.
Previously, it had been the male

d women from the upper class
{Tsuda Umecko, Kishida Toshiko, Fukuda
Hideko, etc.) became aware of women's
suffrage as o challenging intellectual
concept from their readings, Many books
had now been translated into Japanese on
the subject of women's oppression.

The women from the lower class, the
factory workers, came to realize their
oppression, and their potential for power
due o their value to industry at almost the
same time. In 1886 at the Amamiya Silk
Mill the first strike to ever occur in Japan
ok place. One hundred women walked
off the job in response 0 a cul in pay and
an increase in working hours. Women
were gaining recognition as a force 1o be
reckoned with. How the state would deal
with this emerging social force remained
10 be seen.

The opprcssm: political structure was

who spoke out for a change in the status
of women. Now, at the end of the 1870,
women spoke for themselves.

In 1882, Kishida Toshiko was sent o
the court of the Emperor as a lady-in-
waiting to the Empress. Although this was
considered a  desimable position for a
woman, Kishida found it stulifying, and
left pleading ill health. She had been
influenced by authors like Spencer and
Jean Juares,

She began o speak out on issues such
as equal education for women, oppressive
sex codes, civil and property rights for
‘women, as well as the need for economic
independence from men. Her quote, "The
povernment lords it over the people; men
Jord it over women"7, indicalcs her
awareness of the power structure
dynamic.

Another strong feminist emerged at
ahout the same ume, Fukuda Hideko was
influenced by Kishida Toshiko, and
formed the Kyore Women's Lecture
Sociery. Literary groups were one field of
expression left open 1o women. Fukuoda
believed that

accepting the right of those with

superior force ta dominate those who

were weaker, whether mun over
woman, or Wz:w-n nation  over

Eastern nation, was an argument for

savagery, noi civilization... if this

notion of physical sirength was to be
accepled, then Sumo wrestlers should

occupy the highest position of siate. 8

Fukuda's specches encouraging women
1o be active in shaping their destiny were
well-reccived by her audiences. Her
popularity did not go iced by the
state. One year after forming ber group, in
1883, she was amested for her speech,
“Daughters Confined in Boxes".

Two years later, in 1885, women nurses
and doctors appeared on the scene in
Japan. This was still not an indication of
enlightenment. Encouraging women o be
“care givers™ was very much in keeping
with the state's image of women. It was
similar to the Education Ordinance in that
it appeared 1o be liberating women while
in actuality re-enforcing their traditional
status.

Women took what they could from
these negligible gains. Two  scparate
groups of women were evaluating their
status in their own separaie ways at this

WV ING

finally changing. In 1889 a
was adopied as a result of the
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father had control over where she would
go even when she married. After she
married, she would be controlled by her
husband.

Banned completely from direct political
activity, women continued W pursue
feminism in litlerary and educational
settings. One of the female students who
had gone o America in 1871, Tsuda
Umeko, ecstablished the Women's
University in 1900 to allow more women
0 have access 1o an institwie for higher
learning. (Prior 10 World War 11 only 40
women attended the imperial universities,
compared 1o 30,000 men.)

Just the next year the Japan Women's
Patriotic  Association  was  founded,
ostensibly to console the families of war
weierans from the Sino-Japanese war, and
I impress women with their "patriotic
responsibilities”.  In reality  this
organization was a tool of the state used 1o
enforce the traditional role of women,

Di with this caused

socio-political environment. Japan many Japancse feminisis (o join
adopted a MNaotionnl Assembly with  communist, socialist, and anarchist
elections on a party basis, groups. These groups allowed women 1o
Figure 1
T-147 - “civil war and anarchy®
147 - 190 AD. Rule of Queen Pimiko
190 - 794 Japan's matrilineal monarchy,
ended with Empress Kokken
794 - 1185 = Heian Period, valunble liter-
ary contribution by women
{Lady Shikobu)
1185 - 1333 = Kamikura Period
1338~ 1500 - Muromachi Period, "Samurai
Ethic”, Women's property
rights not upheid
1500 - undetermined, may be con-
sidered Muromachi or Tokugawa
1600 - 1868 - Tokugawa Period, Confucianism
adopted officially
1869 -7 B Meiji Restoration, beginning
of “feminism"

By the Following year, 1890, it was
clear that women were to have no part of
the "new" Japan. The Peace Preservation
Law was passed in that year, Article 5 of
the Paolice Regulations (part of the Peace
Preservation Law) prohibited women
from holding, atiending, or in any other
way being involved with political
meetings. It is quite probable that the Act
was revised (o include women as a fearful
reaction to growing feminist activities.
Women had demonstrated an interest in
politics, and men needed the assurance
that the control would remain with them.

By 1894 a mood of conservatism and
nationalism prevailed. Japan was at war
with China. By 1898 the Meifi Code was
drafied, ostensibly to  “protect”  the
existing family sysiem, more realistically
a5 reactionary measwre 10 Fepress
growing feminism. Women were granted
some token rights to create an illusion of
progress, For example, women could now
legally own property, however, their
husbands must “control” the property.
‘Women were allowed to initinte divorce,
bat men retined custody of the children.
At best, these were negligible gains.

Other clauses in the Meifi Code made
adultery by a woman a civil and criminal
offense. Parental consent was required to
register a marriage; therefore a woman's

=

express themselves politically, although it
was still illegal according to Article 5.

In 1904-1905, Japan was at war with
Russia. The mood of
The lefi-wing groups where women were
finding freedom to express themselves
politically became the focus of extreme
repression.  Nevertheless, women  like
Fukuda Hideko continued to campaign for
the abolition of the oppressive Article 5.
By 1907 she had established the Women
of the World Journal, a forum where
both men and women debated socialism
and women's issues. In an interview in the
Journal, Kotoku Shusui, the socialist
leader, made this statement:

If | were asked what the first

requirement of the  women's

movement is, | would reply that it is
for women io learn about socialism.9

It was dogmatic attitudes such as this
that would lead 1 disenchantment with
socialism (and communism) on the part of
some feminisis. By 1909 the Journal had
closed down, and Kanno Suga, & woman
who was active in socialist circles, began
w publish a newspaper called Free
Thought.

When Free Thought was closed down,
Kanno, frustrated by this and other
i of i ing a one
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year jail senlence, twmed to violent
activity with the socialist leader, Kook
Shusui.

The following year (1910) Kanno,
Kotokn, and others were  amrested,

upon with suspicion because of her anti-
war stance. Yagi Akiko was jailed many
times for her link with the anarchist
movement. She belped 1o edit two militany
women's magazines: Women's Front
and Women & Art, Miyamotwo Yuriko, a
commonist militant, edited a jourmal
called Working Women and Sata Incko
joined Miyamoto  Yuoriko  in  the

F ian Writers' League.
Another feminist anarchisi, Takamure
ltsue, arrived on the scenc in the carly
1920°s. hsue identified hersell as an
anarchist because she felt that the
socialists and communists were more
interested in creating a new power
structure 1o replace the old, than in
e I G Ry that

exisicd for women. A quote by the
socialist leader, Kotoku Shusui, which
appeared carlier in this paper would seem
1o indicate that ltsue's criticism was well-
Tounded.

Ichikawa Fusac, an ex-Bluestockings,
helped 10 organize a new group called the
Women's Suffroge Alliance. The Alliance

paig) for three reform billss 1)

Ishimoto Shizue studied the
birth control movement pioncered by
Margaret Sanger in New York, and
launched a similar one in Japan. Ichikawa
Fusae was in contact with Camic
Chapman Catt and Alice Paul dusing her
four year visit w0 the United States.

Although B i had  folded
three years carfier (1916), its members
remained politically active. In 1919
Hiratsuka Raicho, Ichikawa Fusae, and
other  ex-Bluestockings  formed  the
Association for New Women. They
campaigned for equal rights, women's
suffrage, a labour wmion for women
workers, and of course, for the abolition
of Anicle 5.

Japanese women  cxperienced  still
another negligible gain. Article § was
revised in 1921 to allow women 1o attend
political meetings. They were still not
allowed 10 join or organize political

parties.

In 1923 another violent episode
occurred in the history of Japanese
feminism. Ho Noe, ex-Bluestockings
editor, and her common-law spouse were
amested and killed by police s enemies of
the state,

‘Women continued to work for change
in Japan's oppressive political and social
system. Literary publications continued as
the main vehicle for feminist expression.
Yosano Akiko (who wrote the poem in the
Introduction to this paper) was looked

women's suffrage, 2) civil rights for
women, and 3) kifting the ban on women

The women's movement was very
much alive during the early 1920's. By
the mid-1920's it had split into four
separute factions. 11 By 1928 the Seiyukai,
a leading political party, had adopied the
issue of women's suffrage and the press
had turned supportive. Unfortunately, the
issue was opposed unequivocally by the

Home Minister, . and
there was no outcome.
Widespread support  for  women's

suffrage lead o the first national meeting
for suffrage in 1930, Five hundred women
attended. It has been described as a period
of hope. The next year, 1931, the Lower
House of the Imperial Diet passed o
modified bill on women's civil rights, but
the bill was rejected by the Upper House,
184 10 62.

The samc year (1931) a suffrage

It was also in 1931 thal another
important landmark in Japanese history
occurred. Takamure Iisue, the anarchist
feminist, had been involved in a long-
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debate had been going on for over a year,
in 1931 Takamure ltspe withdrew from all
other activities 0 rescarch the fabled
woman-based society at the oot of
Japancse hiswory. | find it interesting 1o
note that until this time the true heritage
of Japanese women, and history itself, had
ly been by the domi
nmlc,cn]um:.

Al moughly the same time as the
women's movement  was  becoming
volatile, Japan had become militaristically
aggressive. Her expmd.mul pultan
were finally ‘

westemization which occurred as a direct
result of Japan®s defeat and subsequent
occupation by the U.S. in 1945,

Certain details ore not as clear a8 1
would like them to be, but my information
sources were limited, a5 wis my time. 1
have that remain
such as: What was the outcome of the
strike at the Amamiya Silk Mill? and, who
is the author called "Spences” (no first
name) whao influenced Kishida Toshiko?

Towards the very end of my research 1
located a  handbook of feminist

over the occupation of Manchuria
Despite serious oppression the Third
National Women's Suffrage Conference
was held. Japan's govemment policies
were criticized strongly at the conference.
These Women's Suffmge Conferences
continued 10 be held until 1937, when the
name was changed 1o the “Provisional
Women's Conference”. The tone of these

1then ch ._.I

Militaristic and ") pumu: slogans were
proclaimed. Speeches were made giving
gratitude 10 “the Emperor's soldiers, who
continue (0 achicve such a brilliant record
abroad.” The women speakers said that
they wanted "o be strong in our duty:
jprotection of the home front."13

The important rescarch that Takamure
lisue began in 1931 was completed and
published in 1938, Tt was a lengthy work
entitied Study of Matrilineal Systems.
It's potential for impact was diminished
by the advent of World War Il in 1939,
During the war the issues of women's
production  and  reproduction  became
important o0 the government Women
‘were co-opted by relaxed labour Lyws,
The ecarly women's movement had
bcmnumnimriynwmﬁnu
1937.14 By 1942 the “women's

into the
Gm:mwﬂ'm!&nwm
and the exciting, wnique history of

Japanese  feminism  came W a
disappointing end.

Conclusion
The ornginal Japaness women's

movement dicd out completely berween
the years of 1937 and 1942, but feminism
did not. Although there were no outward
i of feminist activity during the

standing debate with Masae, a
women (o reject socialism, She had
“strong reservations regarding the Marxist
vision of the post-revolutionary future;
she felt it embraced yet another world
planned by and for men into which

izations (printed in Frenchl) with a
listing for a Japancse feminist group,
Asian Women's Liberation. Unformunately
this did not allow me lime 10 contact
them, 1 inclode the address below:

Asian Women's Liberation

Posic Restanic

Shibaya Post Office

Tokyo, 150 o
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CULTURES OF RESISTANCE

THE OTHER WOMYN'S MUSIC:

PART 2

by Lynna Landstreet

So kere it i3, Parr 2. You we, | do
sometimes finish things that | start.  Bur
first, an apology for forgetting to list
comtact oddresses in Part 1. I did intend
to include them, but | was writing in a
rush, trying (o meel an trordnent deadline
and somehow it slipped my mind. Anyway.
I've included the addresses for Part | in
the liss below, In reference to a few other
things people who w 1o me roised, the
reason | dida't include X-Ray Spex or a
number of other bands for that matter is
thar | didn’t wani wrile ahout any
bands who were on major multinational

anrd F

in goodies [ike miszile puldance xy
and other [non-musical) instruments
destruction, ar well a5 fust being par.
the  whol LN RT
capitalist Hriciure
which is supposedly what we {and many of
the bands who kypocritically sign (o these

disgasting

g
lahels!) are trying to do away with, And

that goes for so-gal incdependent labels
which fink wp with multinationals, like
Skinny  Pupples  (Skinmy  Yuppies
eliwerk, which is connected
s too, Fve heard ru
me Bizarre being linked (0 WEA bui I'm

AOL sure — dnyone with any info,

around here
Sacred call their c
Records and

maing 1o cail X

label Kapital

Mourning  Sickness

MATRAX (C compilation)
This s a compilation of varoos all
bands,  mostly leaning - loward
e, although there's o fair amount
ey, The line-up is: The lconoclass
Industrial Waste Banned (oot actually
industrial, unfortunately), The Ru
Anngs, Topless Answer And The Frilly
s, Sally’s Dream, Past
Uinwarranicd Trust
Human, Pre-Metal
Rauncheties, ASF. and Cracked Mana
Some of the bands arc really
most are ol least passably good, althe
a few are o poppy (like Past La
Listen to the Clock) or thetorical for m:
tastes (like Industrial Waste Banned’
Look Ar The Laundry - lyrics like "Pigs
arc capitalizts/ Pigs are fascists.., Anarchy
Now” sound pretty cliche by now,
although their masic's interesting and it's
one of he fow reasonably well-produced
tracks amidst the mostly walkman-in-the-
basement quality recordings on this wape).
1 think Tophess Answer And the Frlly 7s
are my {avourite, especially their version
of that old "Put your hand in the hind of
the man..” song (whatever i's called),
aliered o "Stck your woes up the nose of
the face of puthority” -- a
mteresting and onginal way
message  acmas (A you
IWB?). Anyway.
sending
who onginally put it oot have apparently
ahandoned i, bul it's been ne-is by
Mike Niederman in London (sce below),

Layers,

nuch more
elting the
liztenin
the tpe’s 1l wor
ay for, even though the womy

POISONGIRLS

Plano Lessons/Clised Shop EP (v
Fatal Micr (XNTRIX/Sma
Wonder)

fex EP (Crase/XNTRIX

Chappaquiddick
(Crass/XNTRIX)
Total Exposure LP (Crass XNTRIX)
Where's The Pleasure? LP (XNTRIX)
7 Year Scratch LP (XNTRIX)

Songs of Praise LP (XNTRIX)

The Price Of Grain & The Price of
Blood EP (Upright Records) = vanous
singles {100 many o fist)

Bridge LP

As anyone who fo
KIO knows, 1 have
Poisongirls fan for quite a )
should have realized

ws my writings in
been

worked ontil Crass got y

reference w0 castration in one of thed
songs (scc KIO #14), they're a Hand that
grew up oot of the hardcore movement,
but is musically far more varied than most
bands of that genre, They've been around
for about ten years and experimented with
a wide varicly of musical styles while

somcumes  disturbing
know you could trust

lyncs, you

e W feed your

cil while you're oul of town, Maybe it's

the fact that they have a small child who

SiNgs of fome s {"The

Amaring KARA"

do most of their cover an as w and
cir clothes.  You can always spol

The front cover of IF is an

ke the © 1y

minting  style
bly disappoinied

TEDDY & THE FRAT G
| Wanna Be A Man E
Tentacles)

Proof positive that you do not actually
have o be y hove a bar

1 betier. Most of

H04 ONE: OLD TASTE SOMG / CRISIS (IDI ALOGICALLY UNSOUMD/ BREMIN SONG

SIDE TWO POLITICAL LOVL JUMF MAMA

distmnctive
Some of thetr

reLuning thear
personal/political stance
recent recordings had scemed 1o lean a
linle oo close o the commercial for me,
especially 1985°s Songs of Praise, which
even downplayed their politics 10 a cermn
extent, bt the Price of Grain EP is more
like the old Poisongirls. They're supposcd
w0 have a new LI out soon according 1o a
newsletter 1 got from them, but [ laven't
sten any signs of it yel. For more info on
this band sce the interview in KIO #14
and the revicw in #15.

RUBELLA BALLET

Ballet Bag cassetie (X

Ballet Dance EP (XNTRIX)
42 F EP (Jungle)

At Last It's Playtime LP (1
Maney Talks 45 (Ubiguitous)
If LP (Ubiquitous)

| was originally atracied to this band
after hearing that it contained cortain
offspnng of Posongirls” vocalist Vi
Subwversa, but they're no longer mvolved
anad [ still like the band, They're fairly fast
and notsy but not really hardcore -- more
like some of the carly punk bands (X-R.
Spex come to mind), but o linile weir
And they've got a cenain air of

somchow: despite noisy

JUBes "UNOER THE DOCTOR  BEALITY ATTACK

are pointlessly
someshat dull, al
own perverse charm
though,  that
oblaining
anywhere/Piss on your foce/When you'r
an you don’t care/l could Tack all the
time/Be as hard as a ock/Spemd my life
waorrying/About the sire of my cock.” 1
can’t Tigure oul why the band el #
necessary (o deliver these delightful Tyrics
in a mock-German accent over
music, but then if they
stroaght it might not have seemed quite 5o
wonderfully warped.  And | don't think
this is o band you can demand |
answers from,

I | was & man could piss

waltr

djust done. it

TOXIC SHOCK

Remoie Ce

Why? Where? compi

Records)

A Dubivus Deal EP (XNTRIX/Vindaloo)
Just Another Day

I haven't wsually bot
individual tracks on compil;
scographies, but 1

because

sax, and they h sing. Many «
purcly
instrumentation. W

songs  are

definiiely not much like
listen 1, in Fact i
airiy well

sexual p

VAROSHI FAME
Unfolding & Growing casseiie
My favourite Toronto band
150t really saying oo musch, as a
the Toronlo Music Scem

usic is industrial metal percussion
vein s Test 3
ubauten,  but  vocalist
rather
oLy
playin

wormyn  actually

percussion cmsthves

worth

JOHANNA WENT
Hyaena (Posh Boy)

A ssette which | don’t have
unforunacly don’t have the noume of

Another arust whose recordings don’t
o do justice to her live
hoin this case the reason 1 1
obvious; she's primanly a perfomance
antist | had secn a video of a performance
of hers which ©really liked, but when |
finally got hold of the LP alier muoch
scarching (it*s really hard 10 fimd, and 1
think the address on it is oul of dawe; s
least, | wrote and never got any answer), |
was preily disappointed.  Withoul  the
visuhl element 1o distract you from the
sounds, it's much easier 10 notice that the
actually pretty dull,  and T
, confused-sounding vocals don't

music's

ihe same mmpression of frenzied

i that her perfon s do. So 1

can't really recommend album, buy i
you can gel hold of the video or
live, s definitely worthwhil

casselte may be benier than the LP, |

Industrial Culture

F6/T) has

The book's also a very
industrial misic

WILMA

Parnography Lies
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Wilma LP (Sul

Mourning Sickness/Violence & The
Sacred P.O. & 31, A de S Sin
Toronto, Ont., €
Mute Records
5 Lo

REVIEW OF DEEP ECOLOGY
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Plans are now underway for the third annual North

Amer, narchist gathering . It will be held in Toronto., on
July 1-4, 1988, which is a long weekend for both Canada and
ich nationalistic clamour |

will include many workshops, events,

food, action, and tons o' fun. No

ent of the

there"ll prob,
S ants fo help organize the gathering.
Addresses A mail-out should also be going soon, so now’s the time fo get
ouch and get more info.  Let us know in advance if you're

ARl planning on coming to the meeting so we can arrange
Al The Madmen m " accomodations. Hopelfully if we gel lots of input now, by the
4 time the gathering rolls around it'll be a great success | So
please get in touch for further details, send all your cash and

ol valuables, and keep an eye out for more news. Smash the
[rl’ll,l\'l\‘:\ PO. Box | State and have a M’CFD&V'

1, CA,USA
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CULTURES OF RESISTANCE

by Carlo Ghirardato

From “A" Rivista Amarchica, no. 140,
October, 1986

transtated by Gianni Corini

The following aruicle is being reprinted
from “A" Revista Anarchica, an ltalian
anarchist magazine, Garcia Lorca, an
important Spanish poet, is not well known
in North America — which is all the more
reason o publish an article abow him.
The era of Spanish history dealt with in
thiz article was one of social upheaval
and sirife. It was also a time of artistic
ferment. In addition to being a poet and a
painter, Lorca was active in the Spanish
gay underground and perished only days
before Spain erupied into a civil war and
subsequent revolution. Thanks to Glanni
for all his hard work, Edited by L. Susan
Brown and Ron Hayley,

Filty years “ufter his death, Federico
Garcin Lorca is remembered as a poet. He
was also o playwright, o scholar of
popular culture, a friend of the surrcalists
and o rebel It was certainly not by
mistake that the fascists [the forces of
General Franco] execated him by decree.

My own unique perspective on Lorca,
which has been stimulated by aricles
which celebrate his work,  differs
significantly from those proposed in daily
newspapers by experis in  Hispanic
matters. These expens only praise the
innovative  techniques, the depth of
themes, the style of the language, and the
significance of Lorca's poctry. On the
fiftieth anmiversary of his death, such
technical specificity perverts the tue
nature of the amist his revolutionary

On July 16, 1936 Lorca was in Madrid
debating whether 1o go to his hometown
of Granmla for the summer before a
planned trip to Latin America. Fighting in
Seville woubled the poet, who, although
engulfed with premonitions, managed 10
reach his home lown the same night, Luis
Rosales, a childhood friend as well as
being a poet with fscist ties, secretly
advised Lorca 1o fee. Lorca, who left
Madnid =aying “The will of God will be
done,” decided  instead 1w stay with
Rosales. While his friend was away, the
Tascists visited Lorca and murdered him,

Rider's Song

Cordoba

Far and lonely.

Black mare, full moon

and olive in my saddle bag.

Although I know the way

I will never get 1o Cordoba.

Across the plain, in the wind

black mare, red moon.

Deach iz looking at me

Jrom the towers of Cordoba.

Ah, what a long way!

Ak, my good mare!

Ah, death is waiting for me

before I will get to Cordobal
Cordoba

Far and lonely,

Like his own characiers, modest and
human, Lorca carries within himself o
sense of destiny, As this sense is internal
it is unlike the extemally imposed "fate”
of the Greek heroes,

Lorca’s fate has the same overtones of
the "gypsy drama” so prominent in his
works. The interest for the nomads is
linked 1o a tradition that goes back at least
to Migeel de Cervantes [author of Don
Quixote], who gives us a picture of the
gypsics’ humanity and freedom:

Few are the possessions which are

not in common with everyone, except

wives or lovers who we want to be for
whom they were given.... With those
and other laws we carry on and live
gayfully; we are masters of the fields,
aof the sown land, of forests. of
mouniaing and rivers, Mountains give
us free lumber; trees, fruits!
vineyards, grapes; Iprings, waier;
rivers, fish; cliffs, shadows,... Owr
lightness is not bound by chains,
neither by gorges. or retgined by
walls; our souls are not bent nor
diminished by torures of ropes and
irons.... Between yes and no there is
no  difference, when it Ix more
convenient we prefer 1o pride
ourselves on our martyrdom rather
than on being confessors.... We work
at day and sieal at night, or better
atill, we make sure that each is on the
lookout, and mindful of one's own
things. Fear of wasting ouwr labour
does not bother us, nor are we
troubled by the ambition of fostering
it. We do mot instipate factions,

neither do we get up ai dawn o

prepare  petitlons  nor e escort

magnates  or  solicit  favours....

Paintings and landscapes of Flanders

are to us what nature offers.... We are

rustic  astrologers  because, by
sleeping under the sky, we distinguish
the howrs of the day from thase of the
night... On the whole, we live by our
own skillfulness and acumen, without
having to abide by the ancient mono:

“by church, by sea or royal howse”

We have what we want, as we are

satigfied with what we possess.

The epics and lyricism of the gypsy
world are an inspimtional source for
ourselves as well as for Lorea; it is &
world of ouwicasts and  rebels, of
individuals separated from socicty. These

. | in hi tones,
lending  themselves 1o universal
significance.
va[q(n;u Beaten Gypsy
Twenty-four slaps;

Twenty-five slaps;

Then, my mother, at night,

Will wrap me up in silver paper.
Patrol guard,

Give me a sip of water

Water with fish and boats.

Water, water, water, water.

Ah, chicf of the guards,

Up there in your room!

There will be no silk handkerchiefs
To wipe my face!

In Andalusia, gypsies, 1o whom Laorca
dedicated extensive sudies aimed at
verifying the place and origin of their
civilization, blended well with the colture
of that region. So well, in fact, as o be a
worthy model. They were nol 1o be
compared with the English gypsies, even
the less so with the ltalian singari. In
Andalusia the gypsics were masters of
civilization; they possessed fully the ans
of singing and dancing, of music and
metalwork, In the lyrics of his
Romancero Gitano [Romantic Gypsy],
Lorca, in his intimate way, seems (o
predict the spreading of gypsy ways
throughout  all  of Andalusia.  The
Andalusian who associates with the gypsy
becomes one and takes on expressive
forms which encompass different culiures,
These include first and foremost the Amab
culture, which is totally excluded from the
history of the Wesiemn bourgeois world.

The canto hondo [deep song] is the
ultimate expression of Lorca himself; it is,
oy the name suggests, o song with
immense depth, which emerges in the
radical intensity of the execution. Iis

R
SR ee e

themes are pain, separntion, death, and the
void, The skill of the singer can be
measured by the effect he cresies in
whoever is listening.... At first, there is
discrete hand clapping, then a few ole's,
and finally, one cheers the interpreter’s
state of grace with anda con dios [go with

God]. Ofien the execution tums into a
magic moment, a collective ritual,
Therefore, the hondo singer did not have
an easy life pnder the Holy Inquisition,
Notwithstanding  the  prohibiti it
enomously infilried the campesing
[peasant] culture in which there is always
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the triwmph of the “vegetable” ideal of
ife.

..Suffering or not suffering

ir's all suffering to me

For not seeing you yesterday I suffered
For seeing you today I suffer.

Lorca’s interest in the camio hondo
reflects his commitment 1o save it from
the bourgeois intrusion  which wis

eulture, a lack of education; it gives

the impression of a wild poet, which [

am not at all. [ do not like being
boxed in. 1 feel like they are putting

chaing on me [from a leter w0 J.

Guillen, surrealist poet].

Like many in his generation, Lorca
joined the surrealist movement. He found
much stimulation in his friendships with
L. Bunuel and Salvador Dali. Lorca was
influenced by the extremism of the
psychic automatism typical of the French
artists ot that time, Tlnsml‘lwwev.m

i above all in his pai

the zarzuela [Spanish musical comedy].
The composers Manuel de Falla and
Zuloaga, wogether with the poet Lorca,
@ Fiesta del Cante Hondo.
Lorca, taken by the idea of the show,
composed the Poema del canto hondo in

!
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for the 80’

- & guarimiy subject index o over 180
altarnative publications.

Get your library to subscribe to
The

which he had been displaying since his
first one-man show in Barcelona in 1927,

ive Press Index, if
it doesn’t already.
rnsmutiona $100/year

His poetry also reflected this infl

H.u cx[n:sswr.' techniques  always
the objective datn,

treating as real the things w0 be

a free and personal interpretation of the
The Six Serings

Malkes dreams cry.
The sob of souls
Lost

‘The guardia civil [police] is a symbol
of death and repression, just as the gypsy
is a symbol of revolt and freedom. It is
with a gypsy's cye that Lorca wrole the
Tollowing:

of the Spanish Gend

On the eloak siains of ink and wax glitter.
They have lead skulls,
that is why they do not cry.
With souls of sequin

they go by in the streets,
Hunchbacked and nocturnal,
wherever they go, they order
dark rubber silence,

and fears of fine sand.

They pass, if they want to,
and hide a vague astronomy
of non concrele pistols...

w.They come in by two's.
Double nocturnal of cloth,

The sky, as if it belongs o them
A window full of spurs

The city, without fear,

wurs multiplying its doors.
Forty gendarmes

Were entering o sack...

.The city of the gypsy!
Tﬁe gendarmes leave
in a tunned of silence
while you are surrounded by flames,
The city of the gypsy!
Who has seen you and does not remember
you?
Let them search my forehead.
Games of moon and sand.

I believe that Lorca felt that his interest
in the gypsics had not been fully
undersiood. His interest was not a mere
folkloristic representation of a culture, but
rather was an expression of & universal
I ition, an Orphic [ o

1 if a child cries, it really
crics. On the other hand, the heated social
siluation was inevitably pushing him
towards action,

In 1932 Bunuel Jeft the surrcalists and
filmed Tierra Sin Pam [Land Without
Bread], the same year Lorca wrote Poeta
en Nueva York, where his allegiance is
still with the oppressed: "1 belicve that
being from Granads makes me
3 hetic 10 and und ding of the
persecuted: the gypsy, the moor, the jow
and the black who is within cach of us.”

~Ah! Harlem! Ah, Harlem! Ah,

Harlem! No agony can be compared

to the onie of your oppressed eyes, of
your blood shuddered inside the
obscure eclipse, of your deaf and
dumb grenade violence in  the

rwilight, of yowr great being prisoner
dressed up as a porter...

Lorca does not  consider  himself
political, but mther a revolutionary.
Contrary to Rafucl Alberti he'll never get
a membership card from a political pany.
mmwummmm
of the most fervent i

and movement
groups: $25/year
List of Alternative & Radical
Publications: $2

For more information write:
Alternative Press Center
P.O. Box 33109

Baitimore, MD 21218

(301) 243-2471

SHUT DOWN ROCKY FLATS Nuclear
Weapons Plant! BLOCKADE, PEACE
ENCAMPMENT Aug 4-9 South of
Boulder, West of Denver, Colorado, Write
wo: Shut Down cfo Penny Lane, 1738175311
S, Boulder, CO

Violence vs. Nonviolence
Dear KI0:

‘There is a lot of wlk in KIO and letiers
1o K10 about revolution vs. evolution,

‘winlence vs. non-violence. Twould like 10

sny thait violence can be very liberating.
Olmunvwlumhmwbemby

comminecd 10 social issves. His tie of
friendship with Salvador Dali was broken
because Dali was not interesied in giving
up his delirions dreams. Al the same time,
Lorca's anxicty to communicate pushed
him to "knock at the doors of the theatre.”
In 1932, thanks 10 tangible suppor. from
Femando de Los Rios, the Socialist
Minister of Education of the emerging
Spanish  Republic, Lorca founded La
baracca, a theatrical company made up of
university  students.  This  company
produced twenty festivals in  various
Spanish town squares. Despite the um of
events in 1934 which saw the rise 10
power of the CEDA. (a right wing
party), Lorca did not give up the struggle
even though his company was in financial
distress. The repenoire was classically
Spanish: Miguel de Cervantes, Calderon
de La Barca, Lope de Vega,

I do not believe in art for art's sake...

The theatre which does not pick up on

the social beat, the historic beat. the

against  some
overlord. If it"s done by somcone already
on top, then naturlly it's not h‘bcmt.ul(
it's just more domination and oppression.
Now anyone can tell that, for example, the
rapist in the movie Extremities (with
Furah Faweett) who was badly beaten by
his imended victim was not liberated by
that violence. But the women who had
been living in fear of him surc as hell

“Much has been said, now much must be
done.”

READERS might be interested in
checking out a magazine from Britain
called Lib Ed, "A Magazine for the
Liberation of Leaming.” Overseas
subscriptions are available for 5 pounds
sterling. Send toc Lib Ed, The Cottage,
The Green, Leire, Leicestershire LELT
SHL, England.

PAGANS AND WITCHES interested in
joining with and helping to build a
network of politically active pagans,
please contact Sam Wagar at: Pagans for
Peace, P.O. Box 6531, Swution A,
Toronto, Ontario MSW 1X4,

BUILDING THE GREEN MOVE-
MENT: A National Conference for o
New Politics, July 2-7 st Hampshire
College, Amherst, MA. For more
information, call (B02) 295-1544,

PUERTO RICAN WOMEN UNDER
ATTACK. Lucy Bemios and Ivonne
Melendez, two women members of the
Puerto. Rico 1S, have recently been
released after being incarcerated for
fourteen months as a result of repressive
legislation. To find out more about their
case and how you can help, write 1o: New
Haven Action  Committee  Against
Repression, P.O. Box 2072, New Haven,
CT 06521,

bigger crime, (0 rob a bank, or © found
one?™"

And 1 would like 10 add: which is more
immoral, to riof ouside a Democratic
Party convention, or to non-violently vote
for oae or the other of the murderers and

Hendrik Mills
Missouri, USA
Walls of Print
Dear KIO collective,
Hi, T am writing you for & nember of

reasons. The first is to congratulate you
for the quality and constructive content of

Leens Letters Letters Letters

was!!!

It makes me sick to hear people make a
big moral dividing line between those
(good) people who are non-violemt and
those (bad) people who are violent. Don't
wu know that nice nerdy and

KIO. Particular themes that 1 have Tiked
in recent issues have been your coverage
of anarcha-feminism, anarchy in the third
word, and of our roots (An Berthelot
articke). | also like the way you have

people’s drama and the auth
of its passages, whkuxmugh::rmd
tears, does not have the right 1o be
defined as theatre, but is rather an
entertainment salon or the kind of
place where one does that terrible
thing called "killing time",
Such convictions led Lorca w revise
scripts when the original was 100 binding.
In Fuenieovefuna by Lope de Vega,
Lorca struck the entire last act which
portrays the king as the decisive element
in the solution of the conflict between the
people and a local squire. By cutting out

journey 10 the roots of Andalusia. The
success of the Romancero Gitano tended
o place him within a popular tradition,
The myth surrounding my inferest in
the gypsies annoys me. Tm:wv‘u.w
my life and my nature... The
give 1o me the tone of a I'Jmfrtd

the of the what
remains is a play depicting the triumph of
the

Perhaps thess insights into Lorca’s life
and times will underline the poverty of an
analysis that concerns itselfl only with his
style and technique. O

for Douglas and
other such firms are far, far guiltier of
crimes against the human race than any
masked Autonomens of West Germany?
erywhudonllcnw Ilhs&ulmomen
are  self-procl who,

ged 0 discuss y complex
issues without alienating those who are
new to asnarchism (eg. using lots of
explanatory notes). The only criticism 1
would make is that you have a tendency to
br.' o copy heaty. Ofien, only the

amaong other valiant things, stoned the
limo that George Bush was riding through
some German city in. For thai, many
"pice” respectable “peace  people”
shunned them. 1 know from my own
family that a lot of non-violent peace ac-
tivists would rather spend a nice homey
evening wilth some white-collar person
who carries no weapons bt plans death in
his calm little office, than associate for
five minutes with the likes of the Au-
tonomen or any other real fighter against
imperialism who is tainted with the words
"wiolent”.

As Mark Twain once said, "which is a

i ledge of your quality writing
gives me the will 10 dive into those walls
of print. T know it’s hard 10 fit everything
into o limited number of pages, but [ think
mare people would read more of KIO if
you broke up your copy with a few more

‘Thanks,

Steve Stewart
Vancouver, BC

P.S. The poem by Marilyn Johnson, on
the back of your Dec. issue is fuckin® A. 1L
spoke for and 10 a lot of us out here,
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EARTH FIRST
VS.
FOOD FIRST

Dear K10,

1 just read a copy of your winicr 8687
edition and liked what | saw. | was

talk about it). This is opposed 10 other
environmental groups that have become
s0 tame that &t times it is difficult 1o el
the difference between them and the

P i in your resp ©
the interview with Kirkpatrick Sale
regarding the Earih FirstFood First
controversy on the population question
[sce also “"Towards an Integrated
ApmnMMmMJm by

. Abbey. Dave
Foreman, and olhﬂsn!lhndnpembgy
crowd. There is some dangerous common
ground here with the recent resurgence in
while scparatist ideology that would have
the Ku Klux Klan and other noo-nazis
patrolling the Mexican border 10 keep oat
all those who are pot “our kind™ (while in
fact most economic and political refugees
coming across the border are of mixed
Indian descent and have at least as much
right if not a hell of & lot more, to live on
North American soil than we descendants
of white invaders do. Not to mention the
fact that the mammoth oppressive
burcaucracy thai has been crested w
maintain the INS and other border
authoritics effectively docs away with any
clim 1t philosophical anarchism its
proponents may have).

At the same time it is only fair for me 10
say that as somcone coming oul of the
Catholic ~ Workerichristinn  anarchist
perspective, | have found Earth First!
one of the most hopeful signs of our day,
und have been greatly inspired by the
writings of Abbey, Foreman, et al. [ think
the deep ecologists arc right in their criti-
cisms of Wendell Berry's tired
“stewardship” approach, which argues that
we humans were basically put here to
dominate the land, and therefore we ought
1o do a better job of it. I think if there is
any “subdividing” 1o be done, it is of our
own bloated appetites and desires. [ find
mysell heartily concurring with the deep
ecology position that other species of life
on the planet have a prerogative to exist in
their own right, and that they are not sim-
ply wols in our master plan; which has
been neither very maserful or well
planned thus far.

1 also sppreciate Earth Firm!'s bold-
ness and willingness to ke direct action
against the corporate mpists of the land, 10
stand in front of the bulldozers and to go
10 jail for their convictions (and not just 1o

So while it may be true that the deep
ecology movement i still a lite rough
around the edges (just like the civil rights,
antiwar, feminist, and other

people (including most of the people 1
wnh}d‘dlemylhofmpup-
as they like to call it They seem
wbemklnsaslfnnlmdrlivelnm
sort of ideal democratically socialized
world where everybody's needs are and
always will be provided for, and where we
can go on using up natwral resources at the
current i

have been), 1 still feel that it deserves our
strongest support, and hopefully with time
and cross-fenilization  with the other
schools of thought can clean up some of
their misconceptions about the lifeboat
‘theory, and so on. But heaven forbid that
Earth First! ever become another Sierra
Club, or Friends of the Earth.

ing aside the excesses of Earth
First! for awhile, | would like 1 move on
the the excesses of Francis Moore Lappe,
Joseph Collins and the Food First
Instituse. While the decp ccologists are
wrong 1 have fallen under the spell of
Garrett Harndin and his highly question-
able notions, Lappe and Collins serve
little purpose by gravitating 10 opposite
end of the extreme and bending over
backwards © try and “prove” that over-
population has no effect on world hunger,
that there is more than plenty 10 go around
and it is only the multinationals and rich
nations that deplote resources, and that
poor families are “acting quite rationally™
when they have 10 or 15 children — (even
though half of them will smrve or dic of
some related discase before they are §
years old) becanse this is the only means
that Third World parents have of
guaraniceing their economic security. (To
me this later argument is roughly akin 1o
inviting all passers-by into a bumning
house for dinner - ie, the pro-natalist
argument that "every child that can be
bom must be bom™ - and then acting
surprised when they bum up. While it
may be perfectly true that the fires are
being se1 by a band of greedy thugs who
are getting rich off of their misdeeds, this
does not change in the slighiest that there
is indeed a fire raging, and 10 deny this is
neither rational nor compassionate. )
Although cenainly it's tue that the
economic means of food production and
distribution are in the hands of the few
wmmmwmwwu

same time | think they have done the en-
tire radical mnmlﬂ
aging to large of

mate, Well, if this were
true, if everybody was equal, if no human
being ever exploied another, if there
where no limits o growth and "large is
beautiful®-- as scems 10 be the cument

pwhrmlhﬂlmwﬂh
However, as we all know nothing could
possible be further from the truth.

The simple fact is that it is in the best
interest of everyone, rich or poor, red,
yellow, black, or white that we all begin
o have significantly smaller numbers of
children now, and it is in the best interest
of ne one that we wait until the human
population has doubled 2 few more times
and every global problem becomes a
hondred times worse. In  this case
eventually there will surely be a dramatic
decrease in population, however it may
not be of the son we would like. Edward

i and
communal self-reliance, growth of inse-
curity and chaos and a corresponding to-
litarian backlash of p y social
controls and repression. It is certainly not
a world that T would want o will 1o my
children. What is most repugnant to me is
that 1 think Francis Moore Lappe and
Joseph Collins are intelligent enough to
know this, and yet are defily obscuring
this issue in their highly publicized litde
tracts. While they have been gratuiious
enough 10 concede once or twice in all
their years of writing that overpopulation
might be a problem in its own right, then
they quickly move on 1o page afier page
of analysis (as in their book Food First,
1977) painting advocates of population
control as the most unscrupulous mcists
imaginable, all in the service of the
Rockefellers and out 10 serve the world's
poor on & silver platier, As an advocate of
population control who has worked and
lived among the poor for many years, | re-

sent this charmacterization, and 1 ask the
mlksmSnHmmcwhnmmp

horse of the 1960°s Rockefellor school of

g
E
:
£

have set back the cause of population

However, | would like 10 set the record
straight on one matier. There is nothing
rational or natwral sbout the human
population of the planet carth going from
Jess than a billion in the year one, 1o 1.5
billion in 1950, to 2.5 billion in 1970, 1o
3.5 billion in 1978 10 over 5 billion in
1986. This growth raic is more akin w0 a
malignant cancer, and its effects arc just
as deadly. So while it may be troe that the
overall growth rate has finally slowed
somewhat, this does not alier in any way
the fact that we are still growing at a raie
unparalleled in all of known time, and as
we head onwards 1o 6-8-10 billion(7),
there will just a surcly come a greal crash
as Humpty Dumpty fell off the wall.

It scems to me that the real question we
have 1o face is this, do we want to deal
with the population problem now in as
decentralized and humanitarian way as
possible, or do we want 1o wait until we
all live in some sort of world-wide 10-
talitarian dungeon and have Big Brother
do it for us (as has happened in China
where they are now well past oae billion,
and are said 10 have topsoil that looks like
ptknddnﬂl. To paraphrase a [mous

writer, population control has not been
tried and found lacking; it has been found
difficult and not tried.

1 hope we choose wisely,

Bill McCormick
1425 Miller Ave.
Atlanta, GA,
30307 USA




More Balance Needed

Dear K10,

-, like many people, was a bit put off
by the title of Ron's anicle. A Herstory of
Anarcha-Feminism by a man? Now,
really. That's just a his-story by a
different him. I'm not going to take the
hard line approach that for a man w0 write

l.hﬂwrr] but let's strive for a litde
accuracy in titling, shall we?

Now, © get 1o the main body of my
problems with the issue: 1 was troubled by
Alexandm’s editorial (although | agreed
with everything she said — it was what she
didn't say that was the problem), and
especially, by Susan Brown's article, and
‘what seemed 10 be the general tone of the
issne. Everyone seemed 1o be quite cager
10 talk about how much anarchism has 1o
offer feminism, but there was little men-
tion of what feminism might have o offer
anarchism. Now [ know this is panly be-
cause [ didn't get pan 2 of “Jerk-Off
Politics” in on time (hoacstly, it’s coming
hoped fora mhhnp.dhn,l
Mumﬂ"ﬂwyhﬁdﬂ

order before tansferring an cssay like that
wlbemdltlo.ldun':m“
readers really require the old “In-this-
plpcrlmllsmn-!hul style of lnlm—

KICK IT OVER SUMMER 1987

ties, or personal feelings as 1o what forms
are closer o the center of the current
mess. Lots of anarchists think that the
uisumen(llcm'uwprunemot

say-everything
lluu-nnmmtmll.

But more importntly, | really disagree
with her major thesis, namely, that
“feminism is inherent in anarchism, but
anarchism is not inherent in feminism™ or
that anarchism is complete and perfict,
bat feminism is flawed and limited. |
don’t know, maybe Susan just hasa't
encountered as many macho, sexist male
anarchists s | have (must be nice!). If
feminism is inherent in anarchism, there's
a lot of male anarchists who haven't
figured it out yet! Check out Bob Black's
"Feminism As Fascism® for starters, but
there's lots of other male anarchists with
the same views, or milder versions, not all
of whom are as notorously flaky as
Black. | have always dered how an

perhaps by
capitalism (or vice-versa, for others), with
patriarchy,  anthropocentrism,  tech-
nocracy, eic., relegated to lesser positions.
Is that any less “hicrarchical™? I think
there is entirely too much defining of ex-
actly what one has 1o think in order 1o be a
good little member of the Anarchy Club --
why can't we exh work on the
oppression(s) that we feel most deeply,
and leave cach other alone?

Anyway, this letter is way (0o long, but
1 just wanted to explain why it was that,
afier reading the issue, | felt a bit
embarrassed that | had been selling it 10
radical feminist friends s International
‘Womyn's Day, Many womyn already feel
that mh{mmmn fike other

ideology is put into practice 10 be more
telling than how it can be interpreted

movement, which “includes” feminism
and womyn only as long as we agree o
place our concems as womyn second and
don't rock the boat too much. T can't go
into wo much detail about this without
saying everything that I'm planning to say
in my next article, so I'll try 1o keep this
short,

Another big problem 1 found, with
Ron’s anticle as well as Susan’s, was the

place 1o crith
mmmmmmmmm
discover anarchism before they'll be as
good s us. Criticism should be directad

home where the people you're criticizing
will see it Otherwise, what's the point?
Al best, you're preaching o the

How else can one cxplaiin Susan's
statement that Starkawk s not an
hm"Nolm!yuSuﬂMsmng

converted, at worst, giving ition to
the anti-feminists in our midst. Beuer 10
send articles like that o a feminist zine,
and use this xine 10 discuss the problems
in our own movement. Although 1 can
certainly understand why many people
might be reluctant to stick their necks out
alfter the response 1o “Jerk OIF Politics™
(part 1) showed how well the anarchist
“communily” reacts to criticism!

I'm not sure where 0 begin with my
reaction 10 Susan’s article. Maybe with
the style. Now, O.K., !sommtmllw.

more anti than most of what
I've read by “official” anarchists, but she
makes references in Dreaming the Dark
i blsck fags, Murray Bookchin, and
varions other identifying factors. How-
ever, her apparent lnbel-less-ness seems (o
mean that she doesn't  qualify.
(Incidentally, at her recent talk in Toronto
she did use the A-word, so | guess now
she "is". Sign her up for the Anarchy
Club, the membership card's in the mail.)
Some of the best anti-authoritarian writing
I've read has been by feminisis who don’t

so maybe I'm in no position o
bt maybe n bit of rewriting lmghl be in

call th 3 oy peciilly bt
feminisis. So Susan’s claim that a
particular writer “docs not and cannof™
address the comupting influence of power
“because she is not an anarchist” simply
docsn't  follow, Issues of power,
domination, and hierarchy have ofien
been, and will probably continue 1o be,
addressed by all kinds of people who
don't i identify as hi:

ink is just another way
hw-optmnynmb!ubmﬂmwn;llﬂ
own interests (o a male-defined political
program -~ and I'm not so sure (hat
they're wrong. If we want anarcha-
feminism 10 mean something more than
that - and I do — we have to start looking
atit as more than a one-way exchange.

Lynna Landstreet
Toronto, Ontario

On Human Nature

Dear K10,

T've been recently Mooded with nasty
letters from people about this, much o my
surprise. So rather than just notifying L.
Susan Brown that | will be using her
esaay.wlllch.]ndgmgfmn mymml most

consider an act,
please pass on my address o her 50 we
can discuss this possibility.

AL the end of the "Why Anarcho- -

Feminism?" article, [ was glad 1o see a list
of important questions added. We discuss
these questions quite frequently here and 1
always bring these subjecis up over and
over again (much 10 the annoyance of
certain people 1 know) becanse 1 think
there is a lot 1o be said about them.
Opening up a nice can of worms, 1'd
like o make o fow comments on the
question "Is there s human natre?”, First
of all 1 think you hit the guestion on the
head. Does one exist? For so long | was
struggling with the question “What is
homan nature? until | orealized that it
wasn't 50 much my answers that were
weak, but it was the question itsell which

I also disagree with Susan’s statement
that to see patrizrchy as the root cause of
all oppression is. necessarily an anti-
anarchist idea, or implics "a hierarchy of
causes”. To me, anarchism means
opposition to all forms of domination: it
doesn't necessarily dictate one's priori-

presupp that o human nature actunlly
exisis.

From this a few people have already
gathered that | don't really believe in 2
‘human nature and this is because of many
hours of discussion and thinking about
what is meant by human nature. 1 think
when you're working with terms as

abstract a3 "human natore” you have 1o
define it first That's where one of my
primary problems comes up: What docs
hnmlmnemf’ﬂu:sunmh
mature of humans as it exists today or does
it mean the unadulterated,
nature of humanity?

My only answer 1o this has to do with
mmuumbudthn{dmum
aty, and if
there is, what it is. Malmesis believed
there was something (see Anarchy), so
did Kropotkin and so did [ for a long
while. 1 always believed that underneath
people just want 1o survive, 1o love and be
loved but there is marely such examples of
people that have not been influenced by
anything (people who are scverely
mentally retarded may be in this case, but
anybody who knows anyonc like thm
knows that they do not practice mutual akd
because they cannot reason with the wants
of other people), and there is certainly no
good hisworical evidence 10 prove that
people ever existed that didn’t want 1o
oppress each other. Sure yoo can talk
about early people working together 1o
grow food or whatever but that's only
because that was the way they survived.
The men oppressed women because it
didn't threaten their survival and they
could get away with it. Anyway, we can’t

say there is o human nature bt we can
sy there are  predominant  human
tendencies that exist today, which some
people will define as human nature, but 1
won'L

My question on all this is what does it
matter if there is & homan nature of if
there isn"(? Nobody exists as a human
nature so we have (o realize this and ke
it from there. It's like all these people who
say “People always.. (whatever)® when
trying to justify something. “It's human
nature.” Look, 1 don't care if they think
it's human nature, or typical human
peactice or what. 1 think that you define
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your human natore; you create it (of
people use mole models

cxamples, when they truly exist (very
marely), are fascinating but shouldn't be
relied upon o prove a point The point
that a small group of people can make

going along living the way they were
taught 1o live and I'm not sure if they ever
considered the idea of other ways o live,

There are, however, good cxamples of
peaple dropping out and sciting up new
societies, but then again they are rarely
referred 10 when trying o rationalize an
existence of human nature.

Another question you brought up is that
of "free will", As I said before, 1 think that

people have basic underlying desires but
this is based on my hopes, not on anything
I've seen. | think it's imperative that we
all discuss things like will, desires,

relation 1o oursclves (because we are the
peaple that we can change) and weed out
Our desires and tstes and try 1o establish
some sort of knowledge of what has been
Lllhumtywmu,mnm

Ome conversation | had with a woman

Wmmdmmuymww

something like this? (Points w0 an
expensive dress in a window.) You know
it would make you lock nice.
Me: Well, who determines what looks
nice and what doesn't? Just because it's
more expensive docsn't mean anything.
The clothes don’t make the person, the
person makes the clothes, People who ry
1o get dressed up in expensive clothes are
just clothing themselves in materialistic
values, it doesn’t make you any better
than anybody else.
Woman: I didn"t say it makes you better
than anybody else but people dress in a
way that conveys a message aboul
themselves 10 other people. You use the
way you dress to convey the message that
you're unusual. 1 don't want to convey
that message.
Me: That's because people are tught that
they should “fit in”. The message that
you're wying o convey is that you arc
rich when you buy expensive clothes that
are available in cheaper, equally good
models.
Woman: And the message you try o
convey is that you're poor. What's wrong
with wanting 10 convey that you're rich. 1
am rich.
Me: Saying that you're poor throogh yoor
clothes is a political statement. It's saying
that poor people exist I only wish that
more poor people would dress like poor
people instead of as rich people.
‘Woman: 1 know that poor people exist.
But they should dress better, like rich
people if you will, to give themselves
maore digni

Eic., eic.

The point is that the woman desires 1o
be rich and wants it known. Is this & true
desire? And if it is (which I doubt, at least

Box 1425 NYC 10009

Compassionate Living

"Kill not for pity’s sake,” wrote Edwin
Amold quoting Buddha in The Light of

Vegetarianism is India’s great contri-
bution 10 the world. The one who was
chiefly responsible for twming a large
section of the inelligent masses of this
country o non-killing and the vegetarian
way of life was Boddha whose heart of
Compassion for all creatures knew no
bounds. The society of Buddha's period
blindly practiced the ritualistic tradition of

creatures your soul will go o Heaven, by
sacrificing a human being like me, you
will have more of Heaven. S0 you
sacrifice me now and leave these harmless
animals free.” Saying this, he showed his
neck for his own sacrifice! The king was
shocked, the knife he was holding for the
slaughter fell from his hand and he
remained speechless while ing at
Boddha. He became Buddha's discipline

the cream of religion. Yet

cannot be bought from a shop as we buy a

TV sct or a car with money. Only in a

pure hesnt and mind, kept unified,
- itive by meditas

true Compassion is bom, As the sun gives

Mr. Board not attempt 1o refute this point,

and change the topic after bringing it up?
It is true that more harmful chemicals

ae used in growing fruits and vegetables,

light and warmih 1o all creatures, the infi-  Board is guilty of over-simplifying

nite Compassion flowing through ihe residues collect in the tissues
heart benefits all beings. It is this healing  of livestock, creating ions that
halm of Compassion that is sorely needed do not occur in fruits and vegetables.
erywhere in this icken world for his concern over cancer, | suggest a
of i ing violence, turbul and ison between the cancer statistics

turmeil, not so much of the one-sided
head-education with its dry intellect and
jugglery of words without the comespond-
ing development of the heart, not so much
of the dazzling material miracles brought
about by science, technologics, factories
and industrics. "A good heant is better
than all the heads put together.” We may
boast that we have succeeded o walk on
the moon. But have we leami 10 live w-
gether in peace on canth? There is a
saying: "Tell me what you eat, [ shall then

those who do not kill, canse w0 kill or
harm her children.

© 1 am writing in response 10 Mykel
Board's informed criticisms of my aricle,
“Meat Is Murder”, which appeared in
issuc 17. I appreciate his concem that |
over-simplified issues in my anicle, but |
unintentional. If [ were to include all the
political ramifications of every complex
issue brought up by the article, it wouald
have been very lengthy, exhaustive, and
uninteresting. 1 wrote it in a depth
sufficient 1o provoke thought, and a length
sufficient w0 keep the progression of
subjects comfortable, not exhaustive,

When I said, "It takes about 16kg of

with its infi that, * ians are

lm;emwhummmﬁrumﬂ

but they aren’t, and they don't. Meat
peoduction causes massive destruction 1o
rainforests, rivers, the land, human health,
and billions of animals, who have the
same right to live as does Mr. Board
Meat cating is dangerous in & very
megative way, and we are all paying for its
destruction. Vegetarianism however, is a
threat in a very positive way, and we can
all reap rewards from its spread.

Healthy as can be,
Glenn R. Harrington
London, Ontario
Thank You Letter
KI10:

Girectings, and thank you for the issue
(#14) 1 asked abw. T am impressed with

KIO, and offer my support and best
wishes. My strongest praise for KIO is
this: Unlike many anarchist periodicals

seem 10 be pretentious. Your writing, [
feel, combines radicalism with some re-
alism, not an easy accomplishment. [ was.
most  impressed by the Chomsky
interview, the anticle by Ms. Landstroet,
and the picce on Soviet-Bloc Grass Roots
movements,

1 am a university student studying his-
tory, and I was (stll am, | suppose) very
inspired by the hardcore “movement”, |
am a voracious reader and 1 like 1o write,
50 if you need help in those aspects | can
help.

just as bad as meat eaters™. A vegetarian
diet simply requires less killing.

I am well acquainted with the food
surplus issue, and have sudied it, and that
is why I did not say, “This grain could be
used to fieed starving people.” The fact is,
it could, bat it would not.

As my aricle indicates, the abuse of
antibiotics in animal agribusiness does
fesult in the evolution of resistant
bacterin, and decreased effectiveness of
many drugs in treating people, so why did

. O
308 ='Mea
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