




































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































Idea of Personal Identity. 

as much as in the former instance two persons with the same BOOK 11. 
body. So that self is not determined by identity or diversity -
of substance, which it cannot be sure of 1, but only by iden- i��i. 
tity of consciousness. 

24, Indeed it may conceive the substance whereof it is Not the 
d h . ed fi l . ed . h substancenow ma e up to ave exist ormer y, umt m t e same with 

conscious being : but, consciousness removed, that substance whic� the 
• • • CODSClOUS• 1s no more itself, or makes no more a part of 1t, than any ness 
other substance ; as is evident in the instance we have already m9:y

t 

b
d
e 

Uni e 

given of a limb cut off, of whose heat, or cold, or other affec-
tions, having no longer any consciousness, it is no more of 
a man's self than any other matter of the universe. In like 
manner it will be in reference to any immaterial substance, 
which is void of that consciousness whereby I am myself to 
myself : [2 if there be any part of its existence which] I cannot 
upon recollection join with that present consciousness whereby 
I am now myself, it is, in that part of its existence, no more 
myself than any other immaterial being. For, whatsoever 
any substance has thought or done, which I cannot recollect, 
and by my consciousness make my own thought and action, 
it will no more belong to me, whether a part of me s thought 
or did it, than if it had been thought or done by any other 
immaterial being anywhere existing. 

25. I agree, the more probable opinion is, that this con- Conscious
sciousness is annexed to, and the affection of, one individual ::!�!:, 
immaterial substance•. material or 

But let men, according to their diverse hypotheses, resolve ��t:1e' 
of that as they please. This every intelligent being, sensible of same _per-
h . . th h . h' h sonallty. apptness or misery, must grant- at t ere 1s somet mg t at 

1 Locke cannot mean, by this hu- manifesting itself to itselff Berkeley, 
morous illustration, to suggest the on the other hand, sees in 'persons' the 
probability of a double personality in only substances-personality and sub
the same body being ever exemplified stantiality being identified. •Nothing 
in fact, which would be a • fatal error' properly but persons, i. e. conscious 
(i 13),God therebyputtingour reason things, do exist. All other things are 
to confusion. not so much (independent l) existences 

• • so that,' in second edition. as modes of the existence of persons.' 
1 I. e. my substance. ( C. P. B. p. 46g.) In this philosophy 
t Is it only ' probable' that in • con- personality and its identity is the 

sciousness ' the spiritual substance is ultimate basis of all ·actual existence. 
VOL. I. H h 



466 Essay concerni,eg Human U,u/erstandmg. 

BOOK u. is 1,imself, that he is concerned for, and would have happy; 
- that this self has existed in a continued duration more than
CHAP. 

xxvn. one instant, and therefore it is possible may exist, as it has
done, months and years to come, without any certain bounds 
to be set to its duration; and may be the same self, by the 
same consciousness continued on for the future. And thus, 
by this consciousness he finds himself to be the same self 
which did such and such an action some years since, by wb,ich 
he comes to be happy or miserable now. In all which account 
of self, the same numerical nwstance is not considered as 
making the same self; but the same continued cons&iounuss, 
in which several substances may have been united, and again 
separated from it, which, whilst they continued in a vital 
union with that wherein this consciousness then resided, 
made a part of that same self. Thus any part of our bodies, 
vitally united to that which is conscious in us, makes a part 
of ourselves : but upon separation from the vital union by 
which that consciousness is communicated, that which a 
moment since was part of ourselves, is now no more so thaii 
a part of another man's self is a part of me : and it is not 
impossible but in a little time may become a real part of 
another person. And so we have the same numerical substance 
become a part of two different persons ; and the same person 
preserved under the change of various substances. Could we. 
suppose any spirit 1 wholly stripped of all its memory or 
consciousness of past actions 1, as we find our minds always 
are of a great part of ours, and sometimes of them all 1 ; the 
union or separation of such a spiritual substance would make 
no variation of personal identity, any more than that of any 
particle of matter does. Any substance vitally united to 
the present thinking being is a part of that very same self 
which now is ; anything united to it by a consciousness of 
former actions, makes also a part of the same self, which is 
the same both then and now. 

Person a 26. Pe,son, as I take it, is the name for this self. Wherever
forensic a man finds what he calls himself, there, I think, another Term. 

1 Spirit, i.e. spiritual substance, patent nor latent in memory. 
1 So that its put actions were all I For a time, e. g. in sleep. 

,;,eo;a,,u of being recollected-neither 



Idea of Personal Identity. 

may say is the same person 1• It is a forensic term, appro- BOOK n. 

priating actions and their merit ; and so belongs only to -

intelligent agents, capable of a law, and happiness, and misery. :i�I. 

This personality extends itself beyond present existence to 

what is past, only by consciousncss,-whereby it becomes 

concerned and accountable ; owns and imputes to itself past 

actions, just upon the same ground and for the same reason 

as it does the present•. All which is founded in a concern 

for happiness, the unavoidable concomitant of consciousness; 

that which is conscious of pleasure and pain, desiring that 

that self that is conscious should be happy. And therefore 

whatever past actions it cannot reconcile or appropriate to 

that present self by consciousness, it can be no more con-

cerned in than if they had never been done : and to receive 

pleasure or pain, i. e. reward or punishment, on the account 

of any such action, is all one as to be made happy or miserable 

1 Throughout this discussion, what 
Locke means by 'person • must be 
kept in view. If person means the 
living agent, or the man, then appro
priation of put actions by present 
consciousness is not necessary to 
sameness of personality ; since they 
are the same living agents, whether 
conscious or not of past and present 
actioDS. But a ' person' with Locke 
means an agent who is aaotnlllllM for 
pt,at tldio,u. Although present 'ap
propriation ' by consciousness of past 
actions is not implied in a living 
agent, it is necessary,· according to 
the Easy, to our being persons, i.e. the 
proper objects of reward or punish
ment on account of them. If a man is 
not justly responsible for a past act, he 
is not the pw- by whom it was done, 
although he is the - or lifmw t1gml 
through whom it was done; as no man 
can justly be punished for an action 
that cannot be brought home to his 
consciousness and conscience, as in 
a Book of Judgment. We are thus 
responsible only for voluntary actions 
which can by coll9ciODSDeU be appro-

priated to ourselves ; consciousness 
uniting the most distant actions in one 
and the same personality. Conscious
ness that I am the same,.,,_ cannot, 
Locke would say, be consciousness 
that I am the same .,,,.,_, to any 
one who makes his body his sub
sunce. In short, we need not, he 
implies, for determining personality, 
embarrass ourselves with subtle ques
tions about ' substances• : they are 
irrelevant to the practical certainty that 
we are the same accountable agents, as 
far back as our remembrance of actions 
aa o,,n can be ffllJIIU to reach, by a 
just and good God. CC. f u. 

• The character of the self in former 
times and places, as it appears in the 
memory, is thereby appropriated, i. e. 
,-so,nJi«J. The name' perllOll' C,-.. 
-•) was given originally to the 
mask worn by actors, through the 
mouthplace of which the voice sent 
forth its IIOWlds (pm,o,n,il) ; then to 
the mask itself; to the wearer of it, 
the actor; to the character acted; and 
at last to any assumed character. 

H h 2 



468 Essay concer,ei11g Huma11 U,u/enta11dtng. 

BOOK 11. in its first being 1, without any demerit at all For, supposing
- a man punished now for what he had done in another life, CHAP. 

xxvu. whereof he could be made to have no consciousness at all, 
what difference is there between that punishment and being 
created miserable 2? And therefore, conformable to this, the 
apostle tells us, that, at the great day, when every one shall 
' receive according to his doings, the secrets of all hearts shall 
be laid open.' The sentence shall be justified by the con
sciousness all persons shall have, that tl,ey tlumselves, in what 
bodies soever they appear, or what substances soever that 
consciousness adheres to, are the sam.1 that committed those 
actions, and deserve that punishment for them 1• 

Supposi• 27. I am apt enough to think I have, in treating of this 
�;:ois that subject, made some suppositions that will look strange to 
are some readers, and possibly they are so in themselves'· But 

:,::.=. yet, I think they are such as are pardonable, in this ignorance 
�le in our we are in of the nature of that thinking thing that is in us, 
ignorance. 

and which we look on as ourselves 11• Did we know what it 

1 • first being,' i. e. inasmuch as he 
could not pwsm,ify, or appropriate 
them to himself, as formwly his. 

1 The past consciousness having 
been finally or for ever obliterated. 
This implies that his own conscious
ness in memory is the only means by 
which he could in reason be satisfied 
that the action was his. 

• See § 18, in which it is implied 
that a murderer for example is not 
accountable for a murder of which his 
organism was the instrument, if a 
consciousness of it, as his own past 
act, ,:a,s,wt be awakened in him I It 
follows (unless conscious experience 
is ultimately indelible) that any man 
who has forgotten that he committed 
a murder, did not pwso,,ally commit it. 
Who, in that case, was the murderer 1 

• They called forth a host of critics, 
Sergeant, Stillingtleet, Lee, Clarke in 
controversy with Collins, Butler, and 
Reid, with Vincent Perronetand others 
in defence. The main objection is thus 

put by Butler :-' One should think it 
self-evident that consciousness ,,_ 
BN/>IJ<N#a, and cannot t:mUllilt,u personal 
identity.' But Locke, it must be� 
membered, defines personality from 
the forensic point of view. He also 
views its identity as manifested in 
consciousness, and not in the mystery 
of its ultimate constitution, the ro11-

scious mtmifalalitms concealing rather 
than revealing the substa,ia on which 
they depend. 

• Cf. Bk. IV. ch. ix.-On our cer
tainty of 'our own existence.' We 
are apt to take for granted that the 
idea man can form of his own person
ality, and that of God, is more adequate 
to the reality than consists with the 
necessary limitations of our know
ledge. That the personality of men 
_.,._ rests on the personality of 
God is the language of religion, ac
cording to which God is all, and mu 
can do nothing that is good without 
God. 



Idea of Personal Identity. 

was; or how it was tied to a certain system of fleeting animal BOOK 11. 

spirits ; or whether it could or could not perform its opera- -

tions of thinking and memory out of a body organized as �;i. 
ours is ; and whether it has pleased God that no one such 
spirit shall ever be united to any but one such body, upon 
the right constitution of whose organs its memory should 
depend ; we might see the absurdity of some of those suppo-
sitions I have made. But taking, as we ordinarily now do 
(in the dark concerning these matters,) the soul of a man for 
an immaterial substance, independent from matter, ·and in
different alike to it all ; there can, from the nature of things, 
be no absurdity at all to suppose that the same soul may at 
different times be united to different bodies, and with them 
make up for that time one man : as well as we suppose a part 
of a sheep's body yesterday should be a part of a man's body 
to-morrow, and in that union make a vital part of Melibreus 
himself, as well as it did of his ram 1• 

28. To conclude: Whatever substance begins to exist, it The Diffi
must, during its existence, necessarily be the same : whatever fif

1
:f :1:;11 

compositions of substances begin to exist, during the union of Names. 

those substances, the concrete must be the same : whatsoever 
mode begins to exist, during its existence it is the same : and 
so if the composition be of distinct substances and different 
modes ll, the same rule holds. Whereby it will appear, that 
the difficulty or obscurity that has been about this matter 
rather rises from the names ill-used, than from any obscurity 
in things themselves. For whatever makes the specific idea 
to which the name is applied, if that idea be steadily kept to, 
the distinction of anything into the same and divers will easily 
be conceived, and there can arise no doubt about it. 

29. For, supposing a rational spirit be the idea of a man 8, Continu
ance of 

1 In all this the connection between 
the soul, or the self-conscious person, 
and the body is assumed to be acci
dental or contingent ; so that the 
loss of the body by death or other
wise, is irrelevant to the immortality 
of the soul, or to that continued •P
,-priation by consciousness of put 
experience on which responsibility or 

personality depends. 
1 As in man, supposed to compre

hend spiritual and also material sub
stance-soul and body. 

1 That is, if we exclude the body, 
as an accident and not of the essence 
of man, and mean by 'man ' only the 
soul or ' rational spirit.' 
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470 Essay concerning Huma11 U,u/ersta,uJi',,g. 

BOOK II. it is easy to know what is the same man, viz. the same spirit
- whether separate or in a body-will be the same mm,. Sup-

�8;;i. posing a rational spirit vitally united to a body of a certain 
that which conformation of parts to make a man 1 ; whilst that rational 
:!ci have 

be spirit, with tha t vital conformation of parts, though continued 

our�:. in a fleeting successive body, remains, it will be the same #UDI. 
�}�ea But if to any one the idea of a man be but the vital union of 
makes the parts in a certain shape; as long as that vital union and shape 
same man. 

remain in a concrete, no otherwise the same but by a con-
tinued succession of fleeting particles, it will be the same #11111. 
For, whatever be the composition whereof the complex idea 
is made, whenever existence makes it one particular thing 
under any denomination 2, tlu same existence continued pre
serves it the same individual under the same denomination 3• 

1 And this is what Locke means by 
'a man.' 

1 The nominalism of Locke, who is 
apt to make questions of this sort 
questions about the meaning of words 
only, appe&B in all this. 

• In the foregoing argument, Locke 
emphatically distinguishes the person 
from the man, and from the bodily sub
stance. Should we not rather say that 
it is in his personality and personal 
agency that - finds what is deepest 
and truest in himself; and, by analogy, 
in the constitution of the universe I 
Locke, working from sensation up
ward, makes his Book of Ideas cul
minate in the complex idea of our 
concrete continuous personality, and 
in the moral relations to which persons 
ought to confonn,-in this and the 
following c:hapter. Transcendental 
philosophy, from Descartes to Hegel, 
working from thought downward, 
ends by making abstract self-con• 

sciousness the key to the mysteries 
of existence. 

By implication Locke appears to 
make the idea of our personal aist
ence a simple idea of reJlection, 
which gives its meaning to the per
sonal pronoun 'I,' in the• perception' 
that I am. (Cf. Bk. IV. ch. ix.) The 
idea of our � personality, or 
personal identity, is a complex idea or 
relation between wc,-lf-and -,a!/ 
;,, 1M paat, which 'terminates,' and is 
made concrete in actual conscious
nesses, past and present. The identity 
of myself now with myself in the past; 
and my separateness from all that is 
not myself, in a private consciousness 
in which no other finite person can 
mingle, afford the unique experience 
of the spirit as distinguished from the 
mere animal in man. This experience 
of identical personal life and moral 
agency is thus the occasion of the most 
significant ideas in the human mind 












































































































































