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I conld not gquite believe that the
tUme fad come. I had been (ooking for
ward W s experience for such a long
time Giat I was afraid that my pre-
conceived Jideas Aad gotten cut of
prepertion, ana that I weuld be in 1or
my usual Aisappoinimnent.

My Triend Aaal written me morths
vefore, telling me of Ais gopa Tortune in
being one or the Tew whrte men who Aave
been allowed tv partake in a Navajo
Indian Reyote ceremony. e Aad put Ais
position in jecpardy by requesting if fie
could bring me along. THIS reguest was
nashed about Gy various road-chiels urn—
U0 an agreemertt Lo permit me to alend
UAls closed ceremony was granted. I did
noT Rrow exactly what to expect; but 7
was aetermined to trow myselt com—
plecely intv the necessary gear in ovder
v achieve the most berefit “rom the
experience.

e arrived in Gallup, MNew Mexico,
a couple of days too ear(y, Most Peyote

7



meetings are Reld either Friaay or Sat
urday. Unlike our religions these days
Gave no vargcular significance, but are
chivsen because noboay hAas to work
the ollowing days.

Peyote 7s a spineless cactus that
grows along the ¥io Grande. The Indians
oF Mexico and our plains fave been taring
it 71 conjunction with Their religious
ceremonies since berfore white man €T
foot on The Americas. There are 4
sumber of allalvids present n Xeyoie,
some of which are slightly toxic.  The
one responsible for the desired states
of mind 7s called’ mescalire.

Reyote is nevertaken by anlndian
unless there is a valid reason 1t dv s0.
They abhor the slightest suggestion that
any of this is done for "kicks' Peyote
n their case is used as a sacranent in
their religion. They are all members of
the Native American CRUrcA of NorthAnmer-
ica, which is composed of some 225,000
mdians from various tribes TAroughout
the United States and Canada. An Indian
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who Teels he fAas a need fora meeting
visits AIs road—carer and tells him the
nature of Ais problem, and the road-
cArer evaluates it a meeting can be
userul.

My special” megting was for an old
nan whp was Aying of cancer He Aad been
promouvnced incurable by doctors of the
vicinity, whAe gave Aim onlly a few more

months to (e He fad been making Trequent

visits throughout the (ast few days ~to
ars road-chrerf, and appeared quite
desporident oyer the doctors’ findings.
I sat in on one of these visits, and
wAat there was of It was Spoken in Navajo,
but the principle was guite apparent
We all sat tmether for at (east-a half-
Aouy in absplute silence, The atmosofiere
was very solemn and serious. TAere
were not even any acknowledgements or
gestures performed. Everytiung seemad
be dorne on an introspective (evel, as i
they were (ooking 1for some Sign,or mode

of procedure. They ate a little Peyote
n Order Yo help thelr thrughts along,
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BothA the road—cdchrer and the old man Si-
lently prayed Tv pioNiye (Aavgjo rame
for the God of Feyote) 1or guidarce.
The silence Then censed as 1he old
man Oroke into such a quiet way or
Spearing, that although I knew fe was
mlking, the silent atmosphere seemed o
remain the same. The rvaddie” answered
n the same silent, even tones. After a
while, the ol Indian started tv silent-
ly weep as fie spoke, A great burden of
sadness settled nside Wie Avgar; then
e road—carer wept also as the old
man'’s emotions mounted. An uncomntrol—
(nble urge seemed tv grab e To ab te
same. AT First I fought it, as most
whrte men dg as Cryng was always pre-
sentod tv me as being an unmanlly thing
w do. In spite of thiS I founda myselr
weeping along with my Indian 1yienas,
anda as we wept the heavy burden Seemed
tv (Gt and was supplanted Oy a teeling
OF Aope and relief: DBy the nature of
the old man’s sickness and Ais Aaving
Gved with its frightening realization,
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he entered into the Peyote meeting ina
st susceptible frame of mind.

The right of the meeting Aad
arnved; and as the sun sank befind 1Ae
mourntains I jnwardly knew that TAIS
nighAt would become one of the most
significant in my Gfe. / was hgong to
resvlve many TACUGALS, as This was an
accwnulation of \ears of probing it
the experience known as ‘transcendental

the ultimate geal of all religions, the

goal realized by so few, and sought arter
by somany. I Telt that 7 would become
one of the CAvsen few that Aas Aad A
glimpse beAind the guarded doors. I Aad
built up to this mement Tor sv (ong that
my Sstate or expectancay must Aave exceeded
even our dying Indian’s SUTrering
I thAmrvughly sympathized with fum
and yetr was somewAat dismayed tv na
an Jndian approacding elgaty Wwith
Such fear and concern over Sumethirg
as understvod as death.

Zhe meeting was about readly 1o
begin. A (ine was formed at the Aiggan’s
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entrance. More Jndians in pick—up
trucks were constantiy arrviving. In the
aare of the night I coul make vut their
Indistinct forms. Soft conversations in
Navaio were Aeard everywhere. ZTAere
were vver orty Indians that piled Iinto
e Aemispnere-Shaped Aouse known as a
Apgan (uronounced Hoe-Gong). THEC yoad—
cajetr sat directly across from <he
entrance; onAIS vignt sat te Cedar-chief;
and on Als (eft, the drummer—chief: I
sat next tv e cedar-chier-

In the centter of the floor a Gittle
altar of earth And been fashioned inthe
Shape 0f a (ong crescent. Upon tAIS
altar was a (ittle bed of sage, on whith
a "Chief reyote’ (ay.

Anothaer official, wAo works TAE
hardest thAroughAvut the night, is the
fire—cAief~ Jt 1s Ais Job to care for the
fire, WAICA IS made near the altar. One
of the main implemernts usea is a water:
arum; TAis is a metal drum Tilled
wrth water, with a wet deerskin tightly
Stretched over it. TAIs drum is beaten

13




WA g Stick at a cottinuous pace, wWAlle
e Tree Aard is moved over tAe skin tv
vary the one.

A slight ceremory was made puiting
the drum together; and it was quite an art
getting 7t tight enough sv the aesired
quality of sound could be obtained.
The Tire—Chier then Aarded everyore a
wiece of cigarette paper arwl Some "Bull
Durfiam” tobacco was passed around. THe

Cigarettes were rolled and everybody Aad

a smoke. The remaining butts were then
collected by the Tirecaler and burnt
(ater on in the NigAt With an accomparying
vrayer:

After this a large bucket of raw
Peyote was passed around. I, 1MoL
knowing Aow bitter they were, took ToUr
It (ooked qurite appetizing, but my
first bite told me differently. It was
extremely bitter; ard it it had not been
for a(( the eyes in the Aogan Staring
at the white intruder, at this point I
doubt If [ would Aave eaten any at
all. Weeks (ater it was all I could
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accomplish to consume one (ittle Peyote
alone.

But this night I suffered from an
excess of determination and I [ost count
of all the Peyote that I Aad eaten. After [
fiad finished the first four, telling myselt
over and over tAat they were ‘apples™
some Feyote tea was passed around,
This was equally bitter but I thArew
down two large cupfuls before I had a
CAance to reconsider: The ndjans Seemed
satisfied with my ability to eat tAeir
“nedicing” and eventually their attention
left me and returned to tAcir meeting.

The rvad-chief then tArew some cedaar
jnto the fire, and some other pleasant-
smelling, dried weed was burnt. 7A€
figgan at this point took on a delightful
aroma and atmospnere.

The road—chef gpened the meeting
With a traditional chant, while the
drummer—chier accomparied Aim on tA€
water-drupn. EacA chant was repeatéad
six times; while the drum continued a few
seconds after the last cAant was finished,
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and seemed to fade off into space. The
meeting was now well in progress. The old
Indian whom the meeting was for was
structed by the road-chiefr to tell Ais
story. After an awesome sjlence that
seemed to (ast much [(onger than it
actually did, the old Indman started telling
the group Ais problem. TRis of Course
was done in Navajo, Spoken Slowly, the
pitch seldom if ever changed. It was
spoken in the most simple baby—talk
imaginable. I was told if an Indian from
another tribe sAould request a meeting
With the Navajos, where nobody present
understood Ass (anguage that nothmg
was compromised, even jn this case; the
(anguage of Ais birth was the (arguage
Ae prayed in.

TS was Jn essence a prayey; asking
pIONIVD to Aelp resolve all Ais problems.
This prayer was accompanied by tears
and many of the Indians present cried
along as the story touthed their own
emotions. After this was over the ol
Indian chose a drummer to assist Aim
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as fe chanted a prayer and SACOR A mft‘{a
More Peyote was passed around in
various forms—raw, dried, powdered and
toq. It was consumed by all and everyore
was encouraged to eat as mucha as they
possibly could. The chants Seemed t0
continue forever, and the drum Rept all
minds from wandering, and directed on
the one object Jn question.

The only mindl that strayed from the
meeting was my own. TAE resouiang Adrum
thundered thAroughout my being: I counld
ot distinguish the hogan from the
Jnterior of my own skull. I drified
further away from the meeting until I was
completely unaware of SOuUnds or the
wresence of others. I walked over to &
Auge velvet curtain and as I touched Jt,
Jt slowly parted. .. .

On the other side a magnificent
world sprang wp. Jhis world was
sprinkled with (ittle sAIning cwstafs,
and the absolute silence (ent itself 10
a silent song that continued with-
out an apparent end. Little droplets
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or pure molten silver were fulling from

the reavens, arid each bl ending of nor-

existent sound Aad blended to become

the purest (Ight. Each sight in this most
magnificent of worlds represented
INfinite perfection. A sAary knife—(ike
Aistinction separated each Spectacle

from all others.

AlC about were tAe most perfect

Cogs, oo perfect to be known in my
everyaay world. These C0gs were Spmning
IN OpROSINgG Airections to one another
WILtA no otAer purpose than BENG. 7The
universe was enclosed Jn a Auge round
dome and Contamed »ulhons of replicas
of the same world, each representing a
different plane of COnsciousness. THese
world's were forever missing each other
by inches; and as I mentally moved them
up a degree where they met and formed
the one complete world, the state of
PERFEGT ORDER BECAME. I [aughed at
my former prejudices and waat L Aad
considered sin in myself and others, I saw
allt this as being my own manifestations
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and only kecause I considered It Sin ;j,w 7 /fn W . W"‘Hm ,llltj.l .ﬂl H,, Itlnull"’ ( ;fiwrrufn‘j“

Aad made it 50. / /’f" ' ,H”h,;/ﬁfj j ity \ n. ',, 'f;u ‘f -!:
that briadged the gap between all ’ ":7-% f f f;‘.’-;‘ ‘s h*" f | ,uy
_.n' 3 / '. '“F*Jj Ky h ‘a 1
A

barriers. I reached many eternities,
ond felt akin with infinity. At (ong
(ast I knew the relation all things had
for one another/

A(l ohjects seemed to be Complete
in themselves; as I searched the aepth
of an ohject I woula see many worlas IS - )
buried init. And as I examined each ,{ IR, Ly ,./
world, I saw that each had okjects OF Tl AN\ i
jts own which were seenas worlds and
objects endless(y. Fverything hAad a
new interest for me, 1oreverything was
continuous(y in flux,and eacA new thing
became newey than Jt was an instant
before.

Al my senses merged and actea
as one as they caressed and encompassea
everytAing thAey perceived. A tAmusand
sense feelings closediniupon me, Stirring
up withAin waves of climaxes thAat
kept sending mymind to even greater;
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urdreamed-of heights. The beginng was
Forgotten and no end was in sight. I Aad
arrived Yack to the place of my origin
As eath mystery exgosed jts true nature
tome, each revelation was accompanien
by vast explosions of vibratory color,
f%wing Gguid blending perfectly tv-
gether toform a sea or radant beauty.

A Consummation of me, my PUrpose
and creator unfolded and seethed to
furthier Aeights undreoavned 0f; a tremer—
dous upsurge of blisstul’ emotjon poured
jts intention intfo a tiny shell that
exvonded (arger and larger: It reached
its unbearable breaking point, and then
release as the shell burst anda Auge
burning white flower grew bigger and
bigger at a slow unceasing rate; the
petals reacked out to their fullest
extreme. and then closed at the same
unceasing rate, to restc. . .

I continued to floatn tAs heaven
OF satjsfaction and contentment for an
Immeasurable time. Then far off in tAe
distance T Aeard a tAunderous sound
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WAICA vibrated my world of infavute colors
the sound kecame (ouder; and I was
whisked backwards through the velvet
Curtain of confusion once agamn.

As I returned tv the hogan J SOW
myselt as a Auge magret arnd all my
world(y emotions and attacaments as
Geing small jron shavings; and at the
jnstant of returning tAese sAavings
sprang up, charging in on me, until I
WQs DNCE Again A VICtim of SENSE ojects
and emotions. 1 reluctantly operned my
eyes ard saw the Indians across from me
Still singing and chanting. 7ears formed
inmy eyes and I realized theworld tAal
someday awaits my return. A peace
descended overme tAat I was Aeretvlivre
not familiar with, and [ recognized it
as being the peace that descends when
(ife transcends to deatA.

T (ooked about e and felt more
Indian tAan whjte as I was carned along
mn the rAythAm of tAe cAants as we gave
our combined tAarnks 10 PIONIYO.

24
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THE BATTLE FOR RELIGIOUS FREEDOM

as waged by tAe
MNatsive American Church of Aorth America

Peyote Aad been used by the Aztecs
years before the Spariish conguest of
Meyico, As far back as the Spanisi
Jnguisition there are recorded Writings
n documents of Peyote being useda by
Yueblo mdians near SantaFe New Mexico.

In more recent times peyotism AAS
moved. rapid(y rom one tribe to another.
Many tribes in Oklafioma Aad mcororated
Peyote into their religion by the (ate
1800’s, In the early twentieth Century
an asspciation known as the Mesaal(Bean
Eaters’was formed. This formidable name
was ohanged to the Ynion GAUrchA’, for
ObVIOUS Freasons.

In 1018 the Bureau of Indian
Affairs attempted to Aave CGONgress pass
an ‘anti-peyote” law.  Jhis led to a
proposal for an jntertribal Deyotist
association tAat could combat any SUch

action, if need dve. James Mooney,
famed ethnologist of the Smithsonian
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the name of tAeir GAurch to the ‘Native i
American CAurcA” This was accomplishAed |
on October 10,1918, By 1944 it had !
spread throughout the nationand became |
known as the ‘Native American Gaurch of !
the United States.” When it spread to
Canada m 1955 it was given Jts presernt
name, “Vative American Ghurch of North |
America.” |
There were many Indians opposed 4
to the spread of Xeyote. Primarily its ﬁ
spread threatened the existing religious (f
groups, of which those jn control a {
j

)

, . . ;
Institute, advised the Jndions to change X

|

foresaw the possibility of (osing their
Stronghold. This problem was settled
when an agreement was reached by
both factions; the agreement proposex 1)
the following: it

1. Affirmation by the Pueblo of the
principle of complete religious (Tberty. ¥
2. Affirmation by thAe Peyote group 1
of jts determination to mantan the old !

religion, be faithful to the Riva [ife, X K 7
‘ ,UPEWJ enr Og The % ?ﬁ' %}ﬂeg/ag;z

|
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varticipate jn the ceremonies and do
commurity work.

3. Becogrution by the Peyote Crurch
of the authority of the Goverrior and
Counci( to set up conditions governed by
public welfare and convenience, wAich
would be Omiting upon the activities of
the Peyote CAurch.

4. These tonditions to include the
Pollowing:

A. The Peyote Gaurch ceremonijes
W be conducted within the Pueblp grant,
but at a spot, to be agreed upor, remote
from the village. This means a winter
Gaurch gnd a summer tips.

B. Yeyote, as a drug, not tv be
administered to sick Indians.

G. The Keyote CAurch to eschew
proselyting activity.

D. TAe right of the Peyotes to
quiet worshjp n ther own Aomes to be
Tully recognrized.

£ Sick members of the Xeyote

GAurch to be Aospitalized at the Indian
Hospitals or otaer Aospitals.
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E within the above (mitations,
complete frecdom tobe accoued to the
Native American or Peyote GAurcA,

This agreemerntt was written up in
New Mexice It was never formally signed
But 1t alleviated thAe persecution of
Leyotism to a large degree, The Peyote
groups eventually won out, and the
maqjority of the Pueblos
guestion) are now following Peyotism.

Navajo peyotism spread by way of
the Jndians of (olorado in the (ate 19 30’s.
It ran into expected wreligious and
political ggposition. Jhss Aas been Tought
tooth-and-nail up to the present time.

Ironically enough, Congress decided
a mere Torty years agoe that Jndians may
be citizens of the United States/ and
passed a (aw to tAat effect.

The Amerscan Civil Liberties Union
made an agpeal to the Supreme Gourt in
the fall of 1960, In the following year
mermbers of the Native American GAurcA were
granted national religious acceptance.
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(tribe in .

Jhe state of 4rizena Still Aad a [aw
against the use and possession 0F Peyote.
with the Aelp of the A.C.1,.1Y.,
Mary Bttokai, a Navajo woman, was to
irctentionally break the (aw. She was
arrested and convicted. She appealed
tv the Cocoruno Syperior Gourt. «Juage
Vale Mckate dismissed the case against
Mary Attokar because Ae saw Tt as being
unconstitutional. He gave a brilliant
omal decision tv that effect:

The evidence m this case estubiishes
that Heyote is a small cactus whick
grows along the banks of the Zio Crande,
When takern internally it profuces—
especially when the eyes are closed
—extraordinary physiological and
rsychological effects, such as bright
Colors ana so-called visions, as though one
were witnessing an actual sceng; yet;
While tese <ffects are being produced,
TAe suyject js completely aware of Ais
actual erwironment and in possession of
all ais mentnal faculties And there are

33




ne Aarmtul aftereffects Hron the use or
reyote.

Yeyote is not a narcotic 1t is
not Aabreforming. 7t s actually
urpleasant o take, Aaving a wvery
bitter taste. 3

“There is no significant use of
Peyote by persons other than dians
wﬁv practice Xeyotism in connection
WIth their religion. There are afout

223, 000 members of tie organized Chiurch,

RNOWN as the Native American Church,
WAICh adheres v this practice. The
Peyote rite is one of rrayerand quiet
Contemplation. JThAe avctrine consists
or belief in Goa, brotherly (ove care of
family ana other Worthy beliefs, The use
and sigruficance of Peyote within the
religious framework ;s Complex, It is
concCelved of as a sa Crament;, a means
OF Communion with the Spirit of the
Almighty —ana as an wyject of wWorsiip,
ITSELT as Aiaving been provided for the
indian by the Almightyy.

The Indians use Reyote primari(y

3%

N connection With teir religious ritual.

Alien thus consumed, |t causes the

worshipper to experience a vivid revela-
tion in WAItA Ae sees or Aears e Suirit
of a departed ved one, or experiences
otAer religious phenomercn; or Ag may
bo shown the way tv solve some daily
problem, or reproved for sone evil thought
or deed. TArough e use of Feyotg,
the Jndian acguires increased wowers
O concentration and intrvspection, and
experiences deecp religious emotion. Tiere
1S nothing debasing or morally reprefensible
about e Peyote ritual.

CThe use of Keyote is essential 1p
the existence of the Peyote religiomn.
Hithout 1t Yie practice of the religion
would be effectively prevented. The
manner in wAich Feyote 1s used by tie
Indian worshigper is not INCorisistert with
the public Aealth, morals or weltare.
Its use, jin the manrer disclosed by the
evidence in tAis case, 1S 1n Tfact
entirely consistent with the good morals
health and spirjtual elevation of some
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225, 000 INAiAns.

"It is significant tAat many States
WAICA Formerly outlawed the use of Peyote
Aave abolished or amended their (aws 10
vermit= s use 1or religious puUrposes.
It is ale significant that the Federal
Goverrurent fas in nowise prevented the
use of Xeyote by Indians or others.

“Undler these circumstances, the
court Tinds that the statute is uncorn-
stitutional as appled tv the acts of this
deferdant in the conduct anad practice
of Fer religious beliefs.”

Recently <ven the stubborn stuate
of Galifornia rerealed its laws against
Peyote and fas permitted the members Of
the Native American CAurch tv continue
their practices.

This 1s to Certify that NU

Navajo Tribe

Is a Member in good standing of
The Native American %
Church of North America ==

Fighting for Freedom of Religion
and is entitled to all the rights, privileges, services, cle.

Fron k. Jokeo Sins

President

One of the most significomt things
tHie outsider rotices about the Indiars
of tAe Native American CAwtA 15 their
rejection of power. A Awmility
WItA WAICA the wester man is quite
wnfamiliar prevails. This hAumility
does not take the form of cringe-
Mg submjssion to autAority, but a
respect for tAose jn therr tribe wAo
Aave acAieved a wisdom bornoutof
tolerance. Thrs tolerance or under
standing of WAy man beAcaves as Ae
aves s Firmly establisaed in a
resignation to unalterable forces.
%’mgﬁ out each meetirug one con
Aear testhimoial arfter testhnoral
about Aow (1ttle each Indicot trul

believes Ae knows. TAosE n tg
tribe WA could if they wisAed
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Flaunt tAerr superior posrtions over
the otAers ave tAe First to acdmit
the Socratic proposition tAat they
only Rnow Aow (ittle they really
Rnow

The principle tAar the Indjans
Aave devised tArough years of trinl
and error with Peyote 1s tA€ oSt
cifective way one can utilize 71t
They create an image of what they
WisA to accomplish weeks before-
hand. 77Lcey think about this accom—
plisfiment to tAe exclusion ofall other
thoughts They aspire to a way of
action, or to the development of
beAavior patterns that they wisA
v Insti(l n tAerr organism as
a permonent part or them. 77@
are untroubled by tae sAortcomings
of their neighbors or by the way
the white yan destroyshis cAactic
worltt. Aeir interest is solely
M tAe betterment of thelr onr
maividual entities. TAIS 7s the
lesson of PION]YO.

3§

Like the Broadmway actor who
Aas played thAe same rvie for so moany
yers that he has developed the same
personality traits Ae Aas acted o,
the same primciple stands for the
Indian. THe assumes that which
Re aspires to Aas alveady taken
wlace. +He accepts thAe charge and
welcomes jt.  He acts the part
out wntrl it takes its highest form.
But wlke the Broadway actor
the Jndian Aas tAe magic Aerg
Peyota, and at tie Aeight of Ais
emotional nvolvement Ae speaRs
with PIONIYD. His mind is non>
like sculptor’s clay, ad ready tv be
kneaded. A susceptibility is reached
whIcA extends beyond all previously
known bownds. He accepts AIS new
accomplisAment — not as one whC
IS acting something throwgh — out
as one wAo IS what Ae aspires TO

Depernding on the Complexity
OF the new behavior pattern and its pre
viously conditioned quposite patterns,
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o undetermined yet exact yutio of time
and effort will be reguived to produce
an absolute alteration. In move Simple
rImary vertexes and mv the case of
Yourg Arldren — where bad Aabrts
Aave not become fully yernforcea—
the time and effort ratio 15 cut down
consideradly.

- Wike the white marn thedian
is quite willing to die on tAe Spot
for Ars Deliers. mgﬁ the cruel
Lt for worsAip isevident in the
Framework of Jndian and white man
alike, it is more than a social garerng
for the Jnaian. Keyate religion
js a veligion of Aard worR: there
s prayey and cAanting, the beatn
of drums and YAe shaking of ratffg;
the emotions are on a Ajghetb ard
tears are followed by (augreer ard
Aappiness Gy despan; throughout the
whole 71ght and many times o te
next day; at the end of tie meetings
everyone Aas redached total exAaustion,
the pAysical and mevsal Jrvolvement

40

fias taken its toll.

Soiccess is as accumunlative as
failore Mark Tnoam once yemarRed,
“The ersiest tﬁ;’;@ to \gfve up 15 fmaé;'@
- I’ve e 1t Aundreds of Fimes.”
For all the Aumor m that guote there
is a vathetic ring that ACCoPanies
% “The possibility of ones giving
up a Arbit thav hAe hAas failed v do-
mg a Awndred times wrevious(y is
wnlikely ; because With each failnre
a (asting decp MMpPressIon 15 made and
Furthers the conviction of tAE MWORS‘CA;M
mind that 1t can bterally Ywalk over”
the conscions weakling who Aas 17-
Vented, jOReS to CoMponsate for Ars
sﬁ‘mﬂécm;rgs:

By the same roasonig and tragh
Lberdmg deter mimation the ConsCions

mimel can gant the respect of the wi

conscious, ond they will eventually
work together for tAS Common good
of the entity. EAcA time ono ISSUEs
demand of Aimself, Ae sAionld never.go
agaimst that demand, or Ae will risk
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rnurturing the mecAarusm of defeav,
Ontyy when the organism recqgrizes
tAat the slightest demard required of
it must be dbeyed witATUL Yeservaton
—only then will the irdividual ex-
veyience Treedowi. 75'—5 olso 75 the
credv of Payote, and this 1s the reason
wriy the DuGan will falldead on the spot

ve Ae stands Tor AIS beliefs and
the nhite man will falter— only becanse

one Aas nurtured defeat and the cther

Aas nurtured SUCCESS,

My owrt MSIGALS through. Cight
years of experimenting with Peyote
and spmilar psychedelic materrals Aave
developed certain conclusions. Frvst
of all, the previous aescriptions of the
altevation of personality ond Aabits seem
so elementary to me now that [ can
not possibly 1magime an intelligent
robuttal to fom&’tﬁfzg SO selfeviaernt,
though the area [ will proceed im wi
possIOly meet with some mawidual
subjecte guposition.

Owur concepts of good ond evil”

42

ave totally vunknown By the tnthinkimg
wouverse  Cwr reality has been formed
for us By a systemn of analoggues, m}%
of WAICA are undoubtedly wrong.
who are ving now are the product
of the changing thAoyghts of~ past
realities. Reality Aas Aarnged eack
generation. to suit those whAo Aave
been and nho are presently m power:
ThAe only poetic Justice achieved fiere
7s that each generuation Aas Qorrowed
from the Ges and misConceptions of
the previous gengration, mcludmg
the present pomwer StruCture.
Therefore I am mmbfztm}fff*rg
that power 15 bad and sAould be re
nounced. The Awmoan wund, contrary
te popular belief; is not Gmitless; but
therve are tﬁ:;ﬂgf tAat man can Compre-
Aernd” about Ais environ mentt. FHe
shouled be allowed to view that which
s within Ars power to comprelend,
without the distortion of self-styled
authAovities” who ave more mvolved
)7 Impressing than teachaing. Let US
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exanmine only the truths tAat are wikh:
. our power tv ewaming, et ns
perform an action tArough exanination
and endeavor, rathAer than sit ad
wait Jor some metaphlysical” mirace
to take place. Let us examine the
yeligion within our ownminds instead
of faﬂ'&wz@ the legal confidenc rack-
ot af orgarized religiorn. let ns See
good ok evil as bemg outlined, not

by a Cod, but Gy auronn consaence.

Without Fear of retribution or the
wrath of the Lord, conld we but en-
brace the good o 1ts own sake and
Commnit an action without demawrding
Fruits to come of it; strive for (ove
and cocperation with ones fellow man,
worR collectively to advance tAC
race and swveed the develooment of
the races collect/ive consciOUSNESS.
Moan’s wars must b& made to
(ook terrible to the new gerneratiow,
iustead of noble and patriotic.
Mationalism, with the willing»ess to
&IT for a false cause ora piece of
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loand, wmust not be exalted. In 7ts
place Man'’s cveatve processes mMust
be worshipoed. THe magnificent
svark witAin eachA man must SAINE
move Brightly, and an emphasis on AIS
achievements 1M the arts and scierces
must supplant Ars war-(Re urges -

The scientrist and the artist »ust be
9&?}",55'@@ Mot the 1 fﬁﬁ'w‘y man ara
powey: A Arstory of superstitions
and veligions Aas plagwed thrs (ittle
planet from jts conceptiort. In the
wake of tArs religious trend and” n
the name af a war—e Cod| millions
af men Aave been Aorribly destroyed.




Reljgion does not sugpress man’s war-
fibe beraviov: but offers Aim the justi-
Ficationto d&uﬂ@zr the unbeliovervs or
fioathen who believe somenbat differently
than they dao.

The Indianhas been the victim 1
thrs drama. It is virtually rmpossible
and unfair to subject one group, whAIch
has been quite nraware of ancther’s
cultval evelutiony to be expected to
pay Aomage to unfamiliar taboos
which tAey themselves Aad no part
. creating. meﬁmz." the volwn
Fnons law books Fourd 1m present-
day crviGzation each imdictiment veacls
that ‘anyone Rnowngly and wi(lFully
breaking one of its laws" Is guilty of
a crime ThIS considevation was
never given the Indian. What ho
dod andl how he acted seermed corvect
and mmorally right to Aim. A (most
imvariably when fie did break the (aw
he fiad no idea that Ae Aad done So.
Neverthcless Ae was made to pay 1or
4Gis Vhernous deeds” to the same externy

46

and »orve aften to a greater evtent
than the whutes nho /L;mf z@%ow//ify@
and wilfully committed the iaentical
crime.

_ of the biggest businesses 7
thus Cory s m% the cwlm‘;?
comrmitted @ the tAtgf the muwrderer oy
the tavrevader; I rean crime collective
ly—Trom the revered Jngoes and the
ermment prisort pSychiatrists. donnt
to the Jizst-mﬂ@}yh bordsinen and e
Mdispersiole, clever crimmal” lanyors:
Lovortunately, only the real crimral
can aford ore of these clever crimnal
lanyers; herce the rame—"'crimnac”
lawyer: But the poorard the Mdjgent
are at e mercy of the unclever lanzer
ANA e everl move unclever covrdt—

appointed lawyer:

The Indians that were Yortunate
ENTUGA Lo even Aave a trial were
naturally given the court-appornted
variely; and after tAe MocRerly o
JUstice was carried down to its u/~
cimate conclusion to appease the
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consciences of tAc persecutors, omnr
woor TAATAT. WAS PUNISAEA MOore Aras-
tically for thAe law Ao Agd wrbnowrngly
Groken than Als wAite counterparts
were. Instead of wallowing inAIs right-
ful privitege of hate and vengeance,
the [naian Aas borne the deluge of
mjustices with a resigrationv that
oludes western minds, Though the
Grueks mvented the philosophy  of
Stoici s, 7t 1S onlly the Indian who
practices 1t Uen we rveflect on an
exomple of Stoic resjgnatiorn on a
sculptured image of expressionless
emotion and tant features and deter-
mination, we seo the brovnze-skinned
Kect Marn.
A [ittle less thanalmrdved years
ago— otfier than i a few sporadic
cations—the Feyote religion s 1ot
berng practiced by any tribes 1 the
United States t 771 MOV IAEYH
Mexico various rituals whih mclnaed
Reyote were well established. Many of
the tribes i the Southiwest were aware
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of this and they ackrnowledged tat
Poyote was bong used "The Right Ny
by the Mexican Indians The major
concernrelating to Royote by the wiute
authorities ﬁgf' becrn tﬁf/ unhealtiy
aswectsgf a ‘Hangerous drugt Ironically
the society tAar Aas Drad diseases

overcrowding, starndardizing alcool
as a daily maulgencs pu]j‘;'gg SrnoRe
until jt becomes an addiction, 1envizg
tho vitamins rom most fooas ard
STVAYING POISON OI LHhE 1remaining —
75 all oF a sudden sv conce over
the AealtA of the ndion wAose scalp
was a bourdy jtem but a few score
years before. Most of the legal drngs
o the mhiteman’s shelves Aave not
received the years of cinical testin

that fias been givern. Royote 77%
Navaios I hAave Rrown wiv Aave taken

Peyote ffrrwe?r‘ﬁf?/éﬂﬁﬁ are m every
Way Super)or to therr™ non-maulgent

brethrern.
As an even greater criterion, I
WIA o 6}*‘3};@ tAC readzrs attentionto
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a gromp of Feyote bidians wA 1A ;1{;'[ L
once and for all dispel an apprehension
one Mmay Aave Aas tu bé (ong-rorge
efrects af ﬁ%oﬁe on EAE organism.
Some o the Anrdiest specimens of mar
on tais plaret (1ve m northern Mexico,
n tho state of Chihuahina. ~ Jhese
pecple are the Jarahumara ndrans,
who [ive 1w canons deeper than /e
Grund Ca‘z':fym, m the Barronca aet
Cobre. In the wintertime yow will
And snow on top, while deep down 17
the canyon Danana trees are orodiuc-
mag Fruit. Theso Indians are noted
to be the best runners m the world.
Mm&y of them are repwted tov Aave
byoker the fow-miute mile years
before white man thmyﬁzﬂ' 173 psrs‘rlé@
These are the Tamous Indians who
(1iterally run an antelope down; /ey
yun for days wntil the anmal diops

from exAaunstion. _
While all of the other ndians of

the region—rthe AApache, Vaguictc—
have succumbed (o the mhite mons ways,

50

AN are (aborig 7or tAery~ conguerors,
the Taralumaris, althoygh they are
Rrown as the Friendliest mdians m
the worldt, vefuse fo be a stave to ary
man. Then needs are Mﬂﬁ@ﬁf‘lﬂé@ (ittle
out 7 for some reason thewy wisA to ob-
Lt sometirmg they Just disappear mto
the Aills and Jﬁﬁ’?"fg return with tAe
evact amount of gold needed to our-
CAase mhAat they wish. Many nien
have tried to find out the sauree of tirs
frms%rg, but to no avail.

e only trime the oM an
clothes s zﬁoyenf@r a m‘%;fgz;mé LLUWVL%.
If one of them should be accused of
SoMeELAiNgG, he will stoically stare
strajght ahead, souyr notAing,  If
the accusation sAoula continme Ae
will Stramhten up tAar much more
and’ ook over the accuser—mnene
d}mc:zf{_y at Aim. UWhen o Taralivara
say’s sometAmg thongh onecan be sure
10 15 the utter truth, as these Indians
o not- Rrow nwhat it is to Lie.

As soon as thay leave the town
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and coe Tar enough anway not to be
obsorved, they stiv befund arock and
striv OFF their clotAmg ana run down
the vathA toward therr Aome— stark
naked but for the red bond arowd
their heads and the (ittle (aather pouch
aﬁnyﬁéy ot theirsides. This [tte
poucA contams Kaydte. A4 Tarafwomara
wonld feel "naked” withAout 1,

?um«j@ 7s . the formaof a re-
(igious ritual, and 7t is Ais way of
praying. As he runs fe gecasionally
reaches 1mto Als pouch and CONS UMES
another Rajote as Ae prays (o Als G,
vnaware of the Paysical activity Ae is
ergaged . He runs as it i a drean),
entranced; the hard, stony roak feels
Gke a soft carpet o Ais bare feet; /e
floats along effortlessly at ore with Ais
Creator:

As Aistory tells us, not all b
digns turned the other cheek; and
some that did czw'c?@@ van out OF
hecks and they struck back. One af
the more Tawous of these retaliators
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was Guarah FarRer; the great Comanche
chief Quanai Parker was aedicated
to destroymg every WATke man Ae came
. Contact with. He Aad more scalps
n Ars teevee than all the other chiels
combined.

Q:Manaﬁ Farber saw that tAe
wArte man was conung out tv tAe
West 1n staggering rurbers. He wishied
to be shown a sigH, a solution to tArs
situation tAat was thréaterung w er-

gulf the o Mon and all Ars land. He
had to be alone whAeve Ae conld thmke

and pray to the Great Spirit Within
to comnsel Aim. e Rnew whAar 7t re-
guved to anafen the Godhead Athmrm
— silence, solitude, fastmg and a
disassociation of the mind From A€
body. He (eft Arls wives and trioe
ard unaerwent the drarning ritual
that Fe Aad. ofttimes done before nhern
he wished coursel from the Spivit Within

Aftor many moons, and at tAe
eact moment whHere lesser men give
up— at the moment Whgro success s
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at Aand—Euarnal Farker sank. 1710
the abyfssos of Ars ownmmind and tapped
the wealth of reason (ocated there tAat
makes one’s wWarig CONSCIOUSNESS
seem totally msignificant. WAnling
tarougA the 1iinite; Ae was completely
content where others panic. When ﬁé
o longer identified hmmself with the
an Kuarnah Favker: Ae saw the Tew
Comporents WAIch comprised tAe totality
of Aimt. The simplicity of Life was o7ce
agarn apparest to Ao, andl to ask
guestion was to Ernow the answer: A
Yunderous voice broke the deati-Cike
stillness, a poice that spoke With Such
Finality that the tAovght of donbting rts
least utterance was 1mpossible. Lven
Hie brave Suarar Parker was 1orced
to cower bereath the rmmensiiy af the
SoIrit Within. 4He drank of its essente
and FTovght with savage 1»:ten s7ty to
hoed all that the voice revealed.
“Thie vath s narrow: and even
those who walk the path are dften
Curedt away. I have produced pain

5@
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to contvast pleasure; ] Aave produced
cowardice to contrast bravery. Al
that you see about Lyou that Yo
comprefiend is only understood oy
the nature of its gpposites. Yo must
swing Trom one end to the other core
érﬁmm?@ and wall the gamitd of eacht
until you see that wAicA SEEMS 1o be;
AND Its opposite, as one and the same
Wars are the result of these opposites
in mortal conflict with each other:
Nerther side 15 wrong: and by the same
toker, nerther side 15 rIgaL.

Lay down your arms, SQpanali
Barker Your svlution, as is the
solutionof all creatures s personal.
Tur ymramzyfa" towerd ¢ -
g the solF and wnake that formidable
adversary— cHee corigue yed—your
most cherished compariorn. Hold the
selF in fooness: Never et it run astray
and bocome youyr enemy) once agart.
O?--z@ tﬁfapgﬁ tars ol youn and yjour
weople fAave a Treedom thAat exceeds
the white 7a’s:
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"I have plonted my FlesA 7w
the cactus P1on1Vo. Partake of jt, as
1t 15 the food of your soull Through it
will you contrnue tv communicate
wWith Me. Wher all of thAose with thae
SRIN of earth-ved dlay are unrtod oy
PIoN 1V O~then and only then wi(l ey
ONCe AgAIL Ve supremnte. The nhte
avilizations will destroy themselves
and the Indian will vetuwrn to nature,
masver over: ArmselF and at weace
with all.”

When Suarah Fayker peturned
tv Ais tribe Ae called together Ars
councils and tAgy broyght back the
F%?ycfﬂ‘@ yrcual, wAIch st prevails; to
this day. 7%%-’/ broke the bow and
arrom SSgpipng the endimg of Rilings
aAnd wars. %mﬁfm%i rAarker was newr
to R(L another »wian after that day;.
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Concluaion

The proud Jndian of The plamns €rists
no more — the Indian Hat followed The
Auge ferds of bison and roamed as Free
as any man -ever Aas on TAIS planet. e,
(ike the bison, is on the verge of extinction.
We realize in the course of a Tew more
years that the remaming few will pecome
assimilated completely into our culture.

The Romantic, writh HAis Tace tv The
Adistunt past; recalls the age or the red
man: e painted faces and eagle feath
er fead—dresses al galloping  bare
back free as the wind across the great
plains

The white mtruder came. There was
plenty of room for all in tArs great
country, it seemed. IThe white men tame
by the Thousands, bringing with them
thelr unfealthy cvilization and warped
sense of values. The Indian was slowly
getung pushed Farther and farther intv

the wilderness.  7he White man had al—
ready sCaughtered off Thelr source of
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food, the bison, and now they were threat=
ening to steal the most desirable regions
of this country for their own. The In-—
dians tried on some occasions to detend
themselves though even they knew it
was a (osing battle.

Everntually “(aw and order”® was
restored, where all learned” tv (e with
one another in peace. The Indians never

hAad an alternative; Jf they fad the means

oF Aanging <hose one—sided” agreements,
URICA they were Torced into agreeing upon,
Ve most aernitelly would Aave.

They were TArown on reseryations,
WAICA were Jn many instances wnft 1o
Ove on. They were given an inadeguate
aiet to exist upon. When some of the
reservations spouted oil we managed 1
give them other, “better? reservations
In traae.

Jre Indian still, as a rule, aces
not wisA tw associate too freely with
als “white brothers?, He Aas retreated
Still” further Trom the white man’s ways.
After all Thls, we sent missionaries out

ks

-

Ol o e, LS

ro the Indjan, to convert Am toa crulized
religion. At Frst Ae rejected thcseattenprs
but their perseverance, and especially
thesr little religious trinkets seemed to Win
Aim over. Some of the easy—to-conguer
succumbed to the religions offered them,
wWhile others rebelled, and held on to the
only remaining thing they Aad, their
religion,

Modern day missionaries do 1ot
give up guite that easily, tAough, and
they were determined to rid the
primitive mind of superstition, and make
Aim accept a “proven’ religion. We were
not satijsfied tv take away AIS (and, or
Ais source of existence. ANow we adied
nsult to injury; we were denying Aim
njs God.

O white man! WAy, whAy do you
imagine only your customs as PeIng
the correct ones?Are you su confident
of your ethnic supremacy?

Berfore, whaen the Jnaian (Gved by
the laws of nature, Ae was careful not
to disobey any of those laws. Now the
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customs he had for centuries (ived by
were bemg branded as being illegal and
wrong. The Indian that took the (ittle
cactus, Peyote, wAich Als fore-fathers
took before Aim, was v awaken one aay
to be branded “dope addict’”. In a (and
oF Ssemi-drunks and false moralists,
there are tAose who are Ae(ping where
no help 7s needed. Jnstead of givng the
ndians something, for a change, the old
habit of removing was Still prevailing.
After makg somethmg Hlegal and causirng
thousands to be law-breakers, we Aas—
sume the pose of benevolent fathers In
restoring to the Indian Ajs age-old
religious practices.

Nothing js more distasterul than a
drunk walking down the street slobbering
all over everyone Ae sees, acting more
pbroxious by the minute. An officer or
the aw 75 quite bored as he witnesses
this scene. On many street corners OuUr
great institution, the Corner taverr,
lies. And in these dens of "fun” reside
reeling drunks, (aughing, pusAng,

A%

e

Fee)

screaming, fighting—each eventually
staggering out to Ais car, to endarger
ouUr vVery existeynce; Cocktail—Aaour, waen
eaAch must anaesthesize Ass brain n order
tv continue jn tAe confusion no Auman
can get completely adjusted to. . .
A distant night so far away n tAe

AIl(s: the resounding waterdrum pouring
from the Avgan, an Indian Js chanting,
praying to Cog, asking Cod to explain the
mysteries of the universe: *God, I am
Just a Ottle boy. I know so (ittle ;
there are many of my peope with many
gray Aajyrs and far more wisdom than
I Aave. SAow me Your essence, tell me
what T must do tv become united with
You, my Creator”

~ This js the story of the Peyote
Indian, He must be allowed to continue
as Ae wishes, Tor we are surely iy no
position to judge Aim.
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Peyote, forallits attributes, Aas the drawback
Of contaming some definitely widesiable, toxic
albalpids besides mescaline, Whicit 1s the one re-
sponsible for the desired states of coNSCIoUSNESS.
Scrence today has ssolated mescaling, and Synthesized
Jtin the (aboratory; sickress s no (onger a nec-
essary part of the experience.

The Indians of southern Mexico have for certturies
utilized the Sacred Mushroom to induce similar ef-
fects for similar reasons as the Americanlndban.
The active vigredient, psilocybin, Aas also been
Auplicated in the (aboratory.

A more recent innovation Aas been the notor-
10uUs new compound, LSD-25, whichn the smallest
maginable amounts has proven to be thousards of
times more powerful than the other two substances,
with no side effects at all.

My »ew book, LSD-THE AGE OF MIND, deals with
all the psychedelic drugs mpfammg n detail
Aow and why they Should be employed, and
how W everttually achreve the same states of mm
by volitionally ordering up the same mechanism

S
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NARCOTICS AND STIMULANTS

Tobacco: Preparation (282) ; smoking (283) # chewing (284) ; licking (283).
Yupo, niopo, or parica (Piptadenia) (286) ; Ypadu (Erythrozylon) (287) ;
Caapl (Banisteria) (288); Capsicums (289).

982, Tobacco (Nicotiana tabacuwm) —The term tobacco does not
appear to have been a commonly used original name for the plant.
1t has come to us from a peculiar instrument used for inhaling its
smoke by the inhabitants of Hispaniola (Santo Domingo). The
instrument described by Oviedo in his Historia de las Indias Ocei-
dentales, Salamanca, 1535, consisted of a small hollow wooden tube
shaped like a Y, the two points of which, being inserted into the
nose of the smoker, the other end was held into the smoke of burning
tobacco, and thus the fumes were inhaled. This apparatus the natives
called “tabaco,” but it must be said that the smoking pipe of the
continental tribes was entirely different from the imperfect © tabaco ™
of the Caribees. Benzoni, on the
other hand, whose travels in
America in 1542-1556 were pub-
lished in 1565, says that the
Mexican name of the herb was
% tabacco® (Encyel. Brit, 9th
edit., xxtT, 423).

At every Indian seftlement
some tobacco plants will be
found cultivated in the provision
fields. According to the statement of the Wapishana, wild tobacco
grows at Mount Urawai, on the upper Takutu (SR, 1, 77). When
once planted, no further attention is paid to it, and the leaf is
enred in the most simple manner, by being hung up in the Indian’s
hut (SeD, 109). The leaves are plucked when- the blossom
“pursts.” They are sometimes, though not always, dipped in
honey ; under any cireumstances they are hung up until they com-
mence to get yellow. After that the leaves are evenly arranged,
side by side, and are lightly tied in bundles the size of one’s fist. As
the leaves dry the strings round the bundles are drawn tighter and
tighter, until it is evident that no further diminution will take place
in the bulk (IT,317). On the Rjo Ajary the leaves are slowly dried
on a sifter in the neighborhood of the fireplace, dampened again,
and pounded in a mortar. By means of a bark band and smaller
strips the leaves are now made up into a flat circular cake (fig. 65)

Fig, 65, —Tobaceo being pressed.  Alary River.
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and dried in the sun in this elastic press, which is tightened up from
time to time (KG, 1, 140). All over the Amazon Valley tobacco is
grown and manufactured, the leaves being bound round together
with the split stem of a climbing palm into long rods of about 2
inches in diameter and 4 or 5 feet in length, tapering off to a point
at both ends (BL, 102). In this form it may be met in Surinam
among the Oyana and Trio
(GOE, pl. v, fig. 11), and
in our own colony.

288, If tobacco is to be
smoked it is smoked only in
the form of cigarettes, the
paper-like substance obtained
from the bark of certain trees,
sometimes leaves, being em-
ployed as wrappers. In the
case of the kakaralli or sapu-
cayanut (Lecythisspp.) along
strip of bark of exactly the
width required is cut from the
tree with straight sides and
ends. From this the outer
rough bark is removed. With
a thick short stick the Indian l J

then repeatedly strikes the cut u
edge of one end of the inner
bark with a peculiar but inde-
seribable knack so as to sepa-
rate it into a great many even- U

surfaced sheets (IT, 317).
With the Courataria guianen-
sis Aubl. of the lower Ama-
zons (S-M, 918) it would seem & o
that the bark is cut in long
strips, of & breadth suitable Fio. 88.—Cigar holders of the Unupes Indians.
for fﬁldjﬁg the tobacco. The (A, after ARW ; B, €, D, after EG, 1.)
inner portion is then separated, boiled, hammered with a wooden mal-
let, and exposed to the air for a few hours (HWB, 164). Other mate-
rials that may be used for cigarette wrappers are leaves of Indian corn,
as practiced by the Maiongkong (ScF,237),and the inner lining of the
spathe of the manicol. After the cigarette is made the wrapper is pre-
vented from opening by being tied either at the center or at the ends
with a very thin strip of corresponding material, not into a knot, but
into a twist. On the upper Rio Negro is to be met what is practically a
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ARTS AND CRAFTS OF GUIANA INDIANS

cigar from 8 to 10 inches long and an inch in diameter, made of tobac-
co, pounded and dried, and inclosed in a cylinder made of a large leaf
spirally twisted. It is placed in a cigar holder about 2 feet long, like a
great two-pronged fork (pl. 52, A; fig. 66). The bottom of the
holder is pointed, so that when not in use it can be stuck in the ground
(ARW, 206, 352). Such cigar holders with contained cigars are
handed round on occasions of festivity (ARW,195; KG,1,282). The
degree to which the smoking habit prevails varies in different tribes.
With the Carib both sexes are great smokers, even children at an
early age commencing to indulge in the custom (SeB, 192). Among
the Gualaquiza Jirdros. . . great festivities are held when a child is,
at 3 or 4 years of age, initiated into the art and mysteries of smoking
(AS, 92). Among the Arekuna, Appun speaks of.tobacco being
smoked in clay-headed pipes with a bamboo stem. The women were
debarred from smoking (App, 11, 309). The Trio women were never
seen smoking (GO, 26). Akawai, male and female, make almost
continual use of tobacco (BR, 276). Among the Ouitoto each takes
three whiffs and passes the cigar to his neighbor (Cr, 371). Certainly
with the old Arawak on the Pomeroon it appears to have been their
nightly practice to make one or two cigarettes ready for the following
morning, slipping them, within easy reach, between the scale lines of
their hammocks. While smoking the spent ashes are licked up (sec.
985) with the tongue as occasion arises. They may almost be said to
be consumed.

284. If tobacco is to be chewed it is mixed with certain ashes or
salt. The ashes are obtained from a species of fresh-water alga,
Mourera fluviatilis Aubl., called by the Indians oulin, huya, weya,
ete., which they gather from the rocks in the falls and rapids of many
rivers. It is of a pleasant salt taste, and is mixed with fine strips
of Indian-cured tobacco, and kept in little goobies or gourds with
a small opening. A stick to use as a fork is placed in the gourd, its
upper extremity. projecting through the stopper, so that the stopper
acts as cork to-the gourd, and as both guard and handle to the fork.
The mixture of oulin and tobaceo, which is moist and agreeable to
the taste of a user of tobacco, is called kawai. It is kept in the
mouth, in a very small quantity at a time, and answers the purpose
of plugs of chewing tobacco. Two falls in the Ireng River, and one
in the Cotinga River, at about 50 miles distance from Roraima, are
called Orin-doui or Olin-toueuk, the falls of the ourin or oulin
(Da, 197). It is to these Orindoui Falls on the Ireng that the Pata-
mona Indians come for the purpose of collecting this plant (BB,
281). In the Patamoena houses it was very common to see bags of
leaf, tied round with a string and hung a few feet over the fire.
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A, Tokano smoking ciger n speclal holder. (After Koch-
Griinberg.)

B, Method of snuffing piptadenis smong the Ouitoto. (After Crévanx.)
NARCOTICS: TOBACCO AND PARICA
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These bags contained the oulin which, if not continually kept dry
by this means, would melt. The following procedure given by Brett
(Br, 276), as quoted from McClintock, was adopted by the Akawai
for preparing the chewing mixture: “They take from the stalk as
many green leaves as will cover the pan on which their cassava is
baked. Overthis layer of tobacco leaves they sprinkle the salt (oulin),
then another layer of green leaves, and salt as before. This must be re-
peated until the whole becomes 1 inch or more in thickness. A slow
fire is then applied to the pan, and after the eake, if such it may be
called, is partially heated, it is removed and distributed among a
number of small calabashes, where it remains until ‘quids’ be in
demand ; not, however, to be chewed, but to be kept simply between
the lips. By this method the teeth are preserved, hunger appeased
(Indians always assure me of this), and thirst is quenched.”

B. Brown gives a none too pleasant description of Indians in-
dulging in the habit: “ Every man and nearly every youth [Akawai]
had a dirty greenish pellet . . . held between his lips, which he
rolled about every now and then. A dark greenish juice cozed from
it, staining the lips, and sometimes trickling down from the corners
of the mouth, the presence of the ball causing their lips to separate
and protrnde (BB, 64). Among the Arekuna the tobacco leaves
are not dried, but finely chopped up while still fresh, and with a
black niter-containing earth (which they collect in the savanna),
kneaded to a dough, out of which the small balls are made” (SR., m,
239). Schomburgk had not observed tobacco chewing in any other
tribe.

285. Ouitoto of the upper Yapura have a peculiar practice of
tobaceo licking, a sort of ceremonial oath taking. Tobacco leaves are
cooked with water to a sirupy consistency into which the fore and
middle fingers are dipped and then licked off (KG, 11, 302).

286. Piptadenia peregrina Benth. (=Mimosa acacioides Benth.)
yupa, niopo, parica, ete.—Gumilla has furnished us with the follow-
ing particulars from the Orinoco: “The Otomac intoxieate them-
selves with certain evil powders, which they call yupa, inhaled
through the nostrils, Their judgment entirely leaves them, and,
maeddened, they take up arms. Were it not for the women being so
smart in intercepting and preventing them they would be committing
cruel ontrages daily. They make the said powders of certain plants,
from yupa, which gives them their name. These simply have the
smell of strong tobacco. Tt is what is added through the ingenuity
of the devil that causes the intoxieation and madness. After having
eaten certain large snails, met with on lands subject to inundation,
the shells are placed on the fire and reduced to lime. This lime is
mixed with the yupa in equal quantities. So strong is the mixture
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that even if the finger which has only touched it is placed near the
nose a fit of sneezing results. The Otomac use it before going into
battle with the Carib. The Saliva as well as other Indians employ
yupa, but as they are meek, good-tempered, and faint-hearted nations
they do not become so infuriated as our Otomac” (G, 1, 181).
About a century later Humboldt, traveling among the Otomac,
speaks of the preparation of the drug as follows: “They gather the
long pods . . . cut them into pieces, moisten them, and cause them to
ferment. When the softened seeds begin to grow black they are
kneaded like a paste, mixed with some cassava flour and lime pro-
cured from the shell of a helix, and the whole mass is exposed to a
very brisk fire, on a gridiron made of hardwood. The hardened paste
takes the form of small cakes. When it is to be used it is reduced to &
fine powder and placed on a dish 5 or 6 inches wide. The Otomac
holds this dish, which has a handle, in his right hand, while he in-
hales the niopo by the nose, through the forked bone of a bird, the
two extremities of which are applied to the nostrils. This bone,
without which the Otomac believes that he could not take this kind
of snuff, is 7 inches long. It appeared to me to be the leg bone of &
large sort of plover. The niopo is so stimulating that the smallest
portions of it produce violent sneezing in those who are not ac-
eustomed to its use” (AVH, 1, 505). Along the main shore of the
Parima River, below Fort San Joachim, Schomburgk found numerous
trees of this mimosa, the seeds of which are used by several tribes of
Indians along the Rios Amazon and Negro, as the Uaupes, Puros, etc.
They are pounded to powder and the smoke inhaled, or the powder is
put into the eyes, nose, and ears, which produces a state of intoxication
or madness which lasts for hours, and during which time the In-
dians have no command of themselves or their passions. A general
stupor succeeds, which sometimes lasts for days (ScE, 182; SR, m,
103). Bates gives the following description of the manufacture and
use of the drug among the Mura of the lower Amazon: “The seeds
gre dried in the sun, pounded in wooden mortars, and kept in bamboo
tubes. When they are ripe, and the snuff-making season sets in, they
have a fuddling bout lasting many days, which the Brazilians call a
quarentena, and which forms a kind of festival of a semireligious
character. They begin by drinking large quantities of caystima and
cashiri, fermented drinks made of various fruits and mandioca, but
they prefer cashaga or rum when they can get it. Ina short time
they drink themselves into a soddened, semi-intoxicated state, and
then commence taking the paricd. For this purpose they pair off,
and each of the partners taking a reed containing a quantity of the
snuff, after going through a deal of unintelligible mummery, blows
the contents with all his force into the nostrils of his companion.
The effect . . . is wonderful. They become exceedingly talkative,
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APPARATUS USED IN CONNECTION WITH NARCOTICS

A4, Speclal clay veasel ln which Benisteria coapd Is tnvarlably kept, (After Koel-Grilnberg.) B, Apparatus for inhallng piptadenin snoff on the Rip Tiguis. (After

Unupes River district, (After Koch-Griinberg.)

Eoth-Grilnberg.) €, Bast snck and calobosh for collecting and preserving Erythrozylon coca.
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sing, shout, and leap about in the wildest excitement. A reaction
soon follows. More drinking is then necessary to rouse them from
their stupor, and thus they carry on for many days in succession.
The Mauhé also use the paricd, although it is not kmown among
their neighbors, the Mundurucu. . . . The Mauhé keep it in the
form of a paste and employ it chiefly as a preventive against ague in
the months between the dry and wet seasons, when the disease pre-
vails. When a dose is required a small quantity of the paste is dried
and pulverized on a flat shell and the powder then drawn up into
both nostrils at once through two vulture quills, secured together, by
cotton thread. The use of parici was found by the early travelers
amongst the Omagua, a section of the Tupi who formerly lived on
the upper Amazon, 1,000 miles distant from the homes of the Mauhé
and Mara”? (HWB, 169). De la Condamine thus relates how the
Omagua make use of two sorts of plants, one of which is called by
the Spaniards “ floripondio,” whose flower, resembling a bell turned
upside down, has been described by Father Feuillée; the other, in the
language of Omagua, is named curupa, some seeds whereof I have
brought with me. Both of these are cathartic or purging. But these
people make use of them to intoxicate themselves therewith, for the
space of 24 hours, during which time they have strange visions. They
take also the curnpa reduced to powder as we do snuff, but with some-
what more formality. They make use of a pipe formed out of a reed
and ending in a fork; in short, shaped like a Y ; each of the branches
of this instrument they put into one of their nostrils, which operation,
being followed by a violent drawing in of their breath, causes them
to screw up their faces, after a manner very ridiculous to a Euro-
pean, who would have everything conformable to his own customs
(LCo, 36).

Within still more recent years, Crévaux (Cr, 550), when traveling
through the country of the Guahibo (=Guajiva of the Meta River
referred to by Gumilla). mentions how at every instant they put
to their nostrils a blackish brown powder resembling snuff to-
baceo, both in color and odor, very finely ground, and which they
call yopo. He further tells us that in order to obtain it they roast
the green seeds ... and pulverize it with calcined snail shells
(Cr, 550). This snuff was apparently identical with the aromatic
powder of a composition unknown to him, to which he had previ-
ously referred as taken by the Ouitoto (of the Yapura River)
in so peculiar a manner, and now identified as the yupa or parici
snuff. Its manner of use, by means of a special apparatus, is thus
described by him: “ Their snuffbox is formed of a large Bulimus
shell, of which the base is covered over with a bat's wing fixed with
balata. The extremity of the cone carries a hollow bone, through
which one pours an aromatic powder (pl. 53 B). To bring the dust
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to the nostrils they employ a blower composed of two hollow
bird bones fixed with balata. One branch being introduced into
the mouth and the other into the nostril, a puff of breath is suffi-
cient to send the powder into the more remote portions of the
mucous membrane. This is the method employed by the egoist.
Sociable people have another device—two bones arranged like an X.
Friends draw near (pl. 52 B), blow together, and mutually give one
another a pinch of snuff” (Cr, 371). And, subsequently to Crévaux,
E. A. Wallace obtained from the Guahibo a curious powder, which is
taken like snuff and has the effect of making them drunk. . . . They
were evidently in a happy state while under its influence. He says:
“This yopa (in Spanish spelled llopa) is probably known in' other
parts, as I have heard the word enllopado used by the New Grena-
dians as signifying drunk” (Ti, Dec. 87, p. 817). In the present
century mention has been made of ‘the preparation and use of the
drug on the Tiquié, a branch of the Rio Negro (KG, 1, 323), where
it is kept eithet in a snail shell or in a small spherical calabash. Its
ase is also recorded on the Apaporis (KG, 1, 290).

287. Eryihrowylon cocaLam., ypadd,ipadu.—* On the upper Ama-
zon the half-caste and Indian women, after middle age, are nearly all
addicted to the use of ypadu, the powdered leaves of erythroxylon
coca. . . . Persons who indulge in ypadu at Ega are held in such
abhorrence that they keep the matter as secret as possible. . . .
They plant their little plots of the tree in retired nooks in the forest
and keep their stores of the powder in hiding places. . . . I once
[says Bates] had an opportunity of seeing it made at the house of a
Maraud Indian on the banks of the Jutahi. The leaves were dried on
a mandioea oven and afterward pounded in a very long and narrow
wooden mortar. When about half pulverized a number of the large
leaves of the Cecropia palmata (candelabrum tree) were burned on the
floor and the ashes dirtily gathered up and mixed with the powder ”
(HWB, 283). The drug is also referred to on the Tiquié (KG, 1,
9266-267) and on the Apaporis (KG, 11,290). (See pl. 53 C.)

288, Banisteria caapi Griseb., caapi—Among the Guahibo (Ori-
noco River) the piai warms over the fire a little yellow root known by
this name and chews it when he has to make a cure. Tt has intoxicat-
ing properties (Cr, 536). Compare this with what is said by E. A.
Wallace of the same tribe: “ They chew the wood of a curious liana,
which has the same effect as the leaves of the erythroxylon coca. They
can travel great distances existing only on the wood of this plant
and do not feel the want of any other sustenance” (Ti, Dec., 1887, p.
317). The first mention of this drug, however, on the Rio Negro
among the Uaupes River Indians, who drink the infusion, appears to
have been made by A. R. Wallace: “ Presently (after the caxiri) the
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caapi was introduced. An old man comes forward with a large, newly
painted earthen pot, which he sets down in the middle of the house.
He then squats behind it, stirs it about, and takes out two small cala-
bashfuls, which he holds up in each hand. After a moment’s pause
two Indians advance with bows and arrows or lances in their hands.
Each takes the proffered cup and drinks, makes a wry face, for it is
intensely bitter, and stands
motionless perhaps half a
minute. They then with a start
twang their bows, shake their
lances, stamp their feet, and re-
turn to their seats. The little
bowls are again filled and two
others succeed them with a
similar result. Some, however,
become more excited, ete”
(ARW, 205). Spruce says that
the cupbearer must be a man,
because no woman can touch
or taste caapi (RS, m, 419).
Half a century later Koch-
Griinberg reported the drug
from the same area, described
its preparation, the special type
9£ colored earthen jar (pl.53 A) WER S
in which it is invariably kept #w. 87.—Gourds for pouring pepper juice
(KG, 1, 298)., and mentions the inte the nostrils. Makusl.

f_act of certain rattle spears and shields only being employed on ocea-
sions of caapi drinking ” (K@, 1, 345).

289. Cupsicum.—The use of peppers as a stimulant and excitant
by the Makusi of the Rupununi might be included here. A small
gourd (fig. 67) with an elongate neck, known as kassakra, is filled
with erushed peppers and water. It is inserted into the nostril of
the patient suffering with headache and the contents poured in (V.
Roth). In the Pomeroon district it-is a very common practice for
the Indian women to give eapsicum enemata to themselves and chil-
dren by means of an apparatus made from the bladder of any of the
larger-sized animals (sec. 921). ’
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A, A French Guiana medicing man. { Alter Crévain.)

B, Steam bath for Roucouyenne woman after confinement. (After Crévaux.)
A FRENCH GUIANA MEDICINE MAN: VAPOR BATH
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45% of Navajos Accept
Peyote-Oriented Church

BY DAN L. THRAFPP

Times Religion Editor

The peyote-oriented Native
American Church is beating Chris-
tian missionaries at their own game
and seems likely to become the Red
Man's religion on the nation's In-
dian reservations.

So believes a white-haired social
anthropologist from Australia, Dr.
Alan R. Tippett, professor of anthro-
pology at Fuller Theological Se-
minary of Pasadena.

Dr. Tippett, reared an Australian
Methodist, is a committed Christian,
but is a scientist before he is a
churchman.

He spent a score of years on the




Fiji Islands, learning the language
and native customs so well that he is

an editorial consultant for a new
revision of a Fiji Bible. He has
written several books on the Fiji
language.

Recently he completed a brief but
in - depth survey of mission stations
on the Navajo Reservation for a
foremost American denomination,
and was aghast at some of the things
he saw.

They Don't Speak Navajo

"I was appalled at the lack of
communications between missiona-
ries and Indians," he said. Very few
missionaries speak Navajo.

"Despite 25 years of work, and
considerable expenditure, mission
work for the church I was studying
had made an unsatisfactory impact."

While no accurate estimate of the
number of Christians among the
Navajos is available, educated gues-
ses run around 10% of the 100,000
Indians. The Native American
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Church, on the other hand, states
that it has won 45% of the Navajo.

"This is despite the fact that it is
10t a Navajo religion, although it is
i Indian faith," noted Dr. Tippett.
[t is very active."

Central to worship in the Native
American Church is the imbibing of
veyote, a product of a cactus plant
which produces hallucinations, often
accompanied by a sense of well-
being.

Legal Barriers Dropped

"One of the interesting things
about this religion is the taking of
peyote as a sacrament,” said the
scientist. In many places legal
barriers against its use in religion
have been dropped.

Dr. Tippett believes the Native
American Church, which claims
nearly 250,000 members, is a rival of
Christianity, although he is not sure
"rival" is the correct word.

"I think that ultimately it will be
classed as a denomination," he said,
"like the Mormon Church, or Je-
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hovah's Witnesses.

"Quite often in the emergence of
these movements, their first appea-
rance is quite radical, but as it
gettles down it becomes a recog-
nizable religion."

He added that "The Native
American Church is not hostile to
Christianity, but is trying to estab-
lish itself. It believes in co-existence.
It is one of the evidences of pan-
Indianism on the reservation.

"And it is the most aggressive
religion there."

The Native American Church, he
said, has positive things in its favor.
He listed, for example, its emphasis
on family life and stress on fellow-
ship.

"It is interesting because it draws
on many lacks or neecs that the
Christian religions have over

looked," he said.

"A good deal of Christian mission
work completely missed the idea
that religion is involved in the
whole of life for any people who
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have come out of animism.,

"Here is the kind of problem that
illustrates this: If a missionary goes
into a hogan, and finds a sickness,
he tends either to administer medi-
cine or take the patient to the
hospital.

"The Navajo accepts this gift, in
either case.

"If the missionary would say,
'"Well, let's first have some prayers
in the hogan for the health of the
family, and bring God into this
situation, to help with the healing,’
the Navajo people would under-
stand this perfectly.

"Why don't they, then?

"Because, in the first place, the
missionary doesn't understand the
language. The Navajo takes the
medicine, but still feels he needs
something religious, so what does he
do? He goes to the medicine man, or
curer, who still is one of the most
important men in the Navajo's life.
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Communication Is Problem

"Communication is one of the
major problems facing American
missionaries to the Indian."

What this really means, said Dr.
Tippett, is that the evangelical
church that uses lay, or native,
leaders, is more likely to grow,
among the Indians, than the church
that does everything through the
white man.

"One of the most important things
is to find native leaders and send
them out," he said.

He stressed the fact that many
nominal Christians, members of
Christian churches on the reserva-
tion or in Indian areas, also are
members of the Native American
Church.

But, he added, "I don't think you
could be a peyote worshipper and
also be a Christian."

He recognized the power of the
peyote-centered faith.

"Even if it brings one under an
hallucination," he said, "it brings
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one to feel a unity with creation and
the Creator."

There's That Other 55%

He noted that while many Navajo
belong to the Native American
Church, 55% have either rejected
the possibility, or for some other
reason have not joined.

"For one thing, it is not a Navajo
movement," he said. "Like Chris-
tianity, it is spread by 'missionaries.’

"Then there are the small number
who are Christian, and hence reject
it. Many others are believers in the
'old way,! and resist all change.
Then there is a percentage in
nearby industrial areas, or who for
other reasons are on and off the
reservation, and have not accepted
peyote.

"But the thing that hits me is that
45% feel a crying need to try
something new for their spirit, and
have not chosen Christianity.
Christianity, in the form given, has
not been meeting their needs."
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Yet he believed Christianity could
meet the problem.

"It must, however, apply to all of
life and it needs some sort of healing
ministry. I don't think anything will
ever displace the curer until there is
some kind of Christian substitute.”
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